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PREFACE 

In  these days of  theological  double- ta lk  i t  is  especial ly  

important  that  the s tudent  who i s  preparing himself  for  God*s 

service f ind a  school  that  t ruly upholds  the Bible  as  the word 

of  God.  I t  has  only recent ly  dawned upon the wri ter  how completely 

inadequate  and incompletely thought-out  were h is  understandings 

of  the  word of  God when he entered Grace Theological  Seminary,  

and how easi ly  he could have fa l len into the clutches of  theological  

double- ta lkers  had God a l lowed him to  go to  any of  the schools  which 

he f i rs t  considered a t tending.  I t  has  been the wri ter*s  experience 

above a l l  e lse  that  God brought  him here  to  Grace Theological  

Seminary,  and now he understands why.  The expression of  thanks 

and grat i tude which are  so great ly  impressed upon the hear t  and 

mind of  the wri ter  for  each teacher  and to  those of  the Brethren 

Church who have made th is  school  possible  cannot  be carr ied to  

each one individual ly  as  one would wish,  but  must  be expressed here .  

Special  appreciat ion is  given to  Dr.  Homer Kent ,  J r . ,  for  his  ad

vice and suggest ions and to  Dr.  Benjamin Hamil ton for  his  appl ica

t ion of  the "penci l  of  correct ion" and advice in  the format  of  

th is  monograph.  

I t  i s  the prayer  of  the wri ter*s  hear t  that  those to  whom 

the Lord has  given many ta lents  wil l  see that  these ta lents  are  

useless  and powerless  except  the power of  the spir i t  guides  and 

directs  their  use,  and that  those to  whom the Lord has  given few 

iii 



ta lents  wil l  take hear t  in  the real izat ion that  with the power of  

the Holy Spir i t  rul ing and re igning in  their  l ives  many souls  shal l  

yet  be saved.  We are  but  the Spir i t ' s  instrument ,  and may we 

a l low Him f ree  course in  our  l ives  to  br ing to  salvat ion through 

us  those whom God has  ordained to  e ternal  l i fe .  



TABLE OF CONTENTS 

Page 

PREFACE i£ 

INTRODUCTION 1 

GREEK TEXT 4 

ENGLISH VERSIONS 6 

ESSENTIAL BACKGROUND 8 

© 
STATEMENT OF THE PROBLEMS 12 

D 
VARIOUS INTERPRETATIONS 14 

"I r> 
Minor Problem; What is the Interpretation 
of the Wedding Garment in Matthew 22;11? 

Major Problem; What is the Nature of the 
Calling and Choosing of Matthew 22;14? 

WRITER*S INTERPRETATION 41 

Minor Problem; What is the Interpretation 
of the Wedding Garment in Matthew 22;11? 

Major Problem; What is the Nature of the 
Calling and Choosing of Matthew 22;14? 

ENGLISH PARAPHRASE 58 

APPENDIXES 60 

BIBLIOGRAPHY 76 

vi  



INTRODUCTION 

Many t imes those things in  the word of  God that  just  seem 

tacked on as  an extra  thought  and over  which we quickly skim we 

f ind on c loser  examinat ion to  be the very gems of  God.  Just  such 

a  passage i s  the one under  considerat ion in  this  monograph.  The 

wri ter  has  found that  by far  the largest  number of  the  popular  

commentar ies  skim over  th is  l i t t le  passage or  don ' t  even mention 

i t .  When mined,  i t  is  found to  be a  deep pi t  of  God's  soveriegnty 

as  i t  re la tes  to  human responsibi l i ty .  I t  is  the point  of  c lear  

Bibl ical  teaching between the extremes of  hyper-calvinism and 

arminianism on the Bibl ical  doctr ines  of  e lect ion and cal l ing.  

The wri ter  f i rs t  became interested in  the passage in  the 

course on the l i fe  of  Chris t  when deal ing with the parable  of  the  

wedding feast .  In  the years  that  fol lowed a  cont inual  quest ion 

was in  the wri ter ' s  mind as  to  what  groups or  individuals  this  

passage appl ied.  When the  passage was more ful ly  considered in  

the choosing of  a  monograph text  i t  became abundant ly  c lear  that  

here  was a  passage which would prove a  r ich blessing.  Through 

the course of  th is  s tudy the wri ter  has  come to  a  f i rm and c lear  

s tand upon the Bibl ical  doctr ines  of  e lect ion and cal l ing that  

is  far  different  than that  which he held before  i t s  undertaking.  

For  th is  we praise  God in  His  leading to  this  passage.  

The wri ter ' s  intent  i s  to  pin-point  the ident i ty  of  the 

"cal led" and "chosen,"  and in  so doing i t  wil l  be necessary to  
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locate  the context  of  the passage,  s ta te  the var ious views,  and 

give a  refutat ion of  those views not  in  harmony with his  own.  In  

the wri ter*s  interpretat ion,  support ing evidence and arguments  

for  his  own view wil l  be given to  show that  i t  is  the correct  

view.  

However ,  feel ing that  a  c lear  understanding of  what  the 

wri ter  means by "elect ion" and "cal l ing,"  and yet  not  want ing to  

confuse the arguments  in  support  of  h is  own view with the 

necessar i ly  bulky mater ia l  on these doctr ines ,  posed a  problem. 

I t  was decided to  set  these things for th  in  two appendexes wherein 

the Whole scope of  these two doctr ines  could be summarized.  



GREEK TEXT 

According to  The New Testament  in  the Original  Greek,  
edi ted by Westcot t  and Hort  
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ENGLISH VERSIONS 

Authorized Version, 1611 

For many are called, but few are chosen. 

American Standard Version, 1901 

For many are called, but few are chosen. 

Moffatt*s Bible, 1913 

For many are invited but few are chosen. 

The New Testament in Basic English, 1941 

For out of all to whom the good news has come, 
only a small number will get salvation. 

Revised Standard Version, 1952 

For many are called, but few are chosen. 

The Amplified New Testament, 1958 

For many are called (invited and 
summoned), but few are chosen. 



ESSENTIAL BACKGROUND 

The s tage is  set .  For  centur ies  the Old Testament  

had been proclaiming the coming of  Messiah,  His  re ject ion by 

the Jews and His  death (Dan.  9:25,  26,  Is .  53) .  The Jews have 

recognized only the fact  that  He was coming as  king,  seeing His  

second coming in  power and great  glory as  His  only coming,  and 

therefore  not  looking for  Him as  the Old Testament  said He would 

come,  and Mt.  21:5 says He did come:  MTell  the  daughter  of  Zion,  

behold,  thy king cometh unto thee,  meek and s i t t ing upon an ass ,  

and a  col t ,  the foal  of  an ass ."  And so,  Messiah has  come and 

has  publ ic ly  offered Himself  as  king (Mt.  21:1-16) ,  and has  

been re jected by the c ivi l  and re l igious rulers .  

Jesus now enters  into a  ser ies  of  parables  of  f inal  

warning to  the c ivi l  and re l igious rulers  of  what  i s  about  to  

take place.  He f i rs t  curses  the barren f ig  t ree  and then gives  

the two parables  of  the two sons and the householder  and h is  

vineyard.  In  both of  these he judges them on the basis  of  their  

own judgment ,  and plainly te l ls  them that  the kingdom of  God 

wil l  be taken from them because of  their  lack of  f rui t  and wil l  

be given to  another  people  who wil l  produce f rui t  for  the house

holder  (Mt.  21:43) .  This  i s  a  c lear  warning that  the kingdom 

of  God i s  going to  be taken from these Jews and turned over  to  the 

Gent i les .  (This  actual ly  takes  place in  chapter  23 where Chris t  

plainly te l ls  them as  He laments  over  Jerusalem that  their  house 
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is  lef t  unto them desolate  and that  they shal l  not  see Him any

more unt i l  they recognize that  He i s  Lord,  verses  37-39.)  

He then goes on in  chapter  22:1-14 to  te l l  the parable  of  

the wedding feast  which pictures  the king sending for th  servants  

to  cal l  those whom he had bidden to  come to  the marr iage of  h is  

son.  Ancient  or iental  custom was for  the king to  send out  an 

invi ta t ion to  a  feast  sometime previous to  the date  of  the feast ,  

and then upon the arr ival  of  the date  for  the feast ,  to  send 

out  another  cal l  to  come now that  the feast  was ready.  The or igi

nal  cal l  in  this  passage undoubtedly had been given by the Old 

Testament  prophets  and now the king,  whom we would picture  as  God 

the Father ,  i s  sending for th  more servants  to  cal l  those who had 

been bidden ( the Jewish people)  to  come now that  the t ime for  

the marr iage of  His  son,  Jesus 'Chris t ,  had arr ived.  The servants  

which He sent  out  are  the disciples  and John the Bapt is t  and 

possibly including the Lord Jesus (Chris t  Himself .  The text  te l ls  

us  s imply that  they would not  come.  

Then we see Him sending for th  other  servants ,  who would 

be the apost les  and preachers  of  the  post-pentecostal  era ,  to  

invi te  His  people  again with a  descr ipt ion of  the feast  and the 

announcement  that  a l l  is  ready and that  they should come to  the 

marr iage.  This  would be the cal l  which the apost les  and preachers  

of  that  era  gave to  the Jewish people  a lone.  But  they make l ight  

of  i t  and go their  ways,  the  one to  his  farm and another  to  his  

merchandise ,  and others  persecute  and t reat  his  servants  despi te-

ful ly  and k i l l  some of  them. (The ear ly  chapters  of  Acts  recount  

the death of  Stephen and other  martyrs  for  the Lord Jesus Chris t ) .  
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When the king hears of this he is angry and sends forth 

his army, the Roman armies under Titus, to destroy the city of 

those people, and kill the inhabitants. 

The king then sends forth new servants with the instructions 

that the ones previously invited were not worthy, and that there

fore, these should go into the highways and byways and invite any

one that they found to the marriage feast irrespective of moral 

character or position. This would liken to the turning to the 

Gentiles and the inviting of anyone into the kingdom of God. So 

the feast was furnished with guests. 

However, when the king comes into the feast to greet his 

guests, he discovers there a man without a wedding garment. Upon 

the king's questioning of this one without the wedding garment, we 

discover that he has nothing to say; he is condemned in his own 

heart. So the king passes sentence upon this one and directs his 

servants to take him and bind him and cast him into outer darkness 

where there will be weeping and gnashing of teeth. This undoubtedly 

is a reference to Hell. 

Then the king concludes this parable with the apparently 

strange statement, "For many are called, but few are chosen." It 

is with this last phrase that this monograph has to do. However, 

before this problem can be adequately dealt with, the writer has 

found that it will first be necessary to handle the minor problem 

of the interpretation of the wedding garment in verse 11. 



STATEMENT OF THE PROBLEMS 

Minor Problem; What is the Interpretation 
of the Wedding Garment in Matthew 22;11? 

Major Problem: What is the Nature of the 
Galling and Choosing of Matthew 22;14? 

13 



VARIOUS INTERPRETATIONS 

Minor  Problem: What  i s  the Interpretat ion 
of  the Wedding Garment  in  Matthew 22:11? 

The Holiness  View 

The men who hold this  view,  when difference of  terminology 

is  erased,  a l l  are  thinking of  the same thing.  On analysis ,  th is  

i s  not  the hol iness ,  or  Arminian viewpoint ,  but  would perhaps 

best  be def ined as  fa i th  that  i s  shown by works.  

