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Preface 

The various eschatological debates of our day have awakened 

a new interest in what the historic belief of the Christian Church 

as been concerning this subject. Various contradictory systems 

of eschatological belief have claimed the Church Fathers as sup-

orters of their particular system. It is out of this context, 

t ha t the interest in the subject of this paper was first aroused. 

Instead of accepting what others had said about the Church Fathers, 

it was decided to examine the writings of these early Christians 

and allow them to speak for themselves. Thus, it is not the 

opinion of one some nineteen centuries removed from these men, but 

the views of the men themselves, illustrated by excerpts from their 

own writings. 

It is quite likely that no one of the present day eschatol

ogical systems will be completely satisfied by the conclusions of 

this paper. This is due in part to the fact that no attempt was 

made to make the Church Fathers fit into a particular eschatological 

system. Although the author is a pre-tribulationist - premillen

nialist, he attempted as much as possible to limit the subjective 

and tried to be as objective as possible. He will leave to others. 

the judging of how well he succeeded. Nevertheless, a real con

scious effort was made to portray the actual views of the Church 

Fathers and not to force them into an agreement with those of the 

writer. 

Grateful acknowledgment is given to the faculty committee of 



r ace Theological Seminary composed of Dr. Herman A. Hoyt, 

Chairman, John c. Whitcomb, Jr. and Homer A. Kent, Jr. for their 

helpful guidance in the development of this paper. The author 

deeply appreciates the advice and suggestions given him by the 

committee. Also appreciation is expressed to Northern Baptist 

Seminary for their kind hospitality while the author was engaged 

1n research and to the library of McCormick Theological Seminary 

for the free use of their very excellent section on Patristics. 

For what is commendable in this paper, the praise belongs 

t o the Lord. For what is not praiseworthy, the responsibility 

r ests with the author. 

























































Chapter II 

The Great Tribulation 

The first subject to be considered in this discussion 

of the eschatology of the Church Fathers is that of the last 

days. By the last days is meant that period ot time at the 

end of this present age immediately preceding the second coming 

of Christ himself and is identical with the seventieth week of 

Daniel {Matthew 24:29-35; Mark 13; Daniel 9). Christ identified 
~ . . . 

the abomination of desolation found in Daniel 9:27 with this 

period immed1.ately preceding his return to the earth {Matthew 

24:15,21,29-30). This period of time starts after the rapture 

of the Church and will begin with the great world political 

leader of the end time, the Antichrist, making a covenant with 

the Jewish people which he will break after three and a halt 

years. The last part of this period will be known as "the 

tribulation - the great onen and out of it will be saved a 

great multitude from all nations, kindreds, people and tongues 

(Revelation 7:14). It will be a time of trouble so great that 

no period of history past, present or future, will ever equal it. 

Christ said concerning this time, 'tFor then shall be great 

tribulation, such as was not since the beginning of the world to 

this time., no, nor ever shall be't{Matthew 24:21). He goes on 

to say that if these days were not shortened there would be no 

flesh left upon the earth but that for the sake of the elect., 

these days will be shortened. In the Scripture, this period of 
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t~e is referred to as the time of Jacob's trouble, a time of 

judgment upon a Messiah-rejecting Israel {Jeremiah 30:7; Daniel 

12:1; Matthew 24:15). At the same time this will also be a 

period of judgment upon the Gentile or non-Jewish nations for 

their sin and rejection of Christ {Isaiah 26:20-21; 34:1-2; 
. . 

Revelation 6:15-17). The last days will be brought to a close 

by the second coming of Christ to the earth. 

It is hoped that this brief glimpse at the teaching of 

Scripture concerning the last days will serve as an introductory 

guide to the reader as he examines the beliefs of the Church 

Fathers in this area. It must be remembered that these men 

knew nothing of the long period of time which would elapse between 

the first and second comings of Christ. To them the end of the 

age was at hand and they expected the return of Christ at any 

time. This could not help but influence their beliefs in this 

area. 

All material concerning the Antichrist and his work will 

be reserved for the next chapter which deals specifically with 

that subject. The object of this chapter is to examine the 

teachings of these men on the subject of the time and duration 

of the tribulation, the persons and conditions in it and the 

means of deliverance from it. An attempt will also be made to 

trace the development of thought during this period of history. 

The Fathers from 96 A.D. to 150 A.D. 

1. The time of the tribulation. In this, the earliest 
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or the periods studied, one writer believed that the time of 

the end of this present age could definitely be determined. 

This is the writer or the Epistle of Barnabas. His chronology 

is very interesting concerning this subject and he states that 

the Lord will bring this present age to a close at the end of 

six thou~and years in keeping with the six days or creation. 

Note, children, what 'He ended in six 
days' means. It means this: that the Lord will 
make an end of everything i~ six thousand years, 
ror a day with Him means a thousand years. And 
He Himself is my witness saying: 'Behold, th~ day 
of the Lord shall be as a thousand years.• So, 
then, children, in six days, that is in six thou
sand years, everything will be ended.l 

This period of time, the author thought was about ended 

for he believed he was living in the last days. For this reason 

he exhorted his readers to be alert and to resist temptation. 

He calls the time in which he lived "this present lawless period .. 

perhaps a reflection of the language of Paul in his epistles. 

So let us be on the watch in the last days, 
ror the _whole time in which we believe will profit 
us nothing, unless in this present lawless period, 
in the temptations to come, we resist as becomes 
children or God.2 

1 The Letter or Barnabas 15.4. E.J. Goodspeed, The 
A~ostolie . Fathers (New York : Harper & Brothe:ros, Publishers, 
1 5o). -

2 The Letter of Barnabas 1.7. Ludwig Schopp, The 
Apoatolic.Fathers, Vol •. I of The Fathers of t~e Churcn;-ed. 
Ludwi g Schopp (New York: Cima . Publishing Co., 1947) . 
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Two other writers of this period consider the subject 

of the last days and both of them put this time somewhere in 

the fUture. Thus there seems to be a difference of opinion 

between the writers who treat this subject. One believed he 

was living in the last days while two writers considered the 

last days still future. These last two are the writers of 

the Didache and the Shepherd of Hermas. 

The Didache has only a brief statement in which is 

treated the whole subject of the last days. Almost the whole 

quotation deals with the extent of persecution at this time 

and it will be quoted in that section. However, it ean be 

seen that it was a time period still in the future by the 

author's use of the future tense. 

The writer of the Shepherd of Hermas treates this 

subject in one of his visions. To quote the whole vision 

would take up too much space so a sunm1ary of it will be given. 

The writer sees a terrible beast with four colors upon its 

head. They are black, fiery and bloody, gold and white. He 

wonders about the meaning of these colors and is given the 

significance of each. The black stands for the world in which 

the believer lives. The fiery and bloody shows that this 

world must perish through blood and fire. The gold stands for 

the believer, who like gold, is tested by fire that the dross 

may be burned away. The white stands for the age which is to 

come. After the writer gives the vision and the explanation 
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of it, he sums up the whole teaching of the vision by stating 

that the vision nis the type of the great tribulation that is 

to come. •t3 

2. The duration or the tribulation. In none of the 

writings of this period is there any information as to the 

length of the tribulation period. The only information that 

is given concerning the duration of the tribulation is not 

about its actual length but that its length will be shortened. 

This view is held by the writer of the Epistle of Barnabas. 

The final stumbling .bloek is at hand, eon
cerning .which it is written. As Enoch says: 'For 
to this purpose the Lord has s~or~ened the seasons 
and the days, that His be¢oved should hasten and 
come to His inheritance.• 

3. The people in the tribulation. One of the most 

controversial questions of present day eschatology is whether 

or not the church will pass through the tribulation period or 

be raptured before its start. For the writer's view the intro-

duction to this chapter can be consulted. The writings of this 

period are not too specific but several positive deductions can 

be made. 

The writer of the Shepherd of Hermas evidently believed 

3 Shepherd of Hermas Vision iv. 3e L. Schopp, op . cit. 

4 The Letter of Barnabas 4.3. L. Schopp, Op . cit. 
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that the believers or this age would go through the tribulation 

period. Referring once again to the vision concerning the 

tribulation it is seen by the writer's own interpretation 

that the believers are to go through the tribulation. For 

according to the writer1 the gold of this vision represents 

the believer who 1 like gold1 is tested by fire that the dross 

may be burned away.5 

It is also quite evident that the writer or the Epistle 

of Barnabas believed that the Church would pass through the 

tribulation period since he held that he was already living in 

that period of time. 

It is more difficult to determine the exact position or 

the Didache. However 1 the writer does give one clue which 

would seem to indicate that he too believed that the Church 

would be in the tribulation. In his discussion or conditions 

found in this period he ends it with a statement concerning 

the way of salvation from the curse or this periodc The ones 

who will be saved are n.those who persevere in their t'a1th.n6 

There is no indication that this faith is anything but that of 

the believer in this present age. In the absence of anything 

to the contrary this should be taken as the meaning or the words. 

4. The conditions in the tribulation. Of the three 

5 Shepherd of Hermas Vision v. 

6 The Didache 16.5. L. Schopp1 op . cit. 
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writings, the Didache is the most helpful in relating the con

ditions of this period. It is to be a time of the rise of 

false prophets and lawlessness. It will be the time of the 

appearance of the Antichrist who will do many wondrous works. 

For in the last days, false prophets and 
seducers will increase, and sheep will be turned 
into wolves, and charity will be changed into hate. 
For, as lawlessness grows, men will hate one another 
and persecute one another, and betray one another, 
and then will appear the Deceiver of the world, as 
though he were the Son of _God, and will work signs 
and wonders; and the world _will be delivered into 
his hands, and he will do horrible things, which 
have not been done since the beginning of the world.7 

The Shepherd of Hermas has nothing to say specifically 

concerning the conditions in the tribulation. However, the 

fact that the believer is tried by fire would show that the 

writer believed that this would be a time of extreme perse

cution for the believer. 

Likewise, the Epistle of Barnabas does not go into 

detail concerning the conditions of this period. All he does 

is to characterize generally the period as one of lawlessness 

and temptation.8 

5. The end of the tribulation. Once again the Didaehe 

gives the most complete picture concerning the subject. The 

7 Ibid. 16. 3-5. 

8 The Letter of Barnabas 1.7. L. Schopp op . cit. 
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last days will end with the second coming of Christ. Certain 

signs will appear to herald the end. These are three in number. 

And then will appear the eigne of the Truth: 
first, the sign of confue1on9 in the heaven; second, 
the sign of the sound of the trumpet; and third, the 
resurrection of the dead - not the resurrection of 
all men, but as it was said: 'The Lord will come and 
all His saints with Him.' Then shall the world see 
the Lord coming on the clouds of heaven.lO 

The end of the last days are also seen as a time of judgment by 

the same writer. 

Then shall all created men come to the fire of 
judgment, and 'many will be scandalized' and perish; 
but those who persevere in their faith will be saved 
from the curse itselt.ll 

The writer of the Epistle of Barnabas held that the end of 

the present age would come at the end of six thousand years. 

Reference to this scheme of chronology has already been made. 

At the end or six thousand years, a new period, the seventh day 

will begin. To start this new period, Christ will come and put 

down the Antichrist, judge the wicked and change nature. 

'And he rested on the seventh day.' This means: 
When Hie Son will come and destroy the time of the law
less one and judge the godless and change the sun and 

9 Some translate this "opening"; "unrollingn or !tout
spreading. ~r It is the Greek work £Krr t:. T~~E. o.u.s See Vol. 7 of 
The Ante-Nicene Fathers __ (American edition reprinted by W .B. 
Eerdinans Publishing Co., Grand Rapids, Mich., 1951), p._ 382. 

10 The Didache -16. 6-8. 

ll Ibid., 16.5. 
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the moon and the stars - then He shall indeed rest 
on the seventh day.l2 

The writer of the Shepherd of Hermas has nothing directly 

to say about the end of the tribulation period. He does hold 

that there is an age to come and it is possible that this puts 

an end to the tribulation period. However 1 he gives us no 

details concerning this subject. 

The Fathers from 150 A.D. to 200 A.D. 

In the period to be considered in this section a greater 

number of writings are available than in the first period. This 

is particularly true of Justin, Irenaeus and Clement of Alexandria. 

Of these three, Irenaeus and Justin give the most complete treat

ment of the field of eschatology. Both of these men mention the 

tribulation period, with Irenaeus being the more specific of the 

two. Justin mentions this time period almost accidently as he 

considers the subject of the Antichrist. Irenaeus considers the 

tribulation period first and then proceeds to a discussion of the 

Antichrist. 

1. The time of the tribulation. Both of the writers who 

deal with this subject held that the time of the tribulation was 

still tuture. Justin felt that although it was still future, it 

was to be in the very near future. This is seen in his discussion 

of the Antichrist when he states: "He whom Daniel foretold would 

12 The Letter of Barnabas 15.4. Goodspeed, op . cit. 
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reign for a time, times, and a half, is now at the doors.••l3 

Outside of this statement Justin says nothing about the tribula

tion period itself. He is more specific in connection with the 

Antichrist who will come to power in this period but this will 

be reserved until the next chapter. 

Irenaeus holds to a scheme determining the time of the 

end that is the same as that held by the writer of the Epistle of 

Barnabas. This seemed to be a rather popular way of determining 

the end of the age in the early church. He uses the analogy of 

the days of creation and concludes that the end of the age is to 

come at the close of 6,000 years. 

For in as many days as this world was made, in 
so many thousand years shall it be concluded ••• This 
is an account of the things formerly created, as also 
it is a prophecy of what is to come. For the day of 
the Lord is as a thousand years; and six days created 
things were completed: it is evident, therefore, that

4 they will come to an end at the sixth thousand year.l 

By this and other teaching "does the Word of God always preserve 

the outlines, as it were, of things to come, and points out to men 

the~rious forms (species), as it were, of the dispensations of 

the Father, teaching us the things pertaining to God."l5 To 

l3 Justin, Dialogue -with Tr~pho 32. T.B. Falls, Writings 
of Justin Martyr Vol. 6 of The Fat ers of the Church. ed . L. 
Schopp (New York: Christian Heritage Inc. 1948) . 

l4 Irenaeus, Against Heresies v.28.3. A. Roberts & W.H. 
Rambant, The Writings of Irenaeus. 2 vols. Vol. 5 and 9 of 
Ante-Nicene Christian Libra1 , ed . A. Roberts and J. Donaldson 
(Edinburgh : T &~T Clark, 186 ). 

15 Ibid., iv.20.11. 
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Irenaeus, the tribulation period was the time immediately preceed

ing the end of the age. 

2. The duration of the tribulation. None of the writers 

of this period tell exactly how long this time of tribulation will 

last. They give the event that will close the tribulation period 

but give no clue as to the time lapse between its beginning and 

end. 

As noted in the above quotation from Justin, he states 

that the reign of the Antichrist will be for a "time, times and 

a half.n Unfortunately, he does not give the number of years 

which this .. time period represented. 

Irenaeus is a little more help as it seems that he believed 

that the tribulation period lasted for seven years. In the middle 

of the tribulation period, the Scripture states that the Anti

christ will take over complete world dominion. .From this time 

to the end of the tribulation, Irenaeus states, is three and a 

half years. 

But when this Antichrist shall have devastated all 
things in this world, he will reign for three years 
and six montha.lt> 

Thus, it will seem that Irenaeus considered the length of the 

tribulation period as being seven years. 

3. The people in the tribulation. Justin is silent eon-

16 Ibid., v-.39.4. 
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cerning the possibility that those of the church might escape 

the tribulation period. He states that the Antichrist will be 

able to overcome the saints of God for a season and makes no 

attempt to distinguish the saints of the tribulation period 

from his general use of the word saints which refers to the 

members of the church of this present dispensation. This is no 

hint even, that the church is to be exempt from this time of 

trouble. 

There is one point in the teaching of Irenaeus that might 

tend to imply that the church will not go through the tribulation. 

In one place, he speaks of the translation of the just. The only 

difficulty is that he doee not tell when this event will take 

place. 

For Enoch, when he pleased God, was translated 
in the same body in which he pleas~d Him, thus point
ing out by antic:tpation the translation of the just.17 

One other teaching of Ireneaus, however, will seem to oppose any 

attempt to put this translation before the beginning of the 

tribulation period. In his discussion of the second coming of 

Christ, Ireneaus makes this doctrine the basis of his exhortation 

to the believer that they should live a r.igh\eous life in view 

of the fact that they do not know the time of his coming. But if 

the bel:tever is to be on earth at the time of the second advent 

of Christ, he must of necessity go through the tribulation. How-

17 Ibid., v. 5.1. 
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ever, no place in his discussion concerning the tribulation 

does he mention that the church does go through the tribulation. 

He does not mention the worship of Christ or salvation through 

Christ in this period but always states that the true worship 

is a worship of God. Thus, it seems that with our present 

knowledge of the teaching of Ireneaus it must remain somewhat 

an open question as to whether or not he held that the church 

would go through the tribulation period. 

· 4. The conditions in the tribulation. Justin states 

nothing directly concerning the conditions found in the tribula

tion period. However, in his discussion on the Antichrist he 

does state the saints of God will be severely persecuted. This 

will be developed in greater detail in the next chapter but it 

can be stated here that Justin thought that this persecution would 

be so great that the Antichrist would, for a limited time, have 

the power to overcome ' the saints of God.18 

Ireneaus, once again, is more specific in his description 

of the conditions found during the tribulation. It is a period 

of extreme suffering and persecution. The Antichrist will be in 

the temple at Jerusalem 11endeavoring to show himself as Christ." 

Those who are in Judea are to uflee into the mountainsn and the 

one on the housetop is rrnot to come down to take anything out of 
. 

his house." For at this time there shall •rbe great hardship, 
. 

such as has not been from the beginning of the world until now, nor 

18 Justin, Dialogue with Trypho, 31. 
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ever shall be. rr19 

Not only are the saints of God going to be persecuted 

but this will also be a time of judgment upon the nations of 

the world. Ireneaus states that the nation Egypt is an example 

of what God will do to the nations at the end time. This is seen 

by comparing the plagues of Egypt in the Old Testament and the 

judgment of God upon the nations in the book of Revelation. 

And if anyone will devote a close attention to 
those things which are stated by the prophets with 
regard to the [time of the] end, and those which John 
the disciple of the Lord saw in the Apocalypse, he 
will find that the nations receive the same plagues 
universally, as Egypt then did particularly.20 

Ireneaus also teaches that at this time, Israel will 

experience salvation. How this is to take place does not concern 

us at the present but he does agree with Paul that rrall Israel 
. ' 

shall be saved.rr21 However, Irenaeus makes one exception to 

this and it concerns the tribe of Dan. Because the Antichrist 

comes from this tribe, it is judged by God and is not included 

among the Jews that are to be saved. 

And Jeremiah ••• even indicates the tribe from 
which he (the Antichrist] shall come, where he says, 
"we shall hear the voice of his swift horses from 

19 Irenaeus, Against Heresies v. 25.2. 
20 Ibid. iv. 3o.4. 
21 Ibid. v. 30.2. 
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Dan; ••• This, too, is the reason that this tribe is 
not reckoned in the Apocalypse along with those 
which are saved.22 

5. The end of the tribulation. Justin ends the tribula

tion period with the second advent of Christ. It is this event 

that puts an end to the power of the Antichrist and his followers 

and results in their judgment by Christ. 

The books were opened and the judgment was set. 
I beheld then the voice of the great words which the 
horn speaks; and the beast was tortured, and the body 
thereof was destroyed, and given to the fire to be 
burnt. And the power of the beasts were taken away.23 

As was seen in the section on the duration of the tribula-

tion, Irenaeus puts a seven year limit on the tribulation. Also, 

this period is the closing period of this age which according to 

Irenaeus is to end at the close of 6,000 years. He goes to the 

books of Daniel and Revelation for the details as to the end of 

the tribulation. Christ will come in great power and overthrow 

the power of the Antichrist and set up the kingdom which starts 

the seventh day. 

The Lord will come from heaven in the clouds, 
in the glory of the Father, sending this man and those 
who follow him into the lake of fire; but bringing in 
for the righteous, the times of the

4
kingdom, that is, 

the rest, thehUlowed seventh day.2 

22 Ibid., v. 30.2. 

23 Justin, Dialogue with Trypho, 31. 
24 Irenaeus, Against Heresies, v. 30.4. 
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He also appeals to the teachtng of Daniel concerning the great 

image. The stone cut without hands represents the kingdom of 

God which shall break in pieces and shatter all other kingdoms 

of the earth represented by the image.25 At this time, the Anti

ehrist will be made subject to man, the one over whom he once had 

control. 

And ••• the lion, that is, Antichrist, rampant 
against mankind in the latter days, shall be trampled 
down by Him (Qhrist] ; and that He should bind ttthe 
dragon, that q1d serpent," and subject him to tbe 
power of man, who had been conguered so that all his 
might should be trodden down.2 

Just what the relation is between the putting of the Antichrist 

unde~ the control of man and his being judged and placed in the 

lake of fire Irenaeus does not state. 

The Fathers from 200 A.D. to 250 A.D. 

Each of the four writers examined in this sectfon, treat 

the subject of the last days. Thus, at least in treatment, there 

is a progression in the different time periods with the subject 

getting a more universal treatment in the later period than in 

the first. or course, since the writings which are available to 

the investigator are so few, it is possible that the subject was 

extensively treated in all three periods. How~ver, the best that 

25 Ibid., v. 26.1. 

26 Ibid., iii. 23.7. 
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can be said in our present state of knowledge is that it is 

more extensively treated in the period 200 A.D. to 250 A.D. 

1. The time of the tribulation. Among the writers of 

this time~ Hippolytus gives the most detailed treatment of 

eschatology. He believed that it was possible to determ:'.ne when 

the end of this present world system would come. He used the 

method of computing the time of the end as did the writer of the 

Eoistle of Barnabas and Irenaeus. However~ Hippolytus goes into 

a little more detail and definitely states that five hundred 

years after the birth of Christ the end of the age would come. 

• 

For as the times are noted from the foundation 
of the world~ and reckoned from Adam1 they set clearly 
before us the matter with which 9ur inquiry deals. For 
the first appearance of our Lord in the flesh took place 
in Bethlehem~ under Augustus~ in the year fifty-five 
hundred, and He suff~red in the thirty-third year. And 
sixthousand years must needs be accomplished, in order 
that the Sabbath may come, the rest, the holy day ''ori, 
which God rested from all his works. tt For the Sabbath 
is the type and emblem of the ruture .kingdom of the 
saints, when they "shall reign with Christ,n when He 
comes from Heaven,.as John says in h+s Apocalypse; . for 
"a day with_ the Lord is aa a thousand y~ars.u Since, 
then, in six days God made all things, it follows that 
six thousands must __ be fulfilled. And they are not yet 
fulfilled as John says: "five are fallen; one is,u that 
is the sixth~ ."the oth~r . is not yet come." 

. . 
In mentioning the tt other't 1 moreover, he specifies 

the seventh, in which there is rest • 

• • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • 

From the birth of Christ, then, we must reckon 
the five hundred years th~t remain to make up the six 
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thousand, and thus the end shall be.27 

When the time of the end of the age drew near, Hippolytus 

expected a time of persecution to fall upon the church. This 

time of tribulation was to last seven years. During the last 

half of this seven year period, the Church will undergo extreme 

persecution. This will be discussed later but it is important 

to note that Hippolytus held that the tribulation would take 

place seven years before the end of the age. He cautions the 

Christians of his day against being deceived into believing that 

this period of time had already begun. To show that this is 

impossible he quotes from the book of Thessalonians. 

And the blessed Apostle Paul, writing to the 
Thessalonians, says: nNQw we be~eech you, brethren, 
concerning the eomi~g.9f our Lord Jesus Christ, and 
our gathering together at it,.that.you b~ not soon 
shaken in mind, or be troubled, neither by spirit, 
nor by word, nor by letters, as from us, as that the 
day of the Lord is at hand. Let no man deceive you 
by any means; for (that day shall not come) except 
there come the falling away first, and that man of 
sin be revealed ••• For the mystery of iniquity doth 
already work; only he who now letteth (will let), 
until he be taken out of

8
the way. And then shall that 

wicked one be revealed.2 

27 Hippolytus, Daniel 2 and 7. J.H. MacMahon & S.D.F. 
Salmond, V.ol. I of Hippolytus, Bishop of Rome, Vol. 6 of Ante
Nicene Christian Library, ed . A .• Robert s and J. Donaldson 
.( Edinbu:r;-gn, T. & T. Cl ark, 186?) • · ·· ·· ···· 

28 Hippolytus; Christ and Antichrist, 63. S.D.F. Salmond, 
The Extant. Works and Fra~ents of Hippolytus, Vol. V_of The Ante
Nicene Fa thers, ed . A. R~erts and. J . Donaldson (Am~riean Edition 
~d. A.C. Coxe. Grand Rapids: Wm. B •. Eerdmans Publ~shing Co~, 
repr~n~ed 1951)~ . 
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Tertullian also taught that there was to be a time of 

great persecution before the second coming of Christ. However 1 

he is not very specific as to the time this tribulation will 

take place. He believed that the only thing preventing the com

ing of the tribulation period was the hindering force spoken of 

by Paul in II Thessalonians 2:7. He believed that this hindering 

force was the Roman Empire and thus, he was very anxious that 

the empire should stay in existence. 

we realize that the tremendous force which is 
hanging over the whole world, and the very end of the 
world with its threat of dreadful afflictio~is 
arrested for a time by the continued existence of the 
Roman Empire. This event we have no desire to exper
ience, and, in praying that it may be deferred, we 
favor the continuance of Rome.29 

This is not the only reason why the last days are still future. 

Tertullian gives a list of events that have not as yet taken 

place which show, therefore, that the last days must be in the 

future. 

Up to the present moment they Dbhe Jews] have not, 
tribe by tribe, smitten their breast 1 looking on Him whom 
they pierced. No one has as yet fallen in with E~ias; 
no one has as yet escaped from Antichrist; no one has 
yet had to bewail the downfall of Babylon.30 

29 Tertullian, Apology 32.1. R. Arbesmann, E.J. Daly and 
E .A. QUain, . Tertullj_an Apolof etical works and Minucius Felix 
Octavius, Vol. X of The Fat ers of the Church, ed . L. Schopp 
(New York: .Fathers of t he Church Inc. 1950) . 

30 Tertullian, On the Resurrection of the Flesh 22. Peter 
Holmes, On.the Resurrect ion of t he Fl esh Vol. i ii of The Ante
Nicene Fat hers 1 ed. A. Robert s and J . DOnaldson {American Edition 
A.C. Coxe, Orand Rapids: Wm. B. Eerdmans Publishing Co. reprinted 
1951) ~ . 
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Cyprian is of no help as to the time of the tribulation 

period although he considered it very close to his own time. 

It was still in the fUture but the portents of the time were al

ready present. This was a truth that the believer could know 

for certain. 

For you ought to know and to believe, and hold 
it for certain, that the day of affliction has begun 
to hang over our heads, and the end of the world and 
the time of Antichrist to draw near.31 

He also states that this time will come as a thie£ in the night 

and at a time when all people of the world are convinced that 

there is peace and safety. To show that this is the teaching of 

Scripture, he appeals to I Thessalonians 5:2-3 and Acts 1:7.32 
' . 

Origen has nothing directly to say about a time of tribu-

lation. While he does talk about the end of the present age he 

mainly deals with the salvation of men during this period. Thus, 

he teaches nothing that properly belongs under the present head

ing. 

2. The duration of the tribulation. The only writer of 

this period who gives any specific details as to the duration of 

the tribulation period is Hippolytus. Even this is given in a 

31 Cyprian, Epistle 25.13. Ernest Wallis, The Writings of 
Cyprian Vo~. v. of The Ant e-Nicene Fathers, _ .American edi t ion, .2E.:. 
cit. -

32 Cyprian, Testimonies Against the Jews, iii.89. Wallis. 
op . cit. 
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rather indirect way. In talking about the last half of the 

tribulation period he gives its length. Thus, by an easy 

mathematical multiplying, the total length of the period is 

determined. This information is given in his commentary on 

Revelation 12:1-6. He mentions the period ntime and times and 

half a time rt and then gives the following explanation. 

That refers to the thousand, two hundred and 
three score days (the half of the week) during which 
the tyrant is to reign and persecute the Church.33 

Since half of the period is 1,260 days then the whole period is 

2,520 days or seven years. No other writer of this period gives 

any clue to the length of the tribulation period. 

3. The people in the tribulation. That all the writers 

of this period held that the church would pass through the tribu-

lation is a very safe statement to make. Generally they are very 

clear in their statements concerning this point and leave little, 

if any, room for doubt. 

Hippolytus in his discussion of Revelation 12 makes the 

woman of this chapter represent the Church. 

By the "woman then clothed with the sun," he 
meant most manifestly the Church, endued with the 
Father's word whose bright~ess is above the sun and 
by 11 the moon under her feet" he referred to her being 
adorned, like the moon, witb heavenly glory. And the 
words "upon her head a crown of twelve stars," refer 

33 Christ and Antichrist, 61. 
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to the twelve apostles by whom the church was founded.34 

Reference has already been made :J.n the discussion of the duration 

of the tribulation to the fact that the Antichrist will persecute 

the Church. For this to be possible~ the Church must needs go 

through the tribulation. 

Although TertuJlian nowhere states specifically that the 

Church will go through the tribulat:ton he apparently assumes that 

such is true whenever he discusses the subject. When he treats 

the subject of the second coming of Christ to the- earth and of 

the signs which will appear in the tribulation period showing 

that this coming is very near he has this to say • 

••• previous to Christ's coming, our prayers 
are directed toward the end of the world, to the pass
ing away thereof at the great day of the Lord-of His 
wrath and vengeance ••• "For't says He [Christ] ~ 'tthe 
powers of heaven shall. be shaken; ..•• alfd when these 
things begin to cc-me to pass, then look up, and lift 
up your heads~ for your redemption draweth n1.gh. 't35 

Cyprian, also like Tertullian does not state 'tt.he Church 
. . 

will go through the tribulationn but he strongly implies it in 

his discussion of this period. In his discussion concerning those 

who ~Jill be able to come through this t:Jme of tribulation and 

escape the judgment of God he stetes the following. 

The Lord prophesies that the aliens shall be 
burnt up and consumed; that is, aliens r~om 
the divine race, and the profane, those who 

34 Ibid., 60. 

35 ~ertullian, On the Resurrection of the Flesh~ 22. 
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are not spiritually new-born, nor made children or 
God. For that those only can escape who have been 
new-born and signed with the sign of Christ alone 
shall escape.36 

In another place when he talks about the persecutions which will 

take place during the tribulation he states: 

••• the Lord before predicted that these things 
would happen in the last times, and has instructed us 
for th~ warfare by the teaching and exhortation of His 
words.j7 

The quettion might be asked, Why teach the Church how to aet in 

the tribulation if they were not to go through it? It seems 

clear by this last quotation that Cyprian believed the Church 

would go through the tribulation. 

There is one statement by Origen which might, by itself, 

make it seem possible that he held that the Church was not on the 

earth through the end of the age. In this statement he talks about 

the translation of the Church. 

But nwhen that which is perfect is come", and 
she [the church] has been translated from earth to 
heaven ••• then she will see all His fijhrist'sJ wisdom.38 

36 Cyprian, Address to Demetrianus, 22, Wallis, op. cit. 

37 Cyprian, Epistle, 55. 1-2. Wallis, op·; cit. 

38 Origen, The Son~ or Songs ii. 1. R.P. Lawson, Origen: 
The Song or Sons s , Commen ary and Homilies, Vol. 26 of Ancient 
Chris t ian Writ ers, ~d . J. QUas t en and J.C. P1umpe (Westminster, 
I'!laryland: The Newman Press, 1957). 
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It seems however, that the phrase ~when that which is perfect is 

comen would relate this to the second advent of Christ. 

It is quite easy to demonstrate that Origen equates all 

the Old Testament promises to the Jews with the Church. Thus 

when he states that the believer is on earth at the time of Christ's 

second coming he means the Church. Concerning Old Testament 

prophecy in general he had this to say. 

