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PREFACE

T™e purpose of this monograph is to decide
the primary meaning of the text. The writer believes
the verse has definite historical significance, but
also wishes to handle the verse as a Divine principle
which 1s applicable in many ways. The writer intends
to show that thls verse refers to making judgments
which we have no power to make and if we do persist
in doing this, we will be judged by God.

Appreciation 1s wont to be made to the entire
faculty of Grace Theological Seminary and the many
friends who make the school possible. A special
word of appreciation is made to the Reverend Benjamin
Hamilton for his helpful counsel concerning this
paper and his direction for the format. Many others
have given willing advice in handling this problem and
have gone out of their way to help the writer. For
this wonderful spirit, I am especially grateful.
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ENGLISH VERSIONS

The Tyndale Version, 1534
IVDGE not, that ye be not iudged.

The Cranmer Version, 1539, the Geneva Verslon,
1557, and the Rheims Version, 1582 agree with the

above rendering.

The Authorized Version, 1611

Judge not, that ye be not judged.

T™e New Testament, George R. Noyes, 1868, the New
Testament, Hezekiah Woodruff, 1882, the Emphasized New
Testament, Joseph Bryant Rotherham, 1897, the American
Standard Version, 1901, the Numeric New Testament, Ivan
Panin, 1913, the Revised Standard Version, 1952, and the
Douay Version agree with the above renderinge.

The Twentieth Century New Testament, 1898-1901

Do not sit in judgement upon others, so that
others may not sit in judgement upon you.
Moffat's New Testament, 1913
Judge not, that you may not be judged yourselves.
Te Centenary Translation, Helen Montgomery, 192l,
agrees with the above rendering.

by
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The American Bible, 1931

Pass no more judgments upon other people, so
that you may not have judgment passed upon you.

The Basic English New Testament, 1941

Be not judges of others, and you will not be
Judged.,

Williams' New Testament, 1937

Stop criticising others, so that you may not

be criticised yourselves,

The Gospels Translated into Modern English,
J. B, Palllips, 1

Don't eriticise people, and you will not be
criticised.
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ESSENTIAL BACKGROUND

Historical-Religious Background

Since the text under consideration is inecluded
in the portion of Scripture known as the Sermon on
the Mount, some indication should be given as to why
Christ must further interpret the Law with a special
emphasis upon the inward, heart attitude., It is gener-
ally known that the Law had been modified by the reli-
gilous leaders of the day and had been used accomodat-
ingly by them. Many false conceptions had arisen
concerning the coming Messish and the Kingdom which
was to be offered at His coming.

One of the most outstanding things occurring
during this intertestament period was the great
creation of a mass of tradition, comment and interpre-
tation, such as portions of the Mishna, Gemara, and
many others, These writings were so superimposed upon
the Law that obedience was transferred from the Law
itself to the traditional interpretation.

This being the case, religious leaders began to
arise, They were known and are known to us as the
Sadducees and the Pharisees, Scofleld relates that
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8
the Pharisees were strictly a sect having taken an
oath to remain true to their principles. "They were
correct, moral, zealous, and self-denying, but self-
righteous and destitute of the sense of sin and need."l
The Sadducees were known to deny the supernatural as
such and were the religious rationalists of the day.

By understanding somewhat of the situation into
which the people were living, we can see thelr immedi-
ate need of a spiritual cleansing from the filth of
false teaching. It is no wonder the legalist of the
time of Christ sought His life and to rid themselves
of this so-called "intruder."

I think it is fair to ask just what was the
position of the Jews in general, and of the FPharisees
and Sadducees in particular, during the first quarter
of a century of Roman supremacy. The most noteworthy
thing, according to Fairweather, was the spirit of
the people.2 There was a great revival of patriotic
feeling. They greatly revered the Law and their inter-
pretations, but they rated still higher their freedom
and the country. They felt it a religious duty to

1g, I. Seofield (ed.), The Scofield Reference
Bible (New edition; New York: Oxford University Press,

» Pe 996,

2§11liam Fairweather, The Bac und of the

ism in the Period he 0ld and
w%“’é’licﬁia—mﬁ? sm in the Peried Befusen e Sroand
192 s, Pe 1&0
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rebel against Rome and because of this they had con-

ceived in their minds and were teaching the idea of a
political Messiah, He would restore the earthly king-
dom of Israel.

