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God's provision of wisdom, against the backdrop of
man's depraved state, is revelatory in nature and practical
in application. Wisdom begins in the 0ld Testament as prac-
tical guidance, becomes identified with God's law, and is
personalized as a divine hypostasis; in the New Testament,
God's wisdom is declared to be incarnated in Jesus the Mes-
siah and is available to believers through God's Holy Spirit.

The purpose of this study has been first of all to
examine the 01d Testament concept of wisdom in order to dem-
onstrate that wisdom is not a mystical enlightening of the
intellect apart from God's direct and written revelation.
From this, four basic observations have been made. The first
observation is that the fundamental terminology used by the
0l1d Testament writers does not suggest a higher plane of in-
sight than that of synonymous terms. The second observation
is that the Masoretic text and the Septuagint counterpart
show a variation which strongly suggests that coela is re-
lated to regenerate minds. The third observation is that
copla is always from God and not sourced in man's strivings!
Along with the second observation, this makes coopla revela-
tory in nature. The fourth and final observation is that
copla had an affect upon daily living! It was not just an
intellectual gaining of knowledge. As Job 28:28 so clearly
reveals, the copla of God involves a turning away from evil
and a resulting godly lifestyle.

A study of the New Testament usage of copla reveals
that the characteristics of the Septuagint usages hold true
in the New Testament. Wisdom in the New Testament is always
linked to God and good men except when tacit or expressed
irony is involved by the usage of accompanying phrases.

1 Corinthians 1:30 demonstrates that wisdom was in-
carnate in the Person and work of Jesus Christ. The 01d
Testament and New Testament characteristics of coglo present
the effectual work of Christ as being revelatory, sourced
in God, linked to regenerate individuals and life changing.
In James 1:5 coptla is related to the written Word.

The Biblical perspective of God's provision of coopla
is theocentric. To read copla in God's Word is to view the
revelatory work of God amidst the sin darkened minds of men
who know not the way of godly living apart from God's cogla,
the Living and written Word. Ultimately, this is a practical
provision.
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INTRODUCTION

Even though wisdom is a popular topic in the reve-
lation of God, the present day references to it are at times
very ambiguous. What are we expectantly asking for when we
pray to receive wisdom? Do we await an illuminating "bolt-
of lightning” upon our intellect? God never expected us to
drift into an uncertain state of subjective application
regarding His written truths.1 To avoid this pitfall, it
is necessary that work be given to the understanding of
God's provision of wisdom as seen in 1 Corinthians 1:30 and
James 1:5. This will require a knowledge of what wisdom
means in a specifically religious sphere. 1In the religious
realm, the source of wisdom can be either God or man, and,
depending upon which is emphasized, a given religious point
of view will be theocentric or anthropocentric.2 The object
toward which religious wisdom can be directed ("wisdom about
what?") also plays a vital part in understanding the con-
cepts involved in this term.

The word "wisdom" occurs 235 times in the English

Bible according to Strong's Exhaustive Concordance; 53 times

1Monty W. Casebolt, "Biblical Wisdom," Voice
(December-February 1982):38.

2John Warwick Montgomery, "Wisdom as Gifts," Int
16 (1962):44.
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in the New Testament and 182 occurrences in the 014 Testa-
ment.1 Of the 182 0l1d Testament usages, 161 come from the
root BJN . This is 77.5% of all Strong's observed citations
of "wisdom" in the 0ld Testament. The remainder of the us-

ages stem basically from the following words:

5 usages - ?;@ (Prov 12:8; 1 Chr 22:12; Prov 23:9;
¥ Prov 1:3; Job 34:35)

7 usages - papn  (Mic 6:9; Prov 2:7; 3:21; 8:14; 18:1;
"' Job 6:13; 12:16)

1 usage - ogyw (Dan 1:14)
4 usages - 1y (Job 36:5; Prov 10:31; 19:8; Eccl 10:3)

1 usage - 133m (Ps 136:5)
2 usages - 1323 (Prov 23:4; Job 39:26)
1 usage - Iy (Prov 8:5)
The distribution of these word usages for wisdom, as they

appear in Strong's Concordance are as follows:

Exod Deut 2 Sam 1 Kags 1 Chr 2 Chr Ezra

non [alm]y| aon Dnon oty [ajmly Don
TT xTT T 7T = ok 8 AN, YT TT
Job Ps Prov Eccl Isa Jer Ezek Dan Mic
oo oo Bon non oon oot Do aon kil
TT TT TT TY TT TT TT T T ¢ 5y
QEL B BT ol 3y by
=l gilg
a2 ay
m3va n1va
Ty

lJames Strong, Strong's Exhaustive Concordance (Nash-
ville: Crusade Bible Publishers, Inc., n.d.), pp. 1175-1176.
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From this overview, n;gis the most common Hebrew word for
"wisdom" in the 0ld Testament. The words used in addition
to 020 occur all but twice in books where D20 is also used
(1 Chr and Mic). Job, Psalms and Proverbs make up an
important corpus. The remaining 36% of the appearances of
"wisdom" in the 0ld Testament reflect eight different word
forms, adding to the predominance of u;g as the main root
used for "wisdom."”

In the MNew Testament, Strong lists 53 references to
"wisdom," and points out that all but one reference use
copla. (Luke 1:17 uses gpdvnoic).

Of the 517 references to "wisdom" and "wise" in
Strong's survey of the English Bible, 75.6% are found in the
0ld Testament. (This excludes the references to "wisely"
with eight occurrences, and "wiser" also with eight occur-
rencesg). Therefore, in order to establish a clear under-
standing of "wisdom" as seen in the New Testament (especially
in 1 Corinthians 1:30 and James 1:5), the 01ld Testament
usages must be examined from the Masoretic text and the
Septuagint. "The translation of the Septuagint sometimes
takes one Greek equivalent and this sometimes in the same

context."1 S0, care must be taken in viewing each context.

lLouis Goldberg, "The Septuagint and Targumin: Re-
flections of Philosophical and Religious Thought" (unpub-
lished post-graduate seminar paper, Grace Theological Sem-
inary, Fall, 1961), p. 16.
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It is not the intention of this thesis to make an
exhaustive study of the wisdom literature (i.e., not to
detail the semantical range of every related word). Rather,
the purpose of this thesis is to gather all pertinent data
in revelational sequence so that an understanding of God's
provision of wisdom in 1 Corinthians 1:30 and James 1:5 may
be made available. An extensive set of appendices is
included for the purpose of assisting future research in
this area.

While the words of the original are numerous, the
limits of this study have been restricted to those words
which have been found to be most significant. An extensive
discussion on a passage other than 1 Corinthians 1:30 and
James 1:5 is not feasible due to the massive amount of data

which is being surveyed.



CHAPTER I

AN ANALYSIS OF THE SEMANTICAL USAGES

OF ocogla AND o0

Usages in the Septuagint

The Hebrew word D20 appears 235 times (in all its
forms) in the 0ld Testament. In the Septuagint, ocopla {in
all its forms) appears 219 times. Furthermore, 38 (17.3%)
of the Septuagint's usages of cogpla are not linked with o2n
in the Masoretic text. Also, D2 appears 48 times (22.9%
of the usages of o2n) in the Masoretic text without its
uéual copla counterpart in the Septuagint.

Since coplo and D;Q are so commonly linked together
in the Masoretic Text and Septuagint, it will be essential
to determine the significance of each contextual usage and

variation in their nominal, adjectival and verbal forms.

Nominal Usages

According to The Englishman's Hebrew and Chaldee

Concordance of the 01d Testament,lﬂg?uoccurs 160 times

(in the forms of fnXIMand NinJ). However, the following

23 (or 24 with 1 Kgs 4:30) occurrences are not related to

ooplto in the Septuagint.

1George V. Wigram, The Englishman's Hebrew and Chal-
dee Concordance of the 0ld Testament (Grand Rapids: Baker
Book House, 1980), pp. 426-428.

5



10.

11.

12.

vVerse

Exod 31:6

Deut 24:9

1 Kgs

1 Kgs

1 Kgs

1 Kgs

3:28

4:29

5:30a

4:30b

7:14

10:4

10

3
(o)}

10:8

10:23

10:24

Content
Wisdom is put in
those (craftsmen)
that are wise.

Joshua is said to

be full of wisdom.

Wisdom of God no-

ticed in Solomon's

judging.

God giving wisdom
to Solomon

Of Solomon

Of the people of
the East country
and Egypt

Reworded in
Septuagint; "wis-
dom" omitted.
Being filled with
wisdom to work as
a craftsman.

Solomon's wisdom;
viewed by Queen
of Sheba

Solomon's wisdom;

viewed by Queen of

Sheba

Solomon's wisdom;
viewed by Queen
of Sheba
Solomon's wisdom

Solomon's wisdom

Septuagint
Eguivalent

CUVETOCQ

oOveoLg

oPovNnoLg

opdvnoLe (coelav
is used for
ﬂ;%:@)

ppdvnoLg
(sixtine edition
of 1587)

copla Codex
Vaticanus; Codex
Alexandrinus

epdvnoLg

PPoVNoLL

epdvnoLg

©POVNOoLS

ppovNoLg

epdunoig



Septuagint
Verse Content Equivalent

13. Prov 4:7 Verse omitted in
Septuagint; "wis-~
dom" is viewed as
the principle thing.
DI-twice here-with
172; "wisdom" and
"understanding" are
poetic synonyms
used for emphasis.

14. Prov 18:4 Wisdom is like a unyn Cowfic
flowing brook.

15. Prov 23:23 Verse omitted in
Septuagint. To
purchase wisdom,
truth, instruction,
understanding.

16. 1Isa 47:10 Babylon's wisdom oOvVEeEOLC
has perverted her.

17. Ezek 28:4 Tyre's corrupted EMLOTNUN
wisdom has made
her wealthy.

18. Ezek 28:5 Tyre's corrupted EnLoTAuUN
wisdom has made
her wealthy.

19. Ezek 28:7 Tyre's corrupted éniLoTiun
wisdom has made
her wealthy.

20. Ezek 28:12 Reworded in
Septuagint -
("You are a seal
of resemblance")
oL AnoocwpdyY LOUG
duoLwoéwg; stated
by God against Tyre.

louis Goldberg, "B20," in vol. 1 of TWOT, ed. R.
Laird Harris, Gleason L. Archer and Bruce K. Waltke, 2 vols.
(Chicago: Moody Press, 1980), p. 282.



Septuagint
Verse Content Equivalent
21. Ezek 28:17 Tyre's corrupted EnLoTNLUN
wisdom has made
her wealthy.
22. Dan 5:11 Daniel's wisdom olvVeEOLC
viewed as the
'wisdom of the
gods.'
23. Dan 5:111 Daniel's wisdom opdvnoLg

viewed by pagans.
The Septuagint omits or rewords five of these verses (1 Kgs
7:14; Prov 4:7; Prov 18:4; Prov 23:23; Ezek 28:12). Only
six of the verses solidly relate wisdom to a context of
individuals who are spiritually regenerate (Deut 34:9; 1 Kgs
3:28; 4:39; 10:23,23; 4:30). Two of the six verses related
to regenerate individuals have textual provisions for copla
(1 Kgs 4:29 has ocooglo with another Qord; 1 Kgs 4:30). The
remaining 19 passages involve pagan perspectives (1 Kgs
10:4,6,8; Dan 5:11 twice), pagan participants (1 Kgs 4:30;
Isa 47:10; Ezek 28:4,5,7,17; Ezek 28:12), or general discus-
sions of wisdom (Ex 31:6; 1 Kgs 7:14; Prov 4:7; 18:4; 23:23;
Ezek 28:12). So, as a general observation, this unique
grouping of exceptions seems to focus away from a definite
relationship of cogpla to the unregenerate. This becomes

significant when one observes that of the 136 noun usages

1Edwin Hatch and Henry A. Redpath, A Concordance to
the Septuagint and the Other Greek Versions of the 0ld Test-
ament, vol. II (Graz-Austria: Akademische Druck-U.
Verlagsanstalt, 1954), pp. 1278-1280.
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with 020 and cowla, only four clearly violate this relation-
ship (1 Kgs 10:7; Isa 29:14; Jer 49:7 twice).

The remaining 132 verses with the noun present wis-
dom as from God (about 25 times), relating to the godly
(Ps 37:30), linked to the fear of the Lord (Ps 111:10),
linked to the just (Prov 10:31), as the view to right con-
duct (Prov 29:15), and despised by the wicked (Ecc 9:16;
Prov 24:7). In fact, wisdom is closely linked to written
revelation (Deut 4:6; Prov 30:3; Jer 9:23). 8o, a very
strong contrast between human wisdom and divinely obtained
wisdom is evident in the noun usage, graphically so in 1
Kings 4:30 when the ocopla variant is taken. Consequently,
when copla is used as a noun in the Septuagint, it is
intimately related to a form of insight which is only
obtainable by those who are of a regenerate state. This
insight from God is something which the unregenerate heart
rejects and cannot apprehend. The essential idea is that
of a manner of thinking and attitude concerning life's
experience, including matters of general interest and basic

morality.1

Adjectival Usages
The adjectival usages of u;nnumber 138 in English-

man's Concordance. Only 23 (24 including Job 34:34) of

these usages do not use coplo as their Septuagint counterpart:

lcordberg, "oam, " p. 282.



10.