Moreover, there are many prophecies which predict 
regarding Israel and Judah what is about to befall them. 
And do not . such promises as are written concerning them, 
in respect of their being mean in expression, and mani
festing no elevation (of thought) nor anything worthy of 
the promises of God, need a mystical interpretation.j9 

He then applies this method of interpretation to the city cf 

Jerusalem and other nations mentioned in the Old Testament. 

Whatever, therefore, is predicted of Jerusalem, 
and spoken of it, if we listen to the words of Paul as 
those of God, and of one who utters wisdom, we must 
understand the Scriptures as speaking of the Heavenly 
city ••• If, therefore, the prophecies relating to Judea, 
and Jerusalem, and Israel, and Judah, and Jacob not .being 
understood by us in . a "carnal" sense, indicate some such 
mysteries ••• it will follow also that the predictions con
cerning Egypt and the Egyptians, Babylon and the Babylon
ians, Tyre and the Tyrians, Sidon and the Sidonians, or 
the other natiops are spoken ••• of their rrspiritual 11 

(counterparts) • 40 · . · . 

The clearest example of the fact that Origen believed that the 

Church would remain on the earth until the second coming of Christ 

39 Origen, De Princi~is iv, 1.21. Frederick Crombie, 
Origen De Principiis, _d Vo l . of Ante-Nicene Fathers, American 
~d!tion, op . cit • 

..t'' 4o Ibid., iv. 1.22. 
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is seen in his treatment of the 144,000 of Revelation 7:2-5 

and 14:1-5. 

Now this is said in John with reference to 
those who have believed in Christ, for they also 
even if their bodily deaeen~ cannot be traced to 
the seed of the Patriarchs, are yet gathered out 
of the tribes ••• It is clear, therefore, that the 
hundred and forty-four thousand who have not defiled 
themselves with women must be made up of those who 
have come to the divine word out of the Gentile world.41 

4. The conditions in the tribulation. Generally, the 

writers of this period hold that the tribulation is going to be 

a time of great persecution for the believer. Hippolytus who 

makes the woman of Revelation 12 represent the Church states 

that she will undergo persecution from the Antich~ist the last 

half of the tribulation period. 

".And the dragon't, He says, "saw and persecuted 
the woman ••• and to the .woman were given two wings of 
the great eagle, that she might fly into the wilder
ness, where she is nourished for a time, and times, 
and half a time from the face of the serpent. tt That 
refers to the thousand, two hundred and three . score 
days (the half of the week) during which the tyrant is 
to reign and persecute the Church, which flees from 
city to city and seeks conc~alment in the wilderness 
among the mountains, possessed of no other defense, 
than the two wings of the great eagle, that is to say, 
the faith of Jesus Christ.42 

41 Origen, Commentary on the Gospel of John, x.26. Allen 
Menzies, Origen's Comment ary on the Gospe l of J ohn, Vol. X of the 
Ante-Nicene Fathers, Ameri can editio~, op. cit . 

42 Hippolytus, -Christ and Antichrist, 60-61. 
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The start of this persecution is signaled by the abomination of 

desolation. To support this and the fact that these days will 

be shortened he quotes Matthew 25:15-19, 21-22.43 

Hippolytus believed that during this time the prophesied 

judgments upon Babylon will take place. These judgments will be 

executed by tyrants who will arise at that time. To show this 

he quotes all of Revelation 17 and 18 and then states: 

With respect, then, to the particular judgment 
in the torments that are to come upon it in the last 
times by the hands of tyrants who shall arise then, 
the clearest statement has been given in the passages.44 

The two forerunners of the second coming of Christ will 

also appear at this time in fulfillment of the prophecy of 

Malachi. They will have great power and will preach concerning 

the coming return of Christ. They will minister 1,260 days and 

then, when their mission is completed, they will be killed by 

the Antichrist. 

Thus also two forerunners were indicated. The 
first was John the son of Zacharias, who appeared in 
all things .a forerunner and herald of our Saviour ••• 
He [GocU says by Malachi and the angel, ni _will send 
to you Elias the T:tshbite before the day.of the Lord, 
the great and noteable day, comes; and he shall turn 
the hearts of the fathers to the children, and the 
disobedient to the wisdom of the just, lest I come and 
smite the earth 'lltterly." These, then, shall come and 

62. 

36-43. 
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proclaim the manifestation of Christ that is to be 
from heaven: and they shall also perform signs and 
wonders, in order that men may be put to shame and 
turned to repentance :ror their surpaRsing wickedness 
and impiety. 
• • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • • 

For John says, 11 And I will give power unto my 
two witnesses, and they _shall prophecy a thousand, 
two hundred and three score days, clothed in saek
cloth.n· That is half of the week whereof Daniel 
spoke. "These are the two olive trees and _the two 
candlesticks standing before the Lord of the earth. 
And if any man will hurt them, he .. must in this manner 
be killed. These have power to shut heaven, that it 
rain not in the days of their prophecy; and have power 
over waters, to turn them to the blood, and to smite 
the earth with all plagues as often as they will and 
when they shall have finished their course and t heir 
testimony.u what saith the prophet? "the beast that 
ascendeth out or the bottomless pit ,shall make war 
against them, and shall overcome them, andldll them4'" 
because they will not give glory to the Antichrist. 5 

The other writers or this period agree with Hippolytus 

as to the conditions or the tribulation period. Tertullian ealls 

it a time of ''dreadfUl afflictions. rr46 Cyprian sees this period 

as a time of great judgment by God upon the world. 

But the day of judgment is still future whieh 
the Holy Scriptures denounces, saying, "howl ye 1 for 
the day of the Lord :ts at hand, and destruction from 
God shall come; .. for, lo, the day of the Lord cometh1 

Qruel with wrath and anger, to lay the earth desolate, 
and to des troy the sinners out of 1 t. tt And again: 
"Behold, the day of the Lord cometh1 burning as an 
oven; and all the aliens and all that do wickedly, 
shall be as stubble, and the day that cometh shall 
burn them up, saith the Lord." 

The Lord prophecies that the aliens shall be 
burnt up and consumed; that is, aliens from the divine 

45 Ibid. 1 44, 47. 

46 Tertullian, Apology, 32.1. 
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race 1 and the profane 1 those who are not spiritually 
new-born1 nor made children of God. For ••• God says 
in another place 1 when1 sending forth_His angels to 
the destruction of the world and the death of the 
human race 1 He threatens more terribly in the last 
time saying1 trGo ye 1 and smite, and let not your eye 
spare. Have no pity upon old or young1 and slay the 
virgins and the little ones and the women, that they 
must be utterly destroyed. But

4
touch not any man 

upon whom is written the mark. n 7 

Origen has nothing to say about persecution during this 

time but he does state that God would send one of his angels who 

would preach the gospel to every nation. 

For at the end an exalted and flying angel, 
having the gospel 1 will preach it to every nation 1 for 
the good Father has not entirely deserted those who 
have fallen away from Him. John1 son of Zebedee 1 says 
in the Apocalypse: nAnd I saw an angel flying in the 
midst of heaven, hav~ng the Eternal Gospel 1 to preach 
it to those who dwell upon the earth 1 . and to every 
nation1 and tribe, and tongue 1 and people 1 saying1 with 
a loud voiee 1 Fear God and give Him glory 1 for the hour 
of his judgment hath. come 1 and worship him that made the 
heaven1 and

4
the earth1 and the sun1 and the foundations 

of waters. n 8 

This salvation will even extend to the Jews. Although Origen 

held that the Jews will not be restored as a nation because they 

crucified Christ 1 he does speak of a fUture time when they will 

be saved. This will take place after the time of the fullness 

of the Gentiles is completed. 

For the Church was called between the two call
ings of Israel; that is to say1 first Israel was called, 

47 Origen, Address to Demetrianus, 22. 

48 Origen1 Commentary on the Gospel of John , i.l4. 
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and afterwards when Israel had stumbled and fallen, 
the Church of the Gentiles was called. But when the 
fullness of the Gentiles has come in, then will all 
Israel, having been called again, be saved.49 

Origen definitely believed that eventually Christianity would be 

the only religion on the earth. 

One day it @hristian Worship] will be the only 
one to prevail, since the word is continually gaining 
possession of more souls.50 

Origen also has a very interesting interpretation of 

Matthew 24:17. While the other writers take this passage to 

refer to the fleeing or the believer from the persecution of 

the tribulation, he applies it to the believer who lives on a 

higher spiritual plain than others. In his discussion of this 

passage he starts with a quotation from Jeremiah 16:16. Then 

he states: 

I think myself that th1.s prophecy is to find 
its fulfillment rather tn the future, at the consum
mation of the age; so that when, according to the 
Gospel parable, the angels have been set forth at 
harvest time to separate the wheat from the tares, 
he who has lived on a higher plane and followed a 
more lofty way of life may be found on the mounta:J.ns 
or hills, and not in the low-lying places, nor in 
the localities where he might be confused with the 
tares. Rather, he will be situated in the reg:J.on of 
higher understanding and the loftiness of faith, ever 
cleaving to the Word of God, who leaps on the mountains 
and springs forth on the hills. And this is also 
stated w::J.th the same meaning, by another parable in the 
Gospel: "If any is on the housetops, let h1.m not come 

49 Origen, The Song of Songs iii.l. 

50 Origen, contra Celsum viii. 68. Henry Chadwi.ck, 
Ori gen: Contra Celsum {Cambridge: University Pres~, 1953). 
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down to take anything out of the house."51 

5. The end of the tribulation. The writers of this 

period end the tribulation period with the second coming of 

Christ to the earth. As this overlaps somewhat with the 

second coming of Christ which will be considered in another 

chapter it will be only briefly stated here. 

Hippolytus taught that when the believer saw the events 

of the tribulation period take place he was to look for the 

return of the Lord from Heaven. For to him, the next event in 

the plan of God was the second coming of Christ. 

These things, then, being come to pass, 
beloved, and the one week being divided into two 
parts, and the abomination of desolation being 
manifested then, and the two prophets and fore
runners of the Lord having finished their course, 
and the whole world finally approaching the consum
mation, what remains bu:t the coming of our Lord and 
Saviour Jesus Christ from heaven, for whom we have 
looked in hope?52 

Conclusion 

In this concluding section it is the purpose of the writer 

to sum up the general teaching of the Church Fathers and to 

determine if any progression or significant change can be seen 

from one period to the next. 

5l Origen, The Song of Songs iii. 11. 

52 Hippolytus, Christ and the Antichrist, 64. 
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1. The time of the tribulation. Generally, the writers 

considered in this chapter held that the tribulation was still 

in the future from their standpoint. They held, however, that 

it was to be in the near future and that they, themselves, were 

living close to the last days. In the earliest period, one 

writer, that of the EEistle of Barnabas thought that he was 

living in the last days. In each period there was one writer who 

believed it was possible to determine the end of the age by using 

the six days of creation. This method was used in Epistle of 

Barnabas, by Irenaeus and by Hippolytus. Hippolytus is the most 

exact of the three and states that the end will come five hundred 

years after the birth of Christ. Hippolytus taught that this 

period can not begin until that which restrains sin be taken out 

of the way. To Tertullian, this hindering influence was the 

Roman Empire. This time will come suddenly as a thief in the 

night. 

It can be seen that the same views were held throughout 

the periods on this subject. There was however, a slight pro

gression in thought with the later writers, especially Hippolytus, 

being a little more specific. 

2. The duration of the tribulation. It is not until the 

second group of writers that this subject is considered. The only 

mention of the subject in the first period is made in the Epistle 

of Barnabas which states that the length of the tribulation will 
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be shortened. Justin states that the length of the reign of 

Antichrist will be a "time, times, and a half" but does not 

say how long this is. Irenaeus is the first to give a definite 

length of the tribulation. He divides the week in half with each 

half consisting of three and a half years. This is the same length 

as that given by Hippolytus. While this subject is not discussed 

by many writers in any of the periods, the second and third periods 

give the greatest detail. 

3. The people in the tribulation. Although a progression 

is noted in the clearness in which this subject is treated, the 

belief is the same throughout all three periods. These men were 

sure that the church would go through the tribulation. This has 

been shown by both inference and direct statement. Origen even 

made the 144,000 of Revelation seven Gentile believers. 

4. The conditions in the tribulation. Here again, the 

only difference in teaching is in the greater detail given by the 

later writers. It will be a time of false prophets and the rise 

of the Antichrist. The Antichrist will even be given for a ~hort 

time the power to overcome the saints of God. The greatest perse

cution in the history of the world will arise and the judgment of 

God will be poured out on the earth. Israel will be saved with 

Irenaeus making the one exception of the tribe of Dan. The great 

object of persecution in the tribulation will be the Church and 

its members will be forced to flee for their lives. Hippolytus 
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gives the added fact that at this time the two forerunners of 

the second coming of Christ will appear, perform their ministry 

and then be killed by the Antichrist. Origen is the only writer 

not to mention judgment or persecution in connection with the 

last days and he is also the only one who states that some day 

Christianity will be the only religion of the world. 

5. The end of the tribulation. All the writers bring 

the pr~sent age and thus the tribulation to a close with the 

second coming of Christ. This is the event that brings to an 

end the old and begins the new. During the tribulation the signs 
' 

of Christ's coming would begin to appear. As Hippolytus stated: 

"what remains but the coming of our Lord and Saviour Jesus Christ 

from heaven." 



1 
Chapter III 

The Antichrist 

This chapter will consider the subject of the Antichrist 

as treated by the Church Fathers. Because of the extended tre~t

ment given to the Antichrist by many of the writers it was thought 

best to devote a separate chapter to the subject. It needs only 

to be mentioned that the Church Fathers held that this person 

would arise during the Tribulation considered in the preceding 

chapter. The following is a summary of the Biblical teaching 

concerning this personage which will serve as an introduction to 

the subject. 

The Antichri.st \!ill a7ise from among the ten world kingdoms 

that are in existence immediately preceding the Lord's return to 

the earth. He, himself, will arise from the bottomless pit and 

will be energized by Satan. He is called the Antichrist, the law

less one, the son cf perdition and his number is the number of man-

666 (Revelation 13:1-18; II Thessalonians 2:3,8). In character 

he is proud and arrogant with the spirit of lawlessness. He will 

disregard the God of his fathers and set himself up as God, speak

ing blasphemous things against God and all that is called God in 

the process (Daniel 7:20-25). He will be revealed when that which 

"hinders" is removed and will be given absolute authority and 

power over the world for the last half of the Tribulation or three 

and a half years (II Thessalonians 2: ·6-8). He will overthrow 

three of the last ten kingdoms of the world on his way to power. 
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He will make a covenant with the nation Israel to cover the 

Tribulation but in the middle of the Tribulation he will break 

it (Daniel 7:7-8; 9:27). He will then enter the land of Pales

tine, set up the abomination of desolation, persecute the saints 

and kill the two witnesses. Among many other things, he will 

seek to change the times and lawA, he will honor the god of 

force and he will oppose the Lamb of God (Daniel 7:20-25; 11:36-39; 

Matthew 24:15; Revelation 11:7). With the help of the other powers 

he will destroy the great harlot, Mystery Babylon, that had such 

great influence over the kings of the earth (Revelation 17:8-17). 

Immediately preceding the second coming of Christ, he will gather 

together the forces of the earth to do battle with the forces of 

Christ. His destruction will take place at the second coming of 

Christ when he and his false prophet will be cast alive into the 

lake of fire (Mark 13:24-27; Revelation 17:17-21).1 

This main subject will be divided into four sections, the 

origin and rise of the Antichrist, the identification of the Anti

christ, the work of the Antichrist and the overthrow of the Anti

christ. 

The Fathers from 96 A.D. to 150 A.D. 

In this first period only two of the writers examined have 

anything to say concerning the Antichrist. Still the basic teach

ing concerning the Antichrist is present. These two writings are 

1 These are a few of the many Scriptures that could be cited. 
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the Didache and the Epistle of Barnabas. 

1. The origin and rise of the Antichrist. The Didache 

has very little to say about the Antichrist and is content with 

just one brief statement which sums up his whole career. As 

for his origin and rise this writing tells the inquirer nothing 

except that it takes place "in the last days."2 

The writer of the Epistle of Barnabas is more detailed in 

discussing this point. The Antichrist is to rise out of the ten 

kingdoms spoken of by Daniel. To support his belief the writer 

appeals to the seventh chapter of Daniel. 

And the prophet also sp~aks thus: 'Ten kingdoms 
shall reign on the earth_, and after theJ'!l shall rise up 
a little king, who shall humble three of the kings 
under one. 1 

Likewise Daniel speaks of the same thing: 'And 
I beheld the fourth beast, evil and powerfUl and fiercer 
than all the b~asts of the sea, and how ten horns sprang 
from it, and from them a small horn, a mere exerescencej 
and that it subdued three of the great horns under one.'4 

Here Rome is identified as the fourth beast of Daniel. 

The ten kings are evidently ten of the Roman emperors or Caesars, 

~ith the little horn or Antichrist being the last of the Caesars 

in the reckoning of the writer. It must be remembered that this 

writer believed that he was living in the tribulation period and 

? The Didache 16.3. L. Schopp, The Apostolic Fathers, Vol. 
I of The Fathers of the Church, ed. L. Schopp (New York: C'lma 
Publishing Co., 1947) . 

3 lTQ,Pa.'{)vc{&,ov - "a little offshoot". 

4 The Letter of Barnabas 4.4-5 L. Schopp, op . cit. 
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it is easy to understand how, when the Church was being perse-

cuted by the Roman Empire, this v:tew would develop. 

2. The identification of the Antichrist. The writer 

of the Epistle of Barnabas makes a very general identification 

of the Antichrist as was seen above. However, he does not tell 

what Roman ruler he thought might be identified as this personage. 

Many attempts have been made to ldentify the Roman ruler that fits 

into this chronologically and many different rulers have been 

suggested. Among them are Vespasian, Domitian, and Nero. Light

foot suggests Nero as the one meant here for the Antlchrist.5 

However, at best, these are only suggestions and since the writer 

is general in his identification, that is as far as the investi

gator can go with any great degree of certainty. This attempt 

to identify the Antichrist fits the writer's belief that he was 

living in the last days and therefore, the Antichrist was one of 

the rulers of his time. 

3. The work of the Antichrist. Of the two writings, the 

Didache gives the most detail on this subject but even this is 

very brief' and general. The Antichrist will set himself up as 

though he was Christ and do great works and gain control over all 

the world. This control will be given to him by God and will 

5 For an informative and interesting discussion of the 
subject, this work is recommended. J.B. Lightfoot, The A~ostolic 
Fathers. Part I, Vol. II (London: Macmillen and Co.,. 189o, p. 
506 rr. 
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result in terrible events taking place on earth • 

••• then, will appear the Deceiver of the world, 
as though he were the Son of God, and will work signs 
and wonders; and the world will be delivered into hie 
hands, and he will do horrible things which have not 
been done since the beginning of the world.6 

The only thing that the Epistle of Barnabas mentions 

about the work of the Antichrist is the fact that he will conquer 

three of the ten kings arising in the last days. This fact is 

mentioned twice by the writer in connection with two different 

quotations from Scripture. One states that the Antichrist will 

"humble three of the kings" while the other speaks of him subduing 

"three of the great horns.n7 

4. The overthrow of the Antichrist. Only one writer of 

this period makes any mention of the final overthrow of the Anti

christ. This is found in the Epistle of Barnabas. In the author's 

discussion of the end of the age he states that to end the present 

age Christ \~ill come and destroy the Antichrist and then shall come 

a time of rest. 

'And he rested on the seventh day! This means: ••• 
His Son will come and destroy the time of the lawless one.'8 

Outside of this one brief and general statement the writers 

6 The Didache 16.4. 

7 The Letter of Barnabas 4.4-5. 
8 ~., 15.5. 
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of this period do not treat this subject. 

It is readily seen that only the briefest and most general 

statements are found in the writings of the earliest Church Fathers 

on the subject of the Antichrist. As history progresses, the 

amount of detail found on this subject greatly increases. 

The Fathers from 150 A.D. to 200 A.D. 

As Justin Martyr and Irenaeus were the two writers who 

discussed the subject of the Tribulation so they were the ones in 

this second period of the fathers who dealt with the subject of 

the Antichrist. Here greater detail is found than in the first 

period with Irenaeus giving the fullest treatment to the subject. 

1. The origin and rise of the Antichrist. Almost all of 

what Justin has to say about the Antichrist is found in one long 

quotation from the book of Daniel. To show what he believed con

cerning the Antichrist, Justin quotes Daniel 7:9-28. He believed 

that the Antichrist would rise up out of the fourth world empire 

which was Rome. More specifically, he was to arise out of the 

ten horns of this empire. To prove this he quotes the following 

from Daniel seven: 

After this I would diligently learn concerning 
the fourth beast, which destroyed all the others, and 
was exceedingly terrible; ••• and I was instructed con
cerning the ten horns that he had on his head; and con
cerning the other that came up, before which three horns 
fell ••• And it was told me concerning the fourth beast, 
that it_should be the fourth kingdom upon the earth, 
which shall be greater than all the kingdoms ••• And the 
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ten horns are ten kings that shall arise; and one 
shall arise after them, and he shall surpass the 
first kings in wickedness, and he shall bring down 
three kings.9 

The time or the appearance of the Antichrist was very close 

as "He whom Daniel foretold would reign for a time, times and a 

half, is now at the doors."l0 

Irenaeus also goes baak to the book of Daniel to prove 

that the Antichrist rises out of the Roman Empire and out or its 

ten king state. He also appeals to the teaching of the apostle 

John in the book of Revelation. 

He [Joh~ teaches what the ten horns shall be 
which were seen by Daniel, telling us that thus it 
had been said to him: "And the ten horns which thou 
sawest are ten kings, who have received no kingdom 
as yet, but shall receive power as if kings one hour 
with the beast. These have one mind, and give their 
strength and power to the beast" ••• It is manifest, 
therefore, that of these, he who is to come shall slay 
three, and subject the remainder to his power, and 
that he shall be the eighth among them.ll 

Again in another place he makes it quite plain as to what 

he thinks Daniel is saying. 

Q 
; Justin, Dialogue with Trypho 31. T.B. Falls, Writings of 

Saint Justin Martyr, Vol. VI of .The Fathers of the Church, ed. L. 
Schopp (New York: Chri,stian Heritage, I nc., 1948} . 

10 ?2 Ibid., ..; • 

11 Irenaeus, Against Heresies v.26.1. A. Roberts and W.H. 
Rambant, The Writings of Irenaeus, Vola. 5 and 9 of Ante-Nicene 
Christian.Library . ed. A. Roberts and J. Donaldson (Edinburgh: 
T. and T. Clark, 1868). 
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Daniel too, looking forward to the end of the 
last kingdom, i.e. the ten last kings, amongst whom 
the kingdom of~se men shall be partitioned, and 
upon whom the son of perdition shall come, declares 
that ten horns shall spring from the beast, and that 
another little horn shall arise in the midst of them, 
and that three of the former shall be rooted up before 
his face.l2 

He then quotes from Daniel 7:9-28 to back up this statement. 

According to Irenaeus, Daniel and John were in perfect agreement 

on this point. 

Irenaeus definitely believed that the Antichrist would be 

a Jew and that he would be a member of the tribe of Dan. Because 

of this, the whole tribe would be punished by God. To prove this 

he quotes from the book of Jeremiah. 

And Jeremiah ••• even indicates the tribe from 
which h~ shall come, where he says, "We shall hear 
the voice of his swift horses from Dan; the whole 
earth shall be moved by the voice of the neighing 
of his galloping horses" ••• This, too, is the reason 
that this tribe is not reckoned in the Apocalypse 
along with those which are saved.l3 

Irenaeus also believed that in a general way, the time of 

the rise of the Antichrist could be determined. First of all the 

ten kings had to be in power. Then three of them would be over

thrown. Finally, there would be a false sense of security. When 

all these things had taken place, then the time of the Antichrist 

had come. 

12 Ibid., v.25.3. 

13 ~., v.30.2. 
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In the first place, the division of the kingdom 
into ten; then, in the next place, when these kings are 
reigning and beginning to set their affairs in order, 
and advance their kingdom, ••• that he shall come claim
ing the kingdom for himself, and shall terrify those 
men of whom we have been speaking [the three kings] , 
having a name containing the aforesaid number [66Q] , is 
truly the abomination of desolation. This too, the 
apostle affirms: nWhen they shall say, . Peace and safety, 
then sudden destruction shall come upon them."l4 

2. The identification of the Antichrist. Justin has nothing 

to say concerning the identification of the Antichrist and makes 

no attempt to do so himself. However, Irenaeus has a very inter-

eating discussion of the subject. 

Evidently there were some men that claimed that the number 

of the Antichrist was 616 and not 666. To Irenaeus this was a 

great error and he was very violent in his denunciation of those 

who held this view. He thought that they were in great danger of 

becoming false prophets. 

These men, therefore, ought to learn [what really 
is the state of the cas~ , and go back to the true 
number of the name, that they be not reckoned among 
false prophets •.• knowing the sure number declared by 
scripture, that is, six hundred sixty and six.l5 

This number according to Irenaeus was the "sumrningup of 

the whole of that apostasy which has taken place during six thousand 

years.nl6 

The early church suffered int~nse persecution and because 

14 Ibid., 
15 . Ibtd., v.28.2. 
16 . Ibid., v.30.2. 
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of it they considered themselves near the last days. This led 

many of them to try to identify certain contemporary figures as 

the Antichrist. This was done by finding a name whose letters 

added up to the sum of 666. Irenaeus looked upon this with a 

certain amount of disfavor. 

It is therefore more certain, and less hazardous, 
to await the fulfillment of the prophecy, than to be mak
ing surmises, and casting about for any names that may 
present themselves, inasmuch as ~n~1names can be found 
possessing the number mentioned L96~; and the same 
question will, after all, remain unsolved. For if there 
are many names found possessing this number, it will be 
asked which among them shall the coming one bear. It is 
not through a want of names containing the number of that 
name that I say this, but on account of the fear of God 
and zeal for the truth.17 

However, after saying all this, Irenaeus then proceeds to a dis

cussion of possible names of the Antichrist. He suggests three, 

Evanthas, Lateinos and Teitan or Titan with the last of these 

being favored by himself. He is not dogmatic about this point 

because if the identity of the Antichrist was to be made known 

the Apostle John would have done so. 

The name Evanthas contains the required number 
but I make no allegation regarding it. Then also 
Lateinos has the number six hundred and sixty six; 
and it is a very probable r§olutio~, this being the 
name of the last kingdom Cof the four seen by Danie~ • 
For the Latins are they who at present bear rule: I 
will not, however, make any boast over this [coinci
denc~. Teithan, too, ·•· among all _the names 

17 Ibid., v.30.3. 
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which are round among us, is rather worthy of credit. 
For it has in itself the predicted number, and is com
posed of six letters, each SY-llable containing three 
letters; and [the word itselil is ancient, and removed 
from ordinary use; for among our kings we find none 
bearing this name Titan, nor have any of the idols 
which are worshipped in public among the Greeks and 
barbarians this appellation. Among many persons, too, 
this name is accounted divine, so that even the sun is 
termed "Ti tan 1111 by those who do now possess [the rule]. 
This word, too, contains a certain outward appearance 
of vengeance, and of one inflicting merited punishment 
because he (Ant:l.christ) pretends that he vindicates 
the oppressed. And besides this, it is an ancient 
name, one worthy of credit, of royal dign:t.ty and still 
further, a name belonging to a tyrant. Inasmuch, then, 
as this name nTitan•n has so much to recommend 1t, there 
is a strong degree of probability, that ••• perchance he 
who is to come shall be called nTitann. We will not, 
however, incur the risk of pronouncing positively as to 
the name of Antichrist; for if it were necessary that 
his name should be distinctly revealed in this present 
time, it \'lould have been announced by him \'tho beheld 
the apocalypic vision. For that was seen no very long 
time since, but almost in our day, towards the end of 
Domitian's reign.l8 

3. The work of the Antichrist. Justin believed that the 

Antichrist would have great power and that he would control the 

earth. The Antichrist wouJ.d show his hatred of God by persecuting 

the saints and by speaking against God. He would even attempt to 

change the times and seasons. To prove thts he turns once again 

to the se"\renth chapter of Daniel from which he quotes. 

And I was instructed ••. concerning the other [the 
Antichrist] .that came up, before which three horns fell; 
and that horn had eyes, and a mouth speaking great things, 
and ~- ts countenance excelled the rest. I beheld the horn 

18 Ibid., v. 30.3. 
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waging war against the sainta, and prevailing over 
them ••• he shall speak words against the Most High, 
and shall crush the saints of the Most High, and he 
shall think himself able to change the times and the 
seasons, and they shall be delivered into his hands 
until a time, and times and half a time.l9 

Irenaeus agrees with Justin about the work of the Anti

christ but he goes into greater detail concerning this point. 

The Antichrist is one ~whose coming is after the working of Satan, 

with all power, and signs, and lying \tJonders. n20 Irenaeus goes to 

the book of Revelation for a description of the Antichrist • 

••• whose coming John has thus described in the 
Apocalypse: ~And the beast which I had seen was like 
~nto a leopard, and his feet as of a bear, and his 
mouth as the mouth of a lion; and the dragon conferred 
his own power upon him, and his throne, and great might. 
And one of his heads was as it were slain unto death; 
and his deadly wound was healed, and all the world won
dered after the beast.21 

Irenaeus is also very definite concerning the unrighteous 

character of the reign of the Antichrist. 

For he being endued with all the power of the 
devil, shall come, not as a righteous king, nor as a 
legitimate king, [one] in subjection to God, but an 
impious, unjust, and lawless one; as an apostate, 
iniquitous and murderous; as a robber, concentrating 
in himself (all] satanic apostasy.22 

19 Justin, Dialogue with Trypbo 31. 

20 Irenaeus, Against Heresies iii 7.2. 

21 Ibid., v.28.2. 

22 Ibid., v.25.1. 
LIBRARY 
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The Antichrist will conquer completely the whole earth and 

in time will devastate "all things in this world0 .23 To prove 

this, Irenaeus quotes from the book of Revelation and shows that 

here it is prophesied that "power was given him over every tribe, 

and people, and tongue, and nation.n24 

The Antichrist will also exalt himself above all others and 

even try to set himself up as God. 

And again, speaking of Antichrist; he says "who 
oppoeeth and exalteth himself above all that is called 
God, or that is worshipped." ••• For the Father of all 
is called God, and is so; and Antichrist shall be lifted 
up, not above Him, but above those which are indeed 
called gods, but are not.25 

This is not to be a surprise to the believer, for Christ spoke of 

those who would reject Him but receive this one in place of Himself. 

The Lord also spoke as follows to those who did 
not believe in Him: "I have come in my Father's name, 
and ye have not received me: when another shall come 
in his own name, him ye will receive, .. calling Anti
christ "the otheru because he is alienated from the 
Lord. This is also the unjust judge, whom the Lord 
mentioned as one "who feared not God, neither regarded 
man," to whom the.widow fled in her forgetfulness of 
God,~that is, the earthly Jerusalem,-to be avenged of 
her adversary. Which also he [the Antichris~ should 
do in the time of his kingdom: he shall remove his 
kingdom into that [city], and shall sit in the temple 

23 Ibid., v.30.4. 

24 ~., v.28.2. 
25 ibid., iii.6.5. 
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of God, leadigg astray those who worship him, as if he 
were Christ.2 

Actually the people of the earth will be worshipping Satan through 

the Antichrist. In order to exalt himself, the Antichrist will put 

down all other idols but himself. 

Setting aside idols to persuade [meti] that he 
himself is God, raising up himself as the only idol, 
having in himself the multifarious errors of the other 
idols. This he does, in order that they who do [now) 
worship the devil by means of many abominations, may 
serve himself by this one idol, of whom the apostle 
thus speaks in the second Epistle to the Thessalonians.27 

Not only is this supported by Paul but the apostle John also bears 

this out in the book of Revelation. Here is seen the extent of 

the success reached by the beaBt in having the world worship him 

as God. 