The Legalists of the day were greatly disappointed
in the coming of Christ. They were looking for one to
come that would rid them of their overlords by force
and who would save them out of their calamity. Some
believed that he would "sweep away the Romans by the
breath of his mouth."3 However, as we read in the Gospel
record, we see One claiming to be this Messiah, not
coming with destruction but with peace. This was a
blow to them and they realized that if they were to
have position and power, it would not come through
this Messiah,

Not only does this One come in peace, but He
comes with teachings which are contradictory to those
of the religious leaders of that day. The people as
a whole, had been under the influence and teaching of
the Seribes and Pharisees for many years and needed
to be rescued from the bonds of rigid legalism and
tradition. Christ in the Sermon on the Mount, shows
to His followers that mere externalism in religion is to
be condemned. The coming of the Kingdom would involve

3Shailer Mathews, A History of New Testament
Times in Palestine (New York: The MacMillan Company,

s Do .



10
repentance on the part of the nation as a whole.
They nmust needs see that the Law was to be realized
through a righteous spirit and an inward heart attitude.

The Sermon on the Mount crushed many theological
monuments., It also erushed many political ambitions.
It is because of this that the religious leaders sought
to find flaws in His teaching and later to put Him to
death.

Our text is found within the teachings of this
Sermon on the Mount., Not only does the text under
consideration lay down for us a divine principle, but
also it was a direct attack upon one of the official
functions of the Pharisees. They were self-appointed
Judges,

Do not get the impression that it was jJjust for
the benefit of the Pharisees that these divine injunc~-
tions were reinterpreted and brought back to their
original meaning. The Sermon on the Mount was given
for the instruction of the people., It was to bring
them back to a pure heart religion.

It was with this setting that Christ came., He
mist needs prepare the people for the Kingdom of God.
He had to undo the false teachings and false concepts
of the day. Through this pure teaching many were
drawn to Him but because of His teaching the leaders,
who sought position for themselves, turned against Him,



Doctrinal Background

It is not the writer's purpose to write about the
doctrine of the Kingdom, but since many say that the
teachings of the Sermon on the Mount are strictly for
the millenial age, a word of caution is presented.

From the study of the doctrine of the Kingdom,
it is evident that we are not living in the Millenial
Kingdom of God. The writer agrees that the teachings
concerning the Kingdom of God will be realized to the
fullest when the Kingdom of God is ushered in. How=-
ever, the writer does not agree that we are simply to
set aside these teachings until the Kingdom is set up.
There is a sense in which the Kingdom of God is set up
in the heart of every believer.

In order for there to be a kingdom, there must
be a king, an active reign, and subjects who will
serve this king. When a person accepts Christ he
receives the King within his heart. He becomes a
subject of this King, and through his life this King
is able to rule in a sinful world. These principles
are for us., Because of our sinful nature, we can
never be perfect in these things, but as Christians
we are to strive for the point of perfection. Since
we are to be the citizens of this Kingdom, we want to
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be ready for the transition that takes place when the
Kingdom is ushered in.

The teaching of the Law on the subject of
judging is found in Lev. 19:15. "Ye shall do no
unrighteousness in judgment: thou shalt not respect
the person of the poor, nor honour the person of the
mlghty: but in righteousness shalt thou judge thy
neighbour," The type of judging spoken of in this
passage 1s justice. There shall be no partiality
shown whether the person being judged is poor or of
higher rank, Justice is to be done to all.

It is the writer!s opinion that the judging
spoken of in Mt., 7:1 1s of a more serious character.
In this text Christ is speaking of judging the souls
of men and not merely the temporal acts of right and
wrong as set forth in Lev, 19:15,

Aavaﬁu T JIVVIwrd .IJ Vas




STATEMENT OF THE PROBLEMS
The Major Problem

What 1s the meaning of Christ!s words, "Judge
not," as found in Mt. 7:1?

Minor Problem

What is the meaning of the phrase, "that ye be
not judged," that 1s, who is referred to as doing the
judging?

AV i v ivviivs 2IVED



VARIOUS INTERPRETATIONS OF PROBLEMS

Minor Problem: What is the meaning of the
phrase, 'ESaE e be not ed, " tghﬁ is,
who is referred to as doing the judging?

Judgment of God View

What is the meaning of the phrase, "that ye be
not judged," that is, who is referred to as doing the
judging?