Perhaps the ablest  supporter  of  th is  view is  Bruce,  who 

says:  

The broad lesson then of  the sub-parable  of  the  wedding 
robe i s  that  the recipients  of  d ivine grace must  l ive  worthi ly  
of  their  pr ivi lege.  The wedding robe represents  Chris t ian 
hol iness ,  and the demand i s  that  a l l  bel ievers  in  the gospel  
shal l  sedulously cul t ivate  i t . . . the  s i lence means that  the 
speaker  wishes to  accentuate  the duty of  each guest  in  seeing 
to  i t  that  he appeared a t  the feast  in  proper  a t t i re .  In  short ,  
as  has  been remarked,  prominence has  been given to  the e thical  
view which emphasizes  man*s responsibi l i ty ,  ra ther  than the 
re l igious which represents  a l l  as  depending on God. l  

The chief  prop of  th is  view is  the establ ishment  of  the 

individuals  responsibi l i ty  and not  God*s.  Hence these wri ters  

must  prove t i ia t  th is  man came to  the feast  without  a  wedding garment  

that  he should have provided for  himself .  In  order  to  accomplish 

this  i t  is  necessary for  these wri ters  to  explain away the usual  

^Alexander  B.  Bruce,  The Parabol ic  Teaching of  Chris t  C4th 
ed.  rev. ;  London:  Hodder  and Stoughton,  n .d . ) ,  p .  479.  
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interpretat ion of  th is  incident  as  being comparable  to  ancient  

or iental  custom regarding the feast  given by kings.  The custom was 

that  when an or iental  king gave a  royal  feast  or  dinner  of  some 

sor t ,  that  he gave out  robes to  each one of  h is  guests ,  and expected 

them to  wear  them a t  the feast .  I t  is  a  commonly recognized fact  

that  ancient  or iental  digni tar ies  counted as  par t  of  their  weal th  

great  s tores  of  c lothing,  and were known to  give these as  gif ts  to  

their  special  f r iends and envoys.  (Compare Namaan the leper ,  and 

Joseph and h is  sons.)  I t  is  fur ther  proved by his tory that  the in

vi ted guest  who fa i led to  wear  the robe suppl ied by his  host  was 

l iable  to  lose his  l i fe  for  this  breach of  e thic  Csee imputed 

r ighteousness  view).  The common view taken here  i s  that  this  man 

was suppl ied a  wedding garment  to  wear  a t  the feast  but  he s imply 

refused to  wear  i t  as  a  show of  d is loyal ty  and disregard for  the 

person of  the king.  As a  resul t  he i s  judged by the or iental  

despot  and cast  out .  This  puts  the responsibi l i ty  for  the supply 

of  the garment  upon the king and not  upon the man.  Al l  wil l  agree,  

on the other  hand,  that  progressive sanct i f icat ion in  the individual  

bel iever 's  l i fe  is  a  personal  responsibi l i ty ,  and therefore  i f  th is  

is  to  be equated with the robe that  the man fa i led to  possess  then 

the idea of  i t s  being suppl ied by the king must  be disproved.  Again,  

Bruce has  perhaps the most  concise  s ta tement  of  th is  viewpoint :  

Had the didact ic  s ignif icance of  the wedding robe turned 
on i t s  being a  gif t ,  the fact  that  i t  was presented to  each 
guest  to  be worn on the occasion would have been mentioned.  
I t  wil l  not  do to  say that  the custom was so famil iar  to  
Chris t ' s  audience that  the point  might  be taken for  granted.  
Facts  are  not  specif ied or  omit ted in  parables  according 
to  the ignorance or  the knowledge of  hearers ,  but  according 
as  they do or  do not  bear  on the purpose of  the  s tory.  
Thus,  the parable  of  Dives passes  over  the piety of  Lazarus,  
not  because i t  might  be assumed as  known but  because the 



17 

mention of it would have been an irrelevance. Similarly here: 
suppose it were not a matter of inference merely, but a 
certainty that the wedding garment was a robe similar to the 
Kaftan presented now in the East by kings to persons appearing 
before them, the absence of all allusion to the custom must be 
held to be conclusive evidence that it is irrelevant to the 
lesson intended to be taught.2 

He contends that the doctrine of Christ and of Paul are 

essentially one and seeks to show that the equivalent of this marriage 

feast parable in the Pauline system are those portions where he in

sists on holiness as the outcome of faith. Specifically he points 

to Paul*s writings in the book of Corinthians and the book of Hebrews 

to Jewish Christians reminding them of the fate which overtook the 

Jewish people in the wilderness even though they had experienced the 

blessings of Jehovah in the Exodus. He contends that these passages 

form the best possible commentary on the command of the king to cast 

this man into outer darkness as they prove that what we sometimes 

think as very pardonable sins of unbelief, and murmuring and dis

satisfaction may be mercilessly condemned with no possibility of 

repentance even though carried before the Lord in crying for 

forgiveness. Heb. 12:14 is the passage which these men most often 

recite in supporting their view. "Follow peace with all men, and 

holiness without which no man shall see the Lord." 

Taylor sums up the position thusly: 

We have here...the inconsistency and insolence of the man who 
professed to accept the invitation, and yet failed to comply 
with the conditions upon which alone true acceptance of it was 
possible. He pushed into the festive hall without having on a 
wedding garment. So there are today those who have nominally 
accepted Christ, while yet it is evident, from the absence 
of the Holiness which He requires, that they are really 

2Ibid. 3Ibid., p. 481 
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re ject ing him. 4  

Others  who support  th is  view are  L o n s d a l e ,^ Dods^ and 

7 

4Will iam M. Taylor ,  The Parables  of  Our Savior  (New York:  
A.  L.  Armstrong and Sons,  1910) ,  p .  161.  

5John G.  Lonsdale ,  Exposi t ion of  the Parables  (London:  
John W. Parker  and Sons,  1855) .  

^Marcus Dods,  The Parables  of  Our Lord (New York:  Wilbur  
B.  Ketchem, n .d . ) .  

7 Edmond M. Long,  I l lustrated Sermons on the Parables  of  The 
Old and New Testaments  (Phi ladelphia:  E.  M. Long and Sons,  1889) .  
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Refutation of the Holiness View 

While it is true that God expects holiness of character 

in the lives of His true believers, the main failure of this view

point is that it puts undue emphasis and preeminence upon holiness 

as the means of salvation. This is shown in that if they do not 

intend to imply that holiness was the thing that was required 

here then why was the man who had it not cast out into perdition"? 

While it is true that some of the supporters of this view are not 

Arminian, the very tenor of their position puts them in danger of 

being labeled Arminian because this is the general tenor of the 

Arminian position. 

If we were to say that the wedding robe was Christian 

holiness then that would require that each person who could ever 

sit down at the marriage supper of the lamb be clothed in the robe 

of Christian holiness. And in the terminology of most of these men 

this Christian holiness implies sinless perfection, while to the 

others it certainly indicates a positive bent to consistent Christian 

living. With the former the scriptures are at complete variance, 

and while the latter is essentially true as the outgrowth of true 

regenerate faith it is still true from scriptural evidence that 

this is not the basis of salvation but the outworking of salvation. 

While it is true that Phil. 2:12 enjoins us to "Work out your own 

salvation with fear and trembling," it is also true that the follow

ing verse tells us "For it is God which worketh in you both to will 

and to do of His good pleasure." It is God who works out through 

our hearts and lives through the person of His holy spirit that 
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causes  us  to  desire  to  l ive in  accordance with His  wil l ,  and not  

based upon our  own self  desire .  Therefore  for  a  man to  be cast  

out  because he did not  possess  the robe of  "Chris t ian hol iness"  

would put  the emphasis  upon man,  but  th is  verse  puts  the emphasis  

upon God.  Also in  Lk.  17:10 we are  told concerning the parable  

of  service "So l ikewise ye,  when ye shal l  have done a l l  those 

things which are  commanded you,  say,  we are  unprofi table  servants :  

we have done that  which was our  duty to  do."  There i s  not  one born-

again Chris t ian who can do anything to  receive meri t  f rom his  father  

in  heaven.  All  those things which we do we do because i t  i s  our  

duty to  do them and not  because of  some goodness  inherant  within 

ourselves .  Also in  Mt.  7:21-23,  where the danger  of  profession 

without  fa i th  is  being discussed,  we see that  the thing that  counts  

for  a l l  t ime and e terni ty  is  not  the outward act ions of  1he l i fe  

pr imari ly  but  the re la t ionship which an individual  sustains  to  

the Lord Jesus Chris t .  This  re la t ionship and not  Chris t ian hol iness  

is  the thing that  se t t les  for  t ime and e terni ty  the dest iny of  

each soul .  As to  the former,  we are  told in  1  Jno.  1:8 "If  we 

say that  we have no s in ,  we deceive ourselves ,  and the t ruth is  not  

in  us ."  And in  the 10th verse  we are  fur ther  told "If  we say that  

we have not  s inned we make him a  l iar  and his  word i s  not  in  us ."  

Therefore ,  i f  we asser t  that  the f inal  cr i ter ion for  s i t t ing down 

a t  the marr iage supper  of  the Lamb i s  Chris t ian hol iness ,  or  complete  

sanct i f icat ion,  then we are  thinking contrary to  the plain s ta tements  

of  scr ipture .  There i s  not  one of  us  who does not  s in  dai ly ,  and 

therefore  who would be unfi t  to  s i t  down a t  the marr iage supper  

of  the Lamb i f  th is  were the basis  upon which our  salvat ion rested.  
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Tit .  3:5 says "Not  by works of  r ighteousness  which we 

have done,  but  according to  his  mercy he saved us ."  Also Rom. 1:17 

says "The just  shal l  l ive by fa i th ."  And we might  add with Mart in  

Luther  "Alone."  Therefore  we conclude that  this  view is  wholly 

out  of  agreement  with the scr ipture  in  put t ing undue emphasis  and 

preeminence upon hol iness  or  Chris t ian character  as  the f inal  means 

of  sa lvat ion.  
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The Imputed Righteousness  of  Chris t  View 

This  view is  based upon the fact  that  the man evident ly  

lacked something that  was absolutely required -  the lack of  which 

caused him to  be bound and cast  into outer  darkness .  

This  view is  clear ly  s ta ted by Bourdi lon as :  

The wedding garment  means the robe of  Chris t ' s  r ighteous
ness ,  implying a  s ta te  of  reconci l ia t ion and acceptance;  that  
s ta te ,  in  short ,  in  which the t rue bel iever  is ,  as  dis t inguished 
from the nominal  Chris t ian.  The man without  a  wedding garment  
represents ,  therefore ,  one who bears  the name of  Chris t ian but  
i s  no Chris t ian in  hear t .8  

In  general ,  th is  view lays  great  s t ress  upon the common 

appl icat ion of  the ancient  custom of  or iental  kings.  Kirk suppl ies  

an i l lust ra t ion of  the appl icat ion of  th is  custom as  he says:  

I t  is  probable  that  the Savior  here  made a l lusion to  a  
custom which,  in  par t ,  s t i l l  exis ts  in  or iental  countr ies ;  
that  of  the kings providing splendid robes as  presents  for  
their  guests .  Chardin re la tes  a  case much in  point .  He 
not  only s ta tes  that  the king of  Pers ia  expends an incredable  
sum for  sumptuous garments  as  presents  to  his  guests ;  but  
a lso mentions the case of  a  vizier  to  whom the king had sent  
a  r ich garment .  An enemy of  the vizier  changed the robe for  
a  plain one.  This  the vizier  took as  a  proof  of  h is  
sovereign 's  displeasure,  and refused accordingly to  appear  
in  the s t reets  in  i t .  His  wearing of  another  robe than 
that  which the king gave him cost  him his  l i fe . . .The garment  
for  great  wedding occasions was a  long white  robe,  var iously 
and r ichly ornamented.9 

Arnot  agrees  but  points  out  that  i t  isn ' t  absolutely 

necessary to  use the customary appl icat ion:  

But  the point  i s  not  of  pr imary importance.  From what  
i s  taci t ly  assumed in  the narrat ive i t  may be held as  

O 
Francis  Bourdi lon,  The Parables  of  Our Lord CNew York:  

Carl ton and Lanahan,  n .d . ) ,  p .  

^Edward N.  Kirk,  Lectures  on the Parables  of  Our Saviour  
(New York:  R.  Craighead,  1857) ,  pp.  460,  461.  
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demonstrated alternately that either the king gave every guest 
the necessary garment, or it was such that every guest, even 
the poorest could on the shortest warning easily obtain it for 
himself. Two silences become the witnesses out of whose mouths 
this conclusion is established - the silence of the king as 
to the grounds of his sentence, and the silence of the culprit 
when the judgment was pronounced...on both sides it is confessed 
and silently assumed that the guest had not, but might have 
had the wedding garment on. If there had been any hardship 
in the case the king would have vindicated his own procedure, 
and the condemned guest would not have remained speechless 
when he heard his doom.10 

All the supporters of this view hold that the Bible teaches 

that no man shall sit down at the marriage supper of the Lamb with

out having been born again. The man without the wedding garment 

was cast into Hell because he had not been born again, he had 

not received the imputed righteousness of Jesus Christ for his 

sin. 

It should also be noted that essentially this view contends 

that both the imputed righteousness of Christ and holiness of 

character are required to enter heaven. That is, that a man who 

has the imputed righteousness of Christ will have issuing forth 

from his life the characteristics of Christian holiness, and that 

a man who has the elements of Christian holiness will also possess 

the imputed righteousness of Christ. 

Keach says that it is the robe of Jesus Christ for both 

justification and sanctification.^ Trench points out that the 

effort to bring in the usual reference to ancient oriental custom 

by some is probably an attempt to justify the king*s action in the 

^William Arnot, The Parables of Our Lord CLondon: T. 
Nelson and Sons, 1874), p. 272. 