Verse

Gen 41:33

Gen 41:39

Exod 31:6

Exod 36:2

1 Kgs 5:7

Esth 1:13

Esth 6:13

Job 17:10

Job 34:34

Prov 3:7

Content

Type of man Pharoah
was instructed to
find to set over
the land.

Pharoah acknowledges
Joseph as his man
for wv. 33.

God has put wisdom
into the wise
hearted to perform
various works
(workmanship).

Wise hearted men
as craftsmen.

Hiram accounts
Solomon as a wise
son who will do the
building of the
Temple.

Wise men of the
King.

Wise men of the
King.

Job not able to
find one "wise man"
among his comfort-
ers.

The wise are to
listen to God.

Not to think
yourself wise.

10

Septuagint
Equivalent

ouvvetdc is used

ouvetdg is used

ouvveTdg is used

gmLoTNUN is
used

epdVnNoLe is
used

@lloLe (Friends)

¢olrorc (Friends)

dAndéc is used

In Codex Vati-
canus and
Sinaiticus ocopbg

In Codex
Alexandrinas

opdvLuog

pepdvLuog is
used



11.

12.

13.

14,

15.

1%6.

17.

18.

19

20.

21 .

22.

23.

Verse

Prov 11:29

Prov 11:30

Prov 13:1

Prov 15:31

Prov 16:21

Isa 5:21

Isa 19:11

Isa 44:25

Jer 9:12

Jer 10:7

Jer 10:9

Jer 18:18

Jer 50:35

Content

The fool is servant
to the wise in
heart.

A winner of souls
is wise.

A wise son listens
to his father's
instruction.

The one accepting
reproof is with
the wise.

Wise in heart are
called prudent.

Woe to the wise
and prudent in
their own eyes.

Pharoah's counsel=-
lors foolishly
call themselves
sons of the wise.

God confounds the
wise.

Asking who is wise
enough to under-
stand God's deal-
ing with Jerusalemn.

God surpasses the

wise of the nations.

Pagan craftsmen.
Wise individuals
in the nation.

Wise men of the
Chaldeans.

11

Septuagint
Ecuivalent

epdVLLOS 18
used

Different word-
ing, "wise"
left out.

novolpyog is

used

Omitted in the
Septuagint

ouvetde is used

ouvvetde is used

ouveTdC is used

®poOV LUOC

oLvVvETAC

Omitted in
Septuagint

Omitted in
Septuagint

ouveTdC

ouveToC
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Septuagint
Verse Content Egquivalent
23. Hos 13:131 Sinful Ephraim as ovveTdC

an unwise son.

Only three of the 23 (24?) passages allow the pos-
sibility that regenerate people are referred to (Exod 31:6;
36:2; Job 34:34). One of the three verses (Job 34:34) shows
a textual variant involving word usage. The other two are
references which speak of craftsmen; only one other verse
views pagan craftsmen (Jer 10:9), but it is omitted in the
Septuagint. This grouping suggests that the adjectival
usage of cowdg in the Septuagint is not related to unregen-
erate men. This coincides with our conclusion under the
noun usages.

However, 23 adjectival usages outside of these 24
exceptions do not support this conclusion. Twenty-three
of the remaining 114 usages refer to worldly wise men (Job
37:24; Ps 49:10). Others describe Egyptian wise men and
craftsmen of Tyre (2 Chr 2:13). Still other verses add to
this idea of the wise men of pagan nations (Isa 19:12;
51:57; Obad 8). The noun usage is very solidly in favor of
wisdom being a quality ascribed to a regenerate person as
are the 24 exceptions in the adjectival group previously
mentioned. Since co@dg is the epitome of a proper per-

spective on life, due to its obvious association with God

1Hatch and Redpath, Concordance, 2:1280,1281.
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and the godly, it is used in relation to the ungodly in its
adjectival form as merely a descriptive term. It points
to their attainments from a humanistic perspective. Even
though copdg is used for the ungodly in the Septuagint, it
merely emphasized man's intellectual capacity as upheld on
man's standard. Furthermore, the remaining 91 adjectival
usages present co@dg as coming from God (Exod 36:1,4,8; 1
Kgs 3:12), descriptive of God (Job 9:4) and constrasted with
the fool on numerous occasions.

Therefore, in view of the unigue exceptions (24) and
the majority (91) of verses which use copdg to depict a
regenerate person's conduct and perspective, we must con-
clude that there is a precedent similar to that of the noun
usages. Appropriation of God's perspective is a vital part
of this word's meaning. The intellectual capacity involved
goes beyond what mere human effort can attain. This is
practical, based on revealed principles of right and wrong,

to be lived out in daily life.1

Verbal Usages

2

The verbal form of a;gnoccurs 27 times. All but

six use a form of copla in the Septuagint.

lo1aberg, 'wam," p. 283.

2Ibid. TDNT also lists only 26 usages. A second
occurrence is overlooked in Proverbs 9:12. Rudolf Bultman,
"copia," trans. Geoffrey W. Bromiley, in vol. 7 of TDNT,
ed. Gerhard Friedrich, 10 vols. (Grand Rapids: Wm B.
Eerdmans Publishing Company, 1979), p. 504.
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Septuagint
Verse Content Equivalent

1. Deut 32:29 A desire for the OULUVLEVaL
nation to be wise
(Qal perfect).

2. Zech 9:2 Tyre and Sidon's g¢ppdvnoav
skillfulness
(Qal perfect).

3. Prov 8:33 Father instructing Omitted in
his son (Qal Septuagint
perfect).

4. Prov 21:11 The simple becoming navolpyog
wise through a
mocker's punishment
(Qal imperfect).

5. Job 35:11 A qgquestion involving SLoplTwv
becoming wiser
(Piel imperfect).

6. Prov 30:241 The four creatures Omitted in
which are wise on Septuagint
earth (Pual
participle).

Two of the six exceptions are omitted in the
Septuagint (Prov 8:33; Prov 30:24). The remaining four
verses use separate Septuagint renderings, while each verse
refers to pagan individuals (Zech 9:2) or general references
to being wise.

The remaining 21 verses include only one reference
which would contradict the previous nominal and adjectival
conclusions. This exception (Ps 58:5) involves the only

Pual participle in the verbal usages which allows

1Englishman's Hebrew and Chaldee Concordance of the
0ld Testament, vol. I. Second edition, revised. (London:
Walton and Maberly, 1860), pb. 426.
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opportunity for examination since the same form in Proverbs
30:24 is omitted in the Septuagint. The Hebrew verb in the
Qal usually refers to the state of being wise.1 The signi-
ficant choice of the Pual participle strongly suggests a
deviation from the standard implications of the word.

Therefore, the exceptions involve pagan groups and
general references, and only one of the remaining verbal
usages violates the previous nominal and adjectival con-
clusions. This only supports the inference that cogla is
only functional among the regenerate and that the emphasis
is that the human will, in the realm of practical matters,
was to be subject to divine causes.2

Only 38 verses remain to be mentioned. Twelve
involve references where the identification of the Greek
and Hebrew is doubtful. Eleven Septuagint occurrences have
no co-existing Hebrew text. And 15 verses use a form of
copla with a Hebrew root other than O20.

In summary, the Septuagint usage of cogla is closely
linked to the Hebrew root DQQ. The nominal, adjectival and
verbal exceptions to the copla and DQE relationship reveal
that even though nan is a broad term which defines a high

level of understanding, cogpla is employed in a narrower

1H. P. Muller, "B27," trans. David E. Green, in vol.
4 of TDOT, ed. G. Johannes Botterweck and Homer Ringgren,
4 vols. (Grand Rapids: Wm. B. Eerdmans Publishing Company,
1980), p. 370.

2Goldberg, "D?Ur" p. 283.
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sense in the Septuagint in that it emphasized God's per-
spective which is appropriated by the regenerate mind. The
copla of the Septuagint is God given and practical in the
areas of daily living and moral decisions. The copla is also
intimately linked to God's written revelation. Emotionally
and fundamentally, wisdom is the fear of God; intellectually,
a knowledge of the manifestations of the divine wisdom; and

volitionally, obedience rendered thereto.1

Usages in the Non-Canonical Writings

Having studied the 0ld Testament context to under-
stand how the Septuagint used cogla, it will be necessary
to determine whether or not the Septuagint modified the word
meaning of that day in any way. Care must be given in
order to avoid making the root sense the dominant sense and
the existing meanings only modifications of it.2 It must
be remembered that words do not have a single "correct mean-
ing," that a word has a history of development (it can ex-
hibit change), and that the usage in the context is vital
to its meaning.3 So, in order to gain the full scope of
this word's historical usage, the extra-biblical sources

will be examined.

1G. Campbell Morgan, An Exposition of the Whole
Bible (Westwood: Fleming H. Revell, n.d.), p. 279.

2James Barr, The Semantics of Biblical Langquage
(London: Oxford University Press, 1961), p. 102.

3John D. Grassmick, Principles and Practices of
Greek Exegesis (Dallas: Dallas Theological Seminary, 1976),
p. 149.
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Classical Usages
The classical meaning can briefly be summarized by
scanning Liddell and Scott. The condensed meanings are as

follows:

I. ©S8kill or Cleverness (art, handicraft as a car-
pentry, music, poetry,
driving, medicine, divination)

Aristoteles (Ethica Nicomachea) - IV B.C.
Plato Theages 123c - V/IV B.C.

IT. Skill (judgement, intelligence, practical wisdom,
in matters of common life)

Theognis - VI B.C. copla is like @pdvnoLc
and is attributed to
the seven sages.

Herodotus - VI B.C. copla is like @pdvnoig
and is attributed to
the seven sages.

Plato (Protagoras) - V/IV B.C.

Herodotus - (cunning, shrewdness)

III. Learning, Wisdom or Speculative Wisdom
Plato (Apologia) - V/IV B.C.
Aristoteles - IV B.C.

IV. Natural Philosophy and Mathematics

Aristoteles (Metaphysica) - IV B.C.1

The majority of these usages involve practical realms and

intellectual advancement in human accomplishment. This area

1Henry George Liddell and Robert Scott, compilers,
A Greek-English Lexicon, revised and augmented throughout
by Henry Stuart Jones with assistance of Roderick McKenzie
et al., with a supplement (Oxford: At the Clarendon Press,
1968), pp. 1621,1622.




18
of usage may well be summarized in the observation that
wisdom is practical knowledge of the laws of life and of
the world, based on experience.1 The Septuagint usage from
our studies is much broader than this definition and reaches
far beyond man's capacity to comprehend by means of his own

effort.

Papyri Usages
A study in this area assists in answering the ques-
tion, How was the word used in the common Greek of the
period (330 B.C. - A.D. 330) as evident in the Papyri and

2

inscriptions which archeology has unearthed? The Vocab-

ulary of the Greek New Testament by J. Moulton and G.

Milligan proves vital in this research. The following sum-

mary is found:

copla
I. Appears in a title of honor in The Oxyahynchus

Papyri (VI/A.D.); "Your Fraternal Wisdom."

ool Cw
II Peter 1:16 - "devise cleverly" is seen in

PSI (IV/A.D.).

1J. L. Crenshaw, "Prolegomenon," in Studies in
Ancient Israelite Wisdom. In The Library of Biblical
Studies, edited by Harry M. Orlinsky (New York: KTAV
Publishing House Inc., 1976), p. 3.

2Grassmick, Principles and Practice of Greek
Exegesis, p. 158.
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copdg

IT. "Skill," "Clever" - came to be applied from Plato
onwards to "wise" theoretically (cf. The calendar
P Hib I. 2720 - The Hibeh Papyri I - B.C. 301-240);
(also, sepulchral epigram PSI. 17 III. if -
iii/a.p.?).1
It is possible that the renderings "skilled" and/or "clever"
were passed on from Plato, and became a difficulty in the
Septuagint translations of o2n in those passages involving
craftsmen. This may add further stability to the aforemen-
tioned conclusion, since "craftsmen" has a common reference
to copla in the economy of the pagan nations of the 01d
Testament. Such a difficulty in translation would account
for the adjectival usages which seem to violate the strong
tendency of co@lo involving spiritually regenerate minds.

The Septuagint usage of copla is much more advanced seman-

tically than that found in the Papyri.

Apocryphal and Pseudepigraphical Usages
When speaking of this area, it must be understood
that the term "pseudepigrapha" means "writings of falsely
ascribed authorship." This title is appropriate enough as
a designation for Enoch, The Testaments of the Twelve

Patriarchs, The Letter of Aristeas, and the like, but it is

1James Hope Moulton and George Milligan, The Vocabu-
lary of the Greek Testament {(Grand Rapids: Wm. B. Eerdmans
Publishing Co., 1972), pp. 581,582.
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equally appropriate for a number of writings in the
Apocrypha: Jeremiah, Baruch, Manasseh, and Solomon cannot

1 A study in this

have written the works ascribed to them.
area is important however when one tries to determine the
usage of a word in the common Greek of this period (Koine
Greek usage; 330 B.C. - A.D. 330).