Many of the commentators do not discuss this
problem, although it is definitely comnected with the
interpretation of the first part of the verse. Those
who do discuss the problem are divided into two camps,
the one camp taking the judgment of God view and the
other taking the judgment of men view,

The judgment of God view 1s well stated by
Alford when he says:

"Judged" i.e. 'by God,'...The bare passive, with-
out the agent expressed, is solemn and emphatic...
The sense then 1s 'that you have not to answer
before Goi for your rash judgment and 1ts conse-

quences,'

Others who hold this interpretation are Lenski,2

1Honry Alford, e Greek Testament (London:
Deighton, Bell & Co., ﬁ'm—r, Y ONEE:

2R, ¢. H. Lenski, The Interpretation of St.
Matthew's Gospel (Columbus, 0.: iﬁe Wartburg Press,
19E3)) po 2 80
16
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Lange,3 lloyer,h and Williams.5

3John Peter Lange, The Gospel According
Matthew, A Commenta on’ tE; rﬁz—%.d. Y
Philip Schaff (12th ed, rev.; New Yorks les
Seribner's Sons, 1915), I of N Tey 1380

UHeinrich August Wilhelm Meyer, Critical and
onEetioal Handbook to the Gospel of Matthew (New York:
amIIs’ IBBK” Pe -

5A. Lukyn Williams, Vol. I of g_:_oo
ing to St. Matthew, Pul it 0
D. M. Spence and osop ew Yorkx

& Wagnalls Co., 1892), XV, 280.
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Judgment of Men View

The judgment of men view is also self-explana-
tory by the words used to describe the view. This view
is held by such men as cowloa,6 Bonson,7 Plumptre,8
and Morgan.? Calvin also held this view and he says:

He denounces a punishment against those severe
judges, who take so much delight insifting the
faults of others., They will not be treated by
others with greater kindness, but will experi-
ence, in their turn, the same severity which they
had exercised towards others. As nothing is
dearer or more valuable to us than our reputation,
so nothing is more bitter than to be condemned,
or to be exposed to the reproaches and infamy

of men...the Lord executes iBia punishment by

the instrumentality of men.

These are the views briefly stated. Both
views are well stated and are very important when
attempting to decide the meaning of the major problem.
Some of the commentators seemingly decide what Christ

SHenry Gowles, Matthew and Mark (New York:
Appleton and 000’ 1867,, Pe Is.

TJoseph Benson, The New Testament (New York:
T. Carlton & J. Porter, n.d.), 1, .

88. He Plumptre, "The Gospel According to St.
Matthew," A Bible Commenta gﬁg'kn lish Readers ed.
by John Charles Bllicott, i*on on: Castle and COe,
Ltd., n.do)’ VI, Pe 390

Matthew (New York: Fleming H., Reve
PPe. ,1'720

1050hn Calvin, Calvin's Commentaries, (Grand
Rapids: 6Wh. B. Berdman Publ. 0CO., 1949), iatthov Vol.
I. p. 170.

9. ¢ A :
. Campbell Morgen, The Gospel According to
Co.y ’
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is talking about when He says "Judge not," and then fit
the last part of the verse into their interpretations.

In undertaking to distinguish these views, we
will first examine the judgment of men view. This
view briefly stated says that if we judge our fellow
man we will in turn be judged by our fellow man here
in this life. If we set ourselves up as an overlord
over our brethren, they will closely examine our lives
by the same standards.

This view leans heavily upon the context and the
context does go on to discuss matters of justice between
men. Because of the context Morgan holds that the
phrase, "that ye be not judged," must refer to man's
judgment. He says:

Our Lord then proceeds to give reasons against

such judgment. First, retributive judgment will
fall back upon the man who exercises such judg-
ment, Of course there are different interpretations
of the meaning of the words, "With what judgment

ye judge, ye shall be judged." Does He mean with
what judgment we judge our fellow man we shall

be judged by God? Some commentators tell us so.

We may judge our fellow man falsely; God camnot.

We come to wrong conclusions because of the limita-
tions of our being; God cannot come to wrong
conclusig&s. That can hardly therefore be the
meaning.

Morgan is the only commentator the writer has
found who holds the condemmatory judgment view in
referring to Christ's words of "Judge not," in verse

one, and then interprets the second phrase of the

lllorgan, op. eit., p. 72.
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verse, "that ye be not judged," and the immediate
context as referring to the judgment of man.,

Since Morgan does hold that Christ's words,
"Judge not," refer to condemmatory judgment, it would
seem that the "that ye be not judged" would refer to
a judgment higher than that which man exercises., For
so great a crime of Jjudging things in which only God
has the power, it 1s logical to assume that the one
guilty of the crime would ultimately stand before God
to answer for his sin.

Since it is common usage in prohibitions to
find the present imperative followed by a JZE& clause
with the aorist subjunctive, it is difficult to
conclusively prove anything from exegesis., If anything,
the use of the aorist would point to punctiliar or
summary action. This would certainly lean toward the
judgment of God view in that His judgment 1s conclusive

and final.
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Major Problem: What is the meani of

. 3:73-73;3i, TTudge | -T_" as found in

The Popular View

The author has found it very difficult to dis-
tinguish between these views., The majority of the
commentators have certain convictions but readily allow
for other views. Very few commentators take special
space to discuss this verse, but the writer has done
his best to distinguish between the views and to give
the results in the following interpretations.