^Benjamin Keach, An Exposition of the Parables (London: 
W. H. Collingridge, 1856). p. 547. 
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sentence which he passed upon this man. He seems to feel that a 

man's deliberate rejection of the righteousness of Christ is ground 

enough for God to cast him into Hell. He also takes issue with 

those of the holiness view who revolve around a responsibility 

which was wholly connected with the man himself. He says; 

But why could he not have answered that it was unreasonable 
to expect of him, brought of a sudden and without warning from 
the highways, to be furnished with such?...that he was too 
poor to provide, or that no time had been allowed for him to 
go home and fetch such a garment?12 

In summation, this view holds that the man was cast out be

cause he had neglected his responsibility to receive the imputed 

righteousness of Christ which would have issued in holiness of 

character and Christian life. This is the view which the writer 

holds. 

Other supporters of this view are Buttrick,^-^ and Dover.14 

^Richard c. Trench, Notes on the Parables of Our Lord 
(New York: Fleming H. Revell Co., n.d.), p. 183. 

13George A. Buttrick, The Parables of Jesus (Garden City, 
N. Y.: Doubleday Doran and Co., Inc., 1928), p. 230. 

14 T. B. Dover, The Hidden Word (New York: James Pratt 
and Co., 1887), p. 77. 
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Major Problem: What is the Nature of the 
'Cal1ing and Choosing of Matthew 22:14? 

In the course of investigating this problem, the writer 

has found that the vast majority of the men who have dealt with 

the passage have not made any real attempt to handle the problem. 

However, they have given views upon the text, though wholly in

adequate, and so the writer will include their conclusions in 

this investigation in order that the presentation might represent 

as fully as possible the whole course of discussion which an 

interested reader would likely find in his own investigation. 

With this end in view, the author will present these views first, 

and then move into those views which actually treat our passage. 
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Not Par t  of  Scr ipture  View 

This  view contends that  this  passage i s  not  real ly  par t  

of  the text ,  but  that  i t  was added by some edi tor  from some of  the 

Apocryphal  books such as  Esradus and Barnabas.  

This  view is  wholly inadequate  for  this  passage is  to  

be found in  a l l  the important  manuscr ipts ,  and there  i s  therefore  

no ground for  rul ing i t  out  of  the text .  The only advantage of  

th is  view is  that  i t  gets  r id  of  the problem. This  view is  

supported by Allen.^  

1 5Willoughby C.  Allen,  A Cri t ical  and Exeget ical  Commentary 
on the Gospel  according to  St .  Matthew.  Internat ional  Cri t ical  
Commentary,  eds .  Charles  A.  Briggs,  Samuel  R.  Driver  and Alfred 
Plummer (New York:  Charles  Scr ibner*s Sons,  1925) ,  p .  236.  
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Second Work of  Grace View 

This  view contends that  those cal led are  the men who 

hear  the gospel  and come to  salvat ion,  while  the ones chosen are  

those who get  the robe of  habi tual  r ighteousness ,  or  sanct i f icat ion,  

or  the l i fe  of  hol iness .  

McLaughlin says;  "Only those wil l  be chosen who choose 

hol iness .  This  i s  the doctr ine of  e lect ion -  *elect  of  God 

through sanct i f icat ion. 8  (1  Pet .  1:1,  2) ."!^  

Lonsdale  says;  

The robe of  habi tual  r ighteousness  i s  the only assurance 
of  acceptance.  Without  th is  requis i te ,  many wil l  indeed 
claim to  be admit ted to  the marr iage supper  of  the lamb.  
All  such c la imists  wil l  meet  the same refusal ;  to  a l l  wil l  
the same quest ion be addressed,  How earnest  thou in  hi ther ,  
not  having a  wedding garment?!?  

Others  who support  th is  view are  S i m p s o n , Makrakis , ! 9  

Plumptre ,^0 and Bruce. 2^-

^G.  A.  McLaughlin,  Commentary on the Gospel  According _to 
St .  Matthew ("Chicago;  Chris t ian Witness  Co. ,  1909) ,  pp.  303-306.  

17 Lonsdale ,  loc .  c i t .  

1 8A. B.  Simpson,  The Gospel  of  St .  Matthew (New York;  
The Chris t ian All iance Pub.  Co. ,  1929) .  

1 9Apostolos  Makrakis ,  "The Gospel  According to  Matthew,"  
Interpretat ion of  the Ent i re  New Testament ,  t rans .  Albert  George 
Alexander  OChicago;  Orthodox Chris t ian Educat ional  Society,  Pub. ,  1949) .  

2 0E. H.  Plumptre ,  The Gospel  According to  St .  Matthew,  
El l icot t*  s  Commentary On the Whole Bible ,  ed.  Charles  J .  El l icot t  
(Grand Rapids;  Zondervan Pub.  Co. ,  repr inted 1954) ,  VI,  136.  

2 1Bruce,  loc .  c i t .  
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Refutation of the Second Work of Grace View 

Doctrinal argument. This view fails to properly interpret 

the wedding robe in the eleventh verse, and thus makes the second 

work of grace, or personal holiness, the final requirement for 

salvation. This is directly contrary to Eph. 2:9 "Not of works, 

lest any man should boast." 

This view also seems to indicate that there is a special 

classification of those out from among the saved and that these 

only will go into heaven and that the others will be cast into 

hell. This is nowhere taught in the word of God, and would again 

put undue emphasis upon human decisions and work. The word of 

God tells us that when we have done well we should say "We are 

but unprofitable servants." 

.Contextual argument. This view also fails to interpret 

the passage in the light of the whole parable. The many called 

in our passage undoubtably refers to all those called in the whole 

system of parables including the marriage feast and the wedding 

garment, but this view seems to limit its interpretation to the 

parable of the wedding robe alone. It is evident when we realize 

that the many includes also those who did not respond at all that 

this could not possibly have to do with a "second work of grace." 
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Exclusively Contextual View 

This view is held in reference to two different groups of 

individuals. Basically, therefore, there are two separate views 

which may be placed under this single heading. "Hie first is: 

Jews only, or historical view. This view holds that this 

passage is dealing with the Jews only, and that Christ is not here 

teaching the calling of the Gentiles to salvation. The primary 

basis of this view appears to be the usage of similar terminology 

in the Old Testament, and the supposed intent of the same phrase 

as our text in Mt. 20:16. 

M'Neile says; 

In the Old Testament ?\€t\Tc>5( ^ P -jX ; see on 3:17) 
is used, in singular or plural, of the nation of Israel; but the 
failure of the nation to fulfill its destiny led to the use of 
the term, in later Jewish writings, for the "righteous," in 
contrast with the rest of the nation. — If then, in Jewish 
thought, the elect are the righteous or pious, the word involves 
not only divine pre-determination, but also human responsibility. 
— there is no reason to think that Jesus employed it in any 
other than the Jewish sense.22 

Page quotes Witby: "For many of the Jews are called, but 

few of them are chosen, that is, believe in the Gospel."23 

Gibson says: 

Jesus is looking back over the time since he began to 
spread the gospel feast and thinking how many have been invited 
but how few have come? And even among those who have seemed 
to come there are hypocrites? One he especially would have 
in mind as he spoke of the man without the wedding garment. 
Our Lord — let His sad thoughts rest on Judas, as He 

22Allen H. M*Neile, The Gospel According to St. Matthew 
CLondon; The Macmillan & Co. Ltd., 1915), p. 317. 

23 Lucius R. Page, A Commentary on the New Testament 
CBoston: Benjamin B. Mussey, 1849), p. 250. 
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descr ibed that  man.  Taking a l l  this  into considerat ion,  we 
can wel l  understand how a t  that  t ime He should conclude His  
parable  with the lamentat ion:  "Many are  cal led,  but  few are  
chosen."  I t  did not  fol low that  i t  was a  t ruth for  a l l  t ime 
and for  e terni ty .  I t  was t rue for  the t ime included in  the 
scope of  the parable .24 

The second view is :  

Profession vs .  possession view.  This  view holds  that  what  

i s  contained in  our  passage is  not  just  a  reference to  two different  

nat ional  groups,  nor  a  different ia t ion between two groups within 

a  nat ional  group,  but  a  dis t inct ion between professors  of  fa i th  

in  Chris t  and t rue possessors  of  the  imputed r ighteousness  of  Chris t  

and the outf lowing l i fe  of  consis tent  l iving which proves possession.  

In  the mind of  th is  group the "cal led" are  a l l  who hear  the gospel  

and who make a  profession of  fa i th  in  Chris t .  The "chosen" are  

those who wil l  be found,  upon inspect ion by the King of  Kings,  to  

be actual  possessors  of  saving fa i th ,  having received the wedding 

robe of  Chris t ' s  r ighteousness  and showing the consis tent  l i fe  

which tes t i f ies  to  this  possession.  Taylor  says:  

The invi ta t ion is  to  a l l ,  without  l imitat ion or  res t r ic t ion,  
bad or  good,  old or  young,  or  whatever  color  or  nat ion.  All  
are  cal led;  but  they only t ruly accept ,  who in  so doing,  yield 
themselves  up to  God to  be as  He wil ls ,  to  do as  He commands,  
to  l ive as  He o r d a i n s .25 

Others  who support  th is  view are  Kirk, 2 6  Alford 2 7  and Ryle . 2 8  

04 John M. Gibson,  The Gospel  of  St .  Matthew,  The Exposi tor ' s  
Bible .  ed.  W. Robertson Nicol l .  CNew York:  Funk and Wagnal ls  Co. ,  
1900) ,  p .  321.  

25 26 Taylor ,  op.  c i t . ,  p .  162.  Kirk,  loc .  c i t .  

27 Henry Alford,  The Greek Testament  CNew ed.  London:  
Longmans,  Green,  and Co. ,  1894) ,  I,  221.  

O O  
J .  C.  Ryle ,  Ryle 's  Exposi tory Thoughts  on the Gospels  

CGrand Rapids:  Zondervan Pub.  House,  n .d . ) .  
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Refutation of the Exclusively Contextual View 

Refutation of the Jews only, or historical view. While 

what is said of the use of the terms in the Old Testament is true, 

this view is wrong in applying it to our text because of the con

text in which our passage is found. It is clearly seen that in 

Mt. 21:33; 22:14 Cthe parables and wedding robe) Jesus is teaching 

the replacing of the Jews with the Gentiles in God's place of 

blessing. Compare Mt. 21:43; "Therefore say I unto you, the king

dom of God shall be taken from you and given to a nation bringing 

forth the fruits thereof." Compare also our interpretation of the 

parable of the wedding feast. Therefore, this cannot be taken in 

a strictly Jewish sense. 

If some would argue that perhaps then this is a contrast 

between Jews and Gentiles, we reply (a) this is contrary to Biblical 

teaching in that Jews as well as Gentiles are among the elect. 

Compare the argument from the Old Testament by the supporters of 

this view, and Cb) once the Gentiles appear at all in the inter

pretation, then this interpretation of the terms "called" and 

"chosen" must be in accord with the rest of the teaching of the 

New Testament on this subject. This we shall see later to include 

no idea of contrast between two nations, but between two groups 

irrespective of nationalities. 

Refutation of the profession vs. possession view. While 

this view is the popular view and it would be well for each of us 

to apply it to our own hearts as a challenge to be in our lives 

what we profess with our lips, it is found inadequate upon the 
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following ground: 

This view does not interpret Mt. 22:14 in the light of the 

teaching of the whole parable. It takes for its interpretation 

the identification of the man without the wedding garment and 

sets him up as a representative of a whole class of individuals 

who fail to realize how close will be the scrutiny of the judge 

before whom they shall stand. The fact that others had also been 

called who did- not come seems to escape their notice. This is a 

dangerous method of interpretation. The only safe way to interpret 

a passage is in the light of the whole context. 

Refutation of the contextual view in general. This view-

is seen to be inadequate on the very ground of its purported 

strength - the immediate context. It fails to properly interpret 

our passage in the light of the whole context. 
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Chosen To Special Tasks View 

This view holds that all are called to salvation, but 

few are chosen to special tasks of service for the Lord. 

Binney says: "Called — chosen — all are called to enter 

the kingdom of Heaven and labor for Christ, but few are chosen to 

the highest honors." 

Clarke is more explicit as he says; 

The choice, which is a divine act, is a summons to the 
side of God, to be fitted for His service and to be used therein. 
The elect of the New Testament, like the elect of the Old, are 
chosen and called of God that He may use them for the good of 
other men...Instead of holding that the elect are the only 
ones who can be saved, it is more accordant with the scriptures 
to hold that the elect are elect for the sake of the non-elect, 
that is, they are chosen by God to serve for the saving of 
those who have not yet been brought to God as they have been, 
the non-elect in God's own time may become elect.30 

pQ 
Amos Binney, The People's Commentary (New York: Nelson 

and Philips, 1878), p. 99. 