The bulk of the Apocrypha was written in Greek, at
least one in Hebrew (Ecclesiasticus), and several in
Aramaic.2 Wisdom literature in the Apocrypha includes
Ecclesiasticus (180-132 B.C.), Wisdom of Solomon (100-50
B.C.) and a small portion of Baruch (180-100 B.C.). Of the
Hebrew Manuscripts available, cogla and Dgﬂnmtch each time
in Ecclesiasticus. The best scholarly opinion believes that
these Hebrew fragments substantially represent the original.3

Zopla (and all its forms) appears 140 times in the
Apocrypha and IV Maccabees. Only two of the entire 140
occurrences listed in Hatch and Redpath refer to a person
described as a fool (Ecclesiasticus 11:1; 21:18). Wisdom
is held up as being from God, linked to the Law, and the

most valued principle in life. The fear of the Lord has a

1Edgar J. Goodspeed, The Apocrypha: An American
Translation (New York: Vintage Books, A division of Random
House, 1959), pp. XVII,XVIII.

2Robert D. Ibach, "The Apocryphal Wisdom Litera-
ture" (unpublished post-graduate seminar paper, Grace
Theological Seminary, 1966), pp. 1,2.

3Montgomery, "Wisdom," p. 51.
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close relationship to wisdom also (Ecclesiasticus 1:14,16,
18,20,26; 26:11). In viewing the 0ld Testament and the
Apocryphal wisdom literature, Proverbs 8-9 and Job 28

hypostatize (i.e. personify) wisdom (as does The Wisdom of

Solomon); the Apocrypha did the same based upon the 014
Testament ideal with no real advance upon wisdom in the
Apocrypha.1 The wisdom of the Apocrypha can be summarized

as being theocentric in origin and purpose.

Cognates of the Hebrew Term u;g
The cognates of the Hebrew term 020 supplement and

help to establish the basic meaning of "to be wise." The

2 3

Ugaritic cognate, hkm,~ the Aramaic cognate, D;g, the

Alladian cognate, hakamu,4 the Assyrian cognate, hakamu,5

and the Syriac cognate, QEQ,G all basically set forth the

1J. A. F. Gregg, Wisdom of Solomon, in The Cambridge
Bible for Schools and Colleges, edited by J. J. S. Perowne
(Cambridge: The University Press, 1922), o. XXXII.

2Cyrus H. Gordon, Ugaritic Textbook (Rome: Ponti-
fical Biblical Institute, 1965), p. 396.

3Marcus Jastrow, A Dictionary of the Targumin, the
Talmud Babli and Yerushalmi, and the Midrashic Literature,
vol. I (New York: P. Shalom Publication Inc., 1967), p. 462.

4Ludwig Koehler and Walter Baumgartner, eds.,
Lexicon in Veteris Testamenti Libros (Leiden: E. J. Brill,
1958), pp. 297,298.

5Francis Brown, S. R. Driver, and C. A. Briggs, A
Hebrew and English Lexicon of the 0l1d Testament (Oxford:
The Clarendon Press, 1978), p. 314.

6Payne Smith, A Compendious Syriac Dictionary
(Oxford: The Clarendon Press, 1903), p. 141,
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same meaning, "to be wise." The concept of craftsmanship
is also contained in some of the cognates. The Aramaic
cognate included the idea of "to restrain from acting in an
evil manner, judge, govern."1 The Syriac cognate notes
that wisdom is learned through trials. These definitions
have a unique moral aspect which coincides with the Septua-
gint description of wisdom. As an overall rule, however,
it could be stated then, with substantial evidence, that the
Hebrew term in question (i.e.DQD) basically carries the

concept "to be wise.”

Dead Sea Scrolls
In the Dead Sea Scrolls, the term n@?g emerges
relatively rarely. In the texts published thus far ﬂ@?g
occurs 10 times and DQU four.2 But by contrast, the terms
related to it (sz, 172 and 5?@, insight, knowledge) which
in Qumran denote the wisdom of God or insight into God's
saving plan, can be found extremely frequently. So, a

close relationship was seen between these terms.3

lape, p. 314.

2Bultman, "copla," p. 504.

3H. Weigelt, "Wisdom," NIDNTT, vol. III. General
editor Colin Brown. Edited by Lothar Coenen, Erich
Beyreuther and Hans Bietenhard (Grand Rapids: Zondervan
Publishing House, 1971), p. 1029.
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0ld Testament Synonyms
1'32

This is a most common synonym of U2 in view of its
usages with cogla. However, these usages are few. @®pdvnoLg
or gpdéviuog and ocOveoLg are its most prominent Septuagint
representatives., It must be kept in mind though, that this
word is often linked to 020 in the Hebrew text (1 Chr 22:12;
Prov 4:5; Isa 11:2; Dan 1:20; etc.). It is most generally
used to express intelligence or understanding. Empirical
assessments are also seen in this word. Notice the con-
densed BDB entries:

1. Perceive

a. eyes (Prov 7:7)

b. taste (Job 6:30)

¢. ears (Prov 29:19)

d. touch (Isa 58:10)

2. Know (with mind)

3. Observe, mark, give heed to, distinguish, consider
(with attention)

4., Have discernment, insight, understanding1
This word seems to overlap with Dggin the area of
mental discernment or insight. However, the shade of dif-
ference, if any, seems to be in the area of emphasis on
empirical discernment as seen under 1. and 2. of the con-
densed entry. However, [?3is similar to Deg which focuses

upon moral discernment with its adaptation to daily

lspB, p. 106.
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living.1 In the well known verse, Proverbs 4:7, "under-
standing” is not a higher stage than "wisdom," but a poetic
synonym used for emphasis.2 The terms are closely linked,
as seen in the Septuagint usage at times of coopta for 172.
The higher plane of a divinely provided perspective of life
is not discernably stronger in cogpla when it renders n2n.
In brief, then, 773 and 020 are often distinguished from
mere knowledge, or understanding, or even comprehension, in
that they represent a greater degree of "discernment”" - a
3

greater depth of penetration of insight.

3

Yty

% 9y
—t=

BDB presents this word as meaning "prudence" or

"insight." The entry is summarized as follows:

noun
1. Prudence, good sense (only 1 Sam 25:3).
2. Insight, understanding (many examples).

3. Cunning, craft (Dan 8:25 - bad sense).

verb
1. Look at (Gen 3:6).

2. Give attention to, ponder (many examples).

1Robert B. Girdlestone, Synonyms of the 0ld Testa-
ment (Grand Rapids: Wm. B. Eerdmans Publishing Co., 1951),

p. 74.

2Goldberg, "DIM," p. 282.

3Montgomery, "Wisdom A Gift," p. 43.
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3. Have comprehension, insight (Jer 9:23).

4, Teach, give insight, cause to consider (1 Chr 28:19).

5. Act prudently, act circumspectly (Amos 5:13).

6. Prosper, have success.l
This word is often used for wisdom which brings success,
and even prosperity.2 The Septuagint equivalents are
normally ¢gpdvnoig (most often) and ocuvvetdg. The DQQ match-
ups with these Greek terms are very rare. Its overlap with
DQGis obviously in the realm of mental understanding, but
its area of difference is difficult to determine at this
point. Since its Septuagint translations are similar to
that of 173, the difference may well be as undefinable as
that of 71?2 and 027}.

The remaining synonyms are not frequent enough to
concern us at this point. To summarize, the idea of moral
and practical insight coupled with an effect on daily living
is the common focus of EQQ and its synonyms as fgr as
emphasis is concerned. These terms magnify the attitude of
heart which puts God first as man's rightful guide and

master. 3

lgpe, p. 968.

2Goldberg, "m;g," p. 282,

3Kenneth A. Kitchen, "Proverbs," in vol. 2 of The
Biblical Expositor, ed. Carl F. H. Henry, 3 vols. (Phila-
delphia: A. J. Holman Co., 1960), p. 82.
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The significance of the coglo usage in the Septua-
gint and its prominent U;g counterpart points strongly to
a God-given perspective on life from which only a regenerate
heart can benefit. It is both practical and critical in
nature. In looking to the New Testament usage of this word,
one must learn to appreciate this narrower sense in the
Septuagint. This pointed focus of coopla will be magnified
in light of the New Testament building upon 0l1d Testament
terminology. This will be demonstrated in the following

chapter.



CHAPTER II
AN ANALYSIS OF THE NEW TESTAMENT USAGES

Survey of the New Testament Usages

toplo (and all its forms) occurs 74 times in the
New Testament.1 Twenty-eight of these occurrences are
found in 1 Corinthians alone. Twenty-six of the twenty-
eight usages in 1 Corinthians are found within the context
of the first three chapters (12 in chapter one; 6 in chap-
ter two; and 6 in chapter three). The remaining occurrences
are fairly well distributed throughout the gospels and
epistles.

The New Testament passages link cogpla to God as its
source (Luke 21:15; Rom 11:33; Eph 1:8), and also relate it
closely to the Scriptures (Col 3:16; 2 Pet 3:15; 2 Tim 3:15).
In support of apostolic legitimacy, 2 Peter 3:15 has ocoopla
equated with apostolic and church theology when Peter refers
to copla as the source of Paul's writings.2 Daily conduct
is also greatly influenced by copla (Matt 11:19; Col 2:23;
4:5; Jas 3:15). In the Book of Revelation (17:9), coopla is

the knowledge which is reserved for Christian confessors

1W. F. Moulton, A. S. Geden and H. K. Moulton, Con-
cordance to the Greek Testament (Edinburgh: T. & T. Clark,
1978) ; Pp. 898,899,

2Bultman, "copla," vol. 7, p. 525.

27
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and which enables them to perceive the true meaning and ram-
ifications of the events which were taking place on earth
in their day.1 Trench observes:

We may affirm with confidence that co@la is never

ascribed to other than God or good men, except in an

ironical sense, and with the express addition, or sub-

audition, of Tol mdbdouov Todtouv (1 Cor 1:20), Tod

aildvog todtouv (1 Cor 2:6), or some such words (2 Cor

1:12); nor are any of the children of this world cal-

led copla except with this tacit or expressed irony

(Luke 10:21) being never more than the gdouovteg

elval copol of Romans 1:22.
This observation further suggests a narrowing of the focus
of wisdom from the Septuagint to the New Testament. The sub-
auditions are similar to what is found in Ecclesiastes with
the usage of the phrase "under the sun." Trench confuses
the word choice for contrast however in Romans 1:14 between
dvontog (which is used in Rom 1:14) and dodvetog, by mixing
up the word meanings in his attempt to demonstrate that to

3 BAGD shows

be without wisdom is to be morally deficient.
a reverse of Trench's meanings, suggesting that the foolish

in Romans 1l:14 are not necessarily morally deficient.4 So,

l1pid., p. 524.

2Richard C. Trench, Svnonvms of the New Testament
(Grand Rapids: Wm. B. Eerdmans Publishing Co., 1980), p.
283.

31bid.

4Walter Bauer, William F. Arndt and Wilbur F.
Gingrich, A Greek—-English Lexicon of the New Testament
and Other Early Christian Literature, 2nd edition,
revised and augmented by F. Wilbur Gingrich and Frederick
W. Danker (Chicago: The University of Chicago Press,
1979), p. 118.
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to define the New Testament's perspective by saying that the
opposite of being wise is to be morally deficient is incor-
rect. The New Testament terms for wisdom do not neces-
sitate this contrast. However, the linking of cogla to
God and good men is a noteworthy observation in the New
Testament usage of copla and points to a recipiency dis-

tinction when it comes to God's provision of wisdom.

New Testament Synonyms
PpdvnaoLg

Vine's Expository Dictionarv of New Testament Words

presents copla as being used of God, Christ, wisdom person-
ified, and human wisdom into spiritual things and into
natural things. ®pdvnoiLg is linked with it under the def-
inition of "understanding." A notation is made in Vine's
which reads:
"While sophia is the insight into the true nature of
things, phronesis is the ability to discern modes of
action with a view to their results; while sophia is
theoretical, phronesis is practical" (Lightfoot).
Sunesis, understanding, intelligence, is the critical
faculty: this and phronesis are particular applica-
tions of sophia.
It must be kept in mind that ocopla, @pdvnoig, and YvdOLg
occur at times together in the Septuagint (Dan 1:4,17). All

three are ascribed to God (ppdvnoiLc not in the New Testa-

ment). The one thing that stands out is that ocoplo is

1W. E. Vine, Vine's Expository Dictionary of New
Testament Words (McLean: MacDonald Publishing Co., n.d.),
p. 1244,
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recognized as expressing the highest and noblest insight.
The nature of the insight, as seen in the discussion of our
0l1d Testament synonyms, is the watershed issue. This
brings some questions to mind in view of Lightfoot's def-
inition with regard to his calling cogpla theoretical.

So, in spite of the problem with Vine's quote, the
main point of emphasis seems to be identical to our conclu-

sion under 0ld Testament synonyms in view of ¢@pdvnoLrg.

yvdoLg/énlyvworg
rviorg/énlyvoorg (intensive prefix) is the other
New Testament synonym. It is defined in BAGD as "knowledge."
BAGD goes on to point out that:
Although yv@oiLg and cogla are almost synonymous (Col
2:3), Paul distinguishes between them in 1 Cor 12:8;
he places yvdoig between dnondAivyLg and mpopntela
14:6, and beside puvothpra 13:2, and thus invests the
term with the significance of supernatural mystical
knowledge -- a meaning which the word has in H. Gk.,
esp. in the mystery cults.
The almost dominant Masoretic text word for yvdoig/émliyvwoug

is Yj:.z It too means "knowledge" or "opinion." The basic

idea is knowledge or even intimate knowledge at times.

lpaGD, pp. 163,164.