And they worshipped the dragon because he gave 
power to the beast; and they worshipped the beast, saying, 
Who is like unto this beast, and who is able to make war 
with him? ..• And all who dwell upon the earth worshipped 
him, [every on~ whose n~me was not written in the b§ok 
of the Lamb slain from the foundation of the world.2 

The prophet Daniel is another one who tells of this future event. 

To this purpose Daniel says again: ~And he shall 

26 ~., v.25.4. 

27 ~., v.25.1. 

28 ibid., v.28.2. 
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desolate the holy place; and sin has been given for 
a sacrifice, and righteousness been cast away in the 
earth ••• he shall also ruin many by deceit, and lead 
many to perdition, bruising them in his hand like 
eggs. 1111 29 

It is also in the book of Daniel that the time when this 

event will take place is given and how long a time it will last • 

. . 

And then he (panie~ points out the time that 
his t~ranny shall last, ••• And in the midst of the 
week, he says, 1111 the sacrifice and the libation shall 
be taken away, and the abomination of desolation 
(shall be broughy into the temple; even unto the con
summation of the time shall the desolation be complete. 1111 

Now three years and six months constitute the half-week.30 

The Antichrist is not alone in his work of deluding the 

people of the earth. He has a false prophet who is his assistant 

in the work. 

After this he [John in Revelatio~ likewise 
describes his armour-bearer, whom he also terms a 
false prophet: rmHe spake as a dragon, and exercised 
all the power of. the first beast in his sight, and 
caused the whole earth, and those that dwell therein, 
to adore the first beast whose deadly wound was 
healed. 111'31 

This false prophet will have the power to "perform great wonders 1111 

even to the calling down of fire from heaven and by this power he 

will lead the people of the earth astray. He will also have an 

29 
Ibid., v.25.4. 

30 Ibid., 

31 Ibid., v.28.2. 
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image of the Antichrist made and is the one who c~uses the mark 

of the beast to be put upon all the people of the earth. His 

power however, does not come from God but from Satan. 

Let no one imagine that he performs these wonders 
by divine power, but by the working of magic. And we 
must not be surprised if, since the demons and apostate 
spirits are at his service, he though their means per
forms wonders, by which he leads the inhabitants of the 
earth astray. John says further: nAnd he shall order 
an image or the beast to be made, and he shall give 
breath to the image, so that the image shall speak; And 
he shall cause those to be slain who will not adore it.n 
He says also: "And he will cause a mark [to be pu~ in . 
the forehead and in the right hand, that no one may be 
able to buy or sell, unless he who has the mark or the 
name of the beast or the number or his name; and the 
number is six hundred and sixty six,n that is, six times 
a hundred, six times ten, and six units.32 

The Antichrist will surpass all other men in the evil deeds 

which he will do. He will speak words against the most high God 

and will try to change the times and the seasons. Besides setting 

himself up as God in the temple at Jerusalem he will desolate the 

holy place and cast righteousness away from the earth. He will be 

an absolute tyrant and his great power will be unleashed against 

those who worship the one true God. The saints will be put to 

flight and will be slain because they do not worship him nor do 

they have the mark or the beast. He shall wear out and prevail 

against the saints or God until he is destroyed by God. Also, he 

and his allies shall destroy Babylon.33 

32 Ibid., 

33 ibid., v.25.1,3,4; 28.2; 26.1. 



r 
I 

-~ I , 

/ 

74 

The reason that the Antichrist will meet with such success 

is found in the providence of God. Because men have rejected the 

truth of God, God will judge them by leaving them to the working 

of error which is manifested in the Antichrist. 

Speaking of Antichrist, too, he l:Paui] says clear
ly in the second to the Thessalonians: "And for this 
ca1.1se God shall send them the working of . error, that 
they should believe a lie; that they all might be judged 
who believe not the truth, but consented to iniquity.n34 

4. The overthrow of the Antichrist. Once again Justin and 

Irenaeus agree as to the overthrow of the Antichrist. Just:tn does 

not state clearly when or how this overthrow is to take place but 

he does state that the kingdom of the Antichrist is to be taken 

from h1.m and given to the people of God. This will take place 

after the Antichrist has reigned for na time, and times and half 

a time.• 

And the judgement sat, and they shall take away 
his power, to break into pieces and destroy it unto the 
end. And the kingdom, and the power, and the greatness 
of the kingdom under the whole heaven, were given to the 
holy people of the Most High, that they may reign in an 
everlasting kingdom; and all powers shall serve and obey 
Him [God] • 35 

Irenaeus is much clearer as to the means of the overthrow 

of the Antichrist and as to the time when it will take place. 

34 Ibid., iv.29.l. 

35 Justin, Dialogue with Trypho 31. 
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After re:1.gning for three and a half' years, the Antichrist will 

be overthrown by Christ at his second coming. This will involve 

the judging of the Antichrist and the establishment of the king

dom for the righteous. 

But when this Antichrist shall have devastated 
all things in this world, he will reign for three years 
and six months, and sit in the temple at Jerusalem; and 
then the Lord will come from heaven in the clouds, in 
the glory of the Father, sending this man and those who 
follow him into the lake of fire; but bringing in for 
the righteous the tj.mes of the kingdom, that is, the 
rest, the hallowed seventh day; and restoring to Abraham 
the promised inheritance, in which kingdom the Lord 
declared, that "many coming from the east and the west 
should sit down .with Abraham, Isaac, and Jacob.n36 

In another place Irenaeus speaks of this as the binding of Satan 

and the trampling down of the Antichrist by Christ • 

••• and that the lion, that is, Antichrist, 
rampant against mankind in the latter days, should 
be trampled down by Him [Christ]; and that He should 
bind ~the dragon, that ol~ serpent,n and subject him 
to the power of man, who had been conggered, so that 
all his might should be trodden down.37 

Here Christ is seen by Irenaeus as a representative of mankind who 

overthrows the Antichrist who had power over mankind. 

This overthrow of the Antichrist by Christ is mentioned many 

times and in many different ways by Irenaeus. He appeals often to 

36 Irenaeus, Against Heresies v.30.4. 

37 Ibid., iii.23.7. 
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the book of Daniel for proof of this belief. He makes mention 

of the Ancient of days who will come and give "Judgment to the 

saints of the most high God." He shows how the Antichrist and 

his allies will make war with the Lamb and how "the Lamb shall 

overcome them, because He is the Lord of lords and the King of 

kings.~ He also makes use of the image vision of Daniel where 

the stone cut without hands destroys the final worid power.38 

The Fathers from 200 A.D. to 250 A.D. 

In this period more writers mention the Antichrist than 

in the other two periods. Four writers, Hippolytus, Tertullian, 

Cyprian and Origen deal with this personage in their writings. 

Also, this is the first time that a complete writing has been 

devoted to an eschatological subject. There is found in this 

period Hippolytus' writing Christ and Antichrist. As far as 

detail is concerned, this period is about identical with the 

last period. Hippolytus does name the nations which will be 

connected with the Antichrist which the other writers up to this 

time had not done. or all the writers of this period, Hippolytus 

is by far the most detailed. 

1. The origin and rise of the Antichrist. Hippolytus 

believed that every believer should know what the Bible teaches 

about the Antichrist and his work. This would keep them from 

38 ~., v.25.3; v.26.1. 
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being led astray by false teaching. 

But having the mystery of God in our hearts, we 
ought in fear to keep faithfully what has been told us 
by the blessed prophets, in order that when those things 
come to pass, we may be prepared for them, and not 
deceived.39 

Hippolytus like Irenaeus in the last period, believed that 

the Antichrist would come :from the nation Israel and be a member 

of the tribe of Dan. To show that this is correct he appeals to 

Genesis 49:16 and Jeremiah 8:16. 

nDan,1m he []JloseS] says, G'is a lion's whelp;u 
and in naming the tribe of Dan,.he declared clearly 
the tribe from which Antichrist is destined to spring 
••• Antichrist is to spring from the tribe of Dan ••.• 
That it is in reality out of the tribe or Dan, then, 
that that tyrant and king, that dread judge, that son 
or the devil, is destined to spring and arise, the 
prophet testifies when he says, ~Dan shall judge his 
people, as (he is) also one tribe in Israel.~ But 
some one may say that this refers to Samson, .who sprang 
from the tribe of Dan, and judged the people twenty 
years. Well, the prophecy had its partial fUlfillment 
in Samson, but its complete fUlfillment is reserved for 
Antichrist. For Jeremiah also speaks to this effect: 
From Dan we are to hear the sound of the S\'Jiftness of 
his horses: the whole land trembled at the smmd of the 
neighing, of the driving of his horses. 40 

Hippolytus thought that the Antichrist would come on the 

scene during the tribulation period. 

39 Hippolytus, Christ and Antichrist 50. S.D.F. Salmond, 
The Extant Works and Fragments of Hippolytus, Vol. V of the Ante
Nicene Fathers, ed. A.Roberts and J.Donaldson (American Edition, 
ed. A.C.Cox. Grand Rapids: Wm.B. Eerdmans Publishing Co., reprint
ed 1951.). 

4o Ibid., 14-15. 
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the times being then accomplished, there will 
remain only one week, the last, ••• and in the midst of 
it the abomination of desolation will be manifested, 
viz. Antichrist, announcing desolation to the world.41 

By studying the book of Daniel, Hippolytus traces the rise 

of the Antichrist. He goes to the vision of the beasts in Daniel 

seven and shows how this traces the history of the Antichrist. 

He [Danief} said, that a nlioness came up from 
the sea, 111 and by that he meant the kingdom of the Baby
lonians in the world, which also was the head of gold 
on the image ••• Then, after the lioness, he sees a 
"second beast like a bear, 111 and that denoted the Persians • 
••• Then (there was) "the third beast, a leopard," which 
meant the Greeks •••• And in saying that it had "four 
wings of a fowl,~ he taught us most clearly how . the king
dom of Alexander .was partitioned •••• Then he says: "A 
fourth beast, dreadful and terrible; it had iron teeth 
and claws of brass.~ And who are these but the Romans? 
which (kingdom) is meant by the iron-the kingdom which 
is now established; ••. And after this, what remains, be
lovad, but the toes of the feet of the image, in which 
part is iron and part clay, mixed together? And mystic
ally by the toes of the feet he meant the kings who are 
to arise from among them; as Daniel also says ••• mr con
sidered the beast, and lo there were ten horns behind it, 
among which shall rise another (horn), an offshoot, and 
shall pluck up by the roots the _ three (that were) before 
it." And under this was signified none other than Anti
christ, who is also himself to raise the kingdom of the 
Jews. He says that three horns are plucked up by the 
root by him, viz., the three kings of Egypt, Libya~ and 
Ethiopia, whom he cuts off in the array of battle.~2 

41 Hippolytus, Daniel 2 and 7. J.H. MacMahon and S.D.F. 
Salmon, Vol. I of Hippolytus , Bishop of_Rome, Vol. VI of Ante~ 
Nieene Christian Library , ed. A. Robert s and J. Donaldson 
(Edinburgh: T. and T. Clark, 1868). 

42 Hippolytus, Christ and Antichrist 23-25. 
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Almost the same words are used concerning this vision in his 

commentary on Daniel. It is most unfortunate that only fragments 

of this work are extant today. 

It is very interesting to note Hippolytus' identification 

of the ten toes and ten horns of the visions of Daniel. Two 

times in his writings he identifies them with future democracies. 

He states that the ~toes of the image turn out to be democraciesu 

and 11 the ten toes of the image are equivalent to {so many) democ

racies."43 He is the first and only one of the early Church 

Fathers to make this identification. It is a very interesting 

observation when examined in the light of the events of the 

twentieth century. 

After establishing the kingdom of the Jews and conquering 

Egypt, Libya and Ethiopia, the Antichrist takes the next step 

toward his goal of complete domination of the world. He then 

subjects the remaining horns to his power. After this he will 

proceed against Tyre, Berytus and the surrounding territory. The 

purpose of this last maneuver will be to strike terror into the 

hearts of the people so that they might come under his control 

without the necessity of war.44 

Tertullian is very vague as to the exact time and rise of 

the Antichrist and treats the subject in a very general way. The 

43 Ibid., 27; Daniel 2 and 7. 

44 Hippolytus, Christ and Antichrist 52. 
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Antichrist is nthe man of sin, the son of perdition, who must 

first be revealed before the Lord comes."45 The only thing in 

his opinion that stands in the way of the rise of the Antichrist 

is the Roman Empire. It must first be divided into ten kingdoms. 

For proof of this belief he appeals to the teaching of the apostle 

Paul. 

nFor that day shall not come, unless indeed 
there firs t come a f alling awal', " he [PaujJ means 
indeed of this present empire, and that man of sin 
be revealed," that is to say Antichrist, ••• ~and now 
ye know what .detaineth, that he might be revealed in 
his time. For the mystery of iniquity doth already 
work; only he who now hinders must hinder, until he 
be taken out of the way.n What obstacle is there but 
the Roman state, the falling away of which, by be:i.ng 
scattered into ten kingdoms, 4~hall introduce Anti
christ upon (its own ruins)? b 

After this he quotes II Thessalonians 2:8-10 which states that 

after the hindering force is taken away, then the Antichrist 

appears. 

Cyprian also believed in a personal Antichrist but has very 

little to say about his origin and rise. He states that the "Anti

christ is at hand~47 and he saw in the decline of good and the 

spread of evil the signs of the soon appearing of the Antichrist. 

46 T~rtullian, On the Resurrection of the Flesh 24. Peter 
Holmes, On . the Resurrec t ion of t he Flesh, Vol. III of Ante-Nicene 
Fathers. ed. A. Robert s and J. Donaldson, American Edition, op .c!t. 

47 Cyprian, E~stle 54.13. Ernest Wallis, The Writings of 
Cyprian. Vol. V of e Ante-Nicene Fathers. American Edition, op .cit. 
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These things have been foretold as about to 
happen in the end of the world; and it was predicted 
by the voice of the Lord, and by the testimony of the 
apostles, that now that the world is failing, and the 
Antichrist is drawing near, everything good shall fail, 
but evil and adverse things shall prosper.48 

Origen puts forth the teaching of Daniel and the Apostle 

Paul to prove his beliefs ~oncerning the Antichrist. He quotes 

II Thessalonians 2:1-12 and states that "Paul speaks of this 

person called Antichrist in his teaching when he shows, in 

rather guarded language, how he will come to the human race, and 

when and why. •t49 Then go1ng into a little more detail but st:tll 

be:tng rather general Or1.gen appeals to the prophecies of Daniel. 

There is also the prophecy about him in Daniel, 
which is able to persuade an intelligent and honest 
reader to admire the words as truly inspired and pro
phetic, in the passage where he prophesies about the 
future lcinGdorns, beginning from the time of Daniel 
down to the destruction of the world • . Although anyone 
interested can read it, nevertheless I quote the 
passage about the Antic':lrist which is as follo~-Js: ~And 
at the end of their reign, when the number of their sins 
is fulfilled, a king of shameless face shall arise who 
understands problems; ••• 

I have thought it reasonable to quote these out 
of several passages in order that the hearer may under
stand a little, at least, of the meaning of the divine 
words which teach about the devil and the Antichrist.50 

The only thing that holds back the coming of the Antichrist is the 

48 Cyprian, Epistle 67.7. 

49 Origen, Contra Celsum v1.45-46. Henry ChadwickJ Origen: 
Contra Celsum (Cambridge: University Press, 1953). 

50~., vi.46. 
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restraining one spoken of by the Apostle Paul in the book of 

Thessalonians.51 Unfortunately# Origen does not identify this 

restraining force. 

2. The identification of the Antichrist. Of the writers 

in this period# Hippolytus is the only one who attempts to arrive 

at the name of the Antichrist. As was the case in the last 

period, all possible names hinge upon the number of the Antichrist 

whichia 666. He considers the same three possibilities as did 

Irenaeus and while he thinks that the names Titan and Evanthas 

have merit, the one that finds the most favor in his mind is the 

name Latinus. However, he realizes that one cannot be too dog-

matic on this subject but at the same time he feels that the sub

ject should not be overlooked. At the proper time# the name will 

be made known to the saints by Christ. 

For the prophet and apostle says: nHere is 
wisdom, .Let him that haith understanding count the 
number of the beast; for it is the number of a man, 
and his number is six hundred threescore and six.w 
With regard to his name, it is not in our power to 
explain it exactly, as the blessed John understood it 
and was instructed about it, but only to give a con
jectural account of it; for when he appears, the 
blessed one will show what we seek to know. Yet as 
far as our doubtful apprehension of the matter goes, 
we may speak. Many names indeed we find, the letters 
of which are the equivalent of this number; such as, 
for instance, the word Titan, an ancient and notable 
name; or Evanthaa, for it too makes up the same number 

51 Ibid., ii.50. 

------ -
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and many others which might be found. But, as we 
have already said, the wound of the first beast was 
healed, and he (the second beast) was to make the 
image speak, that is to say, he would be powerful; 
and it is manifest to all that those who at present 
still hold the power are Latins. If, the~ we take 
the name as the name of a .. single man, it becomes 
Latinus. Wherefore we ought neither to give it out 
as i f t his were certainly his name, nor again ignore 
the fact that he may not be otherwise des1gnated.52 

3. The work of the Antichrist. All the writers of this 

period treat the work of the Antichrist with Hippolytus as usual 

g1.ving the more detailed account. 

Hippolytus applied many passages of the Old Testament to 

the Antichrist. The passage in Isaiah 10:12-17 dealing with the 

king of Assyria is applied to the Antichrist along with Isaiah 

14:12-21 and Ezekiel 28:2-10 which deal with Lucifer, the son 

of the morning and the king of Tyre respectively.53 

The Antichrist will be a great deceiver and will try to 

imitate Christ in every respect. 

For the deceiver seeks to liken himself in 
all things to the Son of God. Christ is a lion, so 
Antichrist is also a lion; Christ is a king, so Anti
christ is also a king. The Saviour was manifested as 
a lamb; so he too: in like manner, will appear as a 
lamb, though within he is a wolf. The Sav:tour came 
into the world in the circumcision [as a Jew], and he 
will come in the same manner. The Lord sent apostles 
among all the nations, and he in like manner will send 
false apostles. The Saviour gathered together the 

52 Hippolytus, Christ and Antichrist 50. 

53 Ibid., 16-18. 
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sheep that were scattered abroad, and he in like 
manner will bring together a people that is scattered 
abroad. The Lord gave a seal to those who believe on 
Him, and he will give one in like manner. The Saviour 
appeared in the form of man, and he too will come in 
the form of a man. The Saviour ralsed up and showed 
His holy flesh like a temple, and he will raise a 
temple of stone in Jerusalem.54 

One of the first acts of the Antichrist will be to re-

gather the Jews and restore them tc their land. He does this 

in order that he might be worshipped as God • 

.•• let us look also at his action. For he 
will call together all the people to himself, out 
of every oountry of the dispersion, making them 
his own, as though they were his own children, and 
promising to restore their country, and establish 
again their kingdom and nation, in order that he 
may be worshipped by them as God, as the prophet 
says: "He will collect his wh9le kingdom, from the 
rising of the sun, even to its setting: they whom 
he summons, and they whom he does not ~ummon shall 
march with him."55 

The Antichrist and his false prophet will have great power 

and rule according to Roman Law which they will make to exalt the 

Antichrist. The extent of their power is seen in the self-exalta

tion of the Antichrist and the fact that no one can buy or sell 

unless they have the mark of the beast. For proof of this 

Hippolytus quotes Revelation 13:11-18 and then comments: 

54 Ibid., 6. 

55 Ibid., 54. 
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By the beast, then, coming up out of the 
earth, he [JohriJ means the kingdom of Antichrist; 
and by the two horns he means him and the false 
prophet after him •••• .And the words, ~~:he exercised 
all the power of the first beast before him, and 
caused the earth and them which dwell therein to 
worship the first beast, whose deadly wound was 
healed," signify that, after the manner of the law 
of Augustus, by whom the empire of Rome was estab
lished, he too will rule and govern, sanctioning 
everything by it, and taking greater glory to him
self. For this is the fourth beast, whose head was 
wounded and healed again, in its being broken up or 
even dishonoured, and partitioned into four crowns; 
and he then (Antichrist) shall with knavish skill 
heal it, as it were, and restore it. For this is 
what is meant by the prophet 'Hhen l'le says, "He will 
give life unto the image, and the image of the beast 
ltlill speak." For he will act with vigour again, and 
prove strong by reason of the laws established by 
him; and he will cause all those who will not worship 
the image of the beast to be put to death. Here the 
faith and the patience of the saints will appear, for 
he says: "And he will cause all, both small and great, 
rich and poor, free and bond, to receive a mark in 
their right hand or in their forehead; that no man 
might buy or sell, save he that had the mark, the 
name of the beast or the number of his name." For 
being full of guile and exalting himself against the 
servants of God, with the wish to affl:lct them and 
persecute them out of the world, because they give 
not glory to him, he will order incense-pans to be 
set up by all everywhere, that no man among the saints 
may be able to buy or sell without first sacrificing; 
for this 1.s what is meant by the mark received upon 
the right hand. And the word-"in their forehead"
indicates that all · are crowned, and ~ut on a crown of 
fire, and ·not of life but of death.5o 

Perhaps his interpretation of the mark of the beast was influenced 

by the practice of the Roman Emperors towards Christianity. At 

least this would seem to be the case. This power of the Antichrist 

56 Hippolytus, Christ and Antichrist 48-49. 
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will be a "terrible power over all't which will result in the 

stirring up of t•tribulation and persecution against men. l!j57 

., His strength is so great and implements of warfare so numerous 

r 

J 

that all who oppose him are doomed to defeat. 

''He shall gather together all his strength, 
from the east even to the west •••• He shall make the 
sea white with sails of his ships, and the plain 
black with the shields of his armaments. And whoso
ever shall oppose him in war shall fall by the 
sword.n55 

The Antichrist will also try to pass himself off as God. 

The prophets Ezekiel and Isaiah testify to this fact. 

He will begin to show himself as God, as 
Ezekiel has said aforetime: •Because thy heart has 
been lifted up, and thou hast said, I am God." And 
to the like effect Isaiah says: "For thou hast said 
in thine heart, I will ascend into heaven, I will 
exalt my throne above the stars of heaven: I will 
be like the Most High.~59 

The Antichrist while glorifying "himself as God" will also be 

guilty of ~blaspheming Christ.»60 

A natural result of the Antichrist's setting himself up 

as God will be the persecution of the saints. These will be the 

ones who refUse to accept him as God and as a result will feel 

57 Ibid., 25. 

58 ~., 15. 

59 ~., 53. 
60 Ibid., 47. 
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the hot anger of his wrath. This truth is seen in the parable 

of the Lord found in Luke 18:2-8. 

He [Antichrisijthen, having gathered to himself 
the unbelieving everywhere throughout the world, comes 
at their call to persecute the saints, their enemies 
and antagonists as the apostle and evangelist says: 
(then he quotes Luke 18:2-8] ••• By the unrighteous judge, 
who fears not God, neither regards man, he means with
out doubt Antichrist, as he is a son of the devil and 
a vessel of Satan. For when he has the power, he will 
begin to exalt himself against God, neither in truth 
fearing God, nor regarding the Son of God, who is the 
Judge of all. And in saying that there was a widow in 
the city, he refers to Jerusalem itself, which is a 
widow indeed, forsaken of her perfect, heavenly spouse, 
God. She calls Him her adversary, and not her Saviour; 
for she does not understand that which was said by the 
prophet Jeremiah: "Because they obeyed not the truth, a 
spirit of error shall speak then to this people as the 
people refuseth to drink the water of Siloam that goeth 
softly, but chooseth to have Rasin and Romeliah•s son as 
king over you: therefore, lo, the Lord bringeth up upon 
you the water of the river, strong and full, even the 
king of Ass~ria.• By the king he means metaphorically 
Antichrist.ol . 

Hippolytus then quotes Deuteronomy 32:34-35. This is a prediction 

by Moses that vengeance on those who afflict them belongs to the 

Jews. But they are allying themselves with the wrong person and 

avenging themselves on the wrong people because of their unbelief. 

After he quotes these verses he completes this discussion of the 

passage by stating: 

••• for, rousing themselves against the servants 

61 Hippolytus, Christ and Antichrist 56-57. 
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of God, they [Jews] will aeek to obtain vengeance 
by the hand of a mortal man. And he [AntichrisY 
being puffed up with pride by their subserviency, 
will begin to dispatch missives against the saints, 
commanding to cut them all off everywhere, on the 
ground of their refusal to reverence and worship 
him as God. 62 

Thus both the Jews and the Antichrist unite in the persecution of 

the saints. 

Hippolytus likens the church during this time to a ship on 

a sea during a storm. She is battered and tossed a.bout but never 

destroyed. The reason for this is the construction of the ship 

and her pilot. Christ is the pilot of the ship which carries as 

a trophy the cross of Christ. The tillers of the ship are the 

Old and New Testaments and the ropes around her are the love of 

Christ. The anchors of iron are the holy commandments of' Christ 

and her top sails are the great company of' prophets, martyrs and 

apostles who have already entered into their rest in the kingdom 

of Christ. Beside all of' this, she is defended by the holy 

angela.63 

Hippolytus also believed that Babylon would be judged by 

the Antichrist and his forces. After quoting Revelation 17 and 

V 18 he comments: "With respect, then, to the particular judgment 

in the torments that are to come upon it in the laat time by the 

hand of' the tyrants who shall arise then, the clearest statement 

62 Ibid. , 58. 

63 Ibid., 59. 



has been given in these passages.er:64 

The other writers of this period agree with Hippolytus as 

to the work of the Antichrist although none of them even approach 

him in the amount of detail given about that work. 

Tertullian held that the Antichrist would oppose and exalt 

nhimself above all that is called God or religionu and that he 

would sit "in the temple of God, affirming that he is God."65 

Along with this he and his false prophet will uurge war on the 

Church of Goder: and Babylon "the city of fornication., will receive 

''its deserved doom. n66 The reason why the Antichrist has come 

upon the world is because the world has rejected the truth of God. 

"Because,er: he [Paul] says, "they received not 
the love of the truth, that they might be saved; for 
which cause God shall send them an instinct of delusion 
[to believe ali~, that they all might be judged who 
believ~d not the truth, but had pleasure in unrighteous
ness.9b7 

Cyprian believed that in Antiochus Epiphanes the "Antichrist 

was set forth.t1168 Antichrist is the one who is spoken of by the 

prophet Isaiah in the fourteenth chapter of Isaiah as ••the man 

who arouseth the earth, who disturbeth kings, who maketh the 

64 Ibid., 36-42. 

65 Tertullian, On the Resurrection of the Flesh 24. 

66 Ibid., 25. 

67 Tertullian, Against Marcion v.l6. 

68 Cyprian, Exhortation to Martyrdom 11. Wallis, op . cit. 
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whole earth a deeert."69 "The Christians" are the ones "whom 

Antichrist attacks"70 but the Christian will not yield in spite 

of his threats. 

For even Antichrist, when he shall begin to 
come, shall not enter into the Church because he 
threatens; neither shall we yield to his arms and 
violence, because he declares that he will destroy 
us if we resist.71 

The Christian is not to act fearful as if he has no forti-

fication against this attack by the Antichrist. For if the Anti

christ is powerful, Christ has greater power and will come and 

avenge his suffering and deliver him. 

Nor let any one of you, beloved brethren, be 
so terrified by the fear of future persecution, or 
the coming of the threatening Antichrist, as not to 
be found armed for all things by the evangelical 
exhortations and precepts, and by the heavenly warn
ings. Antichrist is coming, but above him comes 
Christ also. The enemy goeth about and rageth, but 
immediately the Lord follows to avenge our sufferings 
and our wounds. The adversary is enraged and threatens, 
but there is One who can deliver us from his hands.72 

Origen thought that the Antichrist would "imitate signs 

and powers!"' He will be umanifested to them that are perishing, 

69 Cyprian, Testimonies A~ainst the Jews ii1.118. Wallis 
o;e . cit. 

70 Cyprian, E_Eistle 56.3. 

71 Cyprian, E2istle 54.19. 

72 Cyprian, EEistle 55.7. 
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imitating all kinds of wonders, to wit, those of truth."73 This 

one "opposes and exalts himself against all that is called God 

and is worshipped, so that he sits in the temple of God, setting 

himself forth as God.n His coming "is according to the working 

of Satan."74 "His power shall be mighty and he shall destroy 

wonderful things and shall prosper and succeed and destroy 

mighty men and a holy people. And the yoke of his collar shall 

prosper; craft shall be in his hand and he shall magnify himself 

in his heart and destroy many by craft; and he shall stand for 

the destruction of many and shall crush them as eggs in his hand."75 

Origen gives the same reason for God allowing the Antichrist to 

come into the world as did Cyprian. It was because the people of 

the world rejected the truth. As a result, God will send them a 

working of error.76 

4. The overthrow of the Antichrist. All the writers 

agree as to the overthrow of the Antichrist with Hippolytus again 

giving the most detail. The Antichrist is overthrown by the 

second coming of Christ to the earth. 

Hippolytus limits the reign of the Antichrist to the seven-

~, tieth week of Daniel. Daniel states that he will be in power one 

73 Origen, Commentary on Matthew xii.2. John Patrick, 
Origen's Commentary on t he Gospel of Matthew, Vol. X of The 
Ante-Nicene Fat hers, op . cit. 

74 Origen, Contra Celsum ii.50. 

75 Ibid., v.46. 

76 ~., 1i.50. 
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week and "by one week, therefore, he meant the last week which 

is to be at the end of the whole world; of which •.• half l].sJ .. 

1,260 days."77 Thus the whole reign of the Antichrist will be 

seven years. The Antichrist is the one "whom the Lord Jesus 

shall consume with the Spirit of His mouth, and shall destroy 

with the brightness of His coming."78 Hippolytus also refers to 

the stone of Daniel's image vision. 

After a little space the stone will come from 
heaven which smites the image and breaks it in pieces, 
and subverts all the kingdoms, and gives the kingdom 
to the saints of the Most High. This is the stone 
which becomes a great mountain, and fills the whole 
earth.79 

At this time Antichrist will be slain and will perish with his 

body "given to be burned. 118o This one who claimed to be God will 

"be brought down to Hell, to the foundations of the earth."81 

Tertullian likens the second coming of Christ to over

throw the Antichrist to "that very stone in Daniel, cut out of 

the mountain, which was to smite and crush the image of the 

secular kingdorns."82 

The hint that Cyprian gives as to the overthrow of the Anti-

77 Hippolytus, Christ and Antichrist 43. 

7B Ibid., 63. 

79 Ibid., 26. 

8o Ibid., 47. 

81 Ibid., 53. 

82 Tertullian, Against Marcion iii.7 • 
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christ is found when he exhorts the believer not to be afraid 

of the coming persecution under the Antichrist. For if the 

Antichrist goes and starts his persecution then "immediately 

the Lord follows to avenge our sufferings and wounds.t•83 

outside of this one statement he has nothing to say on the sub-

ject. 

Conclusion 

It can be easily seen by the discussion of this chapter 

that the early Church Fathers believed in a personal Antichrist 

who was to appear during the tribulation period. This belief is 

present in every period studied. Although in the earliest period 

only a brief outline concerning this personage is given, the last 

two periods see a detailed development of the topic. A progress 

in detail of the doctrine occurs from the first period to the 

second but the second and third periods are for all practical 

purposes identical. The following is a brief outline of the teach

ing of the Church Fathers on the subject of the Antichrist. 

1. The origin and rise of the Antichrist. The Antichrist 

was to arise during the seventieth week of Daniel which is the 

last week before the second coming of Christ to the earth. He is 

83 Cyprian, Epistle 55.7. 

84 Origen, Contra Celsum ii.50. 
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an Israelite from the tribe of Dan. He arises out of the fourth 

beast, the Roman Empire, and out of the ten horn stage of that 

~ empire. One writer, Hippolytus, held that these ten horns 

represented democracies which would arise at the time of the end. 

The Antichrist will uproot three of these horns and Hippolytus 

states that they are Egypt, Libya and Ethiopia. Hippolytus also 

believed that after the Antichrist overthrew these three he would 

proceed against Tyre, Berytus and the surrounding territory. 