"^William N. Clarke, An Outline of Christian Theology 
C4th ed.; New York: Charles Scribner's Sons, 1899), pp. 393, 394. 
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Refutation of Chosen to Special Tasks View 

Contextual argument. This view also fails to interpret 

this passage in the light of its context - in fact, this view 

cannot in any way fit the context. The author makes only a lame 

attempt to fit it into our text, but none whatsoever to the 

context. 

This view also wrongly interprets and places undue emphasis 

upon the limitations of Christian service. This view teaches that 

only few are chosen of God to special efforts, while the scriptures 

in their very tenor continually exhort each Christian to yield 

himself that God might use him abundantly. The scriptures tell 

us continually that God has a will for our lives which includes a 

special task suited to our own abilities. Compare Mk. 3:35; "For 

whosoever shall do the will of God." 

Doctrinal argument. This view wrongly interprets the 

doctrine of election. While it is true that God did and does 

choose some to special tasks (without necessarily highest honors 

being attached - compare Mt. 11:11: "Verily I say unto you, among 

them that are born to women there hath not risen a greater than 

John the Baptist: notwithstanding he that is least in the kingdom 

of Heaven is greater than he."), this is not the true New Testament 

usage of the word. The New Testament plainly tells us that God 

has divinely elected (or chosen) some to salvation - not service. 

The doctrine of election must be interpreted in the light of its 

usage. What this usage is in the New Testament will be shown 

shortly. 



35 

Clarke sends his own system to destruction when he concludes 

that while this system solves all the problems, it still does not 

remove all mystery from life: 

It does not explain why one man is actually brought to 
God for present service and welfare, while another remains thus 
far uninfluenced by any divine calling. It is still true, as 
Paul insisted, that God is sovereign in the administration of 
these gifts and callings, and that the ground of His providential 
action must be left with Him.31 

31lbid., p. 395 
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Election Based Upon Free Will View 

This view holds that as God's election is based upon man's 

response to His call, the called are all those who hear the gospel, 

and the chosen are those who by faith respond to the call with a 

yielding of their lives which issues in a holy walk before God. 

This view would also lay stress upon profession vs. possession, but 

its main emphasis is upon human free will to accept or reject the 

divine call to salvation. Summers quotes Theophylact thusly: "It 

is God's heart to call, but to become elect or not is ours."^ 

The Catholic Biblical Association agrees, and adds: 

The chosen or the elect is a technical expression for the 
members of Christ's kingdom; cf. Rev. 17:14. This term has 
nothing to do with the Calvinistic idea of pre-destination. 
Sometimes it is used entirely synonymous with "the called," 
when the two terms are distinguished, as here, "the elect" 
are those who of their own free will cooperate with grace."33 

Morison adds: 

They who choose the divine choice are divinely chosen. They 
who refuse and reject the divine choice are divinely refused 
and rejected. The divine choosing and refusing in such cases, 
is conditioned on inner reality, and hence the chosen are 
chosen according to the foreknowledge of God the Father.34 

This view embodies the Arminian view of election and 

calling. Others who also agree and who firmly support this view 

32 Thomas 0. Summers, St. Matthew, Commentary on the Gospels 
(Nashville: A. H. Redford, 1873), I, 253. 

33 
Mark Kennedy, The Holy Gospel of Jesus Christ according 

to St. Matthew, A Commentary on the New Testament, ed. by E. H. 
Donze, et all CKansas City, Mo.: The Catholic Biblical Association, 
1942), p. 149. 

34 James Morison, A Practical Commentary on the Gospel accor
ding to St. Matthew (9th ed.; London: Hodder, Stoughton and Co., 1895), 
P. 
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are Gerhart,35 Olshausen,36 Maclaren,37 Bourdilon,38 Trench,39 

Henry,40 Jacobus,41 Quesnel,42 Hubbard,43 and Johnson.44 

35 Emanuel V. Gerhart, Institutes of the Christian Religion 
(New York: Funk and Wagnalls Co., 1894), II, 710-712. 

3^Herman Olshausen, Biblical Commentary on the New Testament, 
trans. A. C. Kendrick (New York: Sheldon, Blakeman and Co., 1858), 
II, 173, 174. 

87 Alexander Maclaren, Matthew 9-28, Exposition of Holy 
Scripture (New York: Hodder and Stoughton, n.d.), p. 132. 

38Bourdilon, loc. cit, 39Trench, loc. cit., pp. 190, 191. 

40Matthew Henry, A Commentary on the Holy Bible (New York: 
Funk and Wagnalls, n.d.), V, 181. 

41 Melanethon W. Jacobus, Notes on the Gospels (New York: 
Robert Carter and Brothers, 1859), p. 224. 

42Pasquier Quesnel, The Gospels (Philadelphia: Parry and 
McMillan, 1855), I, 270. 

43 George H. Hubbard, The Teachings of Jesus In Parables 
(Boston: The Pilgrim Press, 1907), pp. 153-160. 

44 B. W. Johnson, The People*s New Testament C6th ed.; St. 
Louis: Christian Pub. Co., 1890), I, 121. 
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Refutation of Election Based Upon Free Will View 

Doctrinal argument. This view does not interpret the 

idea of election in light of the clear teaching of the rest of 

scripture. This will be shown in the writer*s interpretation. 

This view puts the stress upon human ability and completely 

ignores such passages as Rom. 3:11, 12: "There is none that 

understandeth, there is none that seeketh after God. They are 

all gone out of the way, they are together become unprofitable; 

there is none that doeth good, no, not one." Those who hold this 

view fail to realize that man is totally depraved and will not 

seek God on any grounds unless God first calls him, and brings 

him to Himself. This is also due to a faulty understanding of 

divine election, and will also be handled in the writer*s in

terpretation. 
I 
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A General Call Vs. Divine Election View 

This view holds that there is a general call which can be 

rejected in addition to a special, or efficacious call, which al

ways results in the salvation of the one called. This view 

holds that the call found in our text is the general call and 

that "the chosen" are actually the elect - those who have been 

divinely chosen or elect of God since before the foundation of 

the world. 

Lenski may well speak for many who support this view 

when he says: 

\ / J / 
Both KATI VOL and £K?\€K VOL are verbals and are equal to 
passive participles, the agent back of the passive idea being 
God: "called by God," "elected by God." Moreover, in both verbals 
the entire action is included, that of God's calling and that 
of God * s^ electing. This, too, is plain; that here the calling 
( KCK ?\ ) signifies the invitation of grace which may be 
accepted by means of grace it contains, but which, in spite of 
that grace, may be rejected by man's vicious perversity. Hence 
"many" are called ones, and far fewer are elected ones. As so 
often, the absence of the articles intends to stress the quality 
of the nouns. To be sure, the parable shows us who the elect 
are, namely those who accept the call and the garment of Christ's 
righteousness; and thus also who the non-elect are, all those 
who obdurately reject the call either in violence, or by in
difference, or by spurning Christ's righteousness...In the very 
word £K)\€K 7~o (. we have the whole divine act of election, 
even as we cannot have the elect without their election...The 
essential point in this comprehensive act is the one pictures 
in vs. lis the king's looking for the wedding garment, Christ's 
righteousness embraced by faith. The whole act culminates in 
this point. Noting this culmination, we may also say that the 
divine election is that specific part of God's eternal grace 
which accepts the saints whom He has succeeded in clothing 
in Christ's righteousness as His own forever in eternal 
glory.45 

Some would differ with Lenski in making the actual clothing 

45R. C. H. Lenski, The Interpretation of St. Matthew's 
Gospel (Columbus, 0.: The Wartburg Press, 1943), p. 859. 
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of a saint in Christ's righteousness the embodiment of election, 

for they see election as a divine decree, and efficacious calling 

the work of clothing the saint in Christ's righteousness. These 

would include Broadus,46 Spurgeon,47 Robertson,48 Hodge,49 Strong50 

and McClain.5* 

This is the view that the writer holds and will seek to 

defend in the writer's interpretation. 

46John A. Broadus, Commentary on the Gospel of Matthew; An 
American Commentary on the New Testament, ed. Alvah Hovey (^Phila
delphia: American Baptist Pub. Society, n.d.), p. 450. 

47C. H. Spurgeon, The Gospel of the Kingdom (Xondon: 
Dassmore and Alabaster, 1893), pp. 194, 195. 

48 
Archibald Thomas Robertson, Word Pictures in the New 

Testament (New York; Richard R. Smith, Inc., 1930), I, 175. 

49 
Charles Hodge, Systematic Theology (New York: Scribner, 

Armstrong & Co., 1872), II, 675 - 707. 

50Augustus H. Strong, Systematic Theology (New York; 
Fleming H. Revell Co., reprinted 1954), p. 782. 

5^Alva J. McClain, Christian Salvation (Unpublished notes 
for Theology Class at Grace Theological Seminary, Winona Lake, Ind., 
n.d.). pp. 22-31. (Mimeographed). 



WRITER*S INTERPRETATION 

Minor  Problem; What  i s  the Interpretat ion 
of  the Wedding Robe in  Matthew 22;11? 

The parable  of  the wedding garment  shows this  man as  

having been one of  those who responded to  the general  cal l  of  both 

good and bad as  found in  verse  ten.  I f  we bel ieve that  the cal l  

was the offer  of  the gospel ,  or  salvat ion through Jesus Chris t ,  

then for  him to  have responded to  that  cal l  must  have meant  that  

he made a  decis ion -  or  in  the terminology of  today,  he went  for

ward to  regis ter  his  decis ion for  Jesus Chris t .  Then i t  is  seen 

that  he presents  himself  as  ready for  the marr iage feast  of  the 

Lamb.  As no i l lustrat ion can walk on a l l  fours  i t  is  of  no 

consequence that  we understand that  no man shal l  appear  a t  the 

marr iage supper  of  the Lamb without  having received Jesus Chris t  

actual ly  and ful ly  as  Lord and Savior  in  his  l i fe .  To the teaching 

of  the parable  this  i s  not  necessary a t  this  point  and as  we 

shal l  see la ter  i t  is  taken care  of  a t  the conclusion of  the  

parable  when he is  cast  out .  However ,  we may,  as  Bourdi lon,  take 

this  as  a  reference to  their  "having Gospel  Light ;  the belonging 

outwardly to  the church of  Chris t  and taking par t  in  re l igious 

ordinances."^ I t  is  interest ing to  note  that  evident ly  the other  

guests  a t  this  feast  did not  not ice  this  man's  lack of  the wedding 

^Bourdi lon,  op.  c i t . ,  p .  

42 
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garment which was so obvious to the king. You and I cannot tell 

which are the wheat and which are the tares in the church of Jesus 

Christ today, but He knows, the word of God tells us, "For man 

looketh on the outward appearance, but the Lord looketh on the 

heart." (1 Sam. 16:7b). While he was fooling others, he could not 

fool the Lord. The word of God tells us again "keep thy heart 

with all diligence; for out of it are the issues of life." 

CProv. 4:23). Therefore, the true picture here is the picture of 

a man who had made a decision for Jesus Christ and has outwardly 

to the appearance of other human beings, lived a nominal Christian 

life, but whose life has neither had the imputed righteousness of 

Christ in it nor the issue of a truly holy life which would proceed 

from the imputed righteousness of Christ. The man had been freely 

offered the robe by the king and had willfully rejected it. There

fore, as one who had sought to arrive at the feast in his own 

garments of self righteousness and had rejected the offered garment 

of the king, he was justly condemned to a sinner*s hell. No 

righteousness of any man no matter how good and noble can be com

pared to the righteousness (imputed) and character of the regenerate 

man. C"A11 our righteousnesses are as filthy rags." Is. 64:6b). 

Therefore, this man was not fooling the King of righteousness 

who did not find in him the holy and righteous character of a 

regenerate man nor that he had the heart condition of one who had 

received the imputed righteousness of Jesus Christ. 

It is obvious that this man is a representative of a 

class of individuals, and as to why only one man is singled out to 

represent this class Trench offers this suggestion: 
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Why th is  many cast  out  should be represented as  a  s ingle  
person,  has  been explained in  different  ways.  Townson 
instances  i t  as  an example of  what  he happi ly  cal ls  " leni ty  
of  supposi t ion,"  which marks our  Lord 's  parable;  just  as  in  
another ,  one servant  only fa i ls  to  turn his  Lord 's  money to  
account .  (Mt.  25:28;  Lk.  19:20) .  Gerhard ingeniously suggests  
that  i f  many had been thrust  out  f rom the marr iage,  the nuptual  
fes t ivi t ies  might  appear  to  have been dis turbed.  But  more 
valuable  i s  another  suggest ion which he offers ,  namely that  
the mat ter  i s  thus brought  home to  the conscience of  every 
man;  "So di l igent  and exact  wil l  be the scrut iny,  that  not  so 
much as  one in  a l l  that  great  mult i tude of  men shal l  on the 
las t  day escape the piercing eyes of  the judge." 2  

However ,  whi le  the wri ter  i s  sure  that  this  man represents  a  c lass  

of  individuals ,  he bel ieves  that  the term "many" in  our  passage 

appl ies  to  a l l  who had been cal led.  