You will take note that the popular view is
not documented. Into this view fall many who have not
studied the Scriptures, but take delight in plucking
for themselves portions of God's Word which will defend
their position. Many of us have had this verse, "Judge
not, that ye be not judged," used by an unbeliever in
his defense that we are judging him concerning his
salvation. He strongly asserts that the Bible says we
are not to judge and that we as believers are out of
bounds by trying to explain to this one that his state
is one of sin and that he needs the Saviour.

I mentioned this view as specifically used by
the unbeliever but is not the believer sometimes
guilty of the same assumption? To state a typical case
of this is a matter of divorce and remarriage. When
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a pastor takes his stand about what the Word of God |
teaches about marriage and divoree and it comes right
down to a specific case among the people in his church,
he might be surprised of how many born again believers
will arise and claim that we are not to judge in these
matters, I mention this as a popular view. It is

widespread,

A!_!Vﬂti. f v 2 IVED)
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The Spirit of Judging View

Tis view states that we are to be on guard
against developing an sttitude or spirit of setting
ourselves up as judges over others. It speaks of
gradually sliding into the habit of judging and as
continually being on the lookout for mistakes which
appear in the lives of others, This view is well
stated by Dr. Brown who says:

The context makes it clear that the thing here
condemned is that disposition to look unfavorably
on the character and actions of others, which
leads invariably to the pronouncing of rash,
unjust, and unlovely judgments upon them. No
doubt it is the judgments so pronounced which are
here spoken of; but what our Lord aims at is the
spirit out of which they spring. Provided we
eschew this unlovely spirit, we are not only warr-
anted to sit in judgment upon a brother's char-
acter and actions, but, in the exercise of a
necessary discrimination, are often constrained
to do so for our own guidance. It is the viola-
tion of the law of love involved in the exercise
of a conaoiaoua disposition which alone is here
condemned,

Others agreeing are: Barnes,l3 calvin,lt carr,15

lzntvid Brown, Matthew-John Four Gospels Critical

& ggglanato§z Conmentary, sfﬁIfaaoipEIa: am Se
Alfre rtien, 18555, pP. O3.

13aA1bert Barnes, lanatory and Practical Notes
on the Gossols (New York: rper & Bros. Publ, 0O.,
s Do .

n"CalVin, loc. cite.

15
A. Carr, The Gospel Accord to St. Matthew
(Cambridge at the ﬂEIiorsEEy groaa, ?568,, Pe ;i.
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Plumptre,1® Robertson,27 Ryle,18 Smith,l9 and Williams.20

lénmptro s loc. cit.

17momas Archibald Robertson, Word Pictures in
the New Testament, (New York: Harper and Brothers,

m.T,_'o B » -

leJohn Charles Ryle, ?osito? Tho ts on the

Gospel Aooordin§ to St. Matthew ons dder &
ou ton’ ,.—13..-52.

19%. C. Smith, The Sermon on the Mount, p. 276
Te Sermon Bible, (New York: Funk & Wagnalls Co.,
1900), p. 172.

20
A. Lukyn Williams, Vol. I of The Gos%l Accord-
é_n_g to St. Matthew, The Pulpit Comment ed. by He D. M.
pence and Joseph S. Bxell, (New York: iunk & Wagnalls
Co., 1892)’ xv, 2800



25

T™e Rash-Censorious View

This view is held by the majority of the comm-

entators consulted. Briefly stated this view holds

that we are not to judge rashly, unkindly, or censor-

iously. This view allows us to judge certain things,

but always with a loving and true spirit. This inter-

pretation is held by Cowles, who says:

"Judge not"--1.e., Censoriously, severely. The
precept need not be strained to forbid all judg-

ing of other's conduct as right or wrong, for the
forming of such judgments is inevitable to think-
ing minds, and moreover is no less obligatory than
inevitable. As social and moral beings, we ought

to have opinions as to what is morally right and

to disapprove the morally wrong.... But Jesus 21
warns us to judge candidly and never censoriously,

Other advocates of this view are the following:

Benson, 22 Clarke,23 Lange,2lt whitby,25 Pool,20

2lcowles, loc. cit.
2230nson, loc. cit.