2. The identification of the Antichrist. In the first 

period of the Church Fathers the writer of the Epistle of 

Barnabas identifies the Antichr·is t as one of the Roman Emperors. 

He very discreetly refrains from definitely naming him and the 

one most probably meant is Nero. 

In the other two periods the attempt is made to determine 

what the name of the future Antichrist will be. In both of these 

periods three names are put forth. They are Titan, Evanthas and 

..-"'- Latinus. The names Latinus and Titan are the ones which find the 

greatest favor. The sum of the letters of the name must add up 

to the number of the beast which is 666. 

3. The work of the Antichrist. The Antichrist will be a 

deceiver and will try to imitate Christ so as to convince the 

world that he is the Christ. He will regather the Jewish nation 

and restore them to their land in order that they might worship 

him as God. The Antichrist and the false prophet will have great 

power and will control the whole earth. The proof of the power 
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of the Antichrist is seen in the fact that no one can buy or 

sell except he have the mark of the Antichrist. All this power 

will be used in the self-exaltation of the Antichrist. The Anti

christ will set himself up as God and will sit in the temple at 

Jerusalem. He will also be guilty of blaspheming Christ. He 

will violently persecute the saints of God because they refuse 

to worship and Hippolytus believed that he would be joined in 

this persecution by the Jews. However, the Antichrist never 

completely overcomes the saints. The Antichrist along with the 

other rulers of this period will destroy Mystery Babylon. 

4. The overthro!_££_~~ Antich£!st. The reign of the 

Antichrist is limited to the seventieth week of Daniel and his 

real power to the last half of that week which is 1,260 days. 

He will be overthrown by the second coming of Christ to the 

earth. His kingdoms are then taken away from him and made the 

kingdom of Christ and of the saints of the Most High. 
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Chapter IV 

The Second Advent of Christ 

This chapter considers one of the greatest events that 

will take place in the future. By the second advent of Christ 

is meant that personal and visible return of Christ to the earth 

in all his glory. This truth is very clearly revealed in the 

Scriptures. In fact, the teaching of Christ alone is clear that 

the coming cannot be understood in any way but as a literal 

corning. Truth concerning this corning is given by Christ (Matthew 

24:29-30), angels (Acts 1:11), the Apostle Paul (II Thessalonians 

2:8, II Timothy 4:1), the Apostle Peter (II Peter 3) and the 

writer of the book of Hebrews (Hebrews 9:28).1 

Although the second advent will take place at the end of 

the Great Tribulation the actual time of this event is unknown. 

The only one who knows the time of the second advent is God the 

Father (Matthew 24:29-30; Mark 13:32). However, if the exact time 

of this event is unknown to men, there are signs that will be 

present to show that this advent is near. Before this event can 

take place there must first of all be a great apostasy from the 

true Christian faith and the revelation of the man of sin or the 

Antichrist (II Thessalonians 2:2-3; II Peter 3:3-4). There will 

be trouble and wars throughout the earth and signs of disturbances 

in nature (Mark 13:7-8, 24-25; Luke 21:25-28). All these things 

-----------·------------._.--..-.~-· 

1 These are just a few of the many passages which could be 
cited. 
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will show that the second advent is very close. This advent 

will be in great contrast to Christ's first advent. Now He 

will come in great splendor, power and glory, being seen by all 

even as lightning shines from the east and west (Matthew 16:27; 

24:27). At this advent Christ will be accompanied by the raptured 

saints of God and the angels (Matthew 25:31; I Thessalonians 3:13; 

Jude 14). Many other events are connected with the second advent 

of Christ \<Ihich are part of the results of the second advent. He 

comes to reveal himself and the raptured saints and to judge the 

Antichrist, the false prophet (II Thessalonians 1:10; 2:8). He 

will also judge the nations of the earth and bind Satan for a per

iod of one thousand years (Matthew 25:31-46; Revelation 20:1-2). 

Israel as a nation will be saved at this time and Christ will pro

ceed to set up his kingdom on earth (Acts 15:16; Romans 11:25-26; 

Revelation 20:4). Also at this ti.me, creation will be delivered 

from its state of bondage and a period of peace will be brought 

about upon the earth (Romans 8:19-22; Isaiah 2:4; Micah 4:3-4). 

Under each group of the Chur·ch Fathers this subject will 

be divided into four sections. The first section will deal with 

the use of the Scriptures to prove that Christ is coming again. 

The second section will discuss the time of the advent while the 

third and fourth sections will deal with the participants in the 

advent and the events connected with the advent. 
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The Fathers from 96 A .D. to 150 A .D. 

The second advent of Christ plays an important part in 

most of the writings in this period. There is more material 

in the writings of the fathers of this period on the second 

advent than any of the other subjects considered so far. 

1. The adv~nt in __ the ~criEtures. Only one writer in 

this period quotes Scripture to reinforce his teaching concerning 

the second advent. This was Clement of Rome who uses a combina-

tion of Isaiah 14:1 and Malachi 3:1 and then applies it to the 

second coming of Christ. This quotation will be given in the 

next section. The other writers have phrases which they no 

doubt took from Scripture but they do not appeal to Scripture for 

proof of this belief in the second advent. 

2. The time of the advent. Like most of the early church 

fathers, Clement of Rome expected the soon return of the Lord 

Jesus Christ. That was one of the main factors in his exhortat:i.on 

to the Christ:i.ans at Corinth. Not only did he expect the soon 

return of Christ, but this return was to be sudden and quick. 

Of a truth quickly and suddenly shall his will 
be accomplished, the scripture also bearing witness 
to it, saying; nHe shall come quickly and shall not 
tarry and the Lord shall come suddenly into His Temple, 
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even the Holy One, whom ye expect."2 

As was stated above, this is a combination of Isaiah 14:1 and 

Malachi 3:1. 

The writer of the Didache believed that towards the end 

of the Great Tribulation certain signs would appear heralding 

the coming of Christ. -Three things happen before the world sees 

Christ coming back to earth. 

And then will appear the signs of the Truth: 
first, the sign of confusion3 in the heaven; second, 
the sign of the sound of the trumpet; and third the 
resurrection of the dead-not the resurrection of all 
men, but as it was said: *'The Lord will come and all 
His saints with Him." Then shall the world see the 
Lord coming on the clouds of heaven.4 

Although these signs will precede the second advent of 

Christ the exact hour of Christ's coming is unknown and it may 

take place at any moment. Evidently the three signs listed 

above happen consecutively and very rapidly. For this reason the 

believer is to be constantly on his guard. Unless he is found 

perfect at this time, he will receive no profit from his life

time of Christian faith. It may be that the writer has something 

in mind similar to the teaching of Paul concerning the judging 

-------------------··-----~---·- ___ , _ _,___.._.~ ..... --~----··-..... ·- .-.. 
2 Epistle to the Corinthians 23:5. Ludwig Schopp, The 

Apostolic Fa£hers:-voi:-r~rrTRe-Fathers of The Church, ed:-L. 
Schopp (NewYork; Cima Publishing Co. ,;-·I'9'lf'7).---

ing." 
3 Some translate this ~openi9g", "unrolling8 or "outspread
It is the Greek word ~kTtE.T<ArrE.w.s_ 

4 The Didache 16.6-8. Schopp, op. cit. 
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of the works of the believer {I Corinthians 3:12-15). 

Be vigilant over your life; let your lamps not 
be extinguished, or your loins be ungirded, but be pre
pared for you know not the hour in which our Lord will 
come, Come together frequently, and seek what pertains 
to your souls; for the whole time of your faith will 
not profit yout unless in the last hour you shall be 
found perfect.:> 

In the Epistle of_~E~~~ the writer has, as has been 

noted in a previous chapter, a developed chronological system 

of future events. As far as he is concerned the second advent 

of Christ will take place in six thousand years in keeping with 

the days of creation. At that time, Christ will bring the present 

state of things to an end. 

Note, children, what 'He ended in six days' 
means. It means this: that the Lord will make an 
end of everything in six thousand years, for a day 
with Him means a thousand years. And He Himself is 
my witness, saying: 'Behold, the day of the Lord 
shall be as a thousand years.' So, then, children, 
in six days, that is in six thousand years, every
thing will be endect.6 

The Shepherd of Hermas also teaches the second advent of 

Christ. However, he does not give any definite time for this 

coming but speaks of it in a very general way. In an explanation 

of the parable of vineyard found in the gospels he states that 

.. the master's absence from home is the time that remains until 

5 Ibid., 16.2-3. 

6 The Letter of Barnabas 15.4. E.J. Goodspeed, The 
Apostolic Fathers (New York: Harper & Brothers Publisheri; 1950). 
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his coming.~7 In its context this is an obvious reference to 

the second advent of Christ. The time before the second advent 

will be used for the completion of the building of the church. 

The consummation of this is still in the future but the writer 

believed that "the end will come quickly."8 Thus, he too seemed 

to believe that the advent could take place at almost any time. 

In the letter to Diognetus the second advent of Christ 

is taught but with little on the subject of the time of this 

advent. All that the writer states is that it will be "later 

on."9 This puts it sometime in the future but in every other 

respect leaves the matter rather indefinite. 

3. The participants in the advent. Only one writer in 

this period has any comment to make as to those participating in 

the advent with Christ. This is the writer of the Didache. This 

also raises an interesting problem as to the meaning and recon-

ciliation of some of the teaching of this writing. As quoted 

above, the writer states that ttThe Lord will come and all His 

saints with Him." The resurrection is also to be one of the 

signs that precede the second advent.lO Yet at the same time 

the Church is on the earth at the time of the second advent for 

he states that ••the whole time of your faith will not profit you, 

7 Shepherd of Hermas, Parable v.5. Goodspeed, op . cit. 

8 Ibid., Vision iii.8-9. L. Schopp, op . cit. 

9 Letter to Diognetus 7.6. L. Schopp, op . cit. 

10 The Didache 16.6-8. 
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unless in the last hour you shall be found perfect.nll It 

seems rather difficult for all the saints of God to come with 

Christ at the second advent and yet have the Church on earth at 

the second advent. The difficulty may never have occured to the 

writer or he might have held that the Church met Christ in the 

air and then came with Him to the earth. Another possibility is 

that it is all the resurrected saints that come with Christ to 

meet those that are still living upon the earth. 

4. The events connected with the advent. The writers of 

this earliest period have little to say concerning events that 

might be connected with the second advent. The first thing 

mentioned is that this will be the time when Christ will redeem 

the believer and also reward him according to the life that the 

believer lived on earth. In discussing this one writer states 

that "By this He Christ means the day of His appearing, when 

He will come and redeem us, each according to his works. 11112 

The unsaved will also see Christ in all his glory for the 

first time and their attitude will be one of wonder. "And the 

unbelievers shall see his glory and might and shall be astounded."l3 

The people of the world will recognize Christ as the One who was 

crucified and despised at the first advent. 

11 Ibid., 16.2-3. 
12 Second Epistle to the Corinthians 9.1. L. Schopp, op .cit. 

13 Ibid. 
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Because then, on that day, they will see him 
with the scarlet robe about his body, reaching to his 
feet, and they will say, "Is not this he whom we once 
crucified, setting him at naught and piercing him and 
spitting upon him? It was certainly this man who said 
then that he was the Son of God.n14 

This will be a time of judgment for the Antichrist and 

all those who have rejected God. Two writers mention this aspect 

of the second advent. One states: nHis God's Son will come and 

destroy the time of the lawless one and judge the godless'*l5 

while the other also shows how Christ is the judge of God the 

Father. "Later on, indeed, He God will send Him as a Judge; 

and then who will be able to withstand His coming?nl6 

The writer of the Letter of Barnabas also has Christ accom-

plishing one other thing at the time of the second advent. At 

this time Christ will "change the sun and the moon and the stars. ••17 

Just what this involves the writer does not say. Perhaps since the 

glory of Christ is present there is no longer any need for these 

bodies of light. 

The Fathers from 150 A.D. to 200 A.D. 

As has been true in the other subjects discussed up to th:i.s 

14 Letter of Barnabas 7.9. Goodspeed, op . cit. 

15 !£!£., 15.5. L. Schopp, op . cit. 

16 Letter to Diognetus 7.6. 

17 Letter of Barnabas, Loc. cit. 
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point, more detail is found in the writings of this period than 

in the first. Of the writers of this period, Justin, Irenaeus 

and Clement of Alexandria wrote concerning the second advent of 

Christ. Of the three, Justin and Irenaeus give the greater 

detail. 

1. The advent in Scripture. Justin clearly believed 

that the Scriptures taught two separate physical advents of Christ 

to the earth. The first coming was in lowliness but the second 

will be in great glory. 

The Prophets have foretold two comings of 
Christ; the one, which already took place, was 
that of a dishonored and suffering man; the other 
coming will take place, as it is predicted, when 
He shall gloriously come from Heaven with His 
angelic army.l8 

For Scripture's proof of this fact, Justin appeals to the book of 

Daniel which to him describes this glorious second advent. 

Just think how great shall be His power at 
His glorious Adventt For as Daniel foretold, He 
shall come on the clouds as the Son of Man, accom
panied by His angels. Here are the exact words of 
Daniel: "I beheld till the thrones were set, and 
the Ancient of days sat, whose ga.rment was white as 
snow, and the hair of His head like clean wool. His 
throne was like the flames of fire, His wheels like a 
burning fire. A swift stream of fire issued forth 
from before Him. Thousands of thousands ministered 
to Him ••• ! beheld therefore in the vision of the night, 

18 Justin, First Apology 52. T.B. Falls, Writings of Saint 
Justin Martyr, Vol. VI of The Fathers of the Church , ed . L. Schopp 
( New York: Christian Heritage, Inc., 1948) . 
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and lo, one like the Son of Man came with the clouds 
of heaven, and He came even to the Ancient of days, 
and stood before Him and they who stood by brought 
Him near and He gave Him power and a glorious king-
dom, and all the peoples of the earth by their families, 
and glory, serve Him. His power is an everlasting 
power that shall not be taken away; and His kingdom 
shall not be destroyed. •t19 

Irenaeus also believed that the Scripture taught the 

second advent of Christ. The second advent was even taught in 

the Old Testament but the Jews were unwilling to understand it as 

such. As Irenaeus put it: "nor are the Jews willing to understand 

that all the prophets announced His two advents."20 Then he pre

cedes to show how both the Old and New Testament teaches the 

second advent. 

Others (Qld Testament prophet§] beheld Him 
coming on the clouds as the Son of Man; and those 
who declared regarding Him, !'They shall look on Him 
whom they have pierced," indicated His (§econ~ 
advent, concerning which He Himself says, uThinkest 
thou that when the Son of man cometh, He shall find 
faith on the earth?" Paul also refers to this event 
when he says, 11lf, however, it is a righteous thing 
with God to recompense tribulation to them that 
trouble you, and to you that are troubled rest with us, 
at the revelation of the Lord Jesus from heaven, with 
His mighty angels, and in a flame of fire. ••21 

19 Justin, Dialogue with Trypho 31. Falls, op . cit. 

20 Irenaeus, Against Heresies iv.33.1. A. Roberts & W.H. 
Rambant, The Writings of Irenaeus Vols. 5 & 9 of Ante-Nicene 
Christian Library , ed . A. Roberts & J. Donaldson (Edinburgh: T. & 
T. Clark, 1868) • 

21 Ibid., 33.11. 
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It is at this advent that Christ "shall also come in the same 

flesh in which He suffered, revealing the glory of the Father.n22 

Clement of Alexandria, although he talks about the second 

advent does not appeal to Scripture to prove that it is taught. 

He assumes that his readers believe that such an event is going 

to take place and uses it as an appeal for watchfulness. 

2. The time of the advent. While no definite time is 

given for the second advent there are things that will take place 

to show that the advent is near. Justin believed that Elijah 

would be the forerunner of the second advent. 

If, therefore, Scripture forces you to admit 
that it was predicted that there would be two Advents 
of Christ ••• as had been proved by the many previously 
quoted passages from Scripture--must we not conclude 
that the word of God has foretold that Elias will be 
the forerunner of the great and terrible day, namely, 
of His second Advent? ••• And we know that this will 
take place when our Lord Jesus Christ will be about 
to come from Heaven in glory.23 

Irenaeus believed that the actual time of the second advent 

was unknown and could come at anytime. However, it would take 

place at a time when the world was in the condition that existed 

during the life of Noah and Lot. To substantiate this belief 

he appeals to Scripture. 

22 Ibid., iii.l6.8. 
23 Justin, Ddalogue with Trypho 49. 
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.. Take heed to yourselves, and watch continually 
upon every occasion, lest at anytime your hearts be 
overcharged with surfeiting and drunkenness, and cares 
of this life, and that day shall come upon you un
awares; •• ••• "For as it was in the days of Noe, they 
did eat and drink, they bought and sold, they married 
and were given in marriage, and they knew not, until 
Noe entered into the ark, and the flood came and 
destroyed them all; as also it was in the days of Lot, 
they did eat and drink, they bought and sold, they 
planted and builded, until the time that Lot went out 
of Sodom; it rained fire from heaven, and destroyed 
them all: so shall it be at the coming of the Son of 
Man... ..Watch ye therefore, for ye know not in what 
day your Lord shall come.n24 

To further prove the suddenness of the second advent, Ireaneus 

appeals to the parable of the evil servant in Matthew 24:48 ff. 

The one who is not living in expectation of the second advent 

of Christ is like the evil servant of the parable. In a day 

when the servant does not look for him and in an hour that will 

catch him quite unawares, Christ will come.25 Irenaeus also 

pictures Christ as a bridegroom coming for his bride. The one 

who does not have his lamp trimmed and burning brightly will be 

excluded. 

And when the Bridegroom comes, he who has his 
lamp untrimmed, and not burning with the brightness 
of a steady light, is classed among those who obscure 
the interpretation of the parables, forsaking Him who 
by His plain announcements freely imparts gifts to all 

24 Irenaeus, Against Heresies iv.36.3. 

25 Ibid., iv. 26.3. 
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who come
2
to Him, and is excluded from the marriage

chamber. 6 

Clement of Alexandria agreed with the other writers of 

this period that the second advent of Christ would take place 

suddenly and therefore, the believer should always be prepared 

for it. 

We must therefore sleep so as to be easily 
awaked. For it is said, MLet your loins be girt 
about, and your lamps burning; and ye yourselves 
like to men that watch for their lord, that when 
he returns from the marriage, and comes and knocks, 
they may straightway open to him. Blessed are those 
servants whom the Lord when He cometh, shall find 
watching." ••• For blessed are they who watch for 
Him, and so make themselves like the angels, whom 
we call "watchers.M27 

Those who are ashamed of the Lord in this world will find that 

nof him shall the Son of man also be ashamed when He cometh in 

the glory of His Father with His angels.n28 Once again is seen 

the fact that among the early writers, Christian eschatology was 

never divorced from Christian ethics. 

Justin has one idea that is not found in any other writer 

of this period. He believed that before the second advent took 

place, people of all the nations of the earth will be looking for 

-----------------------------------------------------------·----·-------26 Ibid., ii.27.2. 
27 Clement, The Instructor ii.9. w. Wilson, The Writin~ of 

Clement of Alexandria, Vols. 4 & 12 of Ante-Nicene Christian Library, 
ed. A. Roberts& 'J-:-Donaldson (Edinburgh: T & T Ciark,lF(~ 

28 Clement, Stromata iv.9. Wilson, op . cit. 
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the coming of the one who was crucified upon a cross in Judea. 

But the prophecy, He shall be the desire of 
nations, meant that people from all nations would 
look for His second coming ••• for men of every nation 
look for Him who was crucified in Judea.29 

3. The participants in the advent. The writers of this 

period have little to say concerning the participants in the 

advent. The only beings they mention who will accompany Christ 

to the earth are the angels. Outside of these, no one else is 

mentioned as coming with Christ. The believer, unbeliever and 

the Jews that are on the earth will be affected by the advent 

but these will be considered in the next section. 

4. The events connected with the advent. Both the elements 

of blessing and judgment are seen connected with the second advent 

by the writers of this period. First of all the second advent is 

the time when Christ will judge the Antichrist. Justin goes to 

the Scripture to show that this is true. 

nThe books were opened and the judgment set. I 
beheld then the voice of the great words which the horn 
speaks; and the beast was tortured, and the body thereof 
was destroyed, and given to the fire to be burnt. And 
the power of the other beasts were taken away."30 

29 Justin, First Apologx 32. 

30 Justin, Dialogue with Trypho 31. 
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It is not certain whether the major importance of the 

second advent was the union of the believer with Christ or the 

judgment of Christ upon the earth. Both of these themes are 

given great emphasis in the writings of this period. It will be 

a time of severe judgment upon those who have rejected Christ. 

But, if He was so brilliant and powerful at His 
first Advent (when, without honor or comeliness, He 
was scorned) .•. shall He not at His coming in glory 
completely destroy all who hated Him and maliciously 
turned their backs on Him .•• ?31 

To this teaching of Justin, Irenaeus agrees and even states 

it in stronger language. 

But in the second Qldvenil in which He will come 
on the clouds, bringing on the day which burns as a 
fUrnace, and smiting the earth with the word of His 
mouth, and slaying the impious with the breath of His 
lips, and having a fan in His hands, and cleansing His 
floor, and gathering the wheat indeed into His barn but 
burning the chaff with unquenchable fire.32 

It might appear from the above statement that these writers 

believed in annihilation, but they did not. Irenaeus quotes from 

Paul's Epistle to the Thessalonians to prove that those who "obey 

not the gospel" will be the recipients of an everlasting punish

ment. This will consist in part in being separated _.from the 

------------~-----
31 .!E!£., 121. 

32 Irenaeus, Against He£~~ iv.33.l. 
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presence of the Lord and from the glory of His power."33 

While the second advent results in the judgment of the 

unbeliever and the Antichrist, it will be a time of blessing for 

the believer. The ones faithful to Christ will now be rewarded. 

Shall He not at His coming in glory ••• 
bestow upon His faithful followers rest and every 
other blessing they expected?34 

It is at this time that death will lose its power over 

the believer. Justin states that this is one of the accomplish

ments of Christ and that it will be realized at the second advent • 

••• that He might thwart death and bring it 
to an end, so that, at the second advent of Christ, 
it would no longer have any power over those who 
believe in Him and live according to His principles.35 

At the same time, however, the Lord will require an account

ing from the believer. Following the parable found in Matthew 25: 

14-27, Irenaeus taught that each believer will have to give an 

account of his stewardship and return all that the Lord has given 

him back to the Lord with interest. The believer must show the 

Lord that he had wisely used the gift given to him. 

But the Son shall come in the glory of the 
Father requiring from His stewards and dispensers 

33 Ibid., iv.27.4. 

34 Justin, Dialogue with Trypho 121. 

35 Ibid., 45. 
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the money which He had entrusted to them, with usury; 
and from those to whom He had given most shall He 
demand most.36 

Justin also links the Jews with the second advent of Christ. 

It will be at this time that Christ will regather the nation 

Israel and the Jews shall look on him and repent tribe by tribe. 

What the tribes of the Jews will say and do 
when they see Him coming in glory has been thus fore
told by Zackarias the Prophet: I will order the four 
winds to collect together the scattered children; I 
will command the north wind to carry them, and the 
south wind not to strike against them. And then 
there shall be great lamentation in Jerusalem, not 
the lamentation of mouths as of lips, but the lamen
tation of the heart; and they shall tear not their 
clothing but their thoughts; they shall lament tribe 
by tribe, and then they shall look upon the One whom 
they pierced, and they shall exclaim: nWhy, 0 Lord, 
have you made us wander from your way? The glory 
which our fathers blessed has for us become a shame."37 

In connection with the regathering of the Jews, Christ will 

also distribute the land of Palestine to them as did Joshua in the 

Old Testament times. In some ways, the manner of distribution by 

Christ will be different from the one under Joshua, but what the 

difference is Justin does not say. 

And just as he · [Joshu~, not Moses, conducted 
the people into the Holy Land and distributed it by 
lot among those who entered, so also will Jesus the 
Christ gather together the dispersed people and dis-

36 Irenaeus, Against Heresies iv. 27.2. 

37 Justin, First Apology 52. 



113 

tribute the gQod land to each, though not in the 
same manner.3t:S 

Those writers also taught that Christ's kingdom on earth 

would be established at the second advent but this subject will 

be considered in a later chapter. 

The Fathers from 200 A.D. to 250 A.D. 

As has been true in the preceding chapters, there is more 

material on the second advent in this period than in the other 

two. This naturally follows from the fact that more writings 

are available from this period than of the others. Each of the 

writers examined treated this subject. 

1. The advent in Scripture. All the writers of this 

period appeal to the Scriptures for proof of the second advent. 

While they don't always quote Scripture they all state that 

Scripture clearly teaches two advents of Christ. Hippolytus 

emphasizes the contrast which is taught concerning the two advents. 

For as two advents of our Lord and Saviour are 
indicated in the Scriptures, the one being His first 
advent in the flesh, which took place without honor 
••• But His second advent is announced as glorious, 
when He shall come from heaven with the hosts of angels, 

38 Justin, Dialogue with Trypho 113. 
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and the glory of His Father.39 

Tertullian thought that although the Old Testament taught 

two advents of Christ, the Jews had completely misunderstood 

this teaching. 

For His two comings have been made known: the 
first has already been fulfilled, when He came in the 
lowliness of human nature; the second is to come at 
the end of the world in the manifestation of the 
majesty of His Godhead. The Jews did not understand 
the first; the second, which was more clearly prophes
ied and for which they hope, they considered the only 
one.!J-0 

Cyprian agreed with Tertullian that the Jews misunderstood 

the teaching of the Old Testament on this subject. He held the 

cause of this misunderstanding was sin which ultimately led to the 

rejection of Christ. 

And the Jews knew that Christ was to come, for 
He was always being announced to them by the warnings 
of prophets. But His advent being signified to them a 
twofold--the one which discharged the office and example 
of a man, the other which should avow Him as God--they 
did not understand the first advent which preceded, as 
being hidden in His passion, but believe in the one only 
which will be manifest in power. But that the people of 
the Jews could not understand this, was the desert of 
their sins. They were so punished by their blindness of 
wisdom and intelligence that they who were unworthy of 

39 Hippolytus, Christ and Antichrist 44. S.D.F. Salmond, 
The Extant Works and Fragments of Hippolytus, Vol. V of The Ante
Nicene Fathers, ed. A. Roberts & J. Donaldson (American Edition, 
ed. A.C. Cox, Grand Rapids; Wm. B. Eerdmans Publishing Company, 
reprinted 1951). 

40 Tertullian, Apology 21.15. R. 
Quain, Tertullian A olo etical works and 
The Fathers of the Church, ed. L. Schopp 
Church, I nc., 1950) . 

Arbusmann, E.J.Daly & E.A. 
Felix Octavius, Vol. X of 

New York: Fathers of the 
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life, had life before their eyes, and saw it not.41 

Origen not only included the Jews but also other of his 

opponents as being among those who did not understand the teach

ing of Scripture concerning the two advents of Christ. 

Celsus and his Jews, and all who have not 
believed in Jesus, have failed to notice that the 
prophecies speak of two advents of Christ. In the 
first he is subject to human passions and deeper 
humiliation ••• In th~ second he is coming in glory 
and divinity alone.42 

He then quotes Psalms 94:3-8 which asks the question "How 

long" in regard to those who disbelieve God and persecute the 

righteous. God through Christ will someday put an end to the 

offenses of the wicked. 

2. The time of the advent. The writers of this period 

set no definite date for the second advent but they do give certain 

characteristics of the time immediately preceding the second 

advent. When these appear then the second advent is imminent. 

Hippolytus believed that the first event heralding the 

second advent was the appearance of two men who would be forerunners 

of the second advent. They shall appear during the Great Tribulation. 

41 Cyprian, On the Vanity of Idols 12. E. Wallis, The Writ
ings of Cyprian. Vol. X of The Ant e-Nicene Fathers, op . ci t . 

42 Origen, Contra Celsum i.56. Henry Chadwick, Origen: 
Contra Celsum (Cambridge: University Press, 1953). 



116 

Thus also two forerunners were indicated. The 
first was John the son of Zacharias ••• He [Go<!] says 
by Malachi and the angel, "I will send to you Elias 
the Tishbite before the day of the Lord, the great 
and notable day comes." ••• These, then, shall come 
and proclaim the manifestation of Christ that is to 
be from heaven.43 

When the believer sees the events of the Great Tribula-

tion take place, then they are to turn their eyes toward heaven 

for the next event is the second advent. 

These things, then, being come to pass, be
loved, ••• the two prophets and forerunners of the 
Lord having finished their course, and the whole 
world finally approaching the consummation, what 
remains but the coming of our Lord and Saviour 
Jesus Christ from heaven, for whom we have looked 
in hope?l.!-4 

In his commentary on Daniel, Hippolytus emphasizes the same point. 

When the times are fulfilled, and the ten 
horns spring from the beast in the last (times), 
the Antichrist will appear among them. When he 
makes war against the saints, and persecutes them, 
then may we expect the manifestation of the Lord 
from heaven.45 

Tertullian stressed the fact that since the believer does 

not know the time of the second advent, he must be ready for it 

43 Hippolytus, Christ and Antichrist 44. 

44 Ibid., 64. 

45 Hippolytus, Daniel 2 & 7. J.H. MacMahon & S.D.F. Salmon, 
Vol. I of Hippolytus , Bishop of Rome, Vol. VI of Ante-Nicene Christ
ian Library , op . ci t . 
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at any time. He has been warned by Christ that it will come 

as a thief in the night. 

He [Christ] warns us "to be ready,~ for this 
reason, because "we know not the hour when the Son 
of man shall come"-not as if He were Himself the 
thief, but rather as being the judge of those who 
prepared not thems~lves and used no precaution 
against the thief.46 

The believer is not only to be watchful but he is also to free 

himself from everything in the world that might tend to decrease 

his readiness for the Lord's return. 

We ought Jf!to have our loins girded:u in 
other words, we are to be free from the embarrass
ments of a perplexed and much occupied life; "to 
have our lights burning," that is, our minds kindled 
by faith, and resplendent with the works of truth~ 
And thus "to wait for our Lord," that is, Christ.~7 

Cyprian had as his earnest desire the return of Christ to 

the earth. This he wanted to take place as soon as possible. 

Whom [Qhrist] we day by day desire to come, 
who~S advent we crave to be quickly manifested to 
us. 

Cyprian felt that the second advent was close at hand. 

46 Against M!!9ion iv.29. P. Holmes, The Five Books of 
Quintus, Sept . Flor. Tertullianus Against Marcion, Vol. VII of 
Ante-Nicene Christian Library , op . cit. 

47 Ibid. 

48 Cyprian, On the Lord's Prayer 13. Wallis, op. cit. 
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And because already His second coming draws 
near to us, His benign and liberal condescension is 
more and more illuminating our hearts with the light 
of truth,49 

Thus, he continued to upray for the advent of Christ, ,which shall 

give us the grace of everlasting light.n50 

Cyprian saw a type of the second advent of Christ in the 

return of Lucius, bishop of Rome, from his banishment. 

At the joy of your ~uciuru coming the brother
hood there has begun to recognize what and how great 
a joy will follow when Christ shall come. For because 
His advent will quickly approach, a kind of represen
tation has now gone before in you; that just as John, 
His forerunner and preparer of His way, came and 
preached that Christ had come, so, now that a bishop 
returns as a confessor of the Lord, and His priest, 
it appears that the Lord also is now returning.51 

The exact time of the Lord's coming is unknown and may take 

place at anytime. For this reason, the believer must be always 

watching and ready for the coming of Christ. 

Dearest brothers, let us rouse ourselves to 
the full, let us break off the slumber of our former 
sloth and awake to observe and fulfill the Lord's 
commands. Behave as he taught us to behave when he 
said; ••Let your loins be girded about and your lights 
burning; and ye yourselves like unto men that wait 
for their lord, when he will return from the wedding; 

______ , ______________________________________________________ __ 
49 Cyprian, Epistle 62.18. Wallis, op . cit. 

50 Cyprian, On the Lord's Prayer 35. 

51 Cyprian, Epistle 57.4. 
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that when he cometh and knocketh, they may open unto 
him. Blessed are those servants, whom the lord when 
he cometh shall find watching." 