The wri ter  concludes that  the wedding robe represents  

the imputed r ighteousness  of  Chris t  which wil l  issue in  Chris t ian 

character .  While  i t  is  t rue that  no man can have t rue Chris t ian 

character  without  the imputed r ighteousness  of  Chris t ,  i t  i s  also 

t rue that  "fai th  without  works i s  dead."  CJas .  2:20b) .  

French,  op.  c i t .  ,  p .  186.  
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Major  Problem: What  i s  the Nature  of  the 
Cal l ing and Choosing of  Matthew 22;14? 

The view which the wri ter  bel ieves  to  be correct ,  and 

which he wil l  now seek to  defend is :  A General  Cal l  Vs.  Divine 

Elect ion.  The basis  upon which this  view is  supported i s :  

doctr inal ,  contextual  and l inguis t ic .  

Doctr inal  argument .  The Bibl ical  doctr ine of  e lect ion 

as  held by the author  may be def ined as :  "That  God,  before  the 

foundat ion of  the world,  chose a l l  bel ievers  to  salvat ion in  Chris t  
"3 

wi th  a l l  i t s  at tendant  blessings and obl igat ions."  This  view 

makes e lect ion an e ternal  decree of  God issued in  e terni ty ,  

passed "before  the foundat ion of  the world."  Therefore ,  e lect ion,  

or  choosing,  in  our  passage is  not  based upon the react ion of  

the individuals  involved,  but  ra ther ,  the react ion in  each case 

reveals  the re la t ion of  each to  this  e ternal  decree.  Those who 

respond to  the cal l  and whose l ives  reveal  an a t tendant  holy 

character  show that  they are  of  the e lect ,  and those who respond 

but  do not  have an a t tendant  hol iness  of  l i fe ,  or  who despise  or  

re ject  the cal l ,  show that  they are  of  the non-elect .  For  a  

general  discussion of  the Bibl ical  doctr ine of  e lect ion and 

var ious views of  i t s  interpretat ion,  as  wel l  as  the wri ter ' s  

conclusions,  see Appendix A.  

The interminable  theological  argument  that  has  waged with 

unabated fury is :  How do we harmonize the Bible  passages which 

seem to  teach that  God's  invi ta t ion to  salvat ion is  to  a l l ,  

3McClain,  op.  c i t . ,  p .  22.  



46 

without  l imitat ion,  with those passages,  especial ly  in  Paul ,  

which seem to  indicate  that  God only cal ls  those whom He has  

e lected to  salvat ion? This  harmonizat ion must  include a lso a  

harmonizat ion with our  own par t icular  doctr ine,  be i t  Calvinis t ic ,  

Arminian or  some other .  This  i s  the problem of  a  universal  cal l  

as  opposed to  a  l imited,  or  special  cal l .  

The wri ter  bel ieves  that  both extremes are  r ight ,  within 

l imitat ions,  and that  both are  wrong because they are  extremes 

which fa i l  to  grasp the main s t ream of  Bibl ical  evidence.  The 

Bible  teaches not  just  one cal l  of  God to  s inners  to  come to  salva

t ion,  but  two.  One the theologians cal l  the "general"  or  "external"  

cal l ,  and the other  the "special"  or  "eff icacious" cal l .  The two 

may not  be confused,  for  they are  to  two specif ic  groups.  Some 

theologians cal l  these two "common" and "eff icacious" grace,  as  

revealed in  the minis t ry  of  the Spir i t  in  salvat ion.  

The "general"  or  "external"  cal l  i s  made by God through 

His  word and His  fa i thful  minis ters  to  those who hear  the gospel  

i r respect ive of  their  being par t  of  the  e lect  or  the non-elect .  

This  i s  a  cal l  that ,  though genuine,  cannot  be responded to  by 

s inful  men because of  the pervers i ty  of  their  own natures ,  for  

which they,  not  God,  are  personal ly  responsible  and accountable .  

This  cal l  makes known the way of  sa lvat ion to  s inful  men who have 

no capaci ty  to  receive i t  with understanding.  

A few of  the passages which teach this  general  cal l  are:  

"God our  Savior ;  who wil l  have a l l  men to  be saved,  and to  come 

4John F.  Walvoord,  The Holy Spir i t  (3rd ed. ;  Findlay,  0 . :  
Dunham Pub.  Co. ,  1958) ,  p .  109.  
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unto the knowledge of  the t ruth."  (1  Tim. 2:3a,  4) ;  "And the t imes 

of  th is  ignorance God winked a t ;  but  now commandeth a l l  men every 

where to  repent ."  (Ac.  17:30);  "Come unto me,  a l l  ye that  labour  

and are  heavy laden,  and I  wil l  give you res t ."  CMt.  11:28);  

"Jesus s tood and cr ied,  saying,  i f  any man th i rs t  le t  him come 

unto me,  and dr ink."  CJno.  5:37b);  "Ho,  every one that  thirs te th ,  

come ye to  the waters ,  and he that  hath no money;  come ye,  buy,  

and eat ;  yea,  come,  buy wine and milk without  money and without  

pr ice ."  ( Is .  55:1) .  

This  i s  the cal l  that  some appear  to  have answered,  but  

which i s  shown sooner  or  la ter  to  be nothing more than a  case of  

mere profession.  At  t imes,  the individual  may exhibi t  a l l  the 

marks of  a  t rue and fa i thful  disciple ,  and yet  when a l l  i s  made 

plain they wil l  be found to  be only professors ,  and not  possessors  

of  sa lvat ion.  

Many wil l  say to  me in  that  day,  Lord,  Lord,  have we 
not  prophesied in  thy name? and in  thy name have cast  out  
devi ls?  and in  thy name done many wonderful  works? and then 
wil l  I  profess  unto them, I  never  knew you:  depart  f rom me,  
ye that  work iniqui ty ."  (Mt.  7 :22,  23) .  

God i s  a  holy and a  just  and a  sovereign God,  and i f  the 

only cal l  He made to  man was th is  "external"  or  "general"  cal l  

which could not  be received and answered by one s ingle  man in  a l l  

the world,  He would s t i l l  be perfect ly  r ighteous in  sending every 

las t  man to  Hel l .  He owes no man anything? The only reason He 

saves any i s  because He chooses  to  do so.  

To those whom He chooses  to  save He extends an "eff icacious" 

or  "special"  cal l  which always issues  in  the salvat ion of  the 

individual  cal led.  "Whom He foreordained,  them He a lso cal led:  



and whom He cal led,  them He a lso just i f ied."  (Rom. 8:30);  "For  

the gif ts  and the cal l ing of  God are  not  repented of ."  (Rom. 11:29) .  

"But  we preach Chris t  crucif ied,  unto the Jews a  s tumbling block,  

and unto the Gent i les  fool ishness;  but  unto them that  are  cal led,  

both Jews and Greeks,  Chris t  the power of  God,  and the wisdom of  

God."  (1  Cor.  1:23,  24);  "Who saved us ,  and cal led us  with a  holy 

cal l ing,  not  according to  our  works,  but  according to  His  own 

purpose and grace,  which was given us  in  Chris t  Jesus before  

t imes e ternal ."  (2  Tim. 1 :9) .  

Some,  notably the s t rong Calvinis t  who holds  to  the TULIP 

( i .e .  the f ive points  of  Calvinism),  cal l  this  " i r res is table  grace,"  

however ,  whi le  th is  cal l :  

. . . infal l ibly accomplishes  i t s  purpose of  br inging the s inner  
to  the acceptance of  salvat ion. . .we reject  the term " i r res is table ,  
as  implying a  coercion and compulsion which i s  foreign to  the 
nature  of  God's  working in  the soul . . .God's  saving grace and 
effectual  cal l ing are  i r res is table ,  not  in  the sense that  they 
are  never  res is ted,  but  in  the sense that  they are  never  
successful ly  res is ted. 5  

The way that  God accomplishes  th is  end i s  to  open the 

understanding of  the one cal led and instruct  him so that  he i s  

wil l ing to  do God's  wil l  and accept  salvat ion.  "And a  cer ta in  

woman named Lydia . . .which worshipped God,  heard us:  whose hear t  the 

Lord opened,  that  she a t tended unto the things which were spoken 

of  Paul ."  (Ac.  16:14);  "For  i t  is  God which worketh in  you both 

to  wil l  and to  do of  His  good pleasure."  (Phi l .  2:13) .  Since i t  

is  God who opens the understanding and who instructs  the one 

cal led,  the cal l  i s  cer ta in  as  to  i t s  f inal  outcome:  "Fai thful  i s  

5Strong,  op.  c i t . ,  pp.  792,  793 
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he that  cal le th  you,  who a lso wil l  do i t ."  (1  Th.  5:24) .  

For  a  general  discussion of  the doctr ine of  cal l ing and 

the var ious views of  i t ,  as  wel l  as  the conclusions in  ful l ,  see 

Appendix B.  

Therefore ,  the wri ter  concludes that  what  we have in  this  

passage in  Mt.  22:14 i s  a  general  cal l  to  a l l  who were invi ted,  

to  which some responded,  but  only those out  of  the ones who 

responded who were e lect  of  God to  salvat ion before  the foundat ion 

of  the world real ly  heard the cal l  and responded because to  them 

God chose to  extend His  eff icacious grace which alone could br ing 

them to  Chris t .  

Contextual  argument .  The conclusion arr ived a t  in  the 

doctr inal  argument  i s  supported by ("but  not  or iginated by)  the 

context .  In  a  glance through Mt.  22:1-13 we see that  several  

groups of  individuals  were cal led to  the wedding feast .  Verse 

three te l ls  of  the cal l  extended to  those who had been bidden,  

that  i s ,  the Jews who had been bidden to  prepare for  the coming 

of  the  kingdom of  God by the Old Testament  prophets .  Verse four  

te l ls  of  a  renewed cal l  to  this  same group,  that  i s ,  the Jewish 

people .  Verses  nine and ten te l l  of  a  cal l  extended to  a l l  found 

in  the highways,  both good and bad,  that  i s ,  both Jews and Gent i les ,  

as  many as  could be preached to .  This  would indeed comprise  a  

group large enough to  be s imply designated "many."  

However ,  verse  three says that  the f i rs t  group would not  

come,  and verses  f ive and s ix  say that  upon being again invi ted 

the same group makes l ight  of  the invi ta t ion and makes excuses ,  

and some even ki l led the messengers  sent  out  to  invi te  them in .  
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Verse ten says that the servants who went out into the highways 

gathered together as many as they found and brought them in. This 

verse ten applies, by opinion of the vast majority of commentators, 

to the turning to the Gentiles as shown in Acts 10. From a purusal 

of the following chapters of Acts and from the history of the church 

down to this day, we conclude that this does not intend to prove 

that all that they met came to the feast. Surely, if the other 

group could reject the call and make light of it, so could this 

group. We are not told of any coercion being used upon them to 

get them to come. Some think that they see coercion in Luke 14 

where a similar call is given, but, while this passage says to 

compel them to come, very few writers think that the two feasts 

of Luke 14 and Matthew 22 are the same. Even so, the "compel" of 

Lk. 14:23 implies not military force, but urgent inviting. Thus, 

even if one would insist that the two feasts are the same, and 

that the same compelling is intended in both, it is evident that 

only a portion, and experience would limit it to a very small 

portion, of those thus called came. 

In addition, verse eleven tells of a man, who undoubtedly 

stands for a whole class of individuals, who though he responded 

to the call appeared without the necessary garment which he could 

have possessed, and was expected to possess. As a result he too 

is excluded along with those who had not responded to the call. 

This man evidently professed faith in Christ, but did not really 

possess salvation. 

The result is that only a very few of the many called 

actually partook of the feast. 
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A genuine invitation was extended, but only a small portion 

of those invited to receive Christ and His newness of life responded 

and some of these presumed to come on their own terms, without 

truly receiving Christ and the newness of life as symbolized by 

the wedding robe. All those who rejected or despised the invita

tion, as well as those who responded but who were found without the 

imputed righteousness of Christ and its issue of regenerate life, 

are barred from the kingdom of God. Only those whom God has 

succeeded in clothing in the righteousness of His son are allowed 

to sit down to the feast in the kingdom of God. 