23pdam Clarke, New Testament of Our Lord and

Saviour Jesus Christ (Carlton & Philips, 1854), I,

2,"La.nge, loce. cite.
25Dan101 Whitby, "A Paraphrase and Commentary

on the Four Gospels, and the Acts of the Apostles,”

and

of A Critical Comment and Paraphrase on the 0ld
“New Testament an e Aprocrypha, ed. by Symon
Patrick et al !PﬁIIaH?IbEEa: §Eeaorick Scofield &

ale
Co., 1887), VI, 78.

26lntthov Pool, Annotations on the Holy Bible
» ﬁo

(New York: Robert Carter & Bros., n.d.),
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Binney,27 Holden,28 Warren,?? Buttrick,3? Seott,3l
and Bengel., 32

27amos Binney, The People's Commentary, (New York:
Nelson & Phillips. 1878,’ Pe 44

28(}eorge Holden, The Christian ositor, (2nd
ed. rev., London: Gilbert and Rivington, s s 28,

291grael P. Warren 1ls (Bostons
American Tract Society, 1667! l %., 2

30George A. Buttrick, "General Articles on the
New Testament; Matthew; Mark," %_ Interpreters Bible
ed. by G. A. Buttrick et. al. W'T_ﬁz_wor (ngdon-
Cokesbury Press, 1951), VII, 324

3l monas Scott, The Holy Bible (Boston: Samuel
T. Armstrong, 1830), V, Bh.

325000 A. Bengel, Gnomon of the New Testament
(Philadelphia: Perkinpine and Higgins, 1860), XI, 13l.
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The Hypoeritical Judgment View

This view emphasizes the idea that we are not
to judge hypocritically. This view especially brings
out the historiecal aspect of the unfair judging of the
Pharisees, Our own judgments are unfair because we
forget our own sinful condition when making these
accusations. This view is well stated by Lenski

when he says:

The very fact of having a righteousness that 1is
far better than that of the scribes and Pharisees
might lead the disciples into the vicious fault

of the scribes and Pharisees who set themselves

up as judges over all others, glories in their

own false holiness, and despised all others. « «
What He forbids is the self-righteous, hypocritical
judging whichis falgs and calls down God's

judgment on itself.

Other advocates of this view are the following:
ueyer,3h Hansol,35 Davies,36 lcclarion,37 'oias,38

33Lenski, loc. cit.
3hloyer, loce. cit.

35H, L. Mansel, "The Gospel Accord to St.
Matthew," The Holy Bible ed. by F. C. Cook (New York:
Charles 3cribner's Soms, 1878), I of N. T., 101l.

30Newton Davies, "Matthew," The Ab;gedon

Commenta (New York: The Abingdon Press, 1929),
Pe 907

37
Alexander McClaren, St. Matthew Chapters I to

VIII, Expositions of Holy Scripture (London: der &
BEouzdxon, NeQe )y p-o.-3 .

3880rnard Weiss, Commentary on the New Testament
(New York: Punk & Wagnalls Co., 1900), I, 15
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Bruce,39 Parker,‘*o and Seharror,hl

39p1exander B. Bruce, "The Synoptic Gospels,"

The ositor's Greek New Testament ed. by Robertson
mo%E (Grand Rapids: Wm B, Berdmans Publishing Co.,
reprinted 1951), I, 65.

h‘oJosoph Parker, "Matthew,"
’ w Peoplet's Bilble
(New York: Funk & Wagnalls, 1886),%111, 207

l‘lcharlos F. Schaffer, "Annotations of the Gospel

According to Matthew," The Luthern Commentary ed. by
H, B, Jacobs (New York: The Christian Literature Co.,

1895), I, 158.
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Warning Against Condemmatory Judgment View

According to this interpretation we are not to
judge to the extent of condemnation. The place of
judgment is to be left to God and we are not to judge
our brother. There is an allowance for reproving your
bpother when needed. This view is well stated by
Matthew Henry who says:

The prohibition; Judge not: We must judge
ourselves, and judge of our own acts, but we
must not judge our brother, not magisterially
assume such an authority over others, as we allow
not them over us; since our @19 is, to be
subject to one another. . ."

Other commentators who hold this view are

Olshausen,k3 alford,bl 6111,45 Girdlestons,ld vaipy,s7

L2y tthew Henry, Matthew He 's Comment (New
York: Fleming H. Rovoil Coe, n.a.i, Vv, 50.

43g ;
ermann Olshausen, Biblical Commenta on the
New Testament, trans. A. ¢. FKendriok (Wew Torﬁ: “Sheldon,
Blakeman and Co., 1858), I, 328.

m“Alror'd, loc. cit.

l*5.1'ohn Gill, An ﬁosition of the New Testa=-
ment (London: William o ridge, n. ds)s 14

h60h,arlea Girdlestone, The New Testament of Our
Lord)and Saviour Jesus Christ Toxford: J. H. Parker,
1835 s Po .