We must gird ourselves, lest when the day of 
expedition comes, he finds us impeded and encumbered 
••• Let us await the sudden advent of the Lord with 
ever-watchful care, that when he knocks our faith may 
be found awake to receive of him the reward of vigil
ance. If we keep these commandments, if we hold by 
these precepts and monitions, we cannot be overtaken 
by the wiles of the devil. As watchful servants, we 
shall reign with Christ in his kingdom.52 

Origen in keeping with the other writers of this period 

taught a future coming of Christ in great glory. For those who 

said that one way or another this advent had already taken place 

he replied nNow, indeed, the Son of man has not come in His 

glory.tm53 

Although he was not positive about it, he believed it most 

probable that before the second advent a forerunner would arise. 

This forerunner would be either John the Baptist or Elijah. 

It is likely, however, that before the second 
and diviner advent of Chr:i.st, John or Elias will come 
to bear witness about th~ Word, and offer also their 
testimony about wisdom.54 

---------
52 Cyprian, Unity of the Catholic Church 27. S.L. Green

slade, Early Latin Theology, Vol. X of The Library of Christian 
Classics, J.T. McNeil & H.P. VanDusen (Philadel phia: The West
minster Press, 1956). 

53 Origen, Commentarz on Matthew xii.29. J. Patrick, 
Origens' Qommentary on the Gos pel of Matthew, Vol. X of The Ante
Nicene Fathers, American Edition, op. cif . 

54 Origen, Commentary_on th~GosEel of_~oh~ ii.30. A. 
Menzies, Origen' ~ Commentary on the_ Gospe.LE..f_ John, Vol. X of The 
Ante-Nicene Fat hers, American Edition, op . cit. 
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He warns against believing those that say the second 

advent has taken place and Christ is to be found in a certain 

place. In this warning he uses the words of Christ as found in 

the gospels. 

He [9hris~ says in one place: 1At that time 
if any say to you, Lo there is Christ, or here, be
lieve him not. For there shall arise false Christa 
and false prophets, who will show you signs and great 
wonders, so as to lead you astray, if possible, even 
the elect. Behold he is in the wilderness, go not 
forth; Behold, he is in the inner chambers, believe 
it not. For as the lightning comes forth from the 
east, and is seen even unto the west, so shall the 
coming of the Son of man be.•55 

Origen exhorts the believer never to refuse to stand for 

Christ or his teaching. For if this is done, then Christ will be 

ashamed of the believer at his second advent. 

We must not, therefore, deny the Son of God or 
be ashamed of him or his servants or his words, but 
listen to the saying ••• t•For whosoever is ashamed of 
me and my words in this adulterous and sinful genera
tion, of him shall the Son of man also be ashamed when 
he comes in the glory of the Father with the holy 
angels. "56 

3. The participants in the advent. With one exception, 

the writers of this period say that the Lord will be accompanied 

only by angels at his second advent. As is true in all the periods 

55 Origen, Contra Celsum 1i.49. 

56 Origen, Exhortation to Martyrdom. 37. 
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studied, there is very little said on this subject. In fact, 

it is always mentioned in prepositional phrase connected with 

a description of some aspect of the second advent. A typical 

example is found in the writings of Hippolytus when he states 

that Christ 11shall come from heaven with the hosts of angels, 

and the glory of His Father.n57 

The only exception to this is found in the writings of 

Cyprian. In his writing On Mortality he rebukes those believers 

who sorrow over their dead friends in the same manner as the 

unbelievers who have no hope. This type of behavior is unbecom

ing to a follower of Christ who has victory over death. One of 

the reasons Cyprian gives to show that the believer should not 

sorrow as the heathen is contained in a quotation of I Thessalon

ians 4:14. The last part of the verse reads .. For if we believe 

that Jesus died and rose again even so them which are asleep in 

Jesus will God bring with Him. l•58 This seems to indicate that 

Cyprian believed that at least the dead in Christ would accompany 

Christ at the second advent. 

4. The events connected with the advent. In this period 

more events are thought to be connected with the second advent 

then in the previous periods. Before this time, the themes of 

reward, judgment and the kingdom are connected with the advent. 

57 Hippolytus, Christ and Antichrist 44_. 

58 Cyprian, On Mortality 21. Wallis, op . cit. 
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Now more detail is given and new subjects are introduced. 

Hippolytus taught that at the second advent, Christ will 

gather all the elect from over the entire world. 

For the Lord says, "And when these things begin 
to come to pass, then look up, and lift up your heads; 
for your redemption draweth nigh. 0 11And there shall 
not a hair of your head perish. tt t.tFor as the lightning 
cometh out of the east, and shineth even unto the west, 
so shall also the coming of the Son of man ben ••• And He 
says again, 'tThen shall the Son of man send His angels, 
and they shall gather together His elect from the four 
winds of heaven."59 

This will also be a · time of judgment upon those who have 

rejected Christ. This theme runs through all the writers of this 

period. With this judgment Hippolytus connects a conflagration 

of the world. Just how this is to take place he does not say but 

it is a judgment upon an unbelieving world. 

WhoWhristJ shall bring the conflagration 
and just judgment upon all who have refused to believe 
on Him ••• And David also, in announcing prophetically 
the judgment and coming of the Lord says, t.rrHis going 
forth is from the end of heaven; and there is no one 
hid from the heat thereof.~~ By . the heat he means the 
conflagration. And Esaias speaks thus: "Come, my 
people, enter thou into thy chamber, (and) shut thy 
door: hide thyself as it were for a little moment, 
until the indignation of the Lord be overpast." And 
Paul in like manner: ':~~For the wrath of God is revealed 
from heaven against all ungodliness and unrighteousne§s 
of men, who hold the truth of God in unrighteousness.bO 

59 Hippolytus, Christ and Antichrist, 64. 
60 Ibid. -
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Those who in this life do not acknowledge Christ as 

being God manifest in the flesh and accept him as Savior will 

at this time be forced to acknowledge him as their judge. 

Those, indeed, who do not acknowledge the 
incarnate Son of God now, shall have to acknowledge 
Him as Judge, when He who is now des~ised in His 
inglorious body, comes in His glory.bl 

Tertullian called this judgment the vengeance of God upon 

those who did not know nor obey God. 

For as the apostle [Pau~ declares that the 
Lord will come "'to take vengeance on them that know 
not God and that obey not the gospel, who, •• he says, 
nshall be punished with everlasting destruction from 
the pr~sence of the Lord, and from the glory of His 
power.b2 

Cyprian also has this theme in his writings and adds the 

judgment upon the devil to that of mankind. 

[Chris~ soon to come from heaven for the 
punishment of the devil and to the judgment of the 
human race, with the force of an avenger and with 
the power of a judge.63 

Origen seems to believe in a general judgment of both the 

believer and unbeliever at the second advent. While the other 

61 Hippolytus, On Psalm 109. Theordoret in Second Dialogue 
on Psalm 109. MacMahon and Salmond, op . cit. 

62 Tertullian, Against Marcion v.16. 

63 Cyprian, On the Vanity of Idols 14. 
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writers limit this judgment to an unbelieving world, Origen does 

not. 

But we say these things not rejecting even the 
second coming of the Son of God understood in its 
simpler form. But when shall these things rewards 
and judgments happen? Shall it not be when the 
apostolic oracle is fUlfilled which says, ~For we must 
all stand before the judgment-seat of Christ, that each 
one may receive the things done in the body, according 
to what he has done, whether it be good or bad?" But 
if He will render to each according to his deed, not 
the good deed only, nor the evil apart from the good, 
it is manifest that He will render to each according to 
every evil, and according to every good deed. But I 
suppose ••• that in the case of him who is perfected, 
and has altogether laid aside wickedness, the sins are 
wiped out, but that, in the case of him who has alto
gether revolted from piety, if anything good was 
formerly done by him, it is not taken into account. 
But to us, who occupy a middle position between the 
perfect man and the apostate, when we stand before the 
judgment-seat of Christ, there is rendered what we have 
done, whether good or bad; for we have not been so pure 
that our evil deeds are not at all imputed unto us, nor 
have we fallen away to such an extent that our better 
actions are forgotten.64 

It is for this reason that the believer must not be ashamed of the 

Son of God or deny Him. For anyone who is ashamed of Christ or 

the word of God "of him shall the Son of man also be ashamed when 

he comes in the glory of the Father.u65 

The second advent will also be the time when Christ will 

64 Origen, Commentary on Matthew xii.30. 

65 Origen, Exhortation to Martyrdom 37. 
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establish his kingdom on the earth. This dominion of Christ 

over the earth will be everlasting. 

As the prophet saith, ••• "I saw one like the 
Son of man coming with the clouds of heaven, and he 
came to the Ancient of days, and he was brought to 
Him. And there was given to Him dominion, and honour, 
and glory, and the kingdom; all tribes and languages 
shall serve Him: His dominion is an e~erlasting 
dominion, which shall not pass away.~bb 

These words of Hippolytus are almost identical with those 

found in the writings of Tertullian. He, too, goes back to 

Daniel for the result of the second advent. 

As of this advent the same prophet [Danie] 
says: ~Behold, one like the Son of man carne with 
the clouds of heaven, and came to the Ancient of 
days; and they brought Him before Him, and there 
was given Him dominion and glor•y, and a kingdom, 
that all people, nations, and languages should 
serve Him. His dominion is an everlasting dominion, 
which shall not pass awa~; and His kingdom that which 
shall not be destroyed.n67 

Cyprian also taught that this was the time when the believer 

"shall reign with Christ in his kingdom. tr68 

Tertullian also emphasizes the fact that Christ is now 

made the head of all things. He is no longer a stumbling stone 

but now is elevated to chief position. He is that stone which 

Daniel saw crushing all the secular kingdoms of the world. 

66 Hippolytus, Christ and Antichrist 44. 

67 Tertullian, Against Marcion iii.7. 

68 f Cyprian, Unity o the Catholic Church 27. 
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Now these signs of degradation quite suit His 
first coming, just as the tokens of His majesty do 
His second advent, when He shall no longer remain na 
stone of stumbling and a rock of offence,u but after 
His rejection become "the chief cornerstone, .. accepted 
and elevated to the top place of the temple, even His 
church, being that very stone in Daniel, cut out of 
the mountain, which was 

6
to smite and crush the image 

of the secular kingdoms. 9 

He also held that the same Christ who died will come again and 

all who see him at the second advent will recognize him as the 

one who was crucified at Calvary. 

The same will come from heaven as did suffer, 
the same will be evident to all as was raised up again, 
and that those who pierced him will look upon him and 
recognize him, without doubt the same flesh upon which 
they wrought their savagery.70 

Origen emphasizes two events connected with the second 

advent that the other writers pass over or assume. The first has 

to do with the union of the believer with Christ in glory. 

For now ~our life is hid with Christ; but when 
Christ, who is our life, shall appear, then shall we 
also appear with him in glory."71 

-------·---------------------------------------
69 Tertullian, Against Marcion iii.7. 

70 Tertullian, On the Flesh of Christ 24. E. Evans, 
Tertullian's Treatise on the Incarnat ion (London: S.P.C.K., 1956). 

71 Origen, Dialogue with Heraclides 174. John E. OUlton and 
H. Chadwick, Alexandrian Chris t ianity, Vol. II of The Library of 
Christian Classics, op . cit. (Numbers are the page numbers of 
Scherer1 s edition of the Greek text.) 
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He also mentions the perfection which will be present at 

the time of the second advent. That which is just a shadow in 

this age will then be perfect. 

So also by that (future) glorious advent will 
be fulfilled and brought to perfection the shadows of 
the present advent. For thus spoke the prophet regard
ing it: "The breath of our countenance, Christ the Lord, 
to whom we said, that under Thy shadow we shall live 
among the nations;" at the t:1.me, viz., when He will more 
worthily transfer all the saints from a temporal to an 
everlasting Gospel according to the designation, employed 
by John in the Apocalypse of uan everlast;tng gospel. "72 

Conclusion 

From the previous teaching given it is quite evident that 

the second corning of Christ had an important place in the thinking 

of the early church. Although some details were added in the 

later periods the essential doctrine is found throughout the 

periods. This was the next event in the program of God for the 

Church and it was expected to take place in the near future. 

l. The advent in the ~cr~~~· The use of Scripture to 

reinforce their teaching concerning the second advent increased 

from one period to the next. In the earliest period only one 

writer made use of Scripture. In the middle period Scripture was 

used in abundance by Justin and Irenaeus as both sought to show 

72 Origen, De Principiis iv.1.25. Frederick Crombie, 
Origen De ~rincipiis, Vol. I V of Ante-Nicene Fathers, American 
Edition, op .-clt. 
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that the common teaching of the Scriptures was that of two 

advents of Christ. Every writer of the last period at least 

states that the Scripture teaches two advents of Christ even if 

they do not quote directly from Scripture. Most of the time the 

appeal is made to the Old Testament Scriptures. 

2. The tim~f the adv!El. The teaching concerning 

this aspect of the second advent is consistent throughout the 

different periods. The return of Christ was in the near future 

and it could occur at any moment. It was to be sudden and quick. 

Because of this the believer was to live a life of good works, 

purity and watchfulness. Although some writers indicate signs 

that will show the approach of the second advent they still held 

that it would be soon and happen very quickly. 

In the early period the writer of the Epistle of Barnabas 

in keeping with his chronological scheme puts the second advent 

at the end of six thousand years. He is the only one who attempts 

any date setting of any kind. 

Justin held that before the second advent Elijah would 

appear and this is followed by Hippolytus who added to Elijah, 

John the Baptist. Origen believed that one of these two men 

would appear before the second advent. 

Hippolytus also places the second advent at the time of the 

fulfillment of the ten toes of Daniel's vision. 

All the writers place -this event as future to their time 

and express their willingness for it to occur as soon as possible. 
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3. The pa!'.!Li£lipant~-~n the advent. On this subject the 

earliest period is silent with the exception of one writing. The 

Didache speaks of the saints accompanying Christ on his return to 

the earth. Its actual meaning, however, is somewhat ambiguous 

as the Church is also said to be on earth at the second coming 

of Christ. 

The second period is also silent on this particular aspect 

of the second advent. The only persons mentioned are the angels 

who will accompany Christ to earth. They have much to say as to 

how this event will affect different groups of people but nothing 

as to who, if anyone except angels, will participate in this event 

with Christ. 

This is generally true also of the third period with the 

exception of Cyprian. It can be determined that he believed that 

at least the dead in Christ will accompany Christ on his return 

to the earth. 

4. The events connected with the advent. This subject 

shows an increase in content from one period to another. At 

this time all the world will recognize Christ for who he truly is. 

It will be a time of reward for the believer and a time of judgment 

for the unbeliever. Included in this judgment is the judgment of 

the Antichrist. 

The writer of the Letter of Barn~p~~ has Christ changing 

the sun, moon and stars, but what this involves he does not say. 
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In the second period the judgment of the believer is 

taught. This is not a judgment for salvation but for reward. 

Also in this period, Justin puts the regathering of Israel as a 

nation and its conversion at the second advent. This includes a 

redistribution of the land to the different tribes. 

These themes are all found in the third with the only 

difference being that at times mor·e details are added. For the 

first time, the judgment of the Devil is specifically mentioned. 

Origen is the first writer that seems to hold to one general 

judgment of both believers and unbelievers. 

Christ is now made the head of all things and will establish 

his kingdom. This is to be the time of the union of the believer 

with Christ and his perfection. 



Chapter V 

The Resurrection 

Inseparably connected with Christianity from its very 

beginning was a belief in the resurrection of the body. The 

clearness with which this doctrine is taught in the Scriptures 

is reflected in the amount of space this theme occupied in the 

writings of the early Church Fathers. 

Both the Old and New Testaments testify to a belief in 

the resurrect:ton of the body. Actual cases of life being given 

to the dead are found (I Kings 17; II Kings 4:32-35; John 11). 

Job seems to have believed in the resurrect1on of the body (Job 

19:25-27) and the belief is quite clear in the writings of 

David (Psalm 16, 17:15) and Isaiah (Isaiah 26:19). As both 

advents of Christ are sometimes considered together in the same 

verse so are the two types of resurrections. There is a resurrec

tion to everlasting life and a resurrection unto everlasting con

tempt (Daniel 12:2) or as Christ states it in the Gospel of John, 

a resurrection of life and a resurrection of condemnation (John 5: 

28, 29). The time order of the resurrection is given in the 

epistles. A general statement is found in I Corinthians 15:23-25 

where the order is first Christ, then the saints of God, and 

finally the wicked dead. Such scholars as Godet and Zahn hold to 

this interpretation of the passage. In I Thessalonians 4:13-18 

Paul states that there is a resurrection connected with the 

rapture of the Church. At this point the dead in Christ are 
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resurrected. John states in Revelation 20:4-6 that there is a 

resurrection in conjunction with the second advent of Christ. 

This is a resurrection of those who are worthy to reign with 

Christ in his millennial kingdom. John also speakes of another 

resurrection which takes place after the millennial kingdom of 

Christ. This evidently is a resurrection of the wicked as the 

purpose of this resurrection is to enable the wicked dead to 

stand before God and be judged. 

In this chapter the investigation will be divided into 

four sections. They are: the fact of the resurrectionJ the per

sons involved in the resurrectionJ the nature of the resurrectj.on 

and illustrations used to explain the resurrection. 

The Fathers from 96 A.D. to 150 A.D. 

Of all the teaching considered thus far in this periodJ 

this is easily the most developed. Outside of the subject of 

rewards and judgment, there is no other subject that approaches 

it in the amount of space devoted to it. For example, Clement of 

Rome takes three chapters in his short letter to discuss the 

doctrine of the resurrection. 

1. The fact of the resurrection. The belief in the resur

rection was so general in this period that many writers evidently 

thought it unnecessary to touch upon this particular aspect of the 

resurrection. ThusJ only a few deal directly with this problem. 
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Of course, the very fact that they assume that there is going 

to be a resurrection shows that they considered it a fact. 

Polycarp is very strong in his denouncing of all those 

who say there is no resurrection. He calls such a one a child 

of Satan. 

Whoever perverts the sayings of the Lord to his 
own desires and says there is neither a resurrection 
nor judgment, that one is the first-born of Satan.l 

In the mind of Ignatius this truth was something that was 

beyond all doubt. Because God the Father raised Christ from the · 

dead he will raise the believer. 

Christ was truly born, ••• both ate and drank, 
was truly persecuted under Pontius Pilate, was truly 
crucified and died in the sight of those in heaven, 
and on the earth and under the earth; who was also 
truly raised from the dead, when his Father .raised 
him, and his Father in like manner will raise us also 
who believe in him, through Christ Jesus, without 
whom we can have no true life.2 

Very little is extant of the writings of Papias and of 

that which is extant only one reference is made to the resurrection. 

It deals with what will take place after the resurrection occurs, 

but shows that he did believe in a resurrection. 

The writer of the so called Second Epistle to the Corin-

1 Epistle to the Philippians 7.1. Ludwig Schopp, Vol. I 
of The Fathers of the Church, ed . L. Schopp (New York: Cima 
Publishing Co., 1947) . 
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thians also warns against denying the fact of the resurrection. 

He does not say what judgment, if any, will be brought against 

those who deny the resurrection but merely states, ~let not any 

one of you say that this flesh is not judged and does not rise 

again. tt3 

According to the Letter of Barnabas the purpose of the 

incarnation of Christ was to show to man the fact of a future 

resurrection. 

And he [Christ], in order to bring death to 
nought, and show the resurrection from the dead, 
because he had to be revealed in flesh, endured 
it.4 

2. The persons involved in the resurrection. In this 

period the writers consider the resurrection of the believer 

only. It is very probable that they also believed in a resur

rection of the unbeliever but no where is it directly stated. 

The following passage from Clement is representative of the way 

the writers of this period treated this aspect of the resurrec

tion. 

All the generations from Adam until this day 
have passed away, but those who by God's favor have 

2 To the Trallians 9.2. E.J. Goodspeed, The Apostolic 
Fathers (New York: Harper & Brothers, Publishers, 1950) . 

3 Second Epistle to the Corinthians 9.1. L. Schopp, op . cit. 

4 The Letter of Barnabas 5.6. Goodspeed, op . cit. 
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been made perfect in love live in the abode of the 
godly, and they will be made manifest at the visita
tion of the kingdom of Christ. For it is written, 
"Go into your chambers for a little while, until my 
wrath and anger pass, and I will remember a good day, 
and will raise you up from your graves.5 

Polycarp has the same emphasis upon the resurrection of 

the believer. However, he connects it with a life that is right

eous before God. The believer to make sure his resurrection must 

do the will of God and abstain from evil. 

Now He who raised him from the dead will also 
raise us; if we do His will and advance in His command
ments and love what He loved, abstaining from all 
injustice, covetousness, love of money, slander, false 
witness, not rendering evil for evil, nor ab~se for 
abuse, or blow for blow, or curse for curse.b 

These two quotations are enough to give the general picture 

of the teaching during this period concerning the persons involved 

in the resurrection. Although from their discussions on the 

subject of the judgment to come a resurrection of the unbeliever 

is implied, there is no definite statement of this fact. 

3. The nature of the resurrection. It is not stated as 

clearly in this period as it is in later periods but the resur

rection of the physical body is plainly taught. Clement appeals 

5 Epistle to the Corinthians 25. L. Schopp, op . cit. 

6 Epistle to the Philippians 2.2. 
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to the greatness of God for proof that this is possible. If 

God is the creator of the universe than he can surely bring 

about the resurrection of the physical body. 

Do we think it something great and marvelous, 
then, if the Creator of the universe shall bring about 
a resurrection of those who served Him in holiness, in 
the confidence of a good faith, ••• For He says somewhere: 
'And Thou shalt raise me up and I will praise Thee,' and, 
'I lay down and slept; I rose up for Thou art with me.' 
And again, Job says: 'And Thou shalt raise U:Q this flesh 
of mine which has endured all these things.'7 

According to Ignatius the resurrection of the believer is 

to be like that of Christ. If Christ's physical body was raised 

from the grave then the bodies of those who trust in him will also 

be resurrected. Concerning the resurrection of Christ he states. 

For I know and believe that even after the 
resurrection he [Christ] was in the flesh. And 
when he came to those who were with Peter, he said 
to them, "Take me and feel of me, and see that I am 
no incorporeal phantom." And they immediately 
touched him and believed ••• and after the resurrection 
he ate and drank with them, as a being of flesh and 
blood.8 

Papias must have believed in the resurrection of the body. 

It is unfortunate that none of his works have been preserved so 

that his views could be ascertain with a greater degree of 

certainty. He is said to have believed that the resurrected 

7 Epistle to the Corinthians 25. 

8 To the Smyrneans 3.1-3. Goodspeed, op . cit. 
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believer would engage in such activities as eating which would 

necessitate a resurrected body. 

For Papias himself, in the fourth book of his 
Discourses of the Lord, mentioned the pleasures that 
comes from eating in the resurrection.9 

4. Illustrations of the resurrect:l.on. Clement, being 

the writer who gives the most space to the subject of the resur

rection, is the most detailed in the illustrations used. Taking 

the phraseology from Paul's chapter on the resurrection in I 

Corinthians 15, he talks of Christ as the first fruits of the 

resurrection. He also uses day and night and the sowing of seed 

to illustrate the resurrection. 

Let us consider beloved, how the Lord is con
tinually revealing to us the resurrection that is to 
be. Of this He has constituted the Lord Jesus Christ 
the first-fruits, by raising Him from the dead. Let 
us look, beloved, at the resurrection in regard to the 
seasons. Day and night demonstrate a resurrection: the 
night sleeps and the day arises; the day departs and 
night returns. Let us take the crops, to see how and 
in what manner the planting takes place. The sower 
went forth and cast each of the seeds into the ground, 
and they falling on the ground dry and bare, decay. 
Then from their decay the greatness of the Lord's 
providence raises them up, and from one seed many 
grow up and bring forth fruit.lO 

9 Maximus Confessor, e.c. {Corder, I p. 522 de eccl. 
hierarch. c. ? . ) . L. Schopp, op . cit. 

10 Epistle to the Corinthians 24. 
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Next Clement uses an illustration that clearly shows the 

difference between the writings of the Church Fathers and the 

canonical writings of Scripture. He uses the story of the myth

ical Phoenix bird to illustrate the resurrection. He is not the 

only writer who uses this story in connection with the resurrection. 

Let us observe the marvelous symbol that takes 
place in the east, that is, in the region of Arabia. 
For there is a bird that is called a phoenix. It is 
the only one of its kind, and lives five hundred years. 
And when it approaches its time to depart and die, it 
makes itself a nest of frankincense and myrrh and other 
spices, and when the time has come it gets into it and 
dies. As its flesh decays a kind of worm comes into 
being, which feeds upon the moisture of the dead creature 
and becomes full-fledged. Then when it is full grown it 
takes up the nest containing the bones of its parent and 
succeeds in carrying them from the country of Arabia all 
the way to Egypt, to the city called Heliopolis, and in 
broad daylight, in the sight of all, it lights upon the 
altar of the Sun and deposits them there and then starts 
back again ••• Do we then regard it as a great and marvel
ous thing for the Creator of all things to bring about 
the resurrection of those who have served him with 
holiness in the assurance of a good faith, when even by 
a bird he shows us the greatness of his promise?ll 

Although one might not approve of the use of such illustrations, 

it clearly demonstrates that a belief in the physical resurrection 

of the body was held by the writers of this early period. 

The Fathers from 150 A.D. to 200 A.D. 

This period sees a great increase in the amount of space 

11 Ibid., 25.1-26.1. Goodspeed, op. cit. 
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given to the subject of the resurrection. Every writer of this 

period treats this subject and there is one entire writing 

devoted to this topic. A greater amount of detail, then, is to 

be expected in this period than could be found in the writings 

of the earlier church fathers. 

1. The fact of the resurrection. As a writer represen-

tative of this period Justin very definitely believed in a 

resurrection of the physical body. This belief he based upon 

the omnipotence of God. A God with this attribute would not find 

the resurrectlon of the body a task too difficult. 

We expect that our own bodies, even though 
they should be dead and buried in the earth, will 
be revived~ for we claim that nothing is impossible 
with God.lc 

The fact that no one had seen a dead person resurrected 

was not to hinder one from believing in the resurrect:ton. Just 

as human birth would partake of the same difficulty in acceptance 

if it were not so conunon, so the resurrect:lon is easily rejected. 

But because the one is true, the other is possible. 

In like manner, because you have never witnessed 
a dead person rise again to life, you refuse to believe. 
But as in the beginning you would not have believed it 
possible that from a little sperm such persons could be 

12 Justin, First AEology 18. F.B. Falls, Writings of Saint 
~in Mar.tyr, Vol. VI of The Fathers of ~be Church, ed. L. 
Schopp\New York: Christ:tan Heritage, Inc. 1948). 
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produced and yet you actually see that they are, so 
now realize that it is not impossible that human 
bodies, after they are dead and disseminated in the 
earth like seeds, should at the appointed time, at 
God's command, arise and assume immortality.l3 

Tatian used much the same line of thought when he wrote 

concerning the resurrection. If God can perform the miracle of 

birth he can also perform the miracle of resurrection. This is 

connected with the sovereignty of God and there is nothing that 

can prevent the resurrection from taking place. He likens the 

period between death and the resurrection to the period before 

birth. He also states that the purpose of the resurrect:i.on is 

to enable God to pass judgment upon man. 

And on this account we believe that there will 
be a resurrection of bodies after the consummation of 
all things; ••• a resurrection once for all, when our 
periods of existence are completed, and in consequence 
solely of the constitution of things under which men 
alone live, for the purpose of passing judgment upon 
then1 ••• Fer just as, not existing before I was born, I 
knew not who I w~s, and only existed in the potential
ity(Jnoo-T4CI'""6")1J.i. of fleshly matter_, but being born, 
after a former state of nothingness, I have obtained 

-----·-----··------~-----.. ---·;-----.. ·---§~·--
13 ill_£., 19. 

14 This is an attempt by the translator to solve a diffi
cult problem of translation. Moulton and Milligan state that 
~in all cases there is the same central idea of something that 
underlies visible conditions and guarantees a future possession. :t 
Pot ent iality is not a correct translation of the word but it is 
difficult to find a word which fits the meaning of the Greek word 
yet also fits the context. Perhaps a better translation would be 
nessence.l\lr 
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through my birth a certainty of my existence; in 
the same way, having been born, and through death 
existing no longer, and seen no longer, I shall 
exist again, just as before I was not, but was 
afterwards born. Even though fire destroy all 
traces of my flesh, the world receives the vapor
ized matter; and though dispersed through rivers 
and seas, or torn in pieces by wild beasts, I am 
laid up in the storehouses of a wealthy Lord. And, 
although the poor and the godless know not what is 
stored up, yet God the Sovereign, when He pleases, 
will restore the substance that is visible to Him 
alone to its-pristine condition.l5 

Athenagoras is the writer in this period who has devoted 

an entire work to the subject of the resurrection. The work is 

appropriately titled The Resurrection of the Dead. He believed 

that it was a matter of practical necessity for the resurrecti.on 

to take place. It must occur in order for the future uniting of 

the body and soul. 

If now the end of man is that of the whole 
man, and for the reasons already given many times 
over this cannot be discovered in the life here 
below, nor yet when the soul comes to be separate 
••• then by strict necessity the end of man must be 
found in some other condition of the whole man, who 
yet remains the same man. 

As this is a necessary consequence, there 
must certainly be a resurrection of bodies ••• and 
the same man as before must come to be again ••• 
:.Now the same soul cannot recover the same body in 
any other way than by resurrection. When this 
happens, the end befitting the nature of man is 

15 Tatian, To the Greeks 6. B.P. Pratten, M. Dods & T. 
Smith, The Writings of Tatian and The£Ehilus: and the Clementine 
Recognitions, Vol. III of Ant e-Nicene Christian Libra~~ 
Roberts & J. Donaldson (Edinburgh: T:-& T. Clark, 1867 • 
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really achieved.l6 

God has created man to be a permanent being who would 

be able to be a witness to God's great majesty and wisdom. 

However~ death interferes with this divine purpose for man in 

that it destroys man. Therefore~ if man is to be permanent 

there must be a resurrection~ as this is the only way man can 

be made permanent and still be man. 

We are well. aware that God would not have 
created such a living being and endowed him with a 
all the gifts suited to permanence~ if He did not 
want His creature to be permanent. If then, the 
creator of all made man to share in a conscious 
life and, when he had become the witness of His 
majesty and all-embracing wisdom, to abide for ever 
in the contemplation of these, according to the 
divine purpose and nature he had received, then the 
reason .for his coming to be guarantees his perman
ence forever, and his permanence guarantees his 
resurrection, for without this he would not be 
permanent as man.l7 -

Athenagoras believed that human nature consisted of an 

immortal soul and a physical body that were united. God has 

decreed that this is to be so and man will eternally abide in 

this condition. Of course for this to be true, a resurrectlon 

must take place in order to once again unite the body and soul. 

_____ ... ___ , ________ •oii'·•~·-- ·'"'' W••· ··-------·--··~··,...,_.. ___ .. _ ···-··---------
16 Athenagoras, The Resurrect:i.on of the Dead 25. Joseph H. 

Crehan, Athenagoras, Vol. 23 of Ancient Christian Writers~ ed. J. 
Quasten & J.C. Plumpe (Westminster~ Maryland: The Newman-Press, 
1956). 
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If, quite generally, every instance of human 
nature is constituted by an immortal soul and the 
body that is united with it at birth, and if God has 
decreed such an origin, such a life and existence, 
neither for the soul by itself nor the body in isola
tion, but for the men who are compounded of the two, 
intending that from the time that they are united and 
commence to live they should pass through life and 
come to one and the same appointed end, ••• Thus the 
constitution of men in self-identity shows that the 
resurrection of bodies that have died and have been 
dissolved must follow of necessity, for without it, 
the same parts would not be united to one another, 
nor would the same nature of man be reconstituted 
••• So nan then, who is constituted of both body and 
soul must abide for ever. This he cannot do without 
a resurrection.l8 

Another proof which Athenagoras used for the resurrection 

was the future rewarding or judgment of man. As the whole 1nan, 

and not just a certain part of him, is responsible for the deeds 

done in this life, it is only just that the whole man (body and 

soul) is punished or rewarded for these deeds. For this to be 

possible, however, means that there must be a resurrection of 

the body. 