Linguistic argument. There are no grammatical problems 

involved in this passage. The only problem encountered is the 

confusion of application of KXljT&S and €K TCtS in their 

usage in the New Testament. This confusion centers around a 

failure to note a difference between Paul's use of the terms and 

their use in the gospels. The confusion has been so complete 

that it appears as if some see an equation of the terms in Paul's 

epistles. This is not the case, however, as we shall see. 

First, as to translation of the two words in the King 

James Version:6 (1) A Ay Z~C> 5 is used eleven times (Mt. 20:16; 

22:14; Rom. 1:1, 6, 7; 8:28; 1 Cor. 1:1, 2, 24; Jude 1; Rev. 17:14) 

and every time it is translated "called." (2) CKis used 

twenty-three times (Mt. 20:16; 22;14; 24:22, 24, 31; Mk. 13:20, 22, 

27; Lk. 18:7; 23-35; Rom. 8:33; 16:13; Col. 3:12; 1 Tim. 5:21; 

2 Tim. 2:10; Tit. 1:1; 1 Pet. 1:2; 2:4, 6, 9; 2 Jno. 1, 13; 

^George U. Wigram, The Englishman's Greek Concordance (6th 
ed.; London: Samuel Bagster and Sons, 1870), pp. 425, 228. 
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Rev.  17:14)  and i s  t ranslated "chosen" seven t imes (as  in  our  

text) ,  and "elect"  s ixteen t imes 

Second,  as  to  possible  t ranslat ions assigned by the 

lexicons:  (1)  Scan be t ranslated (a)  invi ted,  welcome,  

(b)  cal led out ,  chosen,  (c)  summoned to  court ;  according to  

Liddel l  and Scot t ; 7  and cal led,  invi ted in  Mt.  20:16;  22:14 to  

the kingdom of  Heaven and i t s  pr ivi leges;  and in  the other  New 

Testament  usages emphat ical ly  of  those who have obeyed this  cal l ,  

and (a)  invi ted Cby God in  the proclamation of  the gospel)  to  

obtain e ternal  salvat ion in  the kingdom of  God through Chris t  -

Rom. 8 :28;  1  Cor.  1:24;  Jude 1 ,  2 ,  (b)  cal led to  the discharge 

t ranslated:  

(a)  General ly  select ,  chosen;  e .g .  of  persons,  1  Pet .  2 :9 . . .  
of  th ings,  se lect ,  choice;  ( t>)  wi th  the idea of  approval ,  
favor ,  del ight ,  compare in  £  KA £y^ No.  2;  chosen,  i .q .  r  

^cherished^ beloved; Lk. 23:35; Rom. 16:13 - specially O C 
f .K A K Tot ,  the e lect ,  those chosen of  God unto salvat ion,  
or  as  members  of  the kingdom of  Heaven,  and who therefore  
enjoy His  favour  and lead a  holy l i fe  in  communion with Him, 
i .q .  saints ,  Chris t ians . . . ;  absolutely Mt.  20:16;  22:14;  
24:22,  24;  Rev.  17:14;  

according to  Robinson; 1^ 1  and 1 .  picked out ,  se lect ;  "2.  choice,  

"Henry G.  Liddel l  and Robert  S .  Scot t ,  A Greek-English 
Lexicon,  eds .  Henry S.  Jones and Roderick McKenzie  (New ed. ;  
Oxford:  Clarendon Press ,  1940) ,  I ,  960.  

g 
Edward Robinson,  A Greek and Engl ish Lexicon of  the  New 

Testament  (New ed. ;  New York:  Harper  and Bros. ,  1868) ,  p .  402.  

9  Joseph H.  Thayer ,  A Greek-English Lexicon of  the New 
Testament  CCorrected ed. ;  New York:  American Book Co. ,  1889) ,  p .  350.  

the cal led,  that  i s  saints ,  Chris t ians ,  according to  Robinson,^ 

of  some off ice;"  according to  Thayer . 9  (2)  £k^£K T&S can be 

i 0Robinson,  op.  c i t . ,  p .  231 
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pure; 3. Chosen of God, elect," according to Liddell and Scott;11 

and "picked out, chosen, chosen by God, and to obtain salvation 

through Christ," according to Thayer.^ 

On the one hand, from these considerations we may deduce 

that there is no disagreement over the meaning of £K?\ CKT̂ S., It 

always refers to a special individual or group chosen or selected 

out of a larger group. There is no indication whatsoever of 

reflexive action as "chosen by one?s own choice," etc. It plainly 

indicates a "choosing" or "selecting" by someone other than the 

person or persons involved, and we must take it to mean by God. 

On the other hand, however, while the translation of 

Tc>S in the King James indicates no difference when considered 

apart from the immediate context, the word being translated the 

same every time, the lexicons indicate a distinct difference of 

usage in the gospels as against the epistles and revelation. One 

indicates an invitation, or a call to the kingdom of Heaven, and 

the other speaks of those who have obeyed this invitation or call. 

A third line of evidence of the usage of these words is 

found in the word studies and critical commentaries. 

Robertson, in writing on Mt. 22:14 says, "There is a dis

tinction between the called and the chosen — called out from the 

called."13 In dealing with Rev. 17:14, he says, "For /C/^7^4 and 
J / . . 

V&S see Mt. 22:14 (contrasted)." 

11Liddell and Scott, op. cit. , I, 512. 

12Thayer, op. cit., p. 197. 13Robertson, op. cit., I, 175 

14Ibid., VI, 434. 
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Alford, in writing on Rom. 8:28 says: 

To those who are called (not only invited, but effectively 
called) according to His purpose...the calling here and else
where spoken of by the apostle (Compare esp. 9:11) is the 
working, in men, of "the everlasting purpose of God whereby 
before the foundations of the world were laid, He hath de
creed by His counsel secret to us, to deliver from curse and 
damnation those whom He hath chosen in Christ out of mankind, 
and to bring them by Christ to everlasting salvation." Art. X 
of the Church of England...on the one hand, scripture bears 
constant testimony to the fact that all believers are chosen 
and called by God, - their whole spiritual life in its origin, 
progress and completion, being from Him; - while on the other 
hand its testimony is no less precise that He willeth all to 
be saved, and that none shall perish except by willful rejection 
of the truth. So that, on the one side, God's sovereignity, 
on the other, man*s free will, - is plainly declared to us.15 

He goes on to say that for this reason he makes it a practice to 

translate each passage as found - no matter which side it presents. 

He also says, in writing on Rev. 17:14; "called and chosen (all 

the called are not chosen, Mt. 20:11; 22:14; but all that are 

chosen are first called, (2 Pet. 1:10) and faithful."16 

Denney says, in writing on Rom. 1:1: "In the New Testament 

17 it is always God who calls." And on Rom. 1:6: "'calling* in Paul 

always includes obedience as well as hearing. It is effectual 

calling, the k^'yj poC being those who have accepted the divine 

1 O 
invitation." Note here that he says that Paul is speaking of those 

who have already accepted the divine invitation - Paul is not 

15Henry Alford, The Greek Testament (7th ed.; London 
Rivingtons, 1877), II, 398. 

^Alford, op. cit. , IV, 712. 

17James Denney, St, Paul's Epistle to the Romans, The 
Expositor's Greek Testament ed. If. Robertson Nicoll (Grand Rapids: 
Wm. B. Eerdmans Pub. Co., n.d.), II, 585. 

18Ibid., p. 587. 
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giving an invitation, or call to salvation. Thus he adds, in 

writing on Ron. 8:28: "*calling8 in Paul never means * invitation;8 

it is always Effectual calling8."19 

Findlay, writing on 1 Cor. 1:1, makes his definition 

clearer when he says: "The are in Paul identified with 

the £(jA €/f T&C (2 compare; Rom. 8:29f), not distinguished as in 

Mt. 22:16."21^ We shall deal with the matter of identifying the two 

shortly, but for now, note that he too sees a differentiation 

between the usage of /j>)7/TO6 in the gospels and in Paul. 

Thus it is concluded that the "called" and the "chosen" in 

our passage do not refer to the exact same group of individuals, 

but rather, as in the context of the verse itself, the two groups 

are contrasted. 

It would be good, however, to show a little more clearly 

that Paul does not equate "calling" and "election" as some have 

thought that Findlay implies.21 It would be impossible for Paul 

to equate the two terms, for "election" is a divine decree issued 

in eternity past by God before the foundation of the world, while 

"calling" is a divine work accomplished in history, not being con

summated until the individual involved had been born and had 

entered the stream of human history. While it is true that God 

who knows the end from the beginning sees the calling of every one 

19Ibid.. p. 652. 

20g. G. Findlay, St. Paul's 
The Expositor's Greek Testament, ed. 
Wm. B. Eerdmans Pub. Co., n.d.), II, 

First Epistle to the Corinthians, 
W. Robertson Nicoll (Grand Rapids: 
757, 758. 
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of the elect who will ever be saved as a finished work, it is 

utterly wrong to equate the two terms as used by Paul. "Calling" 

is not "election," and "election" is not "calling?" The terms are 

synonymous or "identical" (as per Findlay as quoted above) in Paul 

only in that the same group is under consideration, and this is 

not to say that therefore Paul is saying that only the elect are 

called of God, for all our other evidence has shown that there is 

a group of individuals who receive the "general call" of God, but 

who do not receive the "effectual call" of God which alone can 

bring a man to Christ. Paul is only speaking of the one group, 

those effectually called; therefore the elect. 

Perhaps, in the interest of completeness, one more Greek 

term should be dealt with. This is the word Jfomany. Some 

have felt that this word has held the key to the apparent differen-

J \  / ' s 
tiation in Mt. 22:14 between rCAVT0 C and A £ fa iT^C, but a study 

of its use in the New Testament leaves little ground for such 

thinking. The word is used over 300 times in the New Testament, 

and is translated variously many, much, great, plenteous, oft, long, 

straitly, far spent, far passed, sore, a great deal, greatly, 

common, great age, oftentimes, altogether, great while and abundant.22 

From this it is obvious that the meaning of a word with so many 

possible translations must rely upon its immediate context. Bruce 

in the Expositors Greek Testament says on Mt. 22:14: 
\ \ 

Tf-o A }\oC Y<*/2 * If as Y<*/0 might suggest, the concluding 
aphorism referred exclusively to the fate of the unrobed guest, 
we should be obliged to conclude that the story did not supply 
a good illustration of its truth, only one out of many guests 

^Wigram, op. cit., pp. 643-645 
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called being rejected. But the gnome really expresses the 
didactic drift of the whole parable. From first to last many 
were called, but comparatively few took part in the feast, 
either from lack of will to be there, or from coming thither 
irreverently.23 

i 
Therefore, we conclude that the word Tfo^\?\oC supports our conclu

sion on the basis of contextual evidence. 

The writer therefore concludes on the basis of doctrinal, 

contextual and linguistic arguments that the nature of the "called" 

and the "chosen" in Mt. 22:14 indicates a "general," or "external" 

call of God to those who hear the gospel - which cannot be accepted 

because of man*s perverse nature and because of the lack of God*s 

"special" or "efficacious" call which always results in the sinner 

coming to Christ, and a group out of those to whom the "general 

call" was given who prove, because they received God*s "special 

call" as well and received the imputed righteousness of Christ 

which issues in a life of holiness, that they are of the "elect" -

that group of individuals chosen by a sovereign God before the 

foundation of the world to salvation with all its blessings 

and obligations. 

23Alexander B. Bruce, Synoptic Gospels, The Expositors 
Greek Testament, ed. W. Robertson Nicoll (Grand Rapids: Wm. B. 
Eerdmans Pub. Co., n.d.), I, 272, 273. 
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For all who hear the gospel are called by the general call of God 

which none of them can respond to because of their perverse nature 

unless they also receive the efficacious call of God which always 

results in the individual receiving the imputed righteousness of 

Christ which produces holy living, but few receive this efficacious 

call of God and by the life that it produces reveal that they are 

of those who were elect, or chosen, to salvation by a sovereign 

God before the foundation of the world. 
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APPENDIXES 

Appendix A 

A General Summary Of The Doctrine Of Election 

It is not the writer*s intent to try to give a compre

hensive discussion of the Biblical doctrine of election - that 

doctrine about which there is more written and least agreement of 

all of the doctrines of the Bible. It is not within the scope of 

this monograph to minutely examine the doctrine of election, but 

it is within its scope to set forth the various views of this 

doctrine and to support the view which the writer accepts, and 

which he has used in the interpretation of the critical passage. 

We shall limit ourselves in this section to the doctrine 

of election, and will not stray into other fields such as pre

destination, limited atonement, etc. The various views of election 

will be presented and refuted or supported. 

The subjective view. This view holds that God elects 

all men to salvation, either in this life or after death. This 

view includes both Calvinism and restorationism. Strong says: 

Schleiermacher held that decree logically preceeds foreknowledge, 
and that election is individual, not national. But he made 
election to include all men, the only difference between them 
being that of earlier or of later conversion...Murray, in 
Hastings* Bible Dictionary, seems to take this view.1 

Strong, op. cit. , p. 783. 
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o 
Boet tner  cal ls  this  view "universal ism."  