47
E. Valpy, The New Testament with English Notes
Boston: A. J. Valpy, 1839), I1I, L5e il
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grant,48 and Makrakis. U9

1"81". W. Grant, "The Gospel of Matthew " %Nmmr—
ical Bible (New York: Loizeaux Brothers, Bible th

mPOtm)) v, 96.

1*9Axmst;olos Makrakis,
Entire New Testament (Chicago:

te

pretation of the

odox Christ

Educational Society, 1949), p. 154.
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The Roman Catholic View

This view is set aside by itself because it is
unique. I brings out very well the true feelings
and practices of the Roman Catholie Church. They care-
fully show that the hierarchy of the church have the
right to condemn those who are without. This view is
stated by a Roman Catholic Publication, which says:

Do Not mgﬁe, ete.: To be understood in the

sense o not condemn, that you may not be
condemned.”™ Christ forbids uncharitable criticism
by private persons of thelr fellow-man., He does
not forbid those in authority to pass judgment or
condemn, nor does He forbid the individual the
use of discermment in spiritual matters. Wwhat 1is
here condemnedis the hypoeritical self-deceit

of thinking oneself morelly better than others.so

505 Commentary on the New Testament (The Catholic
Biblical Association, 1842), pe Ol.



THE WRITER'S INTERPRETATION

As pointed out in the preface, it is the writer's
purpose to discover the primary meaning of our text.

The writer does believe that Our Lord had a definite
historical purpose in mind as was discussed in the
essential background material. There were those there
who had to have their view corrected concerning the
matter of judging his fellow man. As to the audience

to which He spoke these things, they were characterized
by the word "blessed." However, we must remember that
Christ must have spoken, as the whole of the New Testa-
ment does, to believers. Then too, God's Word is written
that we might examine ourselves to see if the character~
istics of the sons of God are typical of our lives,
There is no doubt in the writer's mind that there were
those listening to our Lord who were guilty of contin-
ually judging their fellow man as to whether or not he
was acceptable to God.

In undertaking the writer's interpretation we will
follow three lines of argument: the linguistic, the
doctrinal, and the contextual. The writer holds that
the primary meaning of the verse under consideration,
"Judge not, that ye be not judged," teaches us that we

33
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are not to judge taking the place of God, or we will
be judged by God.

-
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The Linguistic Argument

An investigation of the words in the original
language will do much to substantiate our view but

will not conclusively prove ite The verse in the

Greek 1s Mj ‘F,’,‘ﬂz (ve 2 452‘@5;2. It is

noted that we have the present imperative of .QQL/Z.H.
used with the negativo/"'. Chamberlain points out in

the uses of#:

With the present imperative, it is linear and
either means 'stop' what you are doing, or 'don't
get the habit' of doing it. If the act is already

in progress, the former is the meaning: >
" Zere (Mt 6:19), 'stop hoarding Ereisuro. '

e Rc as not begun, it would mean, 'don't
get into the habit of hoarding treasure on earth.'
The majority of instances come under the first
head; 1.e. it is used to negative a_hypothetical
statement. Cf. Mt. 7:1; John 6320.1
From what we know of the Pharisees this act
was well established and they had been doing this
very thing. Our Lord here uses the negative to show
his hearers that they were to stop Jjudging.
Those who hold the spirit of judging view use
this present imperative as their main premise and it
cannot be denied. However it can also be seen that He

is commanding us not to judge in things which we have

]"Iillian Douglas Chamberlain, The Exegetical
York The

Grammar of the Greek New Testament (New York:
MacmiITan Co., 1952), PPe 159, 100
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no power to discern. He says that we are not to
judge so "that we should not be judged,™ Mt. T:l.

Machen points out that the purpose is expressed
by _Zéz_ with the subjunctive. He also says:

In additiogyto the use by which it expresses
purpose, with the subjunctive 1s very fre-
quently used after words of exhorting, wishing,
striving, and in vgriaus ways that are not
easily classified.

The implication here is that if we do persist
in jJudging others in matters which do not concern us,
we shall be judged. It is for this purpose that we
are not to judge.