Now just judgments apportions justice for his 
deeds to the whole man, and the soul alone should not 
receive the wage for what it has done in the body's 
company - for the soul taken by itself is without 
engagement in the excesses that occur in bodily pleas
ure, in feeding, or in nature; nor should the body 
alone be rewarded - for the body by itself is outside 
the scope of reason and justice. The whole man, there
fore, composed of body and soul, receives justice for 
each of his acts.l9 

18 Ibid., 15. 

19 Ibid., 18. 
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Theophilus believed quite strongly in a future physical 

resurrection of the body. He held that those who now do not 

believe in it will at a future time be forced to believe it. 

The thing that will force them to change their minds will be 

the actual occurrence of the resurrection. They will also be 

judged for their unbelief. 

But you do not believe that the dead are 
raised. When the resurrection shall take place, 
then you will believe, whether you will or no; 
and your faith shall be reckoned for unbelief, 
unless you believe now.20 

Irenaeus appeals to Scripture from both the Old and New 

Testaments to prove the resurrection of the body. One of the 

passages which he quotes from the Old Testament is Isaiah 26:19 

which states t•Thy dead shall live 1 my dead bodies shall live. •t 

In the New Testament he uses I Corinthians 15:13-21 which lists 

Paul's arguments for the resurrection.21 He also uses the same 

type of reasoning which Christ did when he discussed the question 

of the resurrection with the Sadducees. God is the God of the 

living and not of the dead so there must be a resurrection. 

For if He be not the God of the dead, but of 
the living, yet was called the God of the fathers who 

20 Theophilus, To Antolycus i.8. Pratten, Dods & Smith, 
op . cit. 

21 Irenaeus, Against Heresies v. 15.1.; 13.4. Vol. I of 
The Writings of Irenaeus, Vo l . V of Ante-Nicene Christian Library, 
op . ci t . 
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were sleeping, they do indubitably live to God, 
and have not passed out of existence, since they 
are children of the resurrection. But our Lord 
is Himself the resurrection, as He does Himself 
declare, fifii am the resurrection and the life. n22 

To Irenaeus Christ himself was nthe first-born from the deadu 

and he made possible the resurrection of all men.23 

Clement of Alexandria also believed in a bodily resur

rection of the dead. He speaks of a book he intended to write 

entitled On The Resurrection but unfortunately it is not extant 

today and perhaps was never written. Because he does not treat 

the subject in detail anywhere in his writings, it is impossible 

to give anything but a sketchy outline of his belief in the resur-

rection. 

For Biblical proof of the resurrection Clement appeals 

to John 6:40 where Christ states that the one who believes on 

Him will be raised up at the last day and have everlasting life. 24 

Christ taught a resurrection of the body and all who were enabled 

by the Holy Spirit could plainly see this fact. 

Wherefore also to those capable of perceiving 

22 Ibid., iv.5.2. 
23 Irenaeus, Proof of the Atostolic Preaching 8. J.P. Smith, 

St. Irenaeus, Proof of the Apostol c Preaching, Vol. 16 of Ancient 
Christian Writers, op. cit. 

24 Clement, The Instructor i.6. William Wilson, The Writ
ings of Clement of Alexandria, Vol. 4 & 12 of Ante-Nicene Christ
ian Library, op. cit. 
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he showed resurrection, that of the life still in 
the flesh.25 

2. The persons involved in the resurrection. Generally 

the writers of this period consider only the resurrection of 

the believer. In most cases the resurrection of the unbeliever 

is ignored or assumed. Many of them seem to teach two resurrec

tions, one of the believer and then a later resurrection of the 

unbeliever. Some of them are more definite in this than others. 

Justin believed that all men would be resurrected and 

rewarded or punished as each case demanded. 

He (go4J shall also raise to life the bodies 
of all the men that ever were, shall cloak the 
worthy with immortality, and shall relegate the 
wicked, subject to sensible pain for all eternity, 
into the eternal fire together with the evil demons.26 

However, Justin separated the resurrection of the believer and 

the unbeliever by the thousand year period of the millennium. 

Concerning the resurrection of the believer Justin states: 

But I and every other completely orthodox 
Christian feel certain that there will be a resur
rection of the flesh, followed by a thousand years 
in the resurrection of the flesh, followed by a 
thousand years in the rebuilt, embellished and en
larged city of Jerusalem, as was announced by the 
Prophets Ezechiel, Isaias and the others.27 

25 Clement, Stromata iv.l6. Wilson, Op . cit. 

26 Justin, First Apology 40. 
27 Justin, Dialogue with Trypho 80. 
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After describing what some of the prophets had to say about 

this millennial reign of Christ, he then preceeds to talk about 

the resurrection of the unbeliever and their judgment. 

Moreover, a man among us named John, one of 
Christ's Apostles, received a revelation and fore
told that the followers of Christ would dwell in 
Jerusalem for a thousand years, and that afterwards 
the universal and, in short, evgrlasting resurrection 
and judgment would take place.2 

Tatian also believed that all men would take part in the 

resurrection. He held that the purpose of the resurrection was 

to prepare man for the judgment of God. However, he says very 

little about the people involved and no distinction is made as 

to the resurrection of the believer and unbeliever. In fact, 

he says nothing whatever as to the time of either resurrection. 

This same observation holds true for the other writers 

of this period with the exception of Irenaeus and possibly 

Clement of Alexandria. 

Irenaeus holds the same position as Justin in regard to 

the resurrection of the believer and the unbeliever. They are 

separated by the millennia! kingdom of Christ which will be 

established upon the earth. He puts the resurrection of the 

believer before the kingdom and that of the unbeliever after the 

kingdom. For support of this position, Irenaeus appeals to the 

28 Ibid., 81. 
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writing of John in the book of Revelation. In connection 

with the resurrection of the believer he states: 

John, therefore, did distinctly forsee the 
first "resurrection of the just," and the inheri
tance in the kingdom of the earth.29 

After this kingdom period was completed, then the resurrection 

of the unbeliever and his judgment took place. 

For after the times of the kingdom, he [John] 
says, "I saw a great white throne, and Him who sat 
upon it, from whose face the earth fled away, and 
the heaven; and there was no more place for them." 
And he sets forth, too, the things connected with 
the general resurrection and the judgment, mention
ing "the dead, great and small." "The sea,"' he says, 
"gave up the dead which it had in it, and death and 
hell delivered up the dead that they contained; and 
the books were opened. cn3o 

Because of the absence of Clement's writing on the resur-

rection it is impossible to make a dogmatic statement on his 

position as to the separate resurrection of the believer and 

unbeliever. In the writings that are available he speaks only 

of the resurrection of the believer. However, this in itself, 

may show that he did believe in their separate resurrections. 

But the evidence is much too meager to definitely favor either 

side of the question. 

29 Irenaeus, Against Heresies v.36~3· 

30 Ibid., v.35.2. 
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3. The nature of the resurrection. It was generally 

held in this period that the resurrection was of the physical 

body although certain changes were present. The most important 

change is that of immortality. 

Justin reassured his readers that if they had any physical 

defects in this life, they could rest in the hope of having a 

perfect body in the resurrection. Christ gave proof of this 

when he performed acta of healing while on earth. 

But He [Christ] performed those deeds to con
vince His future followers, that if any one, even 
though his body were in any way maimed, should be 
faithful to His teaching, He would raise him up at 
His second coming entirely sound, and make him free 
forever from death, corrupt:l.on and pain. 31 

This thought of being free from death, corruption and pain 

appears more than once in Justin's discussion concerning the 

resurrection. 

Many writers emphasize the fact that despite what might 

happen to the body between death and the resurrection, God has 

the power to resurrect the same body that died. The one who 

states that the dissolving of the body into the earth or the eat-

ing of human flesh by animals is a hindrance to the resurrection 

has not considered the great power and wisdom of God. 

Bodies then, they say, are thus done away and 
their proper portions and particles pass after decay 

31 Justin, Diologue with Trypho 69. 
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into a multitude of animals and are by digestion 
united to the bodies that thus feed upon them, so 
that the separating out of these becomes impossible. 
Then there is a further and more awkward predicament. 
The animals that feed upon these human bodies - such 
at least as are fit for human consumption - pass 
through the stomachs of men and are incorporated into 
the bodies of the men who eat them; and so the parts 
of those men who are preyed upon by beasts must of 
strict necessity go into the bodies of other men, ••• 
and from all this they prove - as they think - that 
resurrection is impossible for the reason that the 
same parts cannot rise again in two or more bodies; 
either the former bodies will not be able to achieve 
completeness, some of their parts now being in other 
bodies, or if these parts are given up to their first 
possessors, their later owners will be in want. 

Such men seem to me not to realize the power 
and wisdom of Him who made and governs this universe 
••• He has not ordained that everything in nature shall 
enter into union and combination with every kind of 
body, neither is He at a loss to separate things once 
united.32 

Thus, did Athenagoras answer this objection against the resurrec

tion. All of the various parts of the body will once again be 

united and will occupy the same positions as they did before 

death. 

Thence will it be united once again in its own 
nature, part with part, whether fire has burnt it or 
water rotted it, whether wild beasts or others have 
preyed upon it, or whether it has become severed from 
the rest of the body and gone to destruction before 
the rest. When these parts are reunited with each 
other, they occupy the same positions in the bodily 
structure and constitution and they enjoy a resurrec
tion to life from being dead and completely dissolved.33 

32 Athenagoras, The Resurrection of the Dead 4-5. 

33 8 Ibid., • 
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The same power that created the body in the first place will 

be used of God to make the resurrection of the body a reality. 

What is more, the creation of each individual 
body, shows that His power is sufficient for the 
resurrection of these bodies ••• It would then be the 
work of the same power, the same wisdom, and the 
same God to separate off what has been decomposed 
by the action of a multitude of varied living crea
tures, ••• and thus returning to its original constit
uents by the natural way of resolution into these.34 

Irenaeus treats the same problem and also answers it by 

appealing to the omnipotence of God. Although he refers general

ly to the power of God he makes the resurrection the particular 

work of the Holy Spirit • 

••• the body receives once more the soul, and 
along with it, is raised by the power of the Holy 
Spirit and brought into the kingdom of God.35 

Those men, therefore, ••. do not take into con
sideration the power of Him who raises it up from the 
grave ••• And surely it is much more difficult and in
credible, from nonexistent bones, and nerves, and 
veins, and the rest of men's organization, to bring it 
about that all this should be, and to make man an ani
mated and rational creature, than to reintegrate again 
that which had been created and then afterwards decom
posed into earth ••• having thus passed into those 
(elements] from which man, who had no previous exist
ence, was formed. For He who in the beginning caused 
him to have being who as yet was not, just when He 
pleased, shall much more reinstate again those who had 
a former existence, when it is His wi11.36 

------------·----,~····-- -~--- --------
34 ~., 3. 

35 Irenaeus, Proof of the Apostoli£_!reaching 42. 

36 Irenaeus, Against Heresies v. 3.2. 
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Although this resurrecti.on will be a resurrection of 

the physical body, there will be changes in this body that will 

make it different from the bodies men now have. Athenagoras 

mentions one way in which they are different. This is in rela

tion to food and the mechanism of the body which handles it. 

Bodies will not then require the 
they once required, for the use of what 
be taken awa;y along with the desire for 
metabolism.37 

nourishment 
it fed on will 
food and its 

To this Clement of Alexandria agreed. He chides certain men of 

his day for believing that they had already attained the resurrec

ted state and therefore rejecting marrj.age. He shows the inconsis

tency of this position and states that if they reject marr:i.age 

they must also reject food and drink for all three are done away 

with in the resurrection. 

If, as they say, they have already attained the 
state of resurrection, and on this account reject 
marriage let them neither eat nor drink. For the 
apostle Paul says that in the resurrection the belly 
and food shall be destroyect.38 

Clement held that those that rejected marriage were misinterpret-

ing the words of Christ in Matthew 22:30. What Christ really 

meant was that there would not be sensual desires after the 

resurrection. 

37 Athenagoras, The Resurrection of the Dead 7. 

38 Clement, Stromata iii. 6.48. 
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But if anyone thinks carefully about this 
question concerning the resurrection of the dead 
and those who asked it, he will find that the Lord 
is not rejecting marriage, but ridding their minds 
of the expectation that in the resurrection there 
will be carnal desire.39 

Theophilus likens the nature of the resurrection to the 

work of a potter upon a vessel which has some defect. The 

potter takes the defective vessel and remoulds it in order to 

rid the vessel of the flaw. In this way, God corrects the 

flaws in the believer by death and the resurrection. 

For just as a vessel, when on being fash-
ioned it has some flaw, is remoulded or remade, 
that it may become new and entire; so also it 
happens to man by death. For somehow or other he 
is broken up, that he may rise in the resurrection 
whole; I mean spotless, and righteous, and immortal.4o 

The mention of immortality brings to our attention the 

last consideration in connection with the nature of the resurrect-

ion. The individual is a tripartite being and all of these parts 

will be involved in the resurrection. As man is composed of body, 

soul and spirit in this life, so at the resurrection, these three 

parts of man will once again be reintegrated. This is why the 

Apostle Paul prayed that the body, soul and spirit might be 

preserved unto the coming of the Lord. 

39 Ibid., 12.87. 

40 Theophilus, To Antolycus ii. 26. 
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Now what was his {faul's] object in praying 
that these three, - that is soul, body and spirit -
might be preserved to the coming of the Lord, unless 
he was aware of the reintegration and union of the 
three, and [that they should be heirs otJ one and the 
same salvation?41 

In holding this, Irenaeus did not want anyone to think that he 

believed the soul or spirit died. It is only the body that dies 

and it is the body that at the time of the resurrection is made 

immortal and incorruptable. 

For to die is to lose vital power, and to be
come henceforth breathless, inanimate, and devoid of 
motion, and to melt away into those @omponent partij 
from which also it derived the commencement of [its]' 
substance. But this event happens neither to the 
soul, for it is the breath of life; nor to the spirit, 
for the spirit is simple and not composite, so that 
it cannot be decomposed, and is itself the life of 
those who receive it. We must therefore conclude that 
it is in reference to the flesh. that death is mentioned; 
which after the soul's departure, becomes breathless 
and inanimate, and is decomposed gradually into the 
earth from which it was taken. Thi~ then, is what is 
mortal, and it is this of which he I._Pauf] also says, 
~He shall also quicken your mortal bodies.~ And there
fore in reference to i.t he says in the first to the 
Corinthians: "so also in the resurrection of the dead: 
it is sown in corruption, it rises in incorruption." 
For he declares, ttThat which thov sowest cannot be 
quickened, unless first it die.~42 

In another place he states it more briefly when he says, r:nGod, 

when He resuscitates our mortal bodies which preserved righteous-

41 Irenaeus, Against Heresies v. 6.1. 

42 ~., ii. 33.5. 
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ness, will render them incorruptible.~43 

one belief is found in the writings of Tatian that is 

absent from the other fathers. While he agreed with Irenaeus 

that the soul of the believer did not die at death, he did not 

believe that the soul itself was immortal. Therefore, in the 

case of the unbeliever, the soul died with the body and takes 

part in the resurrection. 

The soul is not in itself immortal, 0 Greeks, 
but mortal. Yet it is possible for it not to die. 
If, indeed, it knows not the truth, it dies, and is 
dissolved with the body, but rises again at the end 
of the world with the body, receiving death by punish
ment in immortality. But, again, if it acquires the 
knowledge of God, it dies not, ••• On this account, if 
it the f§oujJ continues solitary, it tends downward 
towards matter, and dies with the flesh; but, if it 
enters into union with the Divine Spirit, it is no 
longer helpless, but ascends to the regions whither 
the Spirit guides it: for the dwelling-place of the 
spirit is alone, but the origin of the soul is from 
beneath.44 

4. Illustrations of the resurrecti.on. Although the 

subject of the resurrection is dealt with in great detail in this 

period, not too many of the writers use illustrations of the 

resurrectjon. Theophilus uses more illustrations than any other 

writer of this period. He uses the changing of the seasons, day 

and night, the nature of fruitbearing, the moon and even the body 

itself. 

43 Ibid., ii.29.2. 

44 Tatian, To the Greeks 13. 
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But, suppose I should show you a dead man 
raised and alive, even this you would disbelieve. 
God indeed exhibits to you many proofs that you 
may believe Him. For consider, if you please, the 
dying of seasons, and days, and nights, how these 
die and rise again. And what? Is there not a resur
rection going on of seeds and fruits, and this, too 
for the use of men? A seed of wheat, for example, or 
of other grains, when it is cast into the earth, first 
dies and rots away, then it is raised, and becomes a 
stalk of corn. And the nature of trees and fruit
trees - is it not that according to the appointments 
of God they produce their fruits in their seasons out 
of what has been unseen and invisible? Moreover, some
times a sparrow or some of the birds, when in drinking 
it has swallowed a seed of apple or fig, or something 
else, has come to some rocky hillock or tomb, and has 
left the seed in its droppings, and the seed which was 
once swallowed, and has passed through so great a heat, 
now striking root, a tree has grown up. And all these 
things does the wisdom of God effect, in order to mani
fest even by these things, that God is able to effect 
the general resurrection of all men. And if you would 
witness a more wonderful sight, which may prove a 
resurrect:i.on not only of earthly but of heavenly bodies, 
consider the resurrection of the moon, which occurs 
monthly; how it wanes, dies, and rises again. Hear 
further, 0 man, of the work of resurrection going on 
in yourself, even though you are unaware of it. For 
perhaps you have sometimes fallen sick, and lost flesh, 
and strength and beauty; but when you received again 
from God mercy and healing, you picked up again in 
flesh and appearance, and recovered also your strength. 
And as you do not know where your flesh went away and 
disappeared to, so neither do you know whence it grew 
or whence it came again.45 

The Fathers from 200 A.D. to 250 A.D. 

Although the writings of this period are greater in 

number than the other two periods, it is about equal with the 

second period in the amount of material found concerning the 

45 Theophilus, To Antolycus i. 13. 
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resurrection. There is only one writing devoted exclusively 

to the subject of the resurrection and it is Tertullian's 

on the Resurrection of the Flesh. However, the topic of the 

resurrection is found quite frequently in the writings of this 

period and the investigator is able to learn much from them. 

once again it must be stated that not enough is learned to 

satisfy all questions as to their beliefs concerning the resur-

rection. 

1. The fact of the resurrection. Hippolytus believed 

in the resurrection of man's physical body and at times assumed 

that his readers were well instructed in this subject. In one 

writing when considering the resurrection he states, ~you have 

already been instructed concerning the resurrection of the 

flesh.n46 For Scriptural proof of the resurrection he appeals 

to Daniel, Isaiah, John and Christ. 

Morever, concerning the resurrection and the 
kingdom of the saint, Daniel says, "And many of them 
that sleep in the dust of the earth-shall arise, some 
to everlasting life, (and some to shame and everlast
ing contempt) • " Esaias says, &'The dead man shall 
arise, and they that are in their tombs shall awake; 
for the dew from thee is healing to them.~ The Lord 
says, t'Many in that day shall hear the voice of the 
Son of God, and they that hear shall live." And the 
prophet says, nAwake, thou that sleepest, and arise 
from the dead, and Christ shall give thee light.n 
And John says, "Blessed and holy is he that hath 

----------------------------------------------------------------
46 Hippolytus, Apostolic Tradition of Hippolytus 23.13. 

Burton s. Easton, The Apostolic Tradition of Hippoly~us (New 
York: The Macmillan Company, 1934). 
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part in the first resurrection: on such the second 
death hath no power." For the second death is the 
lake of fire that burneth. And again the Lord says, 
~Then shall the righteous shine forth as the sun 
shineth in his glory.~47 

In the following paragraph he quotes I Thessalonians 4:13-17 as 

further Scriptural proof of the resurrection. 

The beginning of the resurrection is seen in the resur

rection of Christ who was the first to travel the road of 

resurrection. 

But since the Saviour was the beginning of 
the resurrection of all men, it was meet that the 
Lord alone should rise from the dead ••• who Himself 
first accomplished the course, and was received 
into the heavens, and w~s set down on the right 
hand of God the Father.48 

Christ is not only the beginning but he is also the first-fruits 

of ,the resurrection. 

God, the Word Incarnate, passed in honor 
through the Virgin's womb; and creating our Adam 
anew, he passed through the gates of heaven, and 
became the first-fruit~ of the resurrection and of 
the ascension for all. 9 

47 Hippolytus, Christ and Antichrist 65. S.D.F. Salmond, 
The Extant ~forks and Fragrr1ents or Hippolytus, Vol. V o:f Ante
Nicene Fat hers, ed. A. Roberts and J. Donaldson (American Edition, 
A.C. Coxe; Grand Rapids: Wm. B. Eerdmans Publishing Co., reprinted 
1951). 

48 Ibid., 46. 

49 Hippolytus, On Proverbs 30.29. Mai, Bibliotheca nova 
Patrum., vii. ii. 71, Rome 1854. J.H. MacMahon & S.D.F. Salmond, 
Vol. I of Hippolytus, Bishop of Rome, Vol. VI of Ante-Ni_£ene 
Christian Library , op . cit. 
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Tertullian was very insistent upon the belief in a 

ru ture resurrection of the body. To him »the resurrection of 

the dead is the Christian's trust" and »if the resurrection 

or the flesh be denied, that prime article of the faith is 

shaken.~50 He also calls it the "rule and groundwork of our 

faith" and appeals to Ezekiel 37:1-14, I Corinthians 15:12-

18 and I Thessalonians 4:15-17 for Scriptural proof of this 

doctrine.51 

To Tertullian the resurrection of the believer depended 

upon the resurrection of Chrlst. If the resurrection of Christ 

was not a fact then there can be no resurrection of the dead. 

Similarly, if Christ's resurrection be 
nullified, ours also is destroyed. If Christ's 
(resurrecttoru be not realized, neither shall 
that be for which Christ came. For just as they, 
who said that there is no resurrection of the 
dead, are refuted by the apostle from the resur
rection of Christ, so, if the resurrection of 
Christ falls to the ground, the resurrection of 
the dead is also swept away.52 

Tertullian protests very strongly against the idea that God 

would abandon any of His creation to destruction. To him this was 

unthinkable. This would be true, however, unless there is a resur-

50 Tertullian, On the Resurrection of the Flesh 1-2. Peter 
Holmes, On the Resurrection of the Flesh, Vol. III of Ante-Nicene 
Fathers, American Edition. op. cit. 

51 Ibid., 19, 20, 41 & 48. 

52 Tertullian, Against Marcion iii.8. Peter Holmes, The 
Five Books of Quintus Sept. Flor Tertullians Against Marcion:-
Vol. VII of Ante-Nicene Christian Library, op. cit. 
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rection of the body. The work of God's hands, that in which 

nis own Spirit dwells would be destroyed forever. 

God forbid, God forbid, (I repeat), that He 
should abandon to everlasting destruction the labour 
of His own hands, the care of His own thoughts, the 
receptacle of His own Spirit, the queen of His crea
tion, the inheritor of His own liberality, the priest
ess of His religion, the champion of His testimony, 
the sister of His Christ!53 

Death as a word can only be used of the body for it is the 

only part of men that can die. Therefore, when one speaks of the 

resurrection it must also be of the body or that which has died. 

When, therefore, the apostle refutes those 
who deny the resurrection of the flesh, he indeed 
defends, in opposition to them, the precise matter 
of their denial, that is, the resurrect:i.on of the 
body. You have the whole answer wrapped up in this. 
All the rest is superfluous. Now in this very point, 
which is called the resurrection of the dead, it is 
requisite that tbe proper force of the words should 
be accurately maintained. The word dead expresses 
simply what has lost the vital principle, by means 
of which it used to live. Now the body is that which 
loses life, and as the result of losing it becomes 
dead. To the body, therefore, the term dead is only 
suitable. Moreover, as resurrection accrues to what 
is dead, and dead is a term applicable only to a body, 
therefore the body alone has a resurrection incidental 
to it. So again the t~resurrectj_on, "-' or frising again], 
embraces only that \'lhich has fallen down. , .. To rise, 111! 

indeed can be predicated of that which has fallen down, 
but had already been always lying down. But !IT' to rise 
again"' is predicable only of that which has fallen down; 
because it is by rising again, in consequence of its 
having fallen down, that it is said to have re-risen 
••• We say, therefore, that th.e body falls to-the ground 

53 Tertullian, On the Resurrection of the_!'l~ 9. 



by death, as indeed facts themselves show, in 
accordance with the law of God •••• That, there
fore, which came from the ground shall return to 
the ground. Now that falls down which returns to 
the ground; and that rJses again which falls down. 
~since by man came death, by man came also the 
resurrection.M' Here in the word man, who consists 
of bodily substance, as we have often shown already, 
is presented to rne the body of Christ. But if we 
are all so made alive in Christ, as we die in Adam, 
it follows of necessity that we are made alive in 
Christ as a bodily substance, since we died in Adam 
as a bodily substance. The similarity, indeed, is 
not complete, unless our revival in Christ concur in 
identity of substance with our mortal:1.ty in Adam.54 

Another reason the resurrection was a certainty in the 

mind of Tertullian is the future judgment of God upon man. When 

God judges he must judge the whole man and this necessitates the 

resurrection of the body. 

Inasmuch, then, as it is most suitable for 
the great Being who~ God, and Lord, and Creator 
to suwmon men to a judgment on this very question, 
whether he has taken care or not to acknowledge and 
honour his Lord and Creator, this is just such a 
judgment as the resurrection shall achieve. The 
entire cause, then, or rather necessity of the resur
rection, will be this, namely, that arrangement of the 
final judgment which shall be most suitable to God. 
For that which is a suitable object to be judged, is 
also a competent one to be raised ••• Now since the 
entire man consists of the union of the two natures, 
he must therefore appear in both, as it is right that 
he should be judged in his entirety; nor, of course, 
did he pass through life except in his enti.re state. 
As therefore he lived, so also must he be judged.55 

_,,_ , ____ _.. ___ __. ______ ---
54 Tertullian, Against _f§.rCion v. 9. 

55 Tertullian, On the Resurrectj_oE_~he !_!esh 14. 
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In connect:ton with the resurrection Tertullian has 

an interesting interpretation of I Corinthians 15:29 where 

Paul speaks of the baptism for the dead. Tertullian connects 

this with the resurrection. 

To be ~~baptized for the deadl!ll therefore, 
means, in fact, to be baptized for the body; for, 
as we have shown, j_ t is the bod;y which becomes 
dead. What, then, shall they do who are ba2tized 
ror-the body, if the body rises not again?56 

The very fact that that which was corruptible is made 

incorruptible at the resurrection shows that the resurrectlon 

concerns the physical body. 

In this way, then, it is that corruption 
shall not inherit incorruption; in other words, 
death shall not continue. When and how shall it 
cease? In that ~moment, that twinkling of an eye, 
at the last trump, when the dead shall rise incor
ruptible. n But ~Jhat are these, if not they who 
were corruptible before - that is, our bodies; in 
other words, our flesh and blood? And we undergo 
the change ••• What mortal is this but the flesh? 
What corruptible but the blood?57 

The type of body which will be given at the resurrection 

is to be like Christ's. Since he has a body of flesh the resur

rected body of man will also have flesh. 

Therefore he adds in the concluding sentence: 
tmKnowing that He which raised up the Lord Jesus, shall 
rise up us also with Him,~ risen as He iSJ already from 

56 Tertullian, Against Marcion v. 10. 

57 Tertullian, On the Resurrection of the Flesh 51. 



the dead. But perhaps nwi th Himl':!r means ~nlike 
Himu: well then, if it be 8ike Him, it is not of 
course without the flesh.5 

using the same type of reasoning Tertullian shows that the things 

that are done after the resurrection requires a resurrection of 

the flesh. Among the future activities of the believer are the 

reclining at a feast in the kingdom of Christ, the sitting on 

thrones, the standing on the right and left hand of Christ and 

the eating of the tree of life.59 All of these things would be 

impossible without a bodily resurrection. 

To those who say that it would take power far beyond 

human comprehension to perform such an act as the resurrection, 

Tertullian shows that they underestimate the power of God. It 

will take less power to resurrect a body than it did to create 

it originally. 

But how, you say, can matter that has decom
posed be brought forth? Consider the case of your
self, man, and you will find grounds for believing 
it. Recall what you were before you were you. 
Absolutely nothingt You would remember, if you 
were anything. So, if you were nothing before 
your present state, and likewise became nothing 
when you cease to be, why can you not have another 
existence from nothing by the will of that same 
Creator who willed you to exist from nothing? 
What novelty would happen to you? You did not 
exist; you came into being. Give me, if you can, 

58 Ibid., 44. 

59 Ibid., 35. 
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an explanation of how you came into being and 
then look for one as to how you will come into 
being again. Yet, you will certainly come quite 
easily to be what you once were, because it was 
with corresponding ease that you came to be what 
you had never been at any time. Someone, I 
suppose, will have a doubt about the power of God 
who has produced this great body of the world out 
of what did not exist, which is no less than to 
produce it out of the death of emptiness and void, 
vivified by the spirit which is the principle of 
life of all souls, a manifest example too, of the 
resurrection of man given as a testimony to you.60 

It will make no difference as to the method of death nor to the 

disposition of the body. No matter what happens to the body it 

will be resurrected. 

But, that you may not suppose that it is 
merely those bodies which are consigned to tombs 
whose resurrection is foretold, you have it 
declared in Scriptures: nAnd I will command the 
fishes of the seas, and they shall cast up the 
bones which they have devoured; and I will bring 
joint to joint, and bone to bone.n ••• the beasts 
and fishes are mentioned in relation to the 
restoration of the flesh and blood, in order the 
more emphatically to express the resurr~ction of 
such bodies as have ever been devoured.bl 

Cyprian adds nothing new to the topic of the resurrection. 

He quotes the same Scripture as Tertullian and Hippolytus. He 

does make the fact of the resurrection a basis for the exhortation 

60 Tertullian, Apolo~ 48. 5-7. R. Arhemann, E.J. Daly and 
A. Quain, Tertullian Apolof eical Works and r.inucious Felix 
Octavius, Vol. X of The Fa hers of t he Churc , op . cit. 

61 Tertullian, On the Resurrection of the Flesh, 32. 
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of the believer. Because death is not the end for the believer, 

he can look forward to a glorious resurrection. Thus, he should 

not sorrow over death but have faith in the promises of Christ. 

Why either are we ourselves unwilling to 
depart hence from this life, or do we bewail and 
grieve for our friends when they depart as if they 
were lost, when Christ Himself, our Lord and God, 
encourages us and says, ~I am the resurrection and 
the li~e: he that believeth in me, though he die, 
yet shall live; and whosoever liveth and believeth 
in me shall not die eternally?~ If we believe in 
Christ, let us have faith in His words and promises; 
and since we shall not die eternally, let us come 
with a glad security unto Christ, with whom we are 
both to conquer and to reign forever.62 

The resurrection of the physical body is a truth beyond 

doubt to Origen. If there is a resurrection of the dead it has 

to involve the same physical body which died. 

If they [heretics] also admit that there is 
a resurrection of the dead, let them answer us this. 
What is that which died? was it not a body? It is 
of the body, then, that there will be a resurrection • 
••• I think that when the Apostle Paul says, that ~it 
is sown a natural body, it will rise a spiritual body, n~ 
they cannot deny that it is a body which arises, or 
that in the resurrection we are to make use of bodies. 
What then? If it is certain that we are to rise again 
(for only that which before has fallen can be properly 
said to rise again), it can be a matter of doubt to no 
one that they rise again, in order that we may be 
clothed with them a second time at the resurrection.63 

62 Cyprian, On Mortality 21. E. Wallis, The Writings of 
QYprian Vol. V of Ante-Nicene Fathers, American edition, op . cit. 