2Rudolf Bultman, "yiLvdouw," TDNT, vol. I. Edited
by Gerhard Kittel, translated and edited by Geoffrey W.
Bromiley (Grand Rapids: Wm. B. Eerdmans Publishing Co.,
1979), p. 697.
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I'vaoiLg/énlyvwore does not suggest saving knowledge however,

while y]: does on occassion.1

odveotig

Lightfoot would make oUveo.g the critical aspect,
while copla is the practical.2 Though there are points of
truth to this idea, our study presents cogplo as emphasizing
the practical and critical, while olveoLg, gpdvnoirgc and
yvddoLg can also emphasize both at times. Lightfoot's
evidence rests partially on Aristoteles (Ethica Nicomachea
VI. II), but since this same source is listed in our discus-
sion under Classical usages, it only proves their synonymous
relationship, not the one's excelling in a given area.

So, in summary, the Septuagint emphasis for cogla
seems to show up in the New Testament with a more narrowed
focus on God and godliness. This emphasis as carried over
from the 0ld Testament is one where the human will, in the
realm of practical matters, was to be subject to the Divine
causes. Consequently, Hebrew wisdom was not theoretical and
speculative. It was practical, based on REVEALED principles

of right and wrong, and was to be lived out in daily life.3

lJames L. Boyer, An Exposition of II Peter and Jude,
unpublished class notes (Winona Lake, IN: Grace Theological
Seminary, n.d.), p. 24.

2J. B. Lightfoot, Saint Paul's Epistles to the
Colossians and to Philemon (Grand Rapids: Zondervan Pub-
lishing House, 1977), p. 138.

3

Goldberg, "B2M1," p. 283.
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The backdrop is man's depravity. The focus is man's living
within that state of depravity. The key is the revealed and

applied perspective of God.



CHAPTER III

SELECTED PASSAGES INVOLVING GOD'S

PROVISION OF WISDOM

1 Corinthians 1:30,31: A Translation

An expanded translation will present the immediate

context from which this concent of wisdom unfolds.

But, by reason of Him (sourced in God's dealings),
you (emphatic usage) are in Christ Jesus, who
became wisdom for our advantage (dative) from
God, and righteousness and santification and
redemption,

In order that, just as it is written, the one

boasting, let him boast in the Lord.1

The Nature of the Provision

’EE adTtoD must be explained; "it is of God's grace."
This is seen in the use of &£ Ou®dv which is evident in this
phrase's usage in Ephesians 2:8, along with the immediate
context of 1 Corinthians 1:26-29. Also, we must join €0TE

with €v XpLOT@’Inooﬁ. Yet, the emphasis is on €E adtol;

1Translation by Monty W. Casebolt.

2Heinrich August Meyer, Critical and Exegetical
Hand-book of the Epistles to the Corinthians, translated
by D. Douglas Bannerman and translation revised by William
P. Dickson with a preface and supplementary notes by Talbot
W. Chambers (New York: Funk and Wagnalls, 1980), p. 36.
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1 So, God Himself

wherein £€E denotes the originating cause.
is the One Who initiates and accomplishes the individual's
union with Himself through Christ.

The aorist passive verb, £yevi\d9n, has the force of
a middle. This is frequent in the Septuagint and New Testa-
ment.2 In classical writers only Ionic and Late Attic used
€Yéveto. The Koine seemed to coin many such passive forms
which were middle in force. Therefore, "became" does not
refer to the moment when the Corinthians were joined to
Christ, but to the moment when Christ accomplished our re-
demption on the cross. The relative &¢ further establishes
this fact. Thus Paul presents the cross of Christ as the

wisdom of God.3

The Svecific Aspects of the

L

Provision: T . . . MOL

A textual variant is noted involving SixairocOvn

r€.4 Only two western text types (F and G) of the tenth

1George Benedict Winer, A Grammar of the Idiom of
the New Testament, 7th edition. Edited by Gottlieb
Lunemann and translated by J. Henry Thayer (Andober: Warren
F. Draper, 1969), p. 345.

2Thomas Charles Edwards, The Commentary on the First
Epistle to the Corinthians (New York: A. C. Armstrong and
Son, 1886), p. 39.

3Frank Stagg, "The Motif of First Corinthians,"
SWJTh 2 (October 1960):15.

4Novum Testamentum Graece, edited by Kurt Aland,
Matthew Black, Carlo M. Martini, Bruce M. Metzger, and Allen
Wikgren (Stuttgart: Deutsche Bibelstiftung, 1979), p. 443.
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century, and three minuscules (1739, 1881, and 2495) give
credence to ual Siraitoodvn. Therefore, the Te is the best
attested reading in its postpositive position. This copu-
lative enclitic particle does not occur very frequently
(except in Acts). In the use of Te we may group the usages
as follows: (1) Mark, John, Revelation: 14 times, (2)
Johannine: 1, (3) Matthew: 9, (4) Pastorals: 1, (5)
Luke: 11, (6) Paul: 32, (7) Hebrews: 23, (8) Acts: ap-

1 There are only three occurrences of T€

proximately 170.
in 1 Corinthians (1:24,30; 4:21). Though difficult to
determine and quite subjective at times, it seems that te
indicates a somewhat closer unity than does wal.?

Topla is removed from the te . . . ual construction
due to word order. ‘Yudv must be placed after cogla, as in
A C D, Vulgate (B has ocogla Hudv) Tischendorf, Westcott and
Hort, etc.3

Therefore, since cogla is removed from righteousness,
santification and redemption in word order by a pronoun and

a prepositional phrase, and since Te seeks to unite the

last three terms into a closer unity, cogploa is removed in

1Nigel Turner, Syntax, vol. 4, edited by James Hope
Moulton in A Grammar of New Testament Greek, 4 vols. (Edin-
burgh: T. & T. Clark, 1976), p. 338.

2Archibald Thomas Robertson, A Grammar of the Greek
New Testament in Licht of Historical Research (Nashville:
Broadman Press, 1934), p. 1178.

3

Edwards, First Epistle to the Corinthians, p. 39.
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word order from this grouping in a significant manner.
tT€e . . . nwal . . . nal are naturally used to introduce words
explanatory of the copla. The position of cogla suggests
the interpretation that equates it with Christ, the manifes-
tation of God's wisdom in our behalf. This means more than
just Christ being the source of our wisdom. He is the Word
Himself. T¢ . . . uol does not call for wisdom being ex-
plained on the ground that it is the leading thought to
which the others are subordinated.l It would be more accu-
rate to view this construction as being used exegetically
to define wisdom.2 The historical Christ is wisdom in that
He was the Living Revelator of God's program which involved
righteousness, santification and redemption. This fits
exactly with the main 0ld Testament usages of cog{a as seen
in the Septuagint. As the 0ld Testament copla was seen as
sourced in God, so is Christ. As the 0ld Testament copla
was only appreciated by individuals who were, or were to be
regenerate, so is Christ (fuitv). And as the 0ld Testament
coplo was tied closely with God's revelation in written form,
so 1is Christ (John 5:39; Luke 24:27; 1 Cor 1:17-21; 1:1-5).

The Christ of history is the epitome of God's wisdom in this

1John Peter Lange, Commentary on the Holy Scriptures
(Grand Rapids: Zondervan Publishing House, n.d.), p. 45.

2R. C. H. Lenski, The Interpretation of St. Paul's
First and Second Epistles to the Corinthians (Columbus, OH:
The Wartburg Press, 1957), p. 82.
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sense. Christ is Himself the copla. Apart from Him,
righteousness, sanctification and redemption cannot be known
experientially.

This summary coincides with the numerous usages of
copla in the book of 1 Corinthians. The first three chap-
ters find Paul attacking the wisdom which originates out of
man's own striving and is thus a form of wisdom that does
not know God. The copla claimed by his opponents is a wis-
dom of word (1:17), proported to be superior (by implication
to other forms of discourse, 2:1), persuasive (2:4), is a hu-
man wisdom (that is, not revelatorv, 2:5), and so is a wisdom
of this world (2:6).l The context itself, along with its
subauditions, distinguishes God's wisdom from man's wisdom.

The emphasis upon this contrast of wisdom in the
first two chapters' usage of copla also encompasses the con-
text of the entire book which includes the climatic chapter
thirteen. Although Paul does not emplicitly identify love
(agape) with the wisdom of God, they stand in close relation
to one another.2 The revelation of God's love to mankind
was demonstrated in the person and work of Jesus Christ.
Thus, the revelatory cogla which expressed God's perspective
of His love was embodied in the Living copl{a of His Son.

John 3:16 and Romans 5:8 establish this very idea, and

1Robin Scroggs, "Paul: ocogog and IIveEvuatLrog,"
NTS 14 (October 1967):33.

2Stagg, "The Motif of First Corinthians," p. 15.
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complement Christ's being the ocoola in view of His cross
work. The love that triumphed in the cross and in the
resurrection is the true Wisdom which alone could conquer
at Corinth. Because it was a cogla which rose above
man's limited copla and offered a broad perspective on life
and godliness, it is yet God's power and God's wisdom.1

And Christ is the focus of it all.

James 1:5,6a: A Translation

A translation from the Greek text will provide the
immediate context under discussion.
But if any of you are lacking wisdom, let him ask
from God who gives to all generously and with-
out reproach, and it shall be given to him.

But let him ask in faith, without wavering . . . .2

The Obtaining of the Provision

The context of James' usages of ocogpla (l1:5; 3:13,15,
17) involves living in times of testing. This wisdom is
that insight whereby man knows and practices righteousness.3

The occurrences in chapter three strongly reflect godly

l1pia., p. 24.

2Translated by Monty W. Casebolt.

3James Hardy Ropes, A Critical and Exegetical Com-
mentary on the Epistle of St. James, in the International
Critical Commentary, edited by S. R. Driver, Alfred Plummer
and C. A. Briggs (Edinburgh: T. & T. Clark, 1976), p. 139.
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living. So, James is not just concerned with knowledge,
but with wisdom which is the practical use of knowledge.I

In view of the context of James, the Septuagint
usage of copla continues to be functioning. The wisdom of
James is from God (1:5; 3:17), as was the 0ld Testament
copla. The wisdom of James involves godly living (1:5;
3:13), as was the 01d Testament cogplo. James' wisdom is
specifically opposed to sinful outbreaks (3:14-17), as was
the 0l1d Testament copla (cf. Job 28:28 and the synonymous
parallelism). James' wisdom which is opposed to godly wis-
dom is specifically qualified (3:15) as was wisdom in
Ecclesiastes ("under the sun") and 1 Corinthians.

Since James' cog@lo matches the copia of the Septua-
gint so closely, the aspect of its being revelatory must
also be included as it was in the Septuagint. The wisdom
intended in this context is a believer's ability to face
the testings of daily life with the proper outlook.2 This
requires an understanding of God's perspective on life.

And this outlook on life is only available through the
revelatory copla of God: the Bible. An attempt to bypass

this foundational link between co@lo and the inspired Word

of God is to allow for a mystical source of direct revelation

1Archibald Thomas Robertson, Word Pictures in the
New Testament, vol. VI (Grand Rapids: Baker Book House,
1931)I p- 13.

2Grassmick, Principles and Practices of Greek
Exegesis, p. 10.
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for daily living. The practical instructions in James are
rooted in the principle of being hearers and doers of the
word (1:22-27). This clearly presents the coglia as being
directly linked to God's written revelation. The 01d Testa-
ment usages just add further support to this conclusion.

Therefore, copla has been established as being
related to regenerate individuals and is without a doubt
revelatory. The Living Word (1 Cor 1:30) and the written
Word are the two specific revelatory sources seen in
Scripture. James 1:5 must then refer to asking God for
Spirit directed thought-patterns which are garrisoned by a
Bible-—molded—mind.1 A "bolt-of-lightning" upon the intel-
lect is not in view; rather a lining up of one's decision-
making processes and God's written perspective on life is

the concept involved with the use of cogla.

1Casebolt, "Biblical Wisdom," p. 38.



CONCLUSION

God's provision of wisdom, against the backdrop of
man's depraved state, is revelatory in nature and practical
in application. Wisdom begins in the 0l1d Testament as
practical guidance, becomes identified with God's law, and
is conceived as a divine hypostasis. In the New Testament,
God's wisdom is declared to be incarnated in Jesus the
Messiah and is available to believers through God's Holy
Spirit.1

The purpose of this study has been first of all to
examine the 0ld Testament concept of wisdom in order to
demonstrate that wisdom is not a mystical enlightening of
the intellect apart from God's Living and Written Word.

From this, four basic observations have been made. The first
observation is that the fundamental terminology used by the
01d Testament writers did not essentially carry a higher
plane of insight than that of other terms. The second ob-
servation is that the Masoretic text and the Septuagint
counterparts show a variation which strongly suggests that
copla is related to regenerate minds. The third observation
is that ocopla is always from God and not sourced in man's

strivings. Along with the second observation, this makes

1Montgomery, "Wisdom As Gift," p. 57.

41
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copla revelatory in nature. The fourth and final observa-
tion is that coowla and the other related New Testament
terms had an effect upon daily living. It was not just an
intellectual gaining of knowledge. As Job 28:28 so clearly
reveals, the copla of God involves a turning away from evil
and a resulting godly lifestyle.