7JZ¢L is again used but now with the aorist
subjunctive, Machen says:

The aorist subjunctive refers to the action

without saying anything about its continuance
or repetition, while the present subjunctive

refers to it as continuing or as boing repeated.
e vy by R R
may be loosing, or the like. N K
This agrees with Lenski when he says that the
punctiliar aorist of J*Zﬁgﬂ refers to God's final
judgment; and that if the durative idea was to be
expressed the present subjunctive would have been

used.s

2Gresham Machen, New Testament Greek for Begin-
ners (New York: The Macmillan Company, 1923), P. E!I

3mbia  Upia
SLenski, loc. cit.
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This would allow for our view that this refers
to the judgment of God. The writer does not agree
with Lenski that only the final judgment of God is in
view. For those who are without, this judgment will
come at the great white throne judgment. But those
believers who are gullty of this sin will reap the
Judgment of God at the bema seat of Christ.

v dud VEE)

J IV

ADV OB i
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The Contextual Argument

The purpose of this argument is to show that
the immediate context of the passage under considera-
tion will allow for our view,

It is our view that Christ is giving this injunct-
ion to correct wrong methods of obtalining righteous
living, especially in the days of His earthly ministry.
Many commentators say that Christ is answering various
questions about current problems which come from His
hearers, but the majority of them hold that this is
part of the Sermon on the Mount.

Even though there is no connective between the
previous words of chapter 6, and a new subject is intro-
duced, this new subject is very much in keeping with
the exhortations and warnings that have proceeded con-
cerning the so-called righteous living of the scribes
and the Pharisees,

Plumptre admits the difficulty but overcomes 1t
when he says:

The plan and sequence of the discourse 1s, as

has been said, less apparent in this last portion.
Whether this be the result of omission or of
insertion, this much at least seems clear, that
while chap. V. 13 mainly a protest against the
teaching of the scribes, and chap. vi. mainly a
protest against their corruption of the three
great elements of the religious life -- almsgiving,
prayer, and fasting -- and the worldliness out of
which that corruption grew, this deals chiefly
with the temptations incident to the more advanced
stages of that life when lower forms of evil have
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been overcome -- with the temper that judges others,
gl:o self;d;g;i:lgf ugconsoious hypocerisy, that

nger o ] ty.

In the verse following our text, Mt. 7:2, we
read, "For with what judgment ye judge, ye shall be
judged; and with what measure ye mete, it shall be
measured to you again,"

This verse goes on to illustrate the folly of
our judging others, We are not only unfaithful to our
God, but also we set up standards of judgment for our-
selves in the eyes of man. It is certainly true that if
we condemn another for a sin which we are guilty of,
it sets a standard for our own hearts., The Holy Spirit
is there not only to convict us of that sin, but also
to convict us of our unfair judgment of another. Cer-
tainly there can be no joy or peace when we continually
regard these things in our hearts and the fruits of the
Spirit are not exemplified.

Being one of the prominent evils of the day,
usurping the throne of judgment is condemmed along
with the other forms of so-called self-righteousness,

Op1umptre, loc. cit.
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The Doctrinal Argument

Theologians do not discuss this subject under
a special head nor 1s it discussed at any length under
other topics of discussion., It 1s correect to call
this the doctrinal argument, since the writer means
to discuss here the teaching of judgment in God's Word,
especilally in the light of our text,

The word “",M 1s translated by many diff-
erent words in the New Testament. Morgan points out:

In the Authorised Version it is translated in
all these ways: Avenge, condemn, decree, esteem,
go to law, ordain, sentence to, think, conclude,
damn, dct’mino, judge, sue at the law, call in
question.

By this grouping we are able to see that the
basic usage of the word has the idea of distinguishing,
or coming to some conclusion. This is precisely what
our English word 'judge' means. When something is
judged, it is decided on way or another. Sometimes
it motivates one to action, sometimes it conditions
a passive position.

One of the things that has been most confusing
to the writer as he read the commentators concerning
this verse, has been the fallure to distinguish
between the type of judging as found in God's Word.

There are two kinds of judging; one type which we are

7lorgan, loc. cit.
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told that we are to exercise, and the other, we are
not to coomit, This vactor makes this verse 4diffi-
cult to interpret if the difference is not strictly
drawne.

In verse one of chapter seven of Matthew,
Christ tells us that we are not to judge. Then immedi-
ately down in verse six of this same chapter He says,
"Give not that which is holy unto the dogs, neither
cast ye your pearls before swine..." Here we are to
distinguish and make a decision, Paul in 1 Cor. 5:3
says that he judges this one who 1is living in sin.

The best passage that illustrates the two types
of juding is found in Rom. 1l4:10-13:

But why dost thou judge thy brother? or why dost
thou set at nought thy brother? for we shall
all stand before the judgment seat of Christ.
For it is written, As I live, saith the Lord,
every knee shall bow to me, and every tongue
shall confess to God. So then every one of us
shall give account of himself to God. Let us
not therefore judge one another any more: but
judge this rather, that no man put a stumbling-
block or an occasion to fall in his brother's
way.