63 Origen, De Principiis ii. 10.1. F. Crombie, Origen De 
Principiis Vol. IV of Ante-Nicene Fathers, American Edition, ££· 
Ci t . -
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origen held that the only thing that happens to the body at 

death is a change in its condition. Whenever God wills it, a 

second change will take place in the resurrecti.on. 

We, however, who believe in its (the body] 
resurrection, understand that a change only has 
been produced by death, but that its substance 
certainly remains; and that by the will of its 
Creator, and at the time appointed, it will be 
restored to life; ·and that a second change will 
take place in it, so that what at first was flesh 
(formed) out of earthly soil, and was afterwards 
dissolved by death, and again reduced to dust and 
ashes (nFor dust thou art,~ it is said, nand to 
dust shalt thou return~), will be again raised from 
the earth, and shall after this, according to the 
merits of the indwelling soul, advance to the glory 
of a spiritual body.64 

2. The persons involved in the resurrection. The writers 

of this period spend most of their time discussing the resurrect

ion of the righteous and treat the resurrection of the wicked 

very little. Hippolytus is a good example of this. His main 

concern is with the believer's resurrection and the comfort that 

this hope should bring. One of the Scriptures that he uses is 

I Thessalonians 4:13-17. This, as far as he is concerned, give 

teaching about ~the resurrection of the righteous."65 He does 

treat the resurrection of the righteous and unrighteous as being 

separate, calling the resurrect:1.on of the righteous the first 

64 Ibid., iii. 6.5. 

65 Hippolytus, Christ and Antichrist 66. 
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resurrection. The one who has part in this resurrection is 

t ruly blessed for the second death has no power over him. 

This teaching he takes from the Apostle John. 

And John says, ~Blessed and holy is he that 
hath part in the first resurrection: on such the 
second death hath no power.~66 

Tertullian, like Hippolytus, while emphasizing the resur

rection of the righteous above that of the wicked, clearly dis

tinguishes between the two. The first resurrection, that of 

the believer, will take place after the devil is cast into the 

bottomless pit for a short period of time. The second or un-

iversal resurrection will take place after the devil is placed 

into hell. 

And ••• after the casting of the devil into the 
bottomless pit for awhile, the blessed prerogative of 
the first resurrect:i.on may be ordained from the thrones; 
and then again, after the consignment of him to the 
fire, ••• the judgment of the final and unive~sal resur
rection may be determined out of the books.b7 

As to the t:i.me of the resurrection of the believer Tertull:tan 

leaves one in doubt. In one place he quotes from Paul's Corin

thian letter ~we shall all indeed rise again ••• in a moment, in 

the twinkling of an eye, at the last trump.n68 This would 

---------·-·-·-~ -------·---------------
66 6' Ibid., 5. 

67 Tertullian, On the Resurrection of the Flesh 25. 

68 Ibid., 42. 
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indicate that the resurrection of all the righteous took place 

a t the same time; However in another place he states that the 

believer will be resurrected at various times during the thou

sand year reign of Christ on the earth. Evidently, the resur

rection is according to the merit of the individual believer. 

The mo r e merit, the sooner he is resurrected. Concerning this 

thousand year period he says t~wi thin which period is completed 

the resurrection of the saints, who rise sooner or later accord

ing to their deserts.•6g 

Cyprian limits his discussion to the resurrection of the 

believer. Although his teaching concerning the judgment of the 

wicked demands a belief in the resurrection of the wicked he no

where discusses the topic directly. 

The same general statement can be made of Origen also 

although he is clearer on the subject of a resurrection for the 

wicked. One place in his writings he makes this fairly obvious. 

In speaking of the punishment or rewarding of the souls of men 

according to their just deserts he also speaks of the ~r:time of 

resurrection from the dead.n7o 

3. The nature of tE~,resurrection. This particular topic 

is rather fully treated by the writers of this period. They go 

into greater detail as to what is meant by the spiritual body of 

69 Tertullian, Against Marcion iii. 24. 

70 Origen, De Principiis Preface 5. 
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t te resurrectlon and how it differs from the body that was 

known before death. The only writer who does not develop this 

topic is Hippolytus and it may have been that he assumed his 

readers to be well informed on the subject. Tertullian, of 

course, has much to say on this subject as does Origen. 

Tertullian has a quite lengthy discussion concerning the 

nature of the resurrection body and how the term lll'spiritual tt 

could be applied to the body. 

nBut some men will say, How are the dead 
raised up? With what body do they come? t~ Having 
established the doctri.ne of the resurrection \thich 
was denied, it was natural to discuss what would 
be the sort of body in the resurrection, of which 
no one had an idea •••• How? Just as the grain, 
which is sown a body, springs up a body. This sow
ing of the body he called the dissolving thereof in 
the groun~~ ~because it is sown in corruption,n [but 
nis raise~ to honour and power.tt Now, just as in 
the case of the grain, so here: to Him \'Jill belong 
the work in the revival of the body, who ordered the 
process in dissolution thereof .••• Likewise, "al
though it is sown a natural body, it is raised a 
spiritual body.~~ Now although the natural principle 
of life and the spirit have each a body proper to 
itself, so that the nnatural body~ may fairly be 
taken to signify the soul, and the t~spiri tual body 111

i 

the spirit, yet that is no reason for supposing the 
apostle to say that the soul is to become spirit in 
the resurrection, but that the bodz (which, as being 
born along with the soul, ana:-a.s- retaining its life 
by means of the soul, admits of being called animal 
or ~natural~) will become Sfiritual, since it rises 
through the Spirit to an eternal life. In short, 
since it is not the soul, but the flesh which is 
~sown in corruption,~ when it turns to decay in the 
ground, it follows that ~fter such dissolution] the 
soul is no longer the natural body, but the flesh, 
which was the natural body, (is the subject of the 
future chang~, forasmuch as of a natural body it is 

GRACI T~~OtOGICAL SEMINARY 
,._ \~<~:~8"'!.A LAKE, tND. 
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made a spiritual body.71 

This does not seem to clarify the issue as to what a spirit-

val body actually is except to show that it is the fleshly 

body in a changed condition. This may be the only thing 

Tertullian wanted his readers to understand from this involved 

discussion. 

The resurrection body will be one of immortality and 

incorruption and thus be made fit to enter into the kingdom of 

God. All of this involves a change of the body from that which 

is known today. Tertullian calls the resurrection the gate of 

the kingdom of God. 

Not that we indeed claim the kingdom of God 
for the flesh: all we do is, to assert a resurrection 
for the substance thereof, as the gate of the kingdom 
through which it is entered •••• The resurrection is 
first, and afterwards the kingdom. We say, therefore, 
that the flesh rises again, but that when changed it 
obtains the kingdom. "For the dead shall be raised 
incorruptible," even those who had been corruptiblen 
- and as he spake, the apostle seemingly pointed to 
his own flesh - ~must put on incorruption, and this 
mortal must put on immortality,~ in order, indeed, 
that it may be rendered a fit substance for the king
dom of God •••• Having then become something else by 
·its change, it will obtain the kingdom of God, no 
longer the [914) flesh and blood, but the body which 
God shall have given it. Rightly then does the 
apostle declare, nFlesh and blood cannot inherit the 
kingdom of God, rr. for this [bonour:J does he ascribe to 
the changed condition which ensues on the resurrection.72 

71 Tertullian, Against Marcion v. 10. 

72 Ibid. 
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In opposition to those who say that only those who are 

alive at the time of the resurrection will partake of a changed 

body Tertullian strongly holds that the resurrected saint and 

the one alive at Christ's second coming will be changed as 

they go up to meet Christ in the air. 

If again, Christ in His advent from heaven 
~shall change our vile body, that it might be 
fashioned like unto His glorious body,~ it follows 
that this body of ours shall rise again •••• If, 
however, this is only said of those who shall be 
round in the flesh at the advent of God, and who 
shall have to be changed, what shall they do who 
rise first? They will have no substance from 
which to undergo a change. But he says ~lsewher~, 
~we shall be caught up to~ther with them in the 
clouds, to meet the Lord U.n the air]. Ill! Then if we 
are to be caught up along with them, surely we shall 
likewise be changed together with ~hem.73 

Although there will be a difference between the resurrected body 

and man's present body, in some respects the two bodies will be 

the same. It might be said that at death time stops and then 

at the resurrection it starts once again. Thus whatever the age 

or the body when it died, that will be its age when it is resur

rected. 

Here let me remind our people that we will be 
at the Resurrection be restored to the bodies in 
which we died. Therefore, we must expect our bodies 
to return under the same conditions and in the same 
state as when we died, for such particulars make the 

73 Ibid., v.20. 
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at death, stays at that age until the time arriv~s 
when the promised perfect age will be realized.74 

At this time the believer need not fear that he might have a 

defective body. His body will have neither defect nor blemish. 

He will be freed from death, corruption, sorrow, and sighing 

and will experience everlasting joy.75 

Little is said by Cyprian concerning the nature of the 

resurrection but he does state that the believer is made equal 

to t he angels and that marriage is unknown in the resurrected 

state. 

It is the word of the Lord which says, ~The 
children of this world beget and are begotten; but 
they who are counted worthy of that world, and of 
the resurrection from the dead, neither marry nor 
are given in marriage: neither shall they die any 
more: for they are equal to the angels of God, being 
the children of the resurrection.76 

The amount of detail with which Origen discusses the 

nature of the resurrection almost defies logical order. It is 

hard to determine where to start, stop, and how much in between 

is overlapping. He criticizes those who think that the future 

resurrection body will be involved in pleasures like those of 

74 Tertullian, On the Soul 56. 5-7. Arbesmann, Daly and 
Quain, O,E . cit. 

75 Tertullian, On the Resurrection of the Flesh 52-53. 

76 Cyprian, On the Dress of Virgins 22. Wallis, O,E . cit. 
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this present ltlOrld. These people understand the Scriptures 

~n a Jewish sense and they do not perceive that Scripture 

is to be taken figuratively. 

Certain persons, then, refusing the labor of 
thinking, and adopting a superfical view of the law 
and yielding in some measure to the indulgence of 
their own desires and lusts, ••• are of the opinion 
that the fulfillment of the promises of the future 
are to be looked for in bodily pleasure and luxury; 
and therefore they especially desire to have again, 
after the resurrection, such bodily structure as may 
never be without the power of eating and drinking 
and performing all the functions of flesh and blood, 
not following the Apostle Paul regarding the resur
rection of a spiritual body and consequently they 
say, that after the resurrection there will be 
marriage, and the begetting of children, ••• Moreover, 
they think that the nations of other countries are 
to be given them as the ministers of their pleasures, 
whom they are to employ ••• and they think they will 
have control over their riches ••• and many ••• scrip
tural illustrations are adduced by them, the mean
ing of which they do not perceive is to be taken 
figuratively •••• they think they are to be kings 
and princes, like those earthly monarchs who now 
exist; ••• Such are the views of th.ose who, while 
believing in Christ, understand the divine Scr1p
tures in a sort of Jewish sense, drawing from them 
nothing worthy of the divine prom1se.77 

In another writing Origen calls such beliefs ttl absurd fables and 

silly tales. ~t78 

The body is the tabernacle of the soul and the soul 

requires a body which is suited to the environment in which it 

--------------------------- - - -
77 Origen, De Princ1£iis ii. 11.2. 

78 Origen, The So~~ of Songs Prologue 2. R.P. Lawson, 
Origen: The Song of Songs , Commentary atf.d_ !!.OJ!lil,!~s (Westminster, 
Maryland: The Newman Press, 1957) . 
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finds itself. Thus this present body or tabernacle is in the 

process of being dissolved so that the soul may abide in one 

made without hands . tm 

It (Scripture) teaches that the tabernacle 
of the soul, as it is called in the Bible, possesses 
a seminal principle. And in this tabernacle those 
who are righteous groan, being weighed down, and 
desiring not to put it off but to be clothed on top 
of it ••• we know that when the soul, which in its own 
nature is incorporeal and invisible, is in any material 
place, it requires a body suited to the nature of that 
environment •••• Since there is an earthly house of 
the tabernacle, which is somehow necessary to the tab
ernacle, the Bible says that the earthly house of the 
tabernacle is being dissolved, and that the tabernacle 
put on a 'house not made with hands, eternal in the 
heavens . '79 

This involves a change in the body which will take place at the 

resurrection and make this mortal tabernacle incorruptible. 

Neither we nor the divine scriptures maintain 
that those long dead will raise up from the earth 
and live in the same bodies without undergoing any 
change for the better ••• it is enough to quote the 
words of Paul from the First Epistle to the Corinth
ians, •.• We also hear the Bible teaching by many 
passages that there is a difference between the body 
that is, as it were, sown, and that which is, as it 
were raised from it. It says:'It is sown in corruption, 
it is raised in incorruption; it is sown in dishonor, 
it is raised in honor, it is sown in weakness, it is 
raised in power; it ls sown a natural body, it is 
raised a spiritual body.' ••• the soul that has studied 
wisdom ••• understands the difference bet\'Jeen the earthly 
house which is destroyed in which is the tabernacle, 

---------------------------------~---------------------------------
79 Origen, Contra Celsum vii. 32. H. Chadwick, Ori~en: 

Contra Ce~su~ (Cambridge: University Press, 1953). 
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and the tabernacle itself in which those who are 
righteous groan being burdened3 not because they 
desire to put off the tabernacle, but because they 
want to be clothed upon, in order, that as a result 
of this 'mortality may be swallowed up by life.' 
For since the nature of the body is to be entirely 
corruptible, this mortal taber nacle must put on 
incorruptibility; and its other part, which is 
mortal and capable of death which is the consequence 
of sin, must put on iw.mortality.80 

In trying to explain what is meant by immortality and incorrupt

ibility, Origen speaks of it as a clothing of the body. 

Some such meaning, then, as this, seems to 
be suggested by the apostle .••. This matter of 
the body, then, which is now corruptible shall 
put on incorruption when a perfect soul, and one 
furnished with the marks of incor·ruption, shall 
begin to inhabit it. And do not be surprised if 
vJe speak of a perfect soul as the clothing of the 
body (which ••. 1.s na.rPed incorruption), when Jesus 
Christ Himself ••• is said to be the clothing of the 
saints •••• The expression then, ~This corruptible 
must put on incorruption, r:t· is as if the apostle 
had said, nThis corruptible nature of the body 
must receive the clothing of incor·ruption - a 
soul possessing in itself incorruptibility.~bl 

There are different degrees of glory in the resurrectior:.. 

Concerning t:he saints of God this is illustrated by heavenly 

bodies. In connection with sinners earthly things are used. 

The apostle [l:aui] wishing to describe 
the great difference among those who rise again 
in glory, i.e., of the saints, borrowed a com-

-------------------------------
80 Ibid., v. 18-19. 

81 Origen, De Principiis ii. 3.2. 
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parison from the heavenly bodies, saying, none 
is the glory of the sun, another the glor~ of 
the moon, another the glory of the stars • . ~ And 
wishing again to teach us the difference among 
those who shall come to the resurrection, with
out having purged themselves in this life, i.e., 
sinners, saying, 11 There is one flesh of birds, 
another of fishes. tr. For heavenly things are 
worthily compared to the saints, and earthly 
things to sinners.82 

In closing this section on the nature of the resurrec-

tion it is fitting to mention one final aspect of the resur

rection touched upon by almost all the writers. It is the 

final victory of the believer over death and the grave. In 

the words of Origen: 

For it is possible that these things 
should come to pass for each of us, and that 
the trlast enemy" should be "abolished, even 
death,'~ so that in our case also it may be 
said by Christ, "O death, where is thy sting? 
0 Hades, where is thy victory?~83 

4. Illustrations of the resurrection. More illustra-

tions of the doctrines of the resurrection are used in this 

period than in the previous one. The two men who are the most 

detailed and complex in their discussion of the resurrection 

used the most illustrations. Perhaps they felt the need of 

82 Ibid., 10.2. 

83 Origen, On Prayer 25.3. J.E. Oulton and H. Chadwich, 
Alexandrian Christianity. Vol. II of The Library of Christian 
Classics. ed. J. Baillie, J.T. McNeill and H.P. VanDusen 
(Philadelphia: The Westminster Press, 1954). 
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them more than the other writers. Tertullian used day and 

night and the seasons of the year as object lessons which God 

had put into nature to illustrate the resurrection. 

Day dies into night, and is buried every
where in darkness •••. But yet it again revives, 
with its own beauty, its own dowry, its own sun, 
the same as ever, whole and entire, over all the 
world, slaying its own death, night-opening its 
own sepulchre, the darkness-it too, being accom
panied with a retinue of its own •••• Winters and 
summers return, as do the springtide and autumn, 
with their resources, their routine, their fruit • 
••• The whole, therefore, of this revolving order 
of things bears witness to the resurrection of 
the dead •••• He {god] first sent Nature to you as 
a teacher, meaning to send Prophecy also as a 
supplemental instructor, that being Nature's 
disciple, you may more easily believe Prophecy.84 

He also uses the example of the seed falling into the ground, 

dying and then living again and bringing forth fruit, and the 

sleep of the body to illustrate the death and resurrection of 

the sou1.85 Once again the Phoenix bird is used as an illus

tration of the resurrection of the body.86 It is interesting 

to note the fascination that this story had for the early de

fenders of the doctrine of the resurrection. It was often used 

throughout this period. 

The main illustration used by Origen was that of the 

84 Tertullian, On the Resurrection of the Flesh 12. 

85 ~., 52. on the Soul 43. 10-12. 

86 ~he Resurrection of the Flesh 13. 
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seed . He quotes from the First Epistle of Paul to the Corin-

tbians. 

'But some one will say, How are the dead 
raised? and with what kind of a body do they come?' 
You foolish man, that which you yourself sow is not 
brought to life unless it dies, and what you sow is 
not the body that shall be, but a mere grain, it may 
be of wheat or of some other kind; but God gives it 
a body even as it pleased him and to each seed a 
body of its own. Notice how he here says that 'the 
body that shall be' is not sown, but he says that as 
it were a resurrection takes place from that mere 
grain sown and cast in the earth, since God gives to 
each seed a body of its own. For from the seed that 
has been thrown down there is raised in some cases 
an ear of corn, and in others a tree such as the 
mustardA or a still larger tree ••• or one of the other 
fruits .o7 

Conclusion 

As can be seen by the amount of material given to the 

doctrine of the resurrection, this subject was widely held and 

discussed by the Church Fathers. A belief in the resurrection 

is found in all the periods studied with the last two periods 

having a great amount of detailed discussion on the subject. 

1. The fact of the resurrectj_on. In none of the periods 

is the fact of the resurrection doubted. It was a cow.rnon belief 

of all believers during this period. Anyone who denied that 

there was a future resurrection only emphasized his relationship 

-----------------------,------------
87 Origen, Contra Celsum v. 18. 
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to satan. This one was a child of Satan and not a child of God. 

Great emphasis is placed upon the power of God which is able to 

accomplish this resurrection no matter what happens to the body 

at death or from death to the resurrecti.on. Christ is generally 

considered the first frui. ts of the resurrection and the one who 

enables the believer to triumph over death and the grave. The 

scripture passages most frequently used are I Corinthians 15 and 

I Thessalonians 4:13-18. Not mentioned as frequently but still 

found in the writings of the fathers is the fact that the resur

rection is necessary for the uniting of the body and soul and 

for the preparation of the whole man for the final judgment of 

God. The fact of the resurrection is to be a source of comfort 

and strength to the believer for he knows that death is not the 

end of his existence. 

2. The ~rsons involved in the resurrection. For the 

most part, the wr1ters dealt mainly with the resurrect1on of the 

believer. They all held to a resurrection of both. the righteous 

and the \"licked but spent most of their time discussing that of 

the righteous. Outside of the first period, there is found in 

each period the defin1te teaching concerning a separate resurrect

ion of the believer and unbeliever. The believer will be resur

rected before the m1llennial reign of Christ and after this reign 

comes the universal, general resurrection and judgment of the 

unbeliever. According to Justin, this was the view of every com

pletely orthodox Christian of his day. Many of the writers do not 
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ention the time of the resurrection of unbelievers but no 

writers contradict the fact that the two resurrections are 

separate. One writer, Irenaeus, although he seems to contra

dict himself, states that the believer is resurrected some time 

during the millennium according to his merit. 

3. The nature of the resurrection. The detail with 

which this topic is discussed increases from one period to the 

next . Various attemps were made to explain just \IJhat is meant 

by a body which is immortal and incorruptible. All the writers 

believed in the resurrection of the same body that had died 

except at the resurrection a change was to take place in this 

body. The resurrected body would be like that of Christ's. 

Some held that this body would eat and drink while others state 

that ea tj_ng and drinking along \1/i th marr:tage vwuld be done away 

with in the resurrected state. Emphasis is placed on the fact 

that this is the time of the reun:i.t:tng of the body and soul. 

Tat:i.an believed that the soul of the wicked died vd th the body 

and both body and soul are resurrected. 

The most perplexing problem in the minds of the \'Jri ters 

was the explanat:i.on of immortality and incorrupt1.b1.li ty. Through 

all thei.r vvri t:i.ngs no one actually does explain the meaning of 

these words in relation to the resurrection. It :ts that changed 

condition of the resurrected body. This body is a perfect body, 

without any trace of defect or blemish and partakes of the 



characteristi.cs of immortality and incorruption. Origen 

strongly opposed those who interpreted the Scripture in a 

Jewish sense and which made the resurrect:ton body one capable 

of pleasures like those found on earth. According to Origen, 

ncorruptlon :i.s the clothing of the resurrect :ton body. 

4. Illustrations of the resurrection. Various illus

trations are used by the different writers to explain the 

nature of the resurrection. The most common are those of 

night and day, the seasons of the year, and the sowi.ng of 

seed. One writer uses the human body in that it :i.s sickly and 

then becomes healthy again as an example. Also used through

out the period is the mythologj_cal s tor·y of the Fhoen:tx bird. 

This myth seemed to have a great attract:ton for the writers of 

this period and vo~as used more than once to illustrate the 

resurrection. 



Chapter VI 

The Kingdom 

One of the most debatable topics in eschatology today 

concerns the subject of Christ•s millennial kingdom on earth. 

Is there to be a literal reign of Christ on earth or is Christ's 

kingdom limited to his reigning in the hearts of men? It is 

easy to see that this question does not necessitate an either

or answer. It is possible that both may be true. However, 

the tendency has been to deny the literal reign of Christ. The 

purpose of this chapter will be to examine the teaching of the 

Church Fathers on this subject. 

It can be seen by an examination of the New Testament 

that the mi1lennial kingdom was not established at the first 

advent of Christ. Even towards the end of his life, Paul was 

still looking for the appearing of Christ and his kingdom (II 

Timothy 4:1). There is much in the New Testament, however, to 

show that this kingdom will be established at the second advent 

of Christ. This truth is taught by Christ, Peter, and John (Luke 

21:27, Acts 3:19-21, Revelation 11:15-18). It is at this time 

that the kingdoms of the world will become the kingdom of Christ 

and the promise of a kingdom will be fulfilled (II Samuel 7:16; 

I Chronicles 7:11,14; Acts 2:30). At this time the whole earth 

will be under the dominion of God and all nations will be under 

the one kingdom of God (Daniel 2:44; 7:27, Zechariah 14:8). 

Jerusalem will once again be the center of the world. The nation 



Israel will be regathered and restored to the land of Pales

t ine and Jerusalem will be rebuilt and made great (Isaiah 11: 

12, Jeremiah 32:37,44, Isaiah 60:11-14, Jeremiah 3:17). Israel 

will now be highly favored and once again will be the most 

honored of all the nations (Isaiah 14:1-2; 60:1-22, Zechariah 

8 :23) . The length of this kingdom is a thousand years after 

which it will merge into the eternal state (Revelation 20:2-7). 

This kingdom is to usher in a time of great blessing 

that has not been known since the garden of Eden. Its main 

characteri.stic is one of. universal peace and righteousness. 

Nations will no longer be at war with one another but the imple

ments of warfare will be destroyed and their materials used for 

peaceful things (Micah 4:3-5; Zechariah 9:10). All false 

religion will be completely destroyed and none but the worship 

of the one true God will exist upon the earth (Isaiah 45:22-25). 

This universal peace and righteousness will be possible because 

the chief enemy of men, Satan, will be unable to do his destructive 

work. Completely conquered by Christ at the second advent, Satan 

is then bound and cast into the bottomless pit for the thousand 

years. The purpose of this binding is so that he will no longer 

be able to deceive the nations (Isaiah 24:21, 27:1; Revelation 20: 

1-3). This peace is seen not only between nations and individ

uals but also extends to the relationships of man with the animal 

kingdom. The enmity which is seen between the two today will 

disappear and neither man or animal will harm each other (Isaiah 
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l1· 6-9, 65:25; Ezekiel 34:25-31). The curse which has been 

pu t on the earth and which resulted in waste land and wilderness 

ill be lifted. Then the wilderness will be no more and the 

desert will be as fruitful as any other part of the earth. The 

hole earth will be fertile ground which will produce much to 

·ake man's life pleasant upon the earth (Isaiah 35:1-7, 41:18-

20; Amos 9:13-15). The final blessing that needs to be mentioned 

here is that of longevity of life. Life will no longer be cut 

short and someone a hundred years old will still be considered a 

child (Isaiah 65:20). 

The ruler of this kingdom will be Christ himself. This is 

clearly taught by the Scriptures connected with the second advent. 

It is Christ who receives the kingdom, sits on the throne of his 

glory and of whom it is said that it is ~his kingdomt~ (Matthew 25: 

31, II Timothy 4:1). However, he will be assisted in the govern

ment of the kingdom by his sai.nts. The apostles were prom:I.sed the 

task of judging the twelve tribes of Israel while Paul teaches 

that the Christian will judge the world and the angels (Matthew 

19:28; Luke 22:30; I Corinthians 6:23). Just what the particular 

task of the believer will be during this period is unknown. 

Scripture is silent on this point outside of stating that he will 

reign with Christ. 

Each section of this chapter \'lill be divided into four 

parts. These are: the time of the kingdom; the nature of the 

kingdom; the blessings of the kingdom; and the ruler of the king-
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The Fathers from 96 A.D. to 150 A.D. 

The subject of the future reign of Christ on earth is not 

treated very extensively in the writings found in this early 

period. Although most of the \"Iri ters at least mention the subject 

only two, the writers of the so-called Second Epistle to the Corin

thians and the Epistle ~.£. !3?-~!1.9-P~~-' give any details. Papias 

evidently treated the subject in full in his writ:I.ngs but all that 

are extant are fragments found in Eusebius and Irenaeus. Both of 

these writers attribute to Papias a belief in a future reign of 

Christ. Despite this limltation, a general outline of the belief 

of this period can be determined. 

1. The time of the kin~£!!!· Of the writers vo~ho discuss 

the kingdom of God, not all of them consider the time 1-1hen this 

kingdom \·r.t::.. be :i.na·ugurated. Clement of Rome connects it with 

the resurrection of the r1ghteous dead. They \>.Jill be revealed at 

the time of the kingdom of God. 

Those who by God's favor have been made perfect 
in love live in the abode of the godly, and they will 
be made manifest at the visitation of the kingdom of 
God. For it is written, wGo into your chambers for a 
li.ttle while, until my wrath and anger pass, and I 
will remember a good day, and will raise you up from 
your graves.n1 

1 To the Corinthians 50. 3-4. E.J. Goodspeed, The Apostolic 
Fathers (New York: Harper & Brothers Publishers, 1950). 
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This is of some help as to his belief concerning the time the 

event would take place. The resurrection of the righteous dead 

is generally connected with the second advent of Christ. Evident

ly, he did not believe it was too far distant from his own time. 

He speaks of the apostles, being strengthened by the resurrection 

of Christ, going about preaching that the kingdom of God was soon 

to come. 

So having received their instructions, and 
having been reassured by the resurrection of our 
Lord Jesus Christ, trusting in the Word of God 
they set forth in conviction of the Holy Spirit, 
preaching that the kingdom of God was about to 
come.2 

Polycarp is also rather indefinite as to the time of this 

kingdom. The only definite statement he makes is that it was 

still in the future in relation to his own time. This is seen 

by his reference to it as an 11 inheritancenR of the believer which 

is unobtainable to the unbeliever.3 He also speaks of a tlme in 

the future when the believer will u:also reign with him. c~4 Once 

again the investigator must be satisfied with this indefinite 

reference. 

2 ill£., 42.3. 

3 Epistle to the Phillippians 2.3; 5.3. L. Schopp Vol. I 
of The Fathers of the Church, ed. L. Schopp (New York: Cima Pub
lishing Co., 1947). 

4 Ibid., 5.2. 
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Ignatius uses practically the same language as Polycarp. 

He speaks of the kingdom of God as an inheritance which is 

denied to nthe corrupters of fami.lies, u those ~:~~with bad doctrines 1\f! 

and M!one who follows another into schism.n5 

According to Eusebius and Irenaeus, Papias follows Clement 

in connecting the inauguration of the kingdom with the resurrection 

of the righteous dead. In speaking of the views of Papias, 

Eusebius states: 

Among other things ~e says] that a thousand 
years will elapse after the resurrectlon of the dead / 
and there will be a co~poreal establishment of Christ's 
kingdom on this earth.b 

This statement is quite significant in the light of the fact that 

Eusebius was in disagreement with Papias concerning the kingdom 

of Christ. Thus, the same conclusion concerning the beliefs of 

Papias is found in one writer who disagrees with him and one 

writer who agrees with him. Irenaeus gives the same sequence of 

events as does Eusebius. First there is the resurrection of the 

just and then the establishment of the kingdom of Chrlst. Irenaeus 

makes the following statement and says that the teaching contained 

in it is also found in the writings of Papias, specifically his 

fourth book. 

5 Epistle to the Ephesians 16.1 & Epistle to the Philadel
phians 3.3. L. Schopp, op . cit. 

6 Eusebius History Eccl. iii. 39. 



So, the blessing for·etold undoubtedly 
refers to the time of His kingdom, when the 
just will rule on rising from the dead.7 
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The wr:1. ter of the Didache sheds no light on this 

sub ject except that he thought of it as something st:1.11 in 

the future. He prays for the deliverance of the Church from 

evil that it might be perfect and sanctified for the Kingdom. 

Remember, 0 Lord, Thy Church, deliver 
it from all evil and make it perfect in Thy 
love, and gather it from the four winds, sanc
tified for Thy kingdom, which Thou hast pre
pared for it.ts 

In another place he desires that the u·church be gathered to

ge ther from the ends of the earth into ~~the kingdom. n9 

It is in the so-called Second_!:l?is~_!~ ts:_~e Co!1!1.b.:. 

ians that the beginning of the kingdom is directly linked with 

the second advent of Christ. At this time the \'licked shall 

see the glory of Christ and be amazed. The whole world will be 

under the control of Christ. 

And the believers shall see his glory and 
might and shall be astounded vihen they look upon 
the sovereignty of the world given to Jesus.lO 

---------~---··-----·----------------

7 Irenaeus, Against He~~ v.33.3. L. Schopp, Op. cit. 

8 The Didache 10.5. L. Schopp, op. cit. 

9 .!E.!£., 9.4. 

10 Second Epistle to the Corinthians 9.1. L. Schopp, op . cit. 



The exact tlme of this event is unknown but the believer is 

to wait expectantly for it to take place. Certain conditions, 

however, must exist among the believers before it can happen. 

Let us, then, wait for t.he Kingdom of God, 
from hour to hour, in love and justice, since we 
know not the day of God's manifestation. For the 
Lord Himself, V.Jhen asked by scmeone when His king
dom would come, said; When the two shall be one; 
and the outside as the inside, and the male with 
the female, neither male nor female. Now, the two 
are one when \'ie speak truth to each other, and there 
is one soul in two bodies without dissimulation. 
And the outside as the inside means this: the inside 
is the soul and the outside the body. Therefore, 
just as your body is visible, so let your soul be 
apparent in your good works. And the male w1 th tr1e 
female neither male nor female means that a brother 
seeing a sister has not thought of her as a female, 
nor she of him as male. If you do this, He says, 
the Kingdom of my Father shall come.ll 

In the Letter of Barnabas_ the greatest amount of detail 

is found as to the time of the kingdom. The reader is referred 

to the chapter on the Great Tribulation for an introductj.on to 

the chronology of this writer. He views the seven days of 

creation as representing seven periods in the history of the 

earth each a thousand years in duration. At the end of six 

thousand years Christ tdll come and overt:tu·ow the Antichrist and 

inaugurate the last thousand years. This he equates with the 

rest of God on the seventh day. 