In chapter two, the usage of cogplo by the New Testa-
ment has been examined and found to involve the same main
characteristics as its Septuagint usages. Wisdom in the New
Testament is seen as being sourced in God, closely linked
to the Scriptures and having a strong influence upon daily
conduct. Zopla is always linked to God and good men except
when tacit or expressed irony is involved by the usage of
accompanying phrases as found in Ecclesiastes and 1 Cor-
inthians. The synonyms also present the highest level of
insight possible as does coopla. Therefore, this chapter
presents cogpla as being divorced from any 01d Testament
usages which do not involve regenerate minds and a revela-
tory quality.

In chapter three it was demonstrated that wisdom
was incarnate in the Person and work of Jesus Christ (1 Cor
1:30). The 014 Testament and New Testament characteristics
of coplo present the historical life and works of Christ as
being revelatory, sourced in God, linked to regeneration,
sanctification and redemption. In the strongest possible

terms the apostle presents this wisdom as inaccessible to



43
human faculties, thus as revelatory, known only through the
agency of God's own Spirit.1

Since copla is available to believers through the
working of God's Holy Spirit, a perspective on life is
obtainable through the revelatory coopla of the Living and
written Word. Bible knowledge directed into practical
living is foundational. Wise men are determined by life
style and not necessarily by age or attendance records.

The biblical perspective of God's provision of wisdom is
theocentric. It involves a perspective on life which en-
tails God's program and provision for mankind as well as
individual godliness. To read ocooplo in God's Word is to
view the revelatory work of God amidst the sin darkened minds
of men who can not know the way of godly living apart from
God's copla. In weaving together the Living copla and the
written oivgla, God's provision for man is complete, and the
real copl{o of 1 Corinthians 1:30 and James 1:5 is viewed.
The revelatory nature of the Living Word proves to be the
foundation whereby a life of godliness can grow out of a
proper response to the written Word. Only then can one ex-
perience the full reality of God's provision for life. So,
the emphasis lies on applied Bible knowledge and a living
relationship through Christ's effectual work apart from

which the following can never be known.

1ScrOggs, "Paul: oowog and IIvevuatTiLHog," p. 34.
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There's only "One Thing" that I know of,
That's lasted for ages on end!

It's the "Book Of The Ages" =-- Our Bible (written
copla) ;
The Message of God, -- And His Love (living coola)

He did send!

You came "By His Choice" it is written;

In Ephesians one~four, it is said:-

"Before The World Was, He Saw Youl!"

And planned for you -- "Life From The Dead!"

S50 Christ is the God-Given-Answer!

He's The One Who Forgives, and can heall!l

And if you let Him be your Savior, 1
He'll Give You His Peace; - YOU'LL FIND HE IS REAL!

1William H. Reed, "What's For Real?" Excerpt from
an Unpublished Poem from the Christian Service Home, Inc.,
Parenthetical additions by Monty W. Casebolt (Oceanside,
California: August, 1977).



1.

Verse

Exod 28:3

Exod 31:6

Exod 35:26

Exod 35331

Exod 35:35

Exod 3631

APPENDIX I

LXX NOUN

Verse Content

The garment (Aaron's)
makers that were wise
hearted (0090G ) had been
filled with "the spirit
of wisdom,"

Aholiab and the other
craftsmen that were wise
hearted (ovvetdg ), God
put wisdom (ocooLa ).

Wise-hearted (00QLX )
women "whole hearts stirred
them up in wisdom (ocogpia ),
spun."

God filled Bezaleel

(a craftsman) with His
Spirit, "in wisdom"--in
understanding and in
knowledge, and in all
manner of workmanship.

God filled craftsman with
"wisdom of heart" in order
to work in diverse areas.

Bezaleel, Aholiab and other
wise (gootoe ) hearted men,

in whom the Lord put wisdom

and understandingz to know
how to work all manner of
work for the service of the
sanctuary.

45

Observations

Given of God
directly.

Given of God
directly.

Activity of
wisdon

"By," means
or instrument
"Because of,"
causal.

God given

God given

God given
previously



10.

11.

12.

13.

14,

150

16.

17.

Verse

Exod 3612

Deut 4:6

2 Sam

2 Sam

1 Kgs

2 Chr

14:20

20322

216

L3k

53112

10:7

1141

28:21

1:10

Verse Content

(Same ref. azas 36:1)

Obedience to God's statutes
and judgments is their
"wisdom" and "understanding"
before other nations.

"The wisdom of an Angel of
God" is used by the women
of Tekoah to describe
David.

The woman in Abel of Beth-
Maachah approaches the
people "in her wisdom" in
order to secure Sheba's
head and 1ift the siege.

David instructs Solomon
to act upon Solomon's
wisdom in dealing with Joab

People come to hear
Solomon's wisdom

Solomon given wisdom by
the Lord, as the Lord
promised.

Solomon's wisdom regarded
by Queen of Sheba

Solomon's wisdom referred
to

"Skillful" men provided
for the temple's building.

Solomon-requests wisdom and
knowledze

46
Observations

God given--
same Hebrew
wording
(Diff. IXX
word for
"wise
hearted")

Related +to
Divine
Revelation

Descriptive--
source not
mentioned.
Pagan perspec-
tive.

Wisdom applied
source not
mentioned.

Referred to--
source not
mentioned.

Referred to--
source not
mentioned

God given

Referred to by
a pagan.

Ref.

Ref. to
craftsman's
technical
skill

Ref.



18.

19.

20.

21.

22,

23,
24,

25-

26.

27.

28.

29,

Verse

2 Chr 1:11

2 Chr 1:12

2 Chr 933

2 Chr 935

2 Chr 916
2 Chr 937
2 Chr 922

2 Chr 9123

Job 4:21

Job 1136

Job 12:2

Job 12:12

Verse Content

God approves of v. 10's
request. (W. & K.)

Giving of v. 10's request
(W. & K.)

Queen of Sheba saw Solomon's

wisdom.

Queen of Sheba mentions
Solomon's wisdom.

(Same as v. 5)
(Same as v. 5)

Solomon's wisdom surpassed
others

Kings sought to hear
Solomon's wisdom.

The wicked die "not in
wisdom"/without wisdom,

Zophar pleas that God would
show Job the secrets of
wisdom in order to correct
Job.

Job sarcastically states
that when his friends die,
so shall all hope for
wisdom.

"With the aged is wisdom"

47
Observations

Ref.
God given
Ref.
Ref.

Ref.
Ref.

Prep. of
interest
(adv.); not
that, they had
go@Lo and
his was
greater

Ref,

Wicked
divorced from

God the giver
of wisdom

Ref.

Aged have it
28 a general
observation
(cf. Job 32:7)
but linked
with God in
the following
verses.



30.

31.

32.

33.

34.

35.

36.

37.

38-

390

Lo.

41.

b2,

Verse

Job

Job

Job

Job

Job

Job

Job

Job

Job

Job

Job

Job

Job

12:13

13:5

15:8

2613

28312

28:18

28120

28328

3237

32113

33133

38136

28137

Verse Content

God has wisdom, under-
standing, counsel,
strength.

Job pointedly tells them
if they would be quiet, it
would be their wisdom.

Eliphaz accuses Job of
having a2 monopoly on
wisdom,

The one void of wisdom is
referred to as in need.

"Where shall wisdom be
found?" Context says it
is found to be with God.

Wisdom is valued above
rubies.

(Same as 28:12)

Job states that wisdom is
the fear of the Lord, which
is parallel with under-
standing and the turning
away from evil.

Elihu states that older men
should teach wisdom: but
not 2ll are wise (v. 9)

and God gives understanding

Elihu suggests the three's
distance from finding out
wisdom,

Elihu promotes himself as
2, teacher of wisdom.

God is the One who puts
wisdom in the inward parts
and understanding in the
heart.

Only God can number the
clouds "in wisdom."

48
Observations
God is the
gsource of
wisdom.

Ref.

Ref.

Ref.

God is the
source

Value
God is the

source

Description

Ref. (God
gives
understand-
ing

Ref.

Ref.

God gives

Ref. to God's

Wisdom as
unique



L3,

Ly,

45-

L6,

47.

48.

49.

50.

510

52.

53.

Verse

Job 39117

Ps

Ps

Ps

Ps

Ps

Ps

37430

5116

90:12

104324

10727

111:10

Prov 112

Prov 2:2

Prov 1:7

Prov 26

Verse Content

The bird acts without
thought for the outcome,
being without wisdom and
understanding from God.

The righteous speak wisdom

The Lord is the source of
knowing wisdom.

A request to be aware of
our length of life and
devout ourselves to
wisdom.,

Creation was made in
wisdom.

Sailors "at their wits

end" in a storm, and then
cry to the Lord ("all their
wisdom is swallowed up").

"The fear of the Lord is
the beginning of wisdom"

"To know wisdom and
instruction® is the purpose
of Proverbs.

Give yourself to wisdom
and understanding in order
to "understand the fear of
the Lord and find the
knowledge of God" (v. 5)

"Fools despise wisdom and
instruction®

The Lord giveth wisdom--
knowledge and understanding
come out of His mouth.

49
Observations

God is
wisdom's
source

Wisdom
related to

godly

God is the
source

Ref. to
give one-
self to the
finding of
it.

Ref. to
God's unique
wisdom.

Ref. to
sailors

Ref. (with
fear of the
Lord

Ref.

Necessary to
knowing God
and living
for God.

Ref. (Fools
against
wisdom)

God is the
source



54,

55

56.

57.
58.
59.
60.
61.

62.
63-

64.

650

66.
67.

68.

69.

Verse

Prov 2:10

Prov 3:13

Prov 3319

Prov 4:5

Prov 4:11

Prov 531

Prov 74

Prov 8311

Prov 8:11
Prov 8312

Prov 9:10

Prov 10:13

Prov 10323
Prov 10:31

Prov 11:2

Prov 13310

Verse Content

Wisdom results in pre-
serving and keeping (v. 11)

Wisdom makes a man
blessed,

Earth established by
wisdom--the heavens by
understanding.

Instruction to get wisdom
and understanding.

The son has been taught in
the way of Wisdom.

The son to attend unto
Solomon's wisdom,

An zaddress to wisdom as
an intimate relation.

Description of wisdom as
crying.

More valuable than rubies.

Description of wisdom as
dwelling with prudence.

Beginning of wisdom is the
fear of the Lord. Know-
ledge of God is understand-
ing.

The one with understanding
has wisdom.

(Same as 10:13)

The just's mouth speaks
wisdom.

The humble obtain wisdom
(vs. the proud with shame).

The well advised obtain
wisdom,

50

Observations

Results

Results

Ref, to God's
wisdom

Ref. to the
obtaining

Ref.

Ref.

Ref.

Ref.

Value
Description
With fear of

the Lord and
knowing God.

Ref.

Ref.

Wisdom with
the just.

Wisdom with
the humble.

Wisdom with
the well
advised.



70.

71.

72.

73.

74,

75.

76.

77

78-

79.

80.

81.

82.

830

Verse

Prov

Prov

Prov

Prov

Prov

Prov

Prov

Prov

Prov

Prov

Prov

Prov

Prov

Prov

1436

1448

14333

15433

16316

17:16

1724

21:¢30

2433

24214

28326

2933

29:15

30:3

Verse Content

Scorners cannot find
wisdom though they search.

Understanding his way is
the wisdom of the prudent

The understanding have
wisdom.

"The fear of the Lord is
the instruction of
wisdom"

Wisdom more valuzble than
gold.

Wisdom is beyond the fool.

Wisdom is with the
understanding.

"There is no wisdom nor
understanding nor counsel
against the Lord."

Wisdom and understanding
build (2 house) vs. the
envious destroy (v. 1, 2)

A reward comes from find-
ing wisdom

Deliverance comes to the
one walking wisely.

A lover of wisdom makes
his father rejoice.

Child discipline brings
wisdom.

Knowledge of the Holy goes
with wisdom-~related to
the word of the Lord which
is pure (v. 5, 6)

51
Qbservations
Scorners
divorced from

wisdom.

Ref.

Ref.

Ref. (with
fear of the
Lord).

Value

Fool divorced

from wisdom.

Ref.

Ref.

Ref.

Value

Results

A view to
right
conduct,

Related to
divine
revelation.
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85.

86.

87.

88.

89,

90.

91.

92,

93.

9’4’-

95.

Verse

Prov 31:26

Eccl 1:13

Eccl 1316

Ecel 1:16

Ececl 1417

Ececl 1:18

Ecel 233

Ecel 2:9

Ecel 2:12

Ecel 2413

Ececl 2:21

Ececl 23126

Verse Content

Virtuous woman speaks with
wisdom,

Wisdom of created world
searched out.

Wisdom is great with
Solomon (in the created
world)

Wisdom is great with
Solomon (in the created
world)

Solomon given to know
wisdom (in the created
world)

Wisdom (of created world)
is vexing.

(Same as 1:13)

(Same as 1:16)

(Same as 1:13) (Incorrect-
ly spelled in BHS.)

Wisdom is greater than
folly (Lit. "There is
excellency to wisdom")

Some labor in wisdom in
the world.

God giveth to the good
wisdom, knowledge and joy.

52
Observations

Wisdom with
the virtuous
woman.