Paul brings out the two types of judging in
these verses, The type forbidden we will call cen~-
sorious judgment; the type which we are expected to
exercise can be called moral judgment.

Moral judgment 1s simply deciding between what
is right and what is wrong. In civil law this can be
simply illustrated. If we see a man stealing a car,

we know that this is wrong because it openly trans-
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gresses the law, It would be our duty to go to the
court, if asked, and testify of what we have seen.
The same is true in regard to God's statutes, If a
man openly transgresses God's Law, such as the case
of the man reported commonly as a fornicator in 1l
Corinthians, chapter five, we, as Paul, have a right
to reprove this one and when qualified, take action.
We notice that Paul does not condemn this one, but
he is put out of the church for a time of testing that
he might examine himself to see whether or not he
truly 1s a believer. This type of judgment, that is,
moral judgment is not what Christis speaking agalnst
in Mt. 7:1. However it is necessary that we have a
word of caution here. Our moral judgment could be
right, but our heart attitude might be wronge. This
must be done in love.

The type of judging under consideration in
our text and the one we are commanded not to exercise,
is what the writer chooses to call censorious judgment.
This is what Paul speaks about in the Romans passage
gquoted above., Why are we not to judge our brother?
Because we shall all stand before the judgment seat
of Christ, There is only One who 1s qualified to judge
in the sense of condemnation. There is only One who
is able to took into the heart of man.

We must remember that we are servants, We

have a master. Who are we to judge another man's
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servant? To his own master he standeth or falleth,
(Rome 1l:ly) To contimue the same illustration as
used above, we see this man stealing a car., As said
before we have a right to a moral decision that this
act is wrong. However, we are not qualified to send
this man to prison for this act. This must be done
by a qualified judge who has the power to decide
concerning this case.

As for God's Law there is only One qualified
to be the judge. He is the One who is able to look
into the heart of man and the only One, because of His
nature whose judgments are never wrong. He knows the
motive behind every gction, whether selfish or other-
wise.

The author's view is that the "Judge not," of
Mt. 7:1 definitely refers to this censorious type of
judgment. In the light of historical evidence and
especially from the Word of God we know that the
Pharisees were guilty of judging men concerning the
position in the Kingdom of God., Our Lord here gives
this injunction so that His disciples will not fall
into the same temptation. He has already told them
that they should have a righteousness that 1s far
better than that of the scribes and Pharisees, so a
word of caution is needed.

We are not to judge censoriously because if we

do we will be judged by God. As shown in handling



Ly

the minor problem, this does not refer to the great
white throne judgment., Christians do not appear before
this throne, only the unbeliever. The author does not
hold the position that there is no judgment for the
believer here on earth. From 1 Cor. 11l:32 we learn
that we are chastened of the Lord, that we should not
be condemned, with the world. Concerning this verse
Hoyt remarks, "when they will not judge themselves,
He judges His children, He chastens them; for He loves
them."8 Truly the child of God is judged by God, for
within the believer there is ever a voice that reminds
us of our sine. If we unjustly censor or rashly condemn
those around us, how true it is that there is a beam
in our own eye which must be removed. Sometimes the
Spirit of God so convicts us of our sin that the Jjoy
and peace of God leaves us until there is a time of
repentance.

As related in the preface, we must remember that
Christ is laying down a true principle. As to regard-
ing the various interpretations, by studying this as a
divine principle, all the different views are true,
with the exception of the Roman Catholic view.

It is very true that i1f we unjustly condemn

BHeman A. Hoyt, "The Corinthian Epistles™
(Class Notes, Grace Theological Seminary, 1954), p. 51
(Mimeographed).
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and judge men, they in turn will judge us by our own
standards, They will exercise a form of the "lex
talionis,™ or the law of reciprocity.

#We are not to fall into the habit of developing
a critical spirit, for there is no other thing that
will tend to harden our hearts and make us callous
toward others, We must remember that it is impossible
to judge affirmatively the motives of men. How quickly
we try to figure out why he did this or that, when we
do not have the power to discern the thoughts and
intents of the heart.,

Plumptre has laid down four rules of conduct
that we a Christian's should strive to remember. He
says:

(1s) Judze no man unless it be a duty to do so.
(2+) As far as may be, judge the offence, and
not the offender. (3.) Confine your judgment

to the earthly side of faults, and leave their
relation to God, to Him who sees the heart.

(4o ) Never judge at all without remembering your

own sinfulness, and the ignorance and infirmi&ioa
which may extenuate the sinfulness of others.

9Plumptre, loc. cit.



PARAPHRASE

Stop practicising unrighteous judgment, in
order that you may not enter into judgment by God.

L7
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