This  view is  total ly  inadequate  in  that  the Bible  nowhere 

teaches res torat ionism,  the key to  the view.  

Lutheran view.  This  view holds  that  the bel iever  i s  the 

non-resis tant  subject  of  common grace,  holding that  or iginal  grace 

preceded or iginal  s in .  This  view places  the s t ress  on human agency,  

as  opposed to  divine purpose.  This  i s  according to  Strong.*^ 

In  other  words,  th is  view would hold that  God,  before  man 

fe l l  into s in ,  e lected a l l  to  salvat ion by the gif t  of  or iginal  

grace and that  those who do not  res is t  the working of  th is  grace in  

their  l ives  wil l  be saved.  

This  view is  contrary to  such scr ipture  as:  "But  God 

commendeth His  love toward us ,  in  that ,  while  we were yet  s inners ,  

Chris t  died for  us ."  (Rom. 5 :8) ;  

And you hath He quickened,  who were dead in  t respasses  and s ins:  
wherein in  t ime past  ye walked according to  the course of  th is  
world,  according to  the pr ince of  the power of  the a i r ,  the 
spir i t  that  now worketh in  the chi ldren of  disobedience:  among 
whom a lso we a l l  had our  conversat ion in  t imes past  in  the 
lusts  of  our  f lesh,  fulf i l l ing the desires  of  the f lesh and of  
the mind;  and were by nature  the chi ldren of  wrath,  even as  
others .  CEph.  2 :1-3) .  

" I  ver i ly  thought  with myself ,  that  I  ought  to  do many things con

t rary to  the name of  Jesus of  Nazareth which things I  also did. . ."  

(Ac.  26:9,  10a) .  Paul  res is ted to  his  las t  ounce of  s t rength,  and 

then God conquered him.  Compare Ac.  9 :4 ,  5;  "And he fe l l  to  the 

ear th ,  and heard a  voice saying unto him,  Saul ,  Saul ,  why persecutest  

2Loraine Boet tner ,  The Reformed Doctr ine of  Predest inat ion 
C6th ed. ;  Grand Rapids:  Wm. B.  Eerdmans Pub.  Co. ,  1948) ,  p .  47.  

3 Strong,  loc.  c i t .  
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thou me? and he said, who art thou Lord? And the Lord said, I am 

Jesus whom thou persecutest: it is hard for thee to kick against 

the pricks." Romans deals the death stroke to the idea that God 

elects all to salvation when it says: 

Hath not the potter power over the clay, of the same lump to 
make one vessel unto honour, and another unto dishonour? What 
if God, willing to show His wrath, and to make His power known, 
endured with much long suffering the vessels of wrath fitted 
to destruction: and that He might make known the riches of His 
glory on the vessels of mercy, which He had afore prepared to 
glory. CRom. 9:21-23). 

Pelagian view. This view denies total depravity and says 

that each man born is in the same position that Adam was before he 

was born - without imputed sin or depraved nature, and just as 

able to obey God as Adam was. The only effect of Adam*s sin upon 

the race was to set an evil example. Corruption of human nature 

consists of a habit of sinning brought about by persistent trans

gression of known law. This estimation of the Pelagian view is 

4 according to Strong, who adds, "Men can be saved by the law as 

well as by the gospel; and some have actually obeyed God perfectly, 

and have thus been saved.There is no election, except individual 

decision to be good and thus be saved, according to the Pelagians. 

This view is characterized by McClain as, "I came by 

myself."^ This view is totally devoid of scriptural support. In 

fact it is directly contradictory to plain scriptural statements 

as: 

They are all gone out of the way, they are together become un
profitable: there is none that doeth good, no, not one...there
fore by the deeds of the law there shall no flesh be justified 
in His sight: for by the law is the knowledge of sin...therefore 

4Ibid,, p. 597. 5Ibid. 6McClain, o^ cit., p. 29 
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we conclude that  a  man i s  just i f ied by fa i th  without  the 
deeds of  the  law.  CRom. 3 :12,  20,  28) .  

"For  by grace are  ye saved through fa i th;  and that  not  of  yourselves:  

i t  i s  the gif t  of  God:  not  of  works,  les t  any man should boast ."  

(Eph.  2 :8 ,  9) .  

Semi-pelagian view.  This  view differs  from the Pelagian 

view in  that  i t  recognizes  the need for  divine grace and therefore  

makes room in  i ts  system for  universal  suff ic ient  grace.  That  i s ,  

suff ic ient  grace is  given to  a l l  men to  bel ieve,  and i f  the man 

has  f i rs t  s tar ted to  come to  God,  when he i s  given this  suff ic ient  

grace,  he has  the potent ia l  to  be saved.  However ,  whi le  suff ic ient ,  

th is  grace i s  not  a lways successful  in  br inging a  man to  salvat ion. 7  

This  again i s  a  matter  of  individual  choice being the basis  of  

e lect ion.  

McClain character izes  this  view thusly;  "I  s tar ted to  come 
O 

and God helped me."  

This  view is  also direct ly  contradictory to  scr ipture  

passages such as :  "No man can come to  me except  the Father  which 

hath sent  me draw him."  (Jno.  6:44jp;  "Ye have not  chosen me,  but  

I  have chosen you."  Cjno.  15:16a);  "And as  many as  were ordained 

to  e ternal  l i fe  bel ieved."  (Ac.  13:48b) .  

These passages,  a long with those given above under  the 

Pelagian view show conclusively that  God does have an e lect  group 

of  people  and that  their  salvat ion is  wholly independent  of  any 

good work that  they might  do -  yes,  they cannot  even s tar t  toward 

God unt i l  He f i rs t  "draws" them. 

7Walvoord,  op.  c i t . ,  p .  126.  8McClain,  loc .  c i t .  
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Arminian view. This view, while closely allied with 

Pelagianism, has included in its system a definite election based 

upon human free agency. This election is based upon the foreknowledge 

of God, and consists in God electing to salvation those whom He 

forsees will accept His offer of salvation. Strong says: 

The Arminian conception is that God appointed men to 
salvation just as He has appointed them to condemnation, 
in view of their dispositions and acts. As justification is 
in view of present faith, so the Arminian regards election 
as taking place in view of future faith. Arminianism must 
reject the doctrine of regeneration as well as that of election, 
and must in both cases make the act of man precede the act of 
God. 9 

McClain characterizes this view as: "God started to bring 

me and I cooperated.""''^ 

If, in the light of this view, election is based upon God*s 

foreknowledge of how individuals would react to His offer of sal

vation, then salvation becomes something based upon the good work 

of an individual in responding to God*s call. Thus a man will 

appear in Heaven and will say to God: "I got to Heaven because I 

chose to accept salvation." 

But this is contrary to scripture which plainly teaches 

that salvation is solely based upon the goodness and mercy of God 

irrespective of human good works. "Not by works of righteousness 

which we have done, but according to His mercy He saved us." 

(Tit. 3:5a); "But as many as received Him, to them gave He the 

power to become the sons of God, even to them that believe on His 

name: which were born, not of blood, nor of the will of the flesh, 

nor of the will of man, but of God," (Jno. 1:12, 13); "For by 

^Strong, op, cit., p. 783. ^McClain, loc. cit 



66 

grace are  ye saved through fa i th;  and that  not  of  yourselves  i t  is  

the gif t  of  God:  not  of  works,  les t  any man should boast ."  CEph.  2 :8 ,  1  

One of  the crucial  points  of  th is  view is  the idea that  

fa i th  is  something which comes from within the individual  and i s  

not  a  g i f t  of  God.  I f  God i s  the source of  saving fa i th ,  and we 

aff i rm that  this  is  so,  then the gif t  of  th is  saving fa i th  must  be 

according to  God's  sovereign wil l ,  or  e lse  God must  give this  

saving fa i th  to  a l l  men,  which idea the Arminian cer ta inly wil l  

not  support ,  for  he i s  always ta lking of  the  man who lacks the 

fa i th  to  "pray through."  I f  the g i f t  of  saving fa i th  is  according 

to  God's  sovereign wil l ,  then we again are  back to  divine elect ion 

of  those to  whom He wil ls  to  give saving fa i th .  In  this  the Bible  

agrees:  "No man can come unto me,  except  i t  be given him of  the 

Father ."  CJno.  6 :35);  "God. . .giving them the Holy Spir i t . . .  c leansing 

their  hear ts  by fa i th ."  ("Ac.  15:8,  9) .  

Strong says:  

1  Cor.  12:3,  "No man can say,  Jesus is  Lord,  but  in  the 
Holy Spir i t ,"  but  cal l ing Jesus "Lord" i s  an essent ia l  par t  
of  fa i th  -  fai th  therefore  is  the work of  the Holy Spir i t ;  
Ti t .  1:1,  "The fa i th  of  God's  e lect ,"  -  elect ion is  not  in  
consequence of  fa i th ,  but  fa i th  is  in  consequence of  e lect ion 
(El l icot t ) .  I f  they get  their  fa i th  of  themselves ,  then 
salvat ion is  not  due to  grace.  I f  God gave the fa i th ,  then 
i t  was in  His  purpose,  and th is  is  e lect ion.11 

Tne other  crucial  point  of  th is  view is  that  e lect ion is  

based upon God's  foreknowledge.  This  i s  founded upon Rom. 8:29 

which says,  "For  whom He did foreknow, He a lso did predest inate . . ."  

The whole thing hinges upon the Arminian 's  saying that  this  "fore

knowledge" i s  "foresight ."  I f  the Arminian can prove his  point ,  

1 1Strong,  op.  c i t . ,  p .  782.  
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then he would take our argument about faith being given by election 

and say that this simply proves that to the ones whom God foreknew 

would believe He gave saving faith. But, as Strong quotes Wardlaw, 

Systematic Theology, and points out: "Election and salvation on 

the ground of works forseen are not different in principle from 

e l e c t i o n  a n d  s a l v a t i o n  o n  t h e  g r o u n d  o f  w o r k s  p e r f o r m e d . A n d  

this is contrary to express scriptural statements as we have shown. 

That Rom. 8:29 is not teaching prescience is affirmed by 

Shedd in his commentary on Romans as quoted by Strong: "Foreknew, 

in the Hebraistic use, is more than simple prescience, and something 

more also than simply * to fix the eye upon,* or to *select.* It is 

this latter, but with the additional notion of a benignant and 

kindly feeling toward the object."!3 This is the view taken by 

Kennedy in a monograph on Rom. 8:29,and if further discussion 

is desired consult this work. 

In concluding the discussion of election based upon God*s 

foreknowledge of who would react favorably to the gospel invitation 

we cite Alexander, Theories of the Will, 87, 88 as quoted by Strong: 

If Paul is here advocating indeterminism, it is strange 
that in Chapter 9 he should be at pains to answer objections 
to determinism. The apostle*s protest in Chapter 9 is not 
against predestination and determination, but against the man 
who regards such a theory as impugning the righteousness of 
God.15 

Calvinistic view. This view holds that "election is that 

12Ibid., p. 784. 13Ibid,, p. 780. 

14Lester W. Kennedy/'Correct Meaning of the Word "Foreknow," 
Romans 8:29." CUnpublished Critical Monograph, Grace Theological 
Seminary, 1952). 

15Strong, op. cit., p. 780. 
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eternal  act  of  God,  by which in  His  sovereign pleasure,  and on 

account  of  no foreseen meri t  in  them, He chooses  cer ta in  out  of  

the number of  s inful  men to  be the recipients  of  the special  grace 

of  His  Spir i t ,  and so to  be made voluntary par takers  of  Chris t*s  

salvat ion.  

The fact  of  God's  sovereign pleasure in  choosing between 

individuals  i s  clear ly  taught  in  the Bible .  In  Lk.  4:25-27 Chris t  

defends the r ight  of  a  sovereign God in  choosing to  show favor  to  

some in  a  mater ia l  and physical  way and not  to  others .  One widow 

only was fed,  and one leper  only was c leansed.  

Paul  answers  the Jewish objector  to  divine sovereignty in  

Rom. 9 :6-13 by point ing out  that  i f  d ivine favor  has  to  be shown 

by God because of  Abrahamic l ineage then a l l  the chi ldren of  

Ishmael  are  in  l ine as  God's  chosen people  a lso.  He reminds the 

Jew that  as  God sovereignly chose Isaac over  Ishmael ,  jus t  so He 

can and does choose between individual  Jews.  Then,  as  i f  th is  is  

not  enough,  he uses  the i l lustrat ion of  God's  choosing between 

Jacob and Esau.  