Ref. (to
created
world)

Ref. (to
created
world)

Ref. (‘EO
created
world)

Ref. (to
created
world)

Ref. (to
created
world)

Ref. (to
created
world)

Ref. (%o
created
world)

Ref. (to
created
world)

Value

Ref. (to
created
world)

God the
giver to
the good



96.

97.
98¢

99.

100.
101.

102,

103.
lOL" L]

105.

106.

107.

108.

109.

110.

Verse

Eccl 7:10

Ecel 7:11
Eccl 7:12

BEcel 7:12

Ececl 7:19
Ececl 7323

Ececl 7:25

Eccl 831
Ececl 8116

Ecel 9:10

Eccl 93113

Ecel 9115

Ecel 9116

Ecel 9:16

Ececl 9:18

Verse Content

A question void of God's
perspective is not a
"out of wisdom"

Wisdom has value

Wisdom has value as a
defense and gives life to
those with knowledge.
Wisdom has value as a
defense and gives life to
those with knowledge.

It strengthens the wise.

Wisdom is the basis for
Solomon's conclusions.

(Same as 1:17)

Wisdom enriches a man.

(Same as 1:17)

No wisdom to be sought
out after in the grave.

Wisdom in the cresated
world viewed

A city delivered by a
man's wisdom

Wisdom is of great value
(in view of 9:15), but is
despised by others.

Wisdom is of great value
(in view of 9:15)m but is
despised by others.

Wisdom is of great wvalue

53
Observations
Wisdom is
God's per-
spective
related
Value

Results

Results

Results
Ref.

Ref. (to
created
world)
Results
Ref. (to
created
world)

Ref.

Ref. (to
created
world)
Usage
Value, des-
pised by
wicked
Value, des-
pised by

wicked

Value



111.

112.
113.

114,

115 [}

116,

117.

118.

119.

120.
121.
122,

123.

lZL“.

125-

126.

Verse

Ececl 10:1

Eccl, 10:11

Isa 10:13

Isa 11:2

Isa 29:14

Isa 3316

Jer 8:9

Jder 9:23

Jer 10312

Jer 497
Jer 497
Jer 51:15

Dan l:4

Dan 1:17

Dan 1:20

Ezek 7125

Verse Content

Folly spoils the reputation
of wisdom,

Wisdom gives direction.

God's dealings are in
wisdom; battle tactics.

"Spirit of wisdom" (Spirit
of the Lord)

Jerusalem's wise men's
wisdom removed.

Wisdom is a sustenance
(from God)

Wisdom is in the Word of
the Lord

Wise are not to glory in
their own wisdom

God's wisdom established
the World.

Wisdom in Edom is gone.
Wisdom in Edom is gone.
(Same as 10:12)

Children skillfull in all
wisdom (trained learned)

God gave the four children
8kill in all wisdom.

(Same wisdom as 1:117)

1230

Wisdom of God in Ezra's
life

54

Observations

Ref.

Results

God related
God related
Jerusalem's
wisemen
Description
Related to
divine
revelation
Wise have
wisdom (are
wise because

they have it)

God's
wisdom

Edom's
Edom's
God's
wisdom
Ref.

God given

God given

God's wis-
dom in Ezra
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Verse Verse Content Observations
127. Dan 2:20 Daniel states wisdom is of God is the
the Lord. source; seen
as an attri-
bute of God.
128. Dan 2:21 God gives wisdom jdo¢ﬁa ) God gives
to the wise ( doopia).
129. Dan 2:23 God gave Daniel wisdom. God gives
130. Dan 2:30 Daniel's personal wisdom Ref.
is no greater than others.
131. Dan 5:14 The king recognizes wisdom  Ref.
in Daniel.
nﬁngn
132. Ps 49:3 Wisdom desired in the Ref.
mouth.
133. Prov 1:20 Wisdom viewed as crying Ref.
out.
134, Prov 9:1 Wisdom viewed as building Ref.
her house.
135. Prov 24:7 Wisdom is beyond the fool. Divorced
from fools.
136. Prov 11t Wise women build their Ref.
homes.
lHatch and Redpath, Concordance, 2:1278-1280.




Verdb

Gen 418

Exod 7:11

Exod 28:3

Exod 35:10

Exod 353125

Exod 3631

Exod 36k

APPENDIX II

LXX ADJECTIVE
630

Verse Content

Pharaoh calls for the
"wise men" of Egypt
(Dream)

Pharaoh calls for the
"wise men" of Egypt
(Rod into serpent)

"Wise hearted," whom the
Lord has filled with
wisdom (ocoota ), to make
Aaron's garments.

"Wise hearted" of Israel
instructed to make the
Tabernacle, etc.

"Wise hearted women" who
spun the Tabernacle cur-
tains; “"whose heart stirred
them up in wisdom (ocoopLx )
spun goat's hair" (v. 26).

Bezaleel and Aholiab and
"every wise hearted man",
in whom the ,JLord had put
wisdom (o009t ) and under-
standing to know how to
work all manner of work."

(Same as verse one)

56

Observations

Egyptian
wise men

Egyptian
wise men

(Discussed
under the
noun usage.)

Wisdom given
previously as
seen in Exod
28 and 31:6
noun
discussion.

Discussed
under noun
usage.

(&mioTr
35:2?)“H§Ed
gave wisdom
previously.
(Discussed
under noun
usage.)

God given



9.

10,

11.

12.

13.

14,

15-

16.

17.

18.

Verb
Exod
Deut

3618
1:13

Deut 1:15

Deut 436

Deut

Deut

16:19

3216

Judg 5:29

2 Sam

2 Sam

2 Sam

2 Sam

1313

1432

1420

20116

Verse Content
(Same as verse one)

"Wise men" (and under-
standing men) to be chosen
as rulers over Israel.

(Same as verse 13)--Chief
mens known men.

Israel to be viewed by
others as a "wise and
understanding nation” since
the "statutes and judgments"
are their "wisdom" and
"understanding" (v. 5, 6).

Not to take a gift (bribe)

since it blinds the eyes of
the "wise," "and perverteth
the words of the righteous.”

(The song of Moses) "fool-
ish and unwise" are those
who "requite the Lord."

The “"wise ladies" of
Sisera's mother try to
comfor+t her concern over
the delayed return of her
S0n.,

Jonadad, who assisted
Ammon concerning Tamar, is
viewed as a "very subtle
man, "

"Wise woman" of Tekoah who
goes disguised to David for
Joab,

The woman of Tekoah accounts
David as being "wise" after
he sees through the disguise

"A wise woman" who consults
with Joab and secures "ip
her (v. 22) wisdom" (copta )
the help of the people to

.0obtain Sheba's head in

order to.save the city.

57

Observations
God given

Ref. to
believers

Ref. to
believers

Discussed
under noun
usage.

Parallel
with
righteous

Unwise stand
opposed to
the Lord.

Sisera’'s
mother's
wise women

"Subtle”
quality

Woman of
Tekoah

Ref. to David

Wise woman
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Verse Verse Content Observations

19. 1 Kgs 2:9 David accounts Solomon as Solomon's
being a "wise man" since
Solomon knows what must be
done to Shimei.

20. 1 Kgs 3:12 Solomon asked for an God given
"understanding heart,"
(v. 9) and God gave,
"according to" Solomon's
words, "a wise" and
"understanding heart."

21. 1 Kgs 5:7 Hiran praises God for Solomon's,
giving David a "wise son," God given
after hearing of Solomon's
intention to build the
temple David desired.

22. 1 Chr 22:15 David informs Solomon of "Skilled"
his preparations for the craftsmen
temple, including "all
manner of cunning men"

(KJV) for the work.

23, 2 Chr 2172 Solomon requests of Hiram "Skilled"
of Tyre "a man cunning to craftsmen of
work in gold," etc. Tyre

24, 2 Chr 2:17b Reference to the "cunning" "Skilled"

men of Israel who will work craftsmen of
with verse seven's request Israel
by Solomon

25. 2 Chr 2:12 Hiram of Tyre praises Solomon
David's "wise son" who has
been "endued with prudence
and understanding" to build
the temple.

26, 2 Chr 2113 (Same as verse 7a); Craftsmen of
endued with understanding Tyre
27, 2 Chr 2:14 (Same as verse 7b) Craftsmen of
Israel
28. 2 Chr 2314 (Same as verse 7b) Craftsmen of

Israel



29-

30.

31.

32.

33.

34.

35.

36.

37.

38.

39.

4o,

L1.

Verse

Job 5113

Job 914

Job 15:2

Job 15:18

Job 34:2

Job 3724

Ps 49110

Ps 10743

Prov 1:5

Prov 116

Prov 3335

Prov 938

Prov 9:9

Verse Content

"He taketh the wise in
their own craftiness; and
the counsel of the froward
is carried headlong" (KJV)
(Eliphaz speaking)

"His (God's) wisdom is
profound” (NIV) "He is
wise in heart" (KJV)
(Job speaking)

The contradiction of a
"wise" man uttering "vain
knowledge."

(Eliphaz spesking)

"Wise men" viewed as the
channels of knowledge
from their fathers.
(Eliphaz speaking)

The "wise" are to be
listeners (Elihu speaking)

The "wise of heart" God
does not respect (Elihu
speaking)

"Wise men" who trust in the
world's wealth die.

The "wise" observe God's
instruction.

The "wise" are listeners
(to God).

The "words of the wise™
are to be listened to.

Glory is the inheritance
of "the wise"

"A wise man" loves his
rebuker.

"A wise man" profits from
instruction.

Observations

God over-
throws the
wise.

God

Wise men
qualities

Wise men
qualities

Wise men
qualities

Worldly
wise men

Worldly
wise men

Wise men
qualities

Wise men
qualities

Wise men
qualities

Wise men
qualities

Wise men
qualities

(Prov 919 vb)

Qal fut.

"oets wiser"



42,

43.

Ly,

4s.

Lé.

L7,

L8,

b9.

50.

51-

B8s

53.

5k,

55,

56:

Verse

Prov

Prov

Prov

Prov

Prov

Prov

Prov

Prov

Prov

Prov

Prov

Prov

Prov

Prov

Prov

10:1

10:8

10:14

12115

12:18

13:14

13:20

1433

14:16

1424

1532

1537

1512

15320

16114

Verse Content

"A wise son" makes his
father glad

The "wise in heart®
receive commandments.

The "wise" lay up
knowledge.

"The wise" hearken to

counsel.

The words of the wise are
"health"

"The law of the wise is a
fountain of life, to depart
from the snares of death"
(KJv)

Wise companionship leads
to being wise.,

The lips of the wise
preserve themselves

Wise men depart from
evil and feareth
"The crown of the wise is

their riches" (KJV)

The tongue of the wise
useth knowledge

"The lips of the wise
disperse knowledge"

Scorners avoid the wise

(Same as 10:11)

A "wise man" will pacify
2 king's wrath

60
Observations

Wise men
qualities

Wise men
qualities

Wise men
qualities

Wise men
qualities

Wise men
qualities

Wise men
qualities

(Prov 13:20
vb) "Qal
fut." - gets
wise"

Wise men
qualities

Wise men
ualities
believers?)

Wise men
qualities

Wise men
qualities

Wise men
qualities

Wise vs.
scorners

Wise men
qualities

Wise men
qualities



57.

58.

59.

60.

61'

62.

63.

6L,

65.

66.

67.

68.

69.

70.
71.

72.

73.

Verse

Prov 16123
Prov 17:28
Prov 18:15

Prov 20326

Prov

Prov

Prov

Prov

Prov

Prov

Prov

Prov

Prov

Prov

Prov

Prov

Prov

21:11

21:20

21122

223117

23324

245

2423

25312

2615

26312
26116

28:11

29:8

Verse Content

"The heart of the wise
teacheth his mouth" (KJV)

"Holdeth his peace, is
counted wise" (XJV)

"Seeketh knowledge"

"A wise king scattereth
the wicked" (KJV)

The wise receives knowledge
when instructed

The dwelling (household)
of the wise is provided for

The wise are victors

The "words of the wise" are
to be listened to.

Joy comes to the begetter
of a wise (child)

A wise man is marked by
strong character

The sayings of the wise
are listed in v. 24-34

A wise reprover is as gold
to an obedient ear.

"A fool ... wise in his
own conceits" (KJV)

(Same as v. 5)

"A sluggard ... wise in
his own conceits" (KJV)

MA rich man ... wise in
his own conceits" (KJV)

"Wise (men) turn away
wrath" (KJV)

61

Observations

Wise men
qualities

Wise men
qualities

Wise men
qualities

Wise king vs.
the wicked

Wise men
qualities

Wise men
qualities

Wise men
qualities

Wise men
qualities

Wise men
gualities

Wise men
qualities

Wise men
qualities

Wise men
qualities

The fool

The fool

The
sluggard

The rich

Wise men
gualities



7“’-

75.

76-

7.

78.

79.

80,

81.

82.

83.

84’

85-

86.

87.

Verse

Prov 29:9

Prov 29311

Prov 303134

Ececl 23114

Ecel 2316

Ecel 2116

Ecel 2:19

Eccl 4313

Eccl 6:8

Eccl 7:4

Ecel 735

Ecel 737

Eccl 7119

Eccl 8:1

Verse Content

No rest in contention of
wise and foolish

The wise do not speak all
their mind

Ants, conies, locusts and
spiders are wise due to
organization and accomplish-
ment.,

The wise walk knowingly
{through 1life); not in
darkness as the fool

The wise are forgotten in
this world, and die just
as the fools die.