And he rested on the seventh day. This 

11 Ibid., 12. 1-6. 
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means: When His Son will come and destroy the 
time of: the lawless one and judge the godless 
and change the sun and the moon and the stars 
- then He shall indeed rest on the seventh 
day.l2 
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After this seventh day comes an eighth day or as the writer 

states it, Ltthe beginning of another \'10rld.!!tl3 Thus, behJeen 

the sixth day, which is ended by Christ's second advent, and 

the eighth day, which evidently is the eternal state, is a 

period of a thousand years. This is the time when the believer 

experiences the convent he has with the Lord and exercise 

authority over the earth. 

So we too are fed with faith in the 
promise and with the word and will live and 
take possession of the earth. For he [the 
Lorq] said before, ttand let them increase and 
multiply and rule the fish. 1:1' viho, then, can 
rule wild beasts or fish or birds of the 
heaven? For we ought to perceive that to 
rule implies authori.ty, so that one gives 
orders and is obeyed. So if this is not now 
the case, then he has told us when it will be; 
when we ourselves are perfected to become 
heirs of the Lord's covenant.14 

2. The nature of the Kingdom. Very little is actually 

said about the nature of the kingdom in this early period. They 

----·-----·----,-----------·--------
12 The Letter of Barnabas 15.5. Goodspeed, op . cit. 

13 Ibid., 15.8. 

14· ~., 6. 17-19. 
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d speak of a future time when the saints of God will reign 

th Christ. These saints are identified as those who have 

faith in God and live a life v~ell-pleaslng to hirn. For ex

~le Polycarp states: 

If we please him [God] in this present 
world, we will rece:i.ve the world to come also, 
even as he promised us to raise us from the 
dead, and if we conduct ourselves in a v-Jay 
worthy of him, we shall also reign with him, 
provided we have faith.l5 

Of the writers in this period, Papias is perhaps the 

clearest on this point. He states quite clearly that this was 

to be a literal kingdom established upon the earth. The fact 

that Eusebius who did not hold this view, is the source of the 

quotat:i.on greatly increases the probability of its authent:i.ci ty. 

Among other things l)apias says] that a 
thousand years will elapse after the resurrection 
of the dead and there will be a corporeal establish
ment of Christ's kingdom on this earth.16 

The writer of the so-called. Second E£!~~le to the Corin

thians must have held to some sort of literal reign of Chrtst 

upon the earth for he speaks of ~r,the sovereignty of the worldn 

being given to Chr·ist.l7 This was to be an actual event :i.n 

15 To tbe Philippi~ns 5.2. 

16 Eusebius Hist. Ecc}. iii. 39. 
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. story for which the believer was to wait in earnest expec-

... at ion. 

A literal kingdom on earth is also found in the E · istle 

0 ... Barnab~. However, in this writing, the kingdom is ntrictJy 

l imited to the Church, the body of Christ. The author· states 

•t so then \'~e {Jhe Church] shall live and rule over the earth. rr18 

lthough the Je"".'<S or;ce recE:ived this promise through the cove-

nant to Ivioses they proved unworthy of it. Novv the Church as 

t his promlse given to her by Christ himself. 

Moses recejved the covenant, but they were 
not worthy. Well~ how did we receive it? Let 
me tell you. Moses, a mere servant, received it, 
but the Lord Himself gives it to us, as the people 
of the inheritance, by suffering on our account.19 

As far as this writer was concerned the Jews have lost this hope 

and will never be able to regain it. 

And besides, I ask this also of you, ... 
that you now take heed to yourselves and be not 
like some, piling up your sins and saying that 
the covenant is theirs as well as ours. It is 
ours, but they lost it completely just after 
Moses received it •.• their covenant was broken 
in pieces, in order that the covenant of the 
beloved Jesus might be sealed on our hearts in 
the hope of his faith.20 

18 Letterof Barnabas 6.17 L. Schopp, oy . cit. 

19 Ibid., 14.4. 

20 Ibid., 4. 6-8. Goodspeed, op . cit. 
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keeping \'d th this belief he proceeds to allEgorize the Old 

Testament promises given to Israel. By this method he applies 

nese vromises to the Church. Two examples will illustrate 

is approach to the Old Testament. In Daniel 9: 24·-27 a future 

emple is considered. He states that this temple refers to 

the body of the believer which becomes an habitation of God 

tllrough salvation. 

For, the Script1.1re says: 1 And it shall 
come to pass when the week is ended that a 
temple of God shall be built gloriously in the 
name of the Lord. ' I fir:.d, accc:r·d:tngly, that 
such a temple exists. Let me tell you, then, 
how it will be built in the name of the Lord. 
Before we believed in God the habitatlon of 
our heart was corrupt and weak, as is a temple 
actually built with hands, because it was full 
of idolatry and was the house of demons from 
doing things contrary to God. 'But :l.t shall be 
built in the name of the Lord.' Now, make sure 
that the temple of the Lord be built gloriously. 
How? I shall te11 you. \<!hen we received for
giveness of sins, and put our hope in the Name 
[of Jesus], we were renewed, totally recreated; 
and so God truely dwells in us as in His habita
tion.21 

In much the same way he treats the subject of the millennial 

river found :i.n Ezekiel 47:1-12. This he connects with the 

baptism and fruit bearing of the believer. 

What does He say next? 'And there was a 
river flowing on the right hand, and beautiful 
trees grew out of it, and \'Jhoever shall eat of 
them shall live forever.' This means that we go 

---···--··-·~ ·--·---·-----------.. ·----·-------------
21 Ibid., 16. 6-8. L. Schopp, op. cit. 
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down into the water @f baptism] full of stns 
and foulness, and 'tie come up bearing fruit in 
our hearts, fear and hope in Jesus in the Spirit. 
'And whoever shalJ. eat of them shall live for
ever.' This means: Whoever hears these things 
spoken and believes shall live forever.22 

Many have tr1.ed to show, by the Anti-Jewish bias of the writlng 

and by such examples as were just g:i.ven that this writer did 

not believe in a future kingdom of Christ on earth. However, 

when the whole writing is considered it is clearly seen that 

he did believe in a future kingdom but that t he Jews were to 

have no part in it. 

3. The blessing~£f the kingdom. Irenaeus attributes 

to Papias a rather fanciful description of some of the conditions 

that will be found during the kingdom. It was this use of the 

Asiatic imagination and extravagance that led to the rejection 

of this belief in the kingdom by many. Of course, it is im-

possible to know with absolute certa1.nty that Papias actually 

taught this, as one has to accept the word of Irenaeus that he 

did. However extreme one considers the language, it ::t.s eloquent 

proof that Papias believed that this kingdom would usher in a 

time of unparalleled blessing. 

The predicted blessing, therefore, belongs 
unquest1.onab1y to the times of the kingdom, when 

22 Ibid., 11. 10-11. 
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the righteous shall bear rule upon their raising 
from the dead; when also the creation, having 
been renovated and set free, shall fructify with 
an abundance of all kinds of food~ from the dew 
of heaven, and from the fertility of the earth: 
as the elders who saw, John, the disciple of the 
Lord, related that they had heard from him how 
the Lord used to teach in regard to these times~ 
and say: The days will come, in which vines will 
grow, each having ten thousand branches, and in 
each branch ten thousand twigs, and in each true 
twig ten thousand shoots, and in each one of the 
shoots ten thousand clusters and on everyone of 
the clusters ten thousand grapes, and every grape 
when pressed will give five a~d twenty metretes 
of wine. • •• In like manner Lthe Lord declare4} 
that a grain of wheat would produce ten thousand 
ears, and that every ear should have ten thousand 
grains, and every grain would yield ten pounds of 
clear, pure, fine flour; and that all other fruit
bearing trees and seeds and grass, would produce 
in similar proportions ••• ; and that all animals 
feeding [only] on the products of the earth, should 
become peaceful and harmonious among each other, 
and be in perfect subjection to man. 

Papias, ••• also bears written testimony to 
this in the fourth of his books, for he is the 
author of five books.23 

Among the blessings of this time given by Irenaeus are the 

removal of the curse of sin from the earth, the resultant 

abundance of food and the restoration of peace in the animal 

kingdom and their subjectlon, once again, to the control of man. 

The writer of the Second Epistle to th~Cor~J:~Eians 

thought of the kingdom as a time of rest for the believer. This 

would be a fulfillment of one of the promises given by Christ. 

23 Irenaeus, Against Heresies v. 33.3-4. 
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The promise of Christ is great and wonder
ful and is a repose frestJ in the kingdom to come.24 

e believed that man could not even begin to comprehend the won

derful blessings which would be the believers' in the kingdom. 

If, then, we perform justice before God, 
we shall enter into His kingdom and receive the 
promi.ses which ear has not heard, nor eye seen, 
nor has it entered into the heart of men.25 

In the Epistle of Barnabas the glorification of the be

liever is mentioned. If he follows the cow~andments of God in 

this life, he will then be exalted in the kingdom. 

It is good, therefore, that a man \'Jho has 
learned all the commandments of God, which are 
written here [previous quotation from the Bible], 
should walk in them. For, he who doE;s this shall 
be glorified in the kingdom of Goa.2b 

4. The ruler of the kingdom. Not much material is 

found on this particular subject as the writers assume that 

their readers are quite well acquainted with this fact. Most 

of them mention it in passing if at all. All held that Chr ist 

would be the ruler of this kingdom. Typical of what is found 

is the statement by Polycarp that trwe shall also reign with him, 

24 Second E istle to the Corinthians 5.5. 

25 ill.£.' 11. 7. 

26 Letter of Barnabas 21.1. 
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rovided we have faith,"27 Christ is to be the supreme ruler 

with the believer reigning with him in some subordinate ·capa-

city. 

The Fathers from 150 A.D. to 200 A.D. 

More material is found on the future kingdom of Christ 

in this period than the last. Along with the increase in 

amount of material there is also an increase in the amount of 

detail given concerning certain specific aspects of the king

dom. The writers of this period who give the greatest amount 

of space to this teaching are Justin, Irenaeus and Clement of 

Alexandria. 

1. The time of the kingdom. Justin clearly believed 

that the kingdom of Christ was in the future and would come 

after death and the resurrection. If it were a kingdom estab

lished in this present world then the believer would try his 

best to keep from dying. However, the believer dies gladly as 

his kingdom is a future one. 

When you hear that we look forward to a king
dom you rashly assume that we speak of a human king
dom, whereas we mean a kingdom which is with God • 
••• If we expected a human kingdom, we could deny 
that we are Christians, that we might not be put to 
death, and we would try to hide from you, that we 

27 To the Philippians 5.2. 
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might attain what we expect. 
do not place our hope in the 
not mind when men m~rder us~ 
inevitable anyhow.2b 

But because we 
present, we do 
since death is 
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In another of his writings Justin is even more specific. The 

kingdom takes place between the resurrection of the believer 

and the universal and everlasting resurrection and judgment. 

It is a kingdom whose duration will be a thousand years. 

Now by the words, "For as the days of the 
tree of life~ so shall be the days of my people, 
and the works of their hands shall be multiplied~" 
we understand that a period of one thousand years 
is indicated in symbolic language. When it was 
said of Adam that nin the day that he eateth of 
the tree, in that he shall die,n we knew he was 
not a thousand years old. We also believe that 
the words~ "The day of the Lord is a thousand 
yearsn also led to the same conclusion. Moreover~ 
a man among us named John~ one of Christ's Apostles~ 
received a revelation and foretold that the follow
ers of Christ would dwell in Jerusalem for a thous
and years~ and that afterwards the universal and~ 
in short, everlasting resurrection and judgment 
would take place. To this our Lord Himself testi
fied when He said: "They shall neither marry~ nor 
be given in marriage, but shall be equal to the 
angels~ being sons of God~ Cthat is] of the resur
rection. ut29 

Irenaeus agrees with Justin as to the future of the king

dom. Christ had appeared once upon the earth and he is the 

28 Justin~ First Apolo~ 11. T.B. Falls, Writings of 
Saint Justin Martyr, Vol. VI ~ The Fathers of the Church, ed. 
L. Schopp {New York: Christian Herit age, Inc. 1948) . 

29 Justin~ Dialogue with Trypho 81. Falls~ op . cit. 
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expectation of the believer who is waiting for him to re

establish the kingdom. 

For He [Christ] had come and arrived "for 
whom lies in store" a kingship in heaven •••• There
fore is He also nthe expectation of the nations,n 
of those who hope in Him, because we expect Him 
to reestablish the kingdom.30 

This kingdom will be established at the second advent when he 

raises the believers from the dead. 

Wherefore He shall, at His second coming, 
first rouse from their sleep all persons of this 
description Lmen who have loved God], and shall 
rais~ them up ••• and give them a place in His king
dom.jl 

Clement of Alexandria is not as specific as Justin or 

Irenaeus -but he also speaks of a future kingdom of Christ. 

This is given to the believer as a reward and will be a glorious 

kingdom in which the saints will have part and will be partakers 

of the glory of God. This kingdom is nothing new in the plan 

of God. It was part of that eternal plan made before the world 

began. Since before the creation of the world it was God's 

plan for those who believed in Him to inherit this kingdom which 

3° Irenaeus, Proof of the Apostolic Preaching 57. J.P. 
Smith, St. Irenaeus , Proof of the Apos t olic Preaching, Vol. 16 
Ancient Christian Writers, ed. J. Quiston and J. Plumpe (West
minster, Maryland: The Newman Press, 1952). 

31 Irenaeus, Against Heresies iv. 22.2. A. Roberts & W.H. 
Rombant, The Writings of Irenaeus, Vols. 5 & 9 of Ante-Nicene 
Christian Library, ed. A. Robert s & J. Donaldson (Edinburgh: T & T 
Clark, 1868) . 
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was prepared for them. 

He said: "come to me, ye blessed, inherit 
the kingdom prepared for you from the foundation 
of the world."32 

The fact that the believer is to one day reign with Christ in 

His kingdom is made the basis of a plea for correct living. The 

believer, by loving God and his neighbor is to live worthy of 

this kingdom.33 

At the end of the thousand year period Irenaeus believed 

that Christ would turn over this kingdom to the Father and the 

kingdom age would then merge into the eternal state. This takes 

place after Christ has subjected all his enemies. 

In due time the Son will yield up His work 
to the Father, even as it is said by the apostle 
[PauiJ, "For He must reign till He hath put all 
enemies under His feet. The last enemy that shall 
be destroyed is death." ••• "And when all things 
shall be subdued into Him who put all things 
under Him, that God may be all in a11.n34 

2. The nature of the kingdom. To the writers who treat 

this particular aspect of the kingdom, the future kingdom of 

Christ meant a literal reign of Christ upon the earth. Unlike 

the writer of the Epistle of Barnabas in the early period they 

32 Clement of Alexandria, Instructor iii. 12. w. Wilson, 
The Writings of Clement of Alexandria, Vols. 4 & 12 of Ante
Nicene Christian Library , op . ci t . 

33 !£!£., 111.11. 

34 Irenaeus, Against Heresies v. 36.2. 
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e• en include the Jews in this kingdom. However, being a Jew 

_11 not automatically insure entrance into the kingdom. With-

out faith and obedience to God they can not enter the kingdom 

any more than the non-Jew. 

Besides this, those [Jewish] teachers 
deceive both themselves and you when they suppose 
that those who are descendents of Abraham accord
ing to the flesh will mos~ certainly share in the 
eternal kingdom, even though they be faithless 
sinners and disobedient to God, suppositions which 
the Scriptures show have no foundation in fact.35 

This kingdom would have in it the righteous Jews and 

their proselytes, the patriarchs, the prophets and all Christ

ians. To Justin, one had to believe this fact to be called a 

truly orthodox Christian. He seems to admit that there were 

some Christians who did not hold to this view of the kingdom 

but in the same paragraph states that those who did not hold 

to this belief were not to be considered as real Christians. 

But tel~ me [Trypho] truthfully, do you 
really believe that this place Jerusalem shall 
be rebuilt, and do you actually expect that you 
Christians will one day congregate there to live 
joyfully with Christ, together with the patri
archs, the prophets, the saints of our people and 
those who became proselytes before your Christ 
arrived? I ~usti~ have declared to you earlier 
that I, with many others, feel that such an event 
will take place. However, I did point out that 
there are many pure and pious Christians who do 

35 Justin, Dialogue with Trypho 140. 
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not share our opinion .•• If you have ever encount
ered any so-called Christians who do not admit 
this doctrine [of the millenniuml, but dare to 
blaspheme the God of Abraham andlthe God of Isaac 
and the God of Jacob by ~sserting that there is no 
resurrection of the dead, but_ that their souls are 
taken up to Heaven at the very moment of their 
death, do not consider them to be real Christians • 
••• But I and every other completely orthodox 
Christian feel certain that there will be a resur
rection of the flesh, followed by a thousand years 
in the rebuilt, embellished and enlarged city of 
Jerusalem, as was announced by the Prophets Ezekiel, 
Isaias and others.36 

The center of this kingdom was to be the city of Jeru

salem where Christ was to shine forth an eternal light. 

This is He [Christ] who 
Jerusalem as an eternal light. 
is King of Salem and Priest of 
ever according to the order of 

is to shine in 
This is He who 

the Most High for
Melchisedech.37 

Irenaeus believed that this future kingdom was a fulfill

ment of the promise made first to Abraham and then to David. 

Abraham believed in this promise as though it was already ful

filled and in the same way, the believer through faith looks for 

the future kingdom. 

For He ~braham) believed in things future, 
as if they were already accomplished, because of 
the promise of God; and in like manner do we also, 
because of the promise of God behold through faith 

36 8 Ibid., 0. 

37 Ibid., 113. 
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that inheritance in the !:rutureJ kingdom.38 

God had also promised David that he would raise up a person 

from his seed who would be "an everlasting kingn and "of 

whose reign there would be no end."39 Abraham never saw this 

promise fulfilled in his life time and because God's promises 

are lasting, this will be fulfilled in the future. The Church 

as the seed of Abraham will also enter into this promise. 

Thus, then, the promise of God, which He 
have to Abraham, remains stedfast. • •• If, then, 
God promised him the inheritance of the land, yet 
he did not receive it during all the time of his 
sojourn there, it must be, that together with his 
seed, that is, those who fear God and believe in 
Him, he shall receive it at the resurr~ction of 
the just. For his seed is the church.40 

Clement of Alexandria does not treat this aspect of the 

kingdom in any detail but more than once he states that the 

believer shall ureign over the earth. ••41 It is at the coming 

of the kingdom that the godly shall be revealed. 

But they who . have been perfected in love 
through the grace of God, hold the place of the 
godly, who shall be manifested, at the visitation 

38 Irenaeus, Against Heresies iv. 21.1. 

39 Irenaeus, Proof of the Apostolic Preaching 36. 

40 Irenaeus, Against Heresies, v. 32.2. 

41 Clement of Alexandria, Stromata v. 14. w. Wilson, op . cit. 
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of the kingdom of Christ.42 

This kingdom will put in subjection all nations and 

kingdoms so that it alone will be the supreme power on earth. 

It has indeed been proved sufficiently by 
your Scriptural quotations that it was predicted 
in the Scriptures that Christ should suffer, and 
that He should come again in glory to accept the 
eternal kingdom over all nations, and that every 
kingdom should be made subject to Him.~3 

Only one writer of this period gives any suggestion 

that he might oppose the belief in a literal reign of Christ 

on earth. Athenagoras speaks of the life after death as a life 

in heaven and not another life on earth. 

We believe that when we have departed from 
this life, we shall live another life in heaven 
better than this, not another earthly one. We 
shall then abide with God as heavenly spirits, not 
as fleshly creatures, even if we have bodies, and 
by His aid shall be chanfeless and free from 
suffering in our souls.4 

It is possible that he is contrasting the nature of the two lives 

and not the place where they take place but the general tone of 

the statement favors a contrast between a life in heaven and a 

life on earth. 

42 !£!£., iv. 18. 

43 Justin, Dialogue with Trypho 39. 

44 Athenagoras, Embassy 31. J.H. Crehan, Athenagoras, Vol. 
23 of Ancient Christian Writers, ed. J. Quisten & J.C. Plumpe 
(Westminster, Maryland: The Newman Press, 1956). 
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3. The blessings of the kingdom. At the time of the 

kingdom, Jerusalem will be rebuilt and glorified. Some of the 

writers believed that it would be rebuilt according to the plan 

of the new Jerusalem in heaven. 

But in the times of the kingdom, the 
earth has been called again by Christ /Jo its 
pristine condition] and Jerusalem rebuilt after 
the pattern of the Jerusalem above, of which the 
prophet Isaiah says, "Behold, I have depicted 
thy walls upon my hands, and thou art always in 
my sight." ••• And in the Apocalypse John saw 
this new Jerusalem descending upon the new earth.45 

This will be a glorious time of rejoici~g for those in Jerusalem 

because of the great blessings which God will give to them. 

Justin quotes from the book of Isaiah in proof of this. 

These are the words of Isaias concerning 
the millennium: ••• AAFor behold, I make Jerusalem 
a rejoicing, and My people a joy; and I shall 
rejoice over Jerusalem, and be glad over My people. 
And the voice of weeping shall no more be heard 
in her, nor the voice of crying. There shall be 
no more an infant of days there, nor an old man 
that shall not fill up his days; for the child 
shall die a hundred years old and the sinner 
being a hundred years old shall be accursed. And 
they shall build houses and inhabit them; and they 
shall plant vineyards, and eat the fruits of them, 
and drink the wine •••• My elect shall not labor in 
vain, nor bring forth children for a curse; for 
they shall be a righteous seed blessed by the Lord, 
and their posterity with them. And it shall come 
to pass that before they call, I will hear; as 
they are yet speaking, I will say, What is it?llll46 

45 Irenaeus, Against Heresies v. 35.2. 

46 8 Justin, Dialogue with Trypho 1. 
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Another reason for the joy of the people is the reigning of a 

righteous ruler in the city of Jerusalem. 

Then again, speaking of Jerusalem, and of 
Him reigning there, Isaiah declares, "Thus saith 
the Lord, Happy is he who hath seed in Zion, and 
servants in Jerusalem. Behold, a righteous king 
shall reign, and princes shall rule with judgment.47 

In further proof of this fact Irenaeus quotes Isaiah 54:11a and 

65:18. 

Although this is to be a kingdom connected with the Jews 

in many ways, there will be no reinstating of the Jewish sacri

fical system. Passages in the Old Testament which seem to 

teach this are to be interpreted allegorically. 

And do not suppose that Isaias or the 
other prophets speak of sacrifices of blood or 
libations being offered on the altar at His 
second coming, but only or

8
true and spiritual 

praises and thanksgiving.4 

It is at this time that the earth will be restored to its 

original creation. This truth is made quite clear by the 

Apostle Paul. 

It is fitting, therefore, that the creation 
itself being restored to its primeval condition, 
should without restraint be under the dominion of 
the righteous; and the apostle has made this plain 
in the Epistle to the Romans, when he thus speaks: 

47 Irenaeus, Against Heresies v. 24.4. 

48 Justin, Dialogue with Trypho 118. 
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"For the expectation of the creature waiteth 
for the manifestation of the sons of God. For 
the creature has been subject to vanity, not 
willingly, but by reason of him who hath sub
jected the same in hope; since the creature 
itself shall also be delivered from the bondage 
of corruption into the glorious liberty of the 
sons of God."'49 

Because of this restoration of the creation, the earth will 

produce in great abundance. It sounds as though Irenaeus had 

allowed his imagination to get the best of him. 

The predicted blessing ••• therefore, 
belongs unquestionably to the times of the 
kingdom, when the righteous shall bear rule 
upon their rising from the dead; when also the 
creation, having been renovated and set free, 
shall fructify with an abundance of all kinds 
of food ••. as the elders who saw John, the dis
ciple of the Lord, related that they had heard 
from him how the Lord used to teach in regard 
to ~hese times, and say: The days will come, in 
which vines will grow, each having ten thousand 
branches, and in each branch ten thousand twigs, 
and in each true twig ten thousand shoots, and 
in each one of the shoots ten thousand clusters, 
and on every one of the clusters ten thousand 
grapes and every grape when pressed will give 
five and twenty metretes of wine ••• In like 
manner [the Lord declared] that a grain of wheat 
would produce ten thousand ears, and that every 
ear should have ten thousand grains, and every 
grain would yield ten pounds of clear, pure, 
fine flour; and that all other fruit-bearing 
trees and seeds and grass, would produce in 
similar proportions.50 

49 Irenaeus, Against Heresies v. 32.1. 

50 Ibid., v. 33.3-4. 
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AlSO connected with this restoration is a change in the 

animal creation. Animals will once again be subject to man 

and will no longer be carnivorous. They will eat what God 

originally intended them to eat, the fruit of the earth. 

Harmony and peace will be found among all animals. 

And it is right that when the creation is 
restored, all the animals should obey and be in 
subjection to man, and revert to the food origin
ally given by God (for they had been originally 
subjected in obedience to Adam), that is, the 
productionsOf the earth •••• the lion shall ~hen] 
feed on straw. And this indicates the larger 
size and rich quality of the fruits. For if that 
animal, the lion, feeds upon straw, of what a 
quality must the wheat itself be whose straw shall 
serve a suitable food for lions?51 

Theophilus also speaks of the restoration of the animal world 

to an original condition. This will take place when man no 

longer does evil. 

When, therefore, man again shall make his 
way back to his natural condition, and no longer 
does evil those [the animalfD also shall be re
stored to their original gentleness.52 

This belief that the animal world would no longer operate under 

the law of the •ttooth and clawe but live peacebly together was 

one handed down by the elders. 

51 Ibid., v. 33.4. 

52 Theophilos, To Autolycus ii. 17. B.P. Pratten, M. Dods 
& T. Smith, The Writings of Titian and Theophilus: and the 
Clementine Recogni tions, Vol. III of Ant e-Nicene Chr i s tian 
Library, op . cit. 
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But as regard the union and concord and 
tranquillity of the animals of different kinds, 
and by nature mutually hostile and inimical, the 
elders say, that it will really be even so at 
the coming of Christ, when He is to be king of 
a11.53 

Another privilege the believer will enjoy at this time 

is fellowship with the angels and other spiritual beings along 

with a participation in the glory of God. 

The righteous shall reign in the earth, 
waxing stronger by the sight of the Lord: and 
through Him they shall become accustomed to 
partake in the glory of God the Father, and 
shall enjoy in the kingdom intercourse and comm
union with the holy angels, and union with spirit
ual beings.54 

The greatness of this glory the believer will never know until 

he experiences it. In his present condition, it is beyond his 

capacity to know or understand. 

The saints of the Lord shall inherit the 
glory of God and His power. What glory, tell me, 
0 blessed One, which •-eye hath not seen, nor ear 
heard, nor hath it entered into the heart of man;n 
and nthey shall be glad in the kingdom of their 
Lord for ever and ever! Arnen."55 

There appears in this period a definite teaching concern-

53 Irenaeus, Proof of the Apostolic Preaching 61. 

54 Irenaeus, Against Heresies v. 35.1. 

55 Clement of Alexandria, Exhortation 10. w. Wilson, op .cit. 
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1ng degrees of glory for the believer. All believers will not 

receive the same reward nor have the same position. This is 

seen particularly in the writings of Irenaeus and Clement. 

Irenaeus states that this is based upon the fruitfulness of the 

believer while on earth. The place in which they dwell is depen

dent upon their fruitfulness in this life. 

And as the presbyters say, Then those who 
are deemed worthy of an abode in heaven shall go 
there, others shall enjoy the delights of paradise, 
and others shall possess the splendour of the city: 
for everywhere the Saviour {or God) shall be seen 
according as they who see Him shall be worthy. 
[They say, moreove~, that there is this distinction 
between the habitation of those who produce an 
hundred-fold, and that of those who produced sixty
fold, and that of those who produce thirty-fold; 
for the first will be taken up into the heavens, the 
second will dwell in paradise, the last will inhabit 
the city; and that it was on this account the Lord 
declared, "In my Father's house are many mansions.~ 
••• even as His Word says, that a share is allotted 
to all by the Father~ according as each person is 
or shall be worthy.5o 

Irenaeus does not identify this city but it probably is a refer-

ance to the new Jerusalem which comes down out of heaven which 

he connects with the kingdom of Christ. Clement connects the 

fruitfulness of the believer with the believers conformity to 

the image of Christ or his nearness to being a perfect man. 

Therefore, there are various abodes, 
according to the worth of those who have be-

56 Irenaeus, Against Heresies v. 36.1-2. 
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lieved. To the point Solomon says, l!ltFor there 
shall be given to him the choice grace of faith, 
and a more pleasant lot in the temple of the 
Lord.b For the comparative shows that there are 
lower parts in the temple of God, which is the 
whole church, and the superlative remains to be 
conceived, where the Lord is. These chosen 
abodes, which are three, are indicated by the 
numbers in the Gospel - the thirty, the sixty, 
the hundred. And the perfect inheritance belongs 
to those who attain to ~a ~erfect man,~ according 
to the image of the Lord.5'f 

These who have reached this last and highest position will have 

the greatest honor and be the judges and rulers during this 

period. 

And the chosen of the chosen are those 
who by reason of perfect knowledge are called 
[as the bes~ from the church itself, and 
honoured with the most august glory - the 
judges and rulers - four-and-twenty (the grace 
being doubled) equally from Jews and Gentiles.58 

For those who have not yet reached this high state of being a 

perfect man, there will evidently be an opportunity for them to 

progress from their position at the start of this period to this 

highest state. 

For those taken up in the clouds, the 
apostle writes, will first minister (as deacon:[~, 
then be classed in the presbyterate, by promotion 

57 Clement of Alexandria, Stromata vi. 14. 

58 Ibid., vi.l3. 



in glory (for glory differs from glory) till 
they grow into a ~perfect man.~59 
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4. The ruler of the kingdom. All the writers who treat 

this particular aspect of the kingdom are in agreement on this 

subject. The ruler of the future kingdom on earth will be 

Christ who will rule in all his glory. This was promised to 

David by God the Father and it is the Father who gives the 

kingdom to him. 

Further, Nathan spoke thus of Him L-Chris~ 
to David: "I will be His Father, and He shall be 
My Son and I will not take My mercy away from Him, 
as I did from them that were before Him; and I 
will establish Him in My house, and in His king
dom forever.~ And Ezechiel states that He shall 
be the only Prince in this house, for He is the 
chosen Priest and Eternal King and the Christ, 
since He is the Son of God.60 

The Fathers from 200 A.D. to 250 A.D. 

In this period is seen for the first time, a definite 

opposition to the belief that Christ will set up a literal king

dom upon the earth. Although the great majority still taught a 

literal reign of Christ on the earth, opposition was forming 

under the leadership of Origen. The amount of material found 

on the subject is about the same as that found in the preceding 

period. 

59 Ibid. -
60 Justin, Dialogue with Trypho 118. 
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1. The time o~ the kingdom. The writers o~ this period, 

regardless as to their opinion of the nature of the kingdom, 

believed in a future kingdom of Christ in which he would reign 

with his saints. Hippolytus sees this promise even in the book 

of Genesis. This fact comes second hand through the writings 

of Jerome. 

The word of God here is the promise anew 
of the blessing and the hope of a kingdom to 
come, in which the saints shall reign with Christ, 
and keep the true Sabbath •••• He (Isaac in bless
ing Jacob] announces with clear voicg the perfection 
o~ the resurrection and the kingdom. 1 

Tertullian calls this kingdom ~the hope" of the believer.62 

Since the believer had this as his hope, he should not have a 

desire for the world to remain as it is but should pray that he 

might soon be ~ound in the kingdom. 

And so, if the open manifestation of the 
Lord's kingdom pertains to God's .will and to our 
expectation, how do certain persons ask for what