(For  the chi ldren being not  yet  born,  nei ther  having done any 
good or  evi l ,  that  the purpose of  God according to  elect ion 
might  s tand,  not  of  works,  but  of  Him that  cal le th;)  I t  was 
said unto her ,  the e lder  shal l  serve the younger .  As i t  is  
wri t ten,  Jacob have I  loved but  Esau have I  hated.  CRom. 9 :11-13) .  

Jesus  a lso asser ts  that  divine elect ion rests  upon divine 

sovereignty in  Mt.  20:1-16 in  the parable  of  the labourers  in  the 

vineyard,  and the complaint  of  the f i rs t  hired labourers  that  the 

ones hired las t  should not  receive the same amount  as  they did for  

1 6 Ibid. ,  p .  779 
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labouring a l l  day.  He argues that  i t  is  his  pr ivi lege to  do as  

he wil ls :  " Is  i t  not  lawful  for  me to  do what  I  wil l  with mine 

own?" (Mt.  20:15a) .  

Elect ion is  of  God's  grace "Even so then a t  this  present  

t ime a lso there  i s  a  remnant  according to  the e lect ion of  grace.  

And i f  by grace,  then i s  i t  no more of  works:  otherwise grace i s  

no more grace."  CRom. 11:5,  6a) .  

However ,  th is  e lect ion does not  preclude a  universal  offer  

of  sa lvat ion.  McClain says:  "The Bible  never  br ings for th  elect ion 

unt i l  the gospel  has  been offered to  a l l ,  and men have decided for  

17 or  against  i t . "  

Also,  th is  e lect ion does not  automatical ly  condemn most  

individuals  to  Hel l .  God only knows how many He has  chosen to  save.  

We are  not  saying that  God l imited the number whom He would save 

when He sovereignly e lected some for  He might  conceivably have 

chosen to  save far  in  the majori ty  of  men ( the scr ipture  seems to  

indicate  that  most  men wil l  choose to  go to  Hel l . )  

In  addi t ion,  th is  doctr ine does not  do away with the respon

s ibi l i ty  of  each person to  receive Chris t  as  Savior .  While  Paul  

argues s t rongly for  divine sovereignty in  Romans 9 ,  in  Romans 10 

he sets  for th  human responsibi l i ty .  In  Chapter  9  he i s  showing 

why some were saved,  and in  'Chapter  10 he is  showing why the others  

were not .  Each man who f inal ly  spends e terni ty  in  Hel l  does so 

not  because God did not  e lect  him to  salvat ion,  but  because of  h is  

s in .  God did not  have to  save any -  a l l  should have gone to  Hel l  

on the basis  of  their  own s in ,  and those whom God has  not  chosen 

17 McClain,  op.  c i t . ,  p .  26 
LIBRARY 
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will still go there on their own responsibility. The external 

or general call is the basis of this responsibility and will be 

discussed in the next section. 

And so we conclude with McClain* "That God, before the 

foundation of the world, chose all believers to salvation in 

Christ with all its attendant blessings and obligations."18 

18Ibid., p. 22 
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Appendix B 

A General  Summary Of The Doctr ine Of Cal l ing 

As has  been said regarding e lect ion,  i t  is  not  the wri ter*s  

intent  nor  within the scope of  th is  cr i t ical  monograph to  minutely 

examine the Bibl ical  doctr ine of  cal l ing.  Rather ,  the  var ious 

views wil l  be presented in  summary form and e i ther  re jected or  

supported.  

The universal  view.  This  view holds  that  God cal ls  a l l  

men to  salvat ion in  Chris t  Jesus.  This  i s  based upon such passages 

as :  "The Lord i s . . .not  wil l ing that  any should per ish,  but  that  a l l  

should come to  repentance."  (2  Pet .  3:9) ;  "For  whosoever  shal l  cal l  

upon the name of  the Lord shal l  be saved."  (Rom. 10:13) .  

This  view also takes  the Arminian view that  the response 

to  this  cal l  i s  based upon f ree  wil l  and agency to  accept  i t  or  

re ject  i t .  Gerhart  says:  

However  potent  may be the agency of  the Holy Spir i t  through 
the word of  the Holy Spir i t  upon the hear t ,  God does not  vio
la te  personal i ty .  Fai th  i s  the posi t ive act  of  the  individual  
wil l .  Nei ther  bel ief  nor  unbel ief  i s  the effect  of  divine 
causat ion.  Bel ief  i s  the self-determined recept ion and 
appropriat ion of  Chris t ,  a  recept ion however  that  presupposes  
the presence and saving power of  the g o s p e l .19 

As we have shown in  t reat ing with the Arminian view of  

e lect ion even the fa i th  to  bel ieve is  sovereignly given to  individual  

men and salvat ion is  wholly apar t  f rom works,  including the work 

of  making the decis ion to  receive Chris t .  That  th is  view in  i ts  

holding to  one cal l  which i s  universal  i s  wrong,  i s  shown by 

1 9Gerhart ,  op.  c i t . ,  I I ,  712 
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passages which speak of  a  special  and select  cal l  of  God to  s inful  

men to  come to  Chris t .  "But  we preach Chris t  crucif ied,  unto Jews 

a  s tumbling block,  and unto Gent i les  fool ishness;  but  unto them that  

are  cal led,  both Jews and Greeks,  Chris t  the power of  God,  and the 

wisdom of  God."  CI Cor .  1 :23,  24);  "For  behold your  cal l ing,  

brethren,  that  not  many wise af ter  the f lesh,  not  many mighty,  not  

many noble ,  are  cal led."  CI Cor .  1 :26) .  

The Calvinis t ic  view.  This  view holds  that  there  are  two 

cal ls  to  unsaved men.  One,  a  general ,  or  external  cal l  to  a l l  who 

hear  the gospel ,  and the other  a  special ,  or  eff icacious cal l  to  

the e lect  to  br ing them to  salvat ion.  

Calvin says:  

There are  two kinds of  cal l ing.  For  there  is  a  universal  
cal l ,  by which God,  in  the external  preaching of  the word,  in
vi tes  a l l ,  indiscr iminately,  to  come to  Him, even those to  
whom He intends i t  as  a  savour  of  death,  and an occasion of  
heavier  condemnation.  There i s  a lso a  special  cal l ,  with 
which he. . . favors  only bel ievers ,  when,  by the inward 
i l luminat ion of  His  Spir i t ,  He causes  the word preached 
to  s ink into their  h e a r t s .20 

This  i s  the view that  the author  holds .  

The general ,  or  external  cal l  which God extends to  a l l  men 

who hear  the gospel  i s  a  cal l  which cannot  be answered.  Hence the 

special  or  eff icacious cal l .  Some would perhaps doubt  the s incer i ty  

of  a  cal l  which could not  be answered.  To this  we reply that  the 

Bible  teaches that  there  is  a  cal l  which invi tes  a l l  ^o hear  to  come 

to  repentance but  which can be res is ted and re jected.  ("Surely the 

Arminians bel ieve and teach this) .  Compare Mt.  22:1-7 and the 

2 0John Calvin,  Inst i tutes  of  the Chris t ian Rel igion,  t rans .  
John Allen C8th ed.  rev. ;  Grand Rapids:  Wm. B.  Eerdmans Pub.  Co. ,  
repr inted 1949) ,  I I ,  227.  
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refusal of those bidden to come to the wedding feast and who are 

destroyed for not doing so. The fact that they are punished proves 

that it was a genuine offer and not a sham. (The extreme Calvinist 

believes, however, that Christ only died for the elect; therefore 

this is not a genuine call to him in that atonement was only made 

for the elect. Therefore, we must conclude that the extreme 

Calvinist holds this call to be only a perfunctory offer of God -

a sham). 

Also, if we are to object to this general, or external call 

on the grounds that it cannot be responded to and is therefore in

sincere, we point to the giving of the law and the offer of the 

kingdom. Most consistant scholars believe from the plain statements 

of scripture that these were genuinely given and offered of God. 

In respect to the giving of the law, God said: "Ye shall 

therefore keep my statutes, and my judgments: which if a man do, 

he shall live in them: I am the Lord." (Lev. 18:5). We are not 

saying that the law was ever intended to be able to save a man nor 

that God said it could, but only that God commanded them to keep it 

when He knew that they could not. Only one man ever kept the law, 

and that was Christ. The reason they could not keep the law? The 

same reason no man can respond to the external or general call: 

the perverse, corrupt nature of man, not God*s failure. 

In respect to the offer of the kingdom, while it is true 

that there is no one place in the gospels where Christ offered the 

kingdom to the Jews in just so many words, He did offer Himself 

as the "Christ, the king. Matthew 21 records His triumphal entry 

and public offer of Himself as king. McClain says: 
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I t  is  diff icul t  to  understand how anyone could ask (as  some 
have) ,  where did Jesus ever  offer  the kingdom to  Israel?  Such 
object ion would seem to  be l i t t le  more than s t r i fe  "about  words 
to  no prof i t ."  Certainly,  Jesus offered Himself  to  Israel  as  
the Chris t ,  the Messiah of  Old Testament  prophecy,  but  th is  
t i t le  had no meaning apar t  f rom that  prophet ic  kingdom over  
which Messiah was divinely ordained to  reign as  King.21 

This  was a  genuine offer ,  yet  He knew they would not  receive 

i t  as  the Old Testament  prophets  had foretold.  I t  was an offer  that  

included human choice and responsibi l i ty ,  just  as  the general ,  or  

external  cal l  includes.  To doubt  the s incer i ty  of  th is  cal l  i s  to  

doubt  both of  these deal ings of  God with man,  and others  a lso.  

The special ,  or  eff icacious cal l  i s  that  cal l  which God 

extends to  the e lect  which always resul ts  in  the individual  cal led 

coming to  Chris t  for  salvat ion.  Some cal l  this  i r res is t ible ,  but  

we re ject  this  term as  put t ing the wrong connotat ion upon this  cal l .  

I t  is  not  that  the person cal led cannot  res is t  i t ,  thus being de

prived of  a l l  responsibi l i ty  in  the matter ,  but  that  this  cal l  

always produces resul ts  in  spi te  of  the res is tance of  the individual  

in  that  i t  br ings him to  wil l ful ly  accept  Chris t .  

Strong says:  "We re ject  the term * i r res is t ible ,*  as  im

plying a  coercion and compulsion which i s  foreign to  the nature  of  

God*s working in  the soul ." 2 2  

That  the scr iptures  teach this  eff icacious cal l  i s  evident  

from Phi l .  2:2,  12,  13;  "Work out  your  own salvat ion with fear  and 

t rembling;  for  i t  is  God who worketh in  you both to  wil l  and to  

work,  for  His  good pleasure."  Strong adds:  "That  i s ,  the resul t  

2 1Alva J .  McClain,  The Greatness  of  the Kingdom CGrand 
Rapids:  Zondervan Pub.  House,  1959) ,  p .  306.  

22 Strong,  op.  c i t . ,  p .  792.  
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p-a 
of  God's  working i s  our  own working."*" '  Other  scr iptural  support  

i s  found in  Lk.  14:23 and Rom. 11:29.  

Strong concludes,  as  do we:  

That  the operat ion of  God i s  the or iginat ing cause of  that  
new disposi t ion of  the affect ions,  and that  new act ivi ty  of  
the wil l ,  by which the s inner  accepts  Chris t .  The cause i s  not  
in  the response of  the wil l  to  the presentat ion of  motives  by 
God,  nor  in  any mere cooperat ion of  the wil l  of  man with the 
wil l  of  God,  but  i s  an almighty act  of  God in  the wil l  of  man,  
by which i t s  freedom to  choose God as  i t s  end i s  restored and 
r ight ly  exercised. . . Jno.  1:12,  13,  "But  as  many as  received Him, 
to  them gave He the r ight  to  become the chi ldren of  God,  even 
to  them that  bel ieve on His  name:  who were born,  not  of  blood,  
nor  of  the wil l  of  the f lesh,  nor  of  the wil l  of  man,  but  of  
God.24  

We hold,  therefore ,  that  there  are  two cal ls  extended to  

s inners .  Both are  genuine,  but  the f i rs t  ( the general  or  external  

cal l )  cannot  be responded to;  while  the second ( the special  or  

eff icacious cal l )  always resul ts  in  the salvat ion of  the one 

cal led.  

Others  who hold this  view are  Calvin, 2 5  Boettner , 2 6  McClain 2 7  

and Walvoord. 2^ 

2 3 Ibid.  2 4 Ibid. ,  p .  793.  2^Calvin,  loc .  c i t .  

^Boet tner ,  op.  c i t .  2 7McClain,  op.  c i t , ,  pp.  29-31.  

2 8Walvoord,  op.  c i t .  
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