(Same as number 78)

Who knows 1f a wise man
will carry on your work
in this life?

Being poor and wise is
better than an old and
foolish king.

The wise are not exempt
from the hardships of life.

The wise choose the better
alternative, which may mean
denial of pleasure.

The rebuke of the wise is
best.

"Extortion turns a wise man
into a fool"™ (NIV)

The wise are strengthened
by wisdom

The wise man is beyond com-
parison; "who is like the
wise man?" (NIV)

62

Observations

Wise vs.
foolish

Wise men
qualities

Wise
qualities

Wise vs.
fool

Wise men
qualities

Wise men
qualities
Wise men

qualities

Wise vs.
foolish

Wise men
qualities
Wise men
qualities
Wise men
qualities

Wise men
corrupted

Wise men
qualities

Wise men
qualities



88.

89.

90,

921.

92.

93.

oL,

95.

96.

97.

98-

99.

100.

101.

Verse

Eccl 835

Eccl 8:17

Ecel 9:1

Eccl 9:11

Ececl 93115

Eccl 9:17

Eccl 10:2

Beel 10312

Eccl 19:9

Ececl 12:11

Igsa 33

Isa 19:11

Isa 19:12

Isa 29114

Verse Content

The wise are discerning

Not even a wise man can
comprehend all that God
has done

The "works" of the "right-
eous zand the wise" are
*in the hand of God"

The wise are not exempt
from this life's short-
comings.

A "poor wise man" delivered
a city and was forgotten.

"The words of wise men" are
listened to.

The heart of a2 wise man is
positioned for his benefit

The words of the wise are
gracious

Since the preacher was
wise, he was able to teach;
to give good advices; to set
proverbs in order.

"The words of the wise are
as goads; they are
purposeful."”

"The skilled craftsman" of
Israel.

"Wise counsellors of
Pharaoh are become brutish"

Where are Egypt's "wise
men?"

"The wisdom (dowﬂa } of
thelir wise men shall
perish"

63
Observations

Wise men
qualities

Wise men
qualities

Wise and
righteous

Wise men
qualities

Wise men
qualities

Wise men
qualities

Wise men
qualities

Wise men
qualities

Wise men
qualities

Wise men
qualities

Craftsman
of Israel

(19:11 uses
Egypt's)

Egypt's

Judah's
wise



Verse

102, Isa 31:2
103. Isa 40:20
104, Jer 4:22
1050 Jer 838
106. Jer 839
107, Jer 9117
108. Jer 9:23
109. Jer 51357
110. Ezek 27:8
111, Ezek 2739
112. Ezek 28:3
113. Hos 149

1
114, Obad 8

1

Hatch and Redpath, Concordance,

Verse Content

God "is wise"
"Cunning workmen" to make
idols.

God's rebellious people
are "wise to do evil"
while having "no know-
ledge" to do good.

How can God's people "say
they are wise" in the face
of judgement.

The wise men, who have
rejected God's word, will
be put to shame.

The "skillful" women are
to be sent for for the
purpose of weeping over
Israel's condition.

The wise men are to glory
in the Lord; not in their
wisdom (cooua )

Babylon's wise men shall
be made drunk by God.

"Skillful men" of Tyre
were Seamen

"Wise" men working as
shipwrights to caulk the
ship's seams.

"Are you wiser than
Daniel?" (NIV)
The wise will understand

God's ways.

"Wise men of Edom" to be
destroyed

64

Observations

God

Pagan
craftsmen

Rebellious

Ungodly
lives

Re jectors
of the Word

*Skillful”
women

The wise
have

Babylon's
wise men

Tyre's
craftsmen

Tyre's
craftsmen

King of

Tyre
questioned

Wise men
qualities

Edom's wise
men

- 21280, 1281,



APPENDIX III

LXX VERB AND REMAINING OCCURRENCES

Qal Ferfect

Prov 9:12 Potential of being wise related to 9:10
("The fear of the Lord and the knowledge
of the Holy")

Prov 23:15 Result of being wise.

Eccl 2:15 General reference to Solomon's wisdom

Eeccl 2319 General reference to a wise man following
up on another's labor.

Qal Imperative

Prov 616 Observe the ant and be wise.
Prov 23:19 Son to listen and be wise.
Prov 27:11 Instruction to the son to be wise.

Qal Imperfect

1 Kgs 4:31 Solomon's wisdom (domia ) compared to
other's ( goovipog

Job 32:9 General reference (To not all great men
are wise)

Prov 9:9 A wise (Gomia ) will get wiser (cowia )

from instruction.

Prov 13120 Wise company influences toward wisdom.
General reference.

Prov 19:20 (Same as Prov 9:9)
Prov 20:1 To be deceived is not part of being wise,

Eccl 7:23 A longing to be wise.

65



66

Piel Imperfect

Ps 105:22 Joseph was set up by Pharaoh to teach
wisdomn.
Ps 119:98 God's commandments made the Psalmist

wiser than his enemies.

Pual Participle

Ps 5835 The "skillfulest" of snake charmers.

Remaining Occurrences

Twelve verses where the identification of the Greek and

Hebrew is doubtfuls

Exod 3632 Jer 16316
Prov 17:28 Ezek 2833
Prov 2029 Dan 1l:4

Prov 22:4 Dan 1:19
Prov 24173 Dan 5:12
Prov 31:27 Ps 145:8

Eleven verses where the passage does not exist in the

Hebrew text:

Job 8310 Prov 17:28

Job 11:20 Eccl 7:13

Job 38:36 Dan 1:20 (twice)
Prov 618 Dan 2125

Prov 8:12 Dan 5112

Fifteen verses where a form of GO¢£® occurs with a Hebrew
root other than 02

172 1 Sam 3:8 Eli perceived that the Lord had
called Samuel

]1°2 1 Sam 16418 Young David is regarded as being
"prudent in matters" by Saul's
servants.

172 3 Kgs 331 God's provision to Solomon

172 3 Kgs 4329 God's provision to Solomon



172 3 Kgs 3312
172 Prov 213
172 Prov 315
1?2 Prov 18:2
nyy Prov 1:7
NY3 Prov 1:29
Q32 Prov 8333

nJgne Exod 35133
Y2y 1 Chr 22:12
odld Dan 2:10

D’PQ}U Dan 1:20l

1

67

God's provision to Solomon

Instruction to cry after knowledge
in order to understand the fear

of the Lord and find the knowledge
of God (v, 5).

"Lean not on your own understand-
ing"

"A fool does not delight in
understanding"

"The fear of the Lord is the
beginning of knowledge"

Hated knowledge and did not
chose the fear of the Lord."

"Hear instruction and be wise"

Skillful craftsmen in building
of Tabernacle.

David's charge to Solomon--"only
the Lord give you wisdom (ocooiav )
and understanding (glveciv ).

Statement by Chaldeans referring
to the epitome of understanding.

Wisdom received from Daniel and
the three Hebrew children.

Hatch and Redpath, Concordance, 2:1279-1281.




APPENDIX IV

APOCRYPHA AND PSEUDEPIGRAPHA

I. The Book of Wisdom (Vulgate)
Wisdom of Solomon (Greek Manuscript)

(1st Century B.C.)
Breakdown of the Book of Wisdom

Chapters 1-5 Function of wisdom in man's destiny.
Fate of God and bad.

Chapters 6-9 Origin and nature of wisdom and how
it is to be won.

Chapters 10-19 Celebrates the part played by wisdom
and by God in Israel's history. The
qualities assigned to Wisdom are
from Chapter 11 onwards attributed
to God Himself. But this is because
wisdom and God in His function of
world ruler are the same thing; 1
but wisdom is distinguished from God.

Verse Verse Content
1. 1:4 Wisdom shall not be a part of a sinful person.
2. 1i% (Marg. note e) Var. "The Holy Spirit of

Wisdom." Reference to the divine power
directing man's life; the text finds its
highest application, however, in the Holy
Spirit, John 14:26.

lThe Jerusalem Bible, ed. by Alexander Jones
(Garden City: Doubleday and Company, Inc., 1966), p. 1005.

2

Ibid, p. 1007.
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9.
10.

11.
12.
13.
14,
15.

Verse

1:6

3111

6:9
6:12
6120

6:21

6322
6323

6323
717

7112
7115
73122

69
Verse Content

(Marg. note g) “"Wisdom is =z sgirit;“
(var. "the spirit of wisdom").

"Wretched are they who scorn wisdom"--
(marg. note h)2 The wisdom in question is
practical 1life directed by wisdom, hence
virtuous. It is achieved by discipline,
1:5; 2:12; 61173 7114,

A despot is urged to learn what wisdom is.
"Wisdom is bright and does not dim."

"Wisdom leads to sovereignty;" despots in
view,

"Honour Wisdom, thus to reign forever"
despots in view.

(General reference to wisdom by the author)

(Marg. note g) Vulg. adds "Love the light
of wisdom, all you who govern nations.",

v. 23. (Algo, wisdom has nothing in common
with envy).

(Same as number 10 above).

The spirit of Wisdom came at his entreaty.
Wisdom brings riches and all good things.
God is the guide of Wisdom.

Wisdom praised: (Marg. note i) "v. 25-26,
she has a share in what she proceeds from;
omnipotence, vv., 23, 27, sanctity and immut-
ability, vv. 22, 25, are exclusively divine.
Her mission is to men, v. 27, cf. 9310, she
has a part in governing the universe, 8:1,
as in its creation, 7112, 21; 8:6. She is

l1bid, p. 1007.

2

Ibid, p. 1009.

31bid, p. 1013.



Verse

Verse Content

(Cont.) loved by God as a bride, 8:3. All these

attributes make this eulogy of Wisdom a
preparation for the theology of the Trinity;
they are resumed by St. Paul and St. John
and applied to Christ, the Incarnate Word
and Wisdom of God."1

Wisdom is quick, pure, permeating all
"God loves only the man who lives with

"But over Wisdom evil can never triumph.”

Wisdom is more valuable than wealth and
works everywhere.

Immortality and pure contentment are found
in being kin to Wisdom,

God's wisdom fitted men to rule creation.
Solomon asking wisdom of God.

Without Wisdom, a man is found lacking.
Wisdom is with God.

Wisdom linked with the Holy Spirit and need
for understanding God's work (in creation).

Wisdom teaches God's perspective of living.

Wisdom saved mankind from total destruction
from Adam to Moses.

Knowledge of good linking to wisdom.
Wisdom saves her servants.

Wisdom healed the dumb, and (marg. note r)
a8 God loosened Moses' tongue for him to
speak to Pharaoh, Ex. 4:10; 6:12, 30, so He
now loosens the tongues of the Israelites,
for His praise.?

15
16. 7124

things.
17. 7:23

wisdom."
18. 7:30
19. 835
20. 8117
21. 9312
22, 91”’
23. 9:6
24, 919
25. 93117
26- 9318
27. 10:4
28. 1038
29, 1039
30, 10:21

1

2

Ibid, p. 1015,
Ibid, p. 1018.



31.
32.

33.
3k,

35.

IT.

Vers
1432
1435

Ls17
6124

7115

Eccl

e Verse Content
Wisdom as a technical skill (cf. 8:16).

Wisdom as a technical skill (cf. 8316).

Wise men taken to safety by the Lord.

Wise men hold the key to the world's
salvation.

A section on an appeal to inspiration.

esiasticus (200-180 B.C.)

The Wisdom of Jeshua the Son of Sirach" is the

longest and most attractive book in the Apocrypha.
Emphasis is on worldly wisdom that comes from experience.

=

©O o0 O N O Wt FoOowoow

[

Verse

1:1

1:1
1:3
114
136
1:14
1316
1:18
1:20

124

Verse Content

"All wisdom is from the Lord"--"The mystery
of wisdom"

(Same as number 1 above)

Who can probe its depths (marg. note e)1
Wisdom preceeded creation and was created.

No one knows the full knowledge of wisdom.

To fear the Lord is the beginning of wisdom.
To fear the Lord is the perfection of wisdom.
To fear the Lord is the crown of wisdom.

To fear the Lord is the root of wisdom.

Wisdom provides learning.

1

Ibid, p. 1037.
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72

Hebrew ( Q20)

and Greek
Verse Verse Content (copia) Match
11. 1:25 Wisdom linked to keeping the
commandments. (Marg. note g)--
For Ben Sira wisdom and observance
of the Law go together, 19:20.
Cf. Qo. 12:13. Here, wisdom is
the reward of observance.
12. 1326 Wisdom equals the fear of the
Lord.
13. 4:11 Wisdom as Educator. Match
14, 4:24 Wisdom's speech is recognized. Match
15. 6318 Apprenticeship to wisdom till old.
16, 6322 (Marg. note i) "Discipline" follow-
ing Hebr.; "wisdom" Greek. Prob-
ably a play on musar, "discipline"
and musar, "set apart." Wisdom to
be true to her identification.
17. 6137 Wisdom linked to keeping command- Match
ments of the Lord.

18. 8:8 Wise men offer wisdom Match
19. 11:1 The wise man's wisdom can show Match
only in physical appearance.

20, 14320 Wisdom brings happiness Match
21. 1533 Wisdom linked with the fear of Match

the Lord.
22, 15:10 Wisdom should mold and direct Match
praise to the Lord.
23. 153118 Reference to the Lord's vast Match
wisdom.
24, 18:28 Men of sense recognize wisdom.
1

2

Ibid, p. 1039.
Ibid, p. 1043,



Hebrew ( n;g)

Verse Verse Content and Greek
(copLa ) Match

25. 19:20 Wisdom consists entirely in
fearing the Lord.

26. 19322 Wisdom is separate from being
learned in evil.

27. 19323 A fool has not wisdom.
28. 20:30 Wisdom concealed is useless.
29, 20131 Wisdom concealed is undesireable.

30, 21:11 Fear of the Lord linked with
wisdom.

31. 21:18 The wisdom of a fool is ruins
and waste.

32. 226 Wisdom is correction.

33. 2332 Wisdom is a discipline.

34, 24:1 Wisdom glorifies herself.

35. 2441 Wisdom glorifies herself.

36, 24325 Wisdom linked to the Law of God.
37. 2515 Wisdom is delicate in the aged.
38. 25:10 Acquired wisdom brings greatness.

39, 27111 A devout man's conversation is
wisdom at 2ll times.

Lo, 3448 Wisdom linked to truthfulness.

41, 31:11 (2wimota  =B,S)--(Heb. diff.--
Assembly)

42, 37:20 (Tooofig --A,B,S%) Match

43, 37121 Wisdom linked to the favor of the Match
Lord.

iy, 38324  Leisure provides for the gaining Match
of wisdom.

4s, 3931 Wisdom linked to the law.



Lé.
L"?.

L“8-

9.
50.
51.
52+
53.
54,

56.
57.
58.

59.

60.

61.
62.
63.
64.
65.

Verse
3917
39:10

40320

b1s1h
b1s15
b2s21
43133
Lbhsls
bh5:26
50327
51:13
51317

74
Hebrew ( 020 )
and Greek
Verse Content (copLa ) Match
God allows reception of wisdom.

God's wisdom proclaimed by na-
tions.

The love of wisdom exceeds =2ll
else--(Heb., diff.--"love of

love")

Wisdom concealed is useless. Match
Wisdom concealed is useless. Match
God's wisdom in creation. Match
God gives wisdom to devout men. Match

Good men in history had wisdom.

God gives wisdom. Match
General Reference to wisdom, Match
Wisdom asked of God. Match

God gives wisdom.

Subscript--General reference to wisdom.

10:26

18:29
3234

37130
38124

38:25

JopLZEV

General reference to wisdom; not
to be paraded.

General reference to wisdom; not
to be paraded.

Wisdom accompanies skilled words.
Speak wisdom when it is appropriate.
Skillful use of words.

Leisure makes opportunity to be wise.

The busy man (farmer) cannot have
time to become wise.



Verse
66, 383131
67. L47:14
68. 50328

Hebrew ( gon)
and Qreek"
Verse Content (copra) Match
Skillfulness in work.
General reference to wisdom,

Wisdom brings happiness.

III. Baruch (later than 164 B.C.)

Encouragement to pursue wisdom.

Bar 3:12

Bar 33123

Israel forsook wisdom and suffered; relate
to God's ways.

Wisdom is not found by story-tellers,
merchants and searchers of understanding
on the earth.

IV. 2, 4 Maccabees (4 Maccabees not in Apocrypha)

2 Macc 2:9

4 Macec 1:15

L Macc 1:16

L Macc 1317

A sacrifice offered in wisdom by Moses
to the Lord.

A life of wisgdom is chosen by the
intellect ( TOV cogpiag Blov

Wisdom is the knowledge of things human
and divine and of their cause

Wisdom linked to the Law--(Not listed in
Hatch and Redpath)l Wisdom is education
in the Law: +the equation of "wisdom" and
"the law," like the qualification of
"reason" by "religious," is the key-note
of our authori's thought; but the ante-
mundane existence of this wisdom is not
emphasized as it is in Philo and Pales-
tinian Judaism. Pagans also ackngwledge
the insufficiency of mere reason.

1
2

Hatch and Redpath, Concordance, 2:1278-1281.

The Third and Fourth Books of Maccabees,

Edited and Translated by Moses Hadas (New York: KTAV
Publishing House, Inc., 1976), p. 149.
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4 Macec 1:18 Wisdom includes wvirtues.

L Macc 7:23 The wise master their emotions.

V. 1 Esdras

1 Esdr 335 Darius was to give wealth to the wisest.
1 Esdr 3:9 Darius was to give wealth to the wisest.
1 Esdr 4142 Darius was to give wealth to the wisest.

1 Esdr 516 Wise words spoken before Darius.

VI. Sirachi

Verse Verse Content

1. 1:8 The Lord is the only wise One; He created
wisdom.

2, 3:29 A wise man desires to listen.
3. 6133 A wise man desires to listen.
b, 6134 General reference.

5. 7319 A wise wife is valuable.

6. 818 Listen to wise men.

7. 9114 Listen to wise men.

8., 9117 A skilled craftsman.

9. 10:1 A wise judge is instructive.
10, 10:25 Wise men will be waited for.
11, 18:27 Wise men are always reverent.
12. 2015 Wise men keep silence.

13. 2037 Wise men keep silence.

14, 20313 Wise men make themselves beloved.



15
16.
17.
18.

19.
20.
2L
22,
23.
2L,
25,
26.

Verse
2027
20329
21313
21:15

21:26
27311
33s2

37123
37122
3732k

37326
Llyoly

Verse Content
Wise men make their way in the world.
Wise men can be blinded by gifts.
A wise man's knowledge abounds.

A wise saying is commended by the
understanding.

"The mouth of the wise is their mind"
A godly man's discourse is wise.

"A wise man will not hate the law"

The wise are instructive.

General reference.

The wise are "satisfied with blessing"
The wise will gain the people‘'s trust.,

Wise leaders.
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APPENDIX V

NEW TESTAMENT

Verse Verse Content Observation
Matt 11:19 Christ accused of involve- Subj. of
ment with sinners, "but passive verb
wisdom is proved right by Wisdom
her actions.” (NIV) linked to
right
conduct
Matt 12:42 Solomon's wisdom referred Direct
to object
Matt 13354 People in Christ's home (Verd
town marveled at His supplied) -~
teachings and wondered High level
where He "got His wisdom of insight
and these miraculous involved

powers" (NIV)

Mark 6312 (Same as Matt 13:54)

Luke 2140 "The child (Jesus) grew Participle of
and became strong; He was means/cause
filled with wisdom . . ." temporal

Luke 23152 "Jesus grew in wisdom ., . ." Dat. of

means /manner
cause/sphere

Luke 7:35 (Same idea as Matt 11:19)

Luke 11131 Solomon's wisdom referred Direct
to object

Luke 11149 Because of the past Subject

failures, "God in His
wisdom said . . ." (NIV)

78



10.

11.

12.

13.

14,

15.

16.

17.

18.

19.

20.

Verse

Luke 21:15

Acts 613, 10

Acts 613, 10

Acts 7:10

Acts 7122

Rom 11:33

2 Cor 1312

Eph 1:8

Eph 1317

Eph 3110

Col 1:9

Verse Content

Words and wisdom to be
given of God which will
enable them to withstand
opposition.

Choosing of the seven--to
be filled with wisdom and
the Spirit. Stephen's
wisdom/Spirit.

Choosing of the seven--to
be filled with wisdom and
the Spirit. Stephen's
wisdom/Spirit.

Joseph in Egypt given
wisdom

Moses was educated in all
the wisdom of the
Egyptians.

"Wisdom and knowledge
(yvioewg ) of God"

"Worldly wisdom"

The gragce (THG YOO LTOC
. NG ) of God is
the source of our receiv-

ing wisdom and understand-
ing (mpov JEL ).

"Spiritual wisdom and
spiritual revelation
asked from God"

Wisdom of God was now
(viv ) to be made known
through the church.

Request for them to be
filled with the knowledge
(&niyvaoLy ) of His desired
will by (dative of means)
in (dative of sphere) all

Observation

Direct
object
From God

Direct
object
Given of
God
Wisdom of
Egypt

Worldly
wisdom

God the
source

Attributive
Genitive

Was made
known as
God

allowed.

Knowledge is

avallable

"by means of"

wisdom and

understanding



20,

21

22,

23-

24,

25.

26.

27.

28.

29.

Verse

(Cont.)

Col

Col

Col

Col

Col

Jas

Jas

Jas

Jas

1:28

2:3

2123

3116

1:5

3:13

3:15

3:17

Verse Content

wisdom and understanding

(ouvéogl) in (sphere)/oy
(means) (the) Spirit

Paul teaches (E&v mdop
gopla ) by means of
wisdom.

The treasures of wisdom
and knowledge (YVWOEW®WG )
are hid in Christ.

Human regulations have an
appearance of wisdom, "but
lack any value in restrain-
ing indulgence" (NIV),
which wisdom apparently
can do.

Teaching with all wisdom
is rooted in the "word of
Christ dwelling in you."

Walk in wisdom before
unbelievers

Wisdom can be received of
God.

A godly manner of life
flows from wisdom

Ungodly life styles come
from "earthly" wisdom.,

Heaven's wisdom is
"wholesome™"

Greek Exeresis (Dallas:

80

Observation

Dative of
means

Linked to
Christ

Wisdom
affects sin-
ful actions.,

Linked to
the Lord

Dative of
sphere/means/
cause

"The wisdom
intended in
this context

is a believer's
ability to face
the testings . .
with the Yroper
outlook."

Godly life-
styles linked
to wisdom,
Earthly wisdom

Heaven's
wisdom

John D. Grassmick, Principles and Practices of

o

10.

Dallas Theological Seminary, 1976),



30.

31.

32,

33.

34.

35.

360

37.

38.

39.
L"Ol

41.
h2.

L3,

Verse

2 Pet 3115

Rev 5:12

Rev 7:12

Rev 13:18

Rev 17:9

2 Tim 3:15

2 Pet 1:16

Matt 11:25

Matt 23334

Luke 10:21
Rom 1l:14

Rom 1:22
Rom 16119

Rom 16327

Verse Content

God gave Paul wisdom to
write Scripture.

The Lamb is worthy to
receive wisdom.

God is worthy to receive
wisdom,

Wisdom needed in order to
calculate the number of
the Beast.
Wisdom needed to under-
stand the woman on the
Beas+t.

dowij

The Scriptures make wise
"Cunningly devised fables"

gopoc
Certain things hid from
the wise and learned
(ovvet®v ), but revealed
to little children.
God sent "prophets and
wise men and teachers,”
whom they killed.
(Same as Matt 11:25)
Paul is debtor to wise
and foolish.
Claimed falsely to be wise.

Paul desires them "to be
wise about what is good"

"To the only wise God"

81

Observation

Wisdom linked
to Scripture.

Linked to
Scripture

Wise con-
trasted with
foolish.



L,

hs.

Lé.

L7.

L|'8o

Lo.

50,

51.

52s

5k4.
55.

56.

57

82
Verse Verse Content Observation

Eph 5:15 Exhorted to live as wise,
not as unwise

Eph 5115 Exhorted to live as wise,
not as unwise

Jas 3113 The wise are to show it
in their life.

copia (1 & 2 Corinthians)

1 Cor 1:17 Sent to preach, not with Gen. tive of
wisdom of words source/
apposition/
means
attributed.
1 Cor 1:19 "God will destroy the

wisdom (oco@uLav ) of the
wise (ocoopdv )"

1 Cor 1:20 0f the world, made foolish
by God

1 Cor 1:21 0f God--the world by wisdom
knew not God.

1 Cor 1l:21 0f God--the world by wisdom
knew not God.

1 Cor 1122 "The Greeks seek after
wisdom, while the Jews
after a sign"

1 Cor 1:24 Christ is the power, and
wisdom of God.

1 Cor 1130 (The passage under discussion)

1 Cor 2:1 Paul came to them not in
excellency of wisdom.

1 Cor 234 Paul did not preach with
man's wisdom's words.

1 Cor 215 Wisdom of men not a basis
for faith.



58.

60'

61.

62.

63.

64.
65.
66.

67.

68.

69.

70.

71.

72,

Verse

1 Cor

1 Cor

1 Cor

1 Cor

1 Cor

1 Cor

1 Cor
1 Cor
1 Cor

1 Cor

1 Cor

1 Cor

1 Cor

1 Cor

1 Cor

216

237

2313

3:19

12:8

1:19
1:20
1:25

1:26

1:27

3310

3118

3:18

3119

83
Verse Content Observation

Speak God's wisdom, not the
world's.,

Speak God's wisdom, not the
world's.

Paul speaks the wisdom of
God.

Speak not in words of man's
wisdom.

The wisdom of this world is
foolishness with God.

"The spirit of the word of
wisdom" (gift)

ooQog

(Note copta Ref.) Isa 29114
"Where is the wise"

God's foolishness is wiser
than men.

Not manhy wise after the
flesh are called.

Foolish things of this
world chosen to confound
the wise.

Being a wise master builder
is related to God's grace.

Some think themselves to be
wise, but need to become
wise in reality.

Some think themselves to be
wise, but need to become
wise in reality.

The wise of the world. Job 5313



84

Verse Verse Content Observations

73. 1 Cor 3120 The thoughts of the wise

are vain.
74, 1 Cor 6:51 Not a wise man among the
Corinthians
1

Moulton and Geden, Concordance, pp. 898, 899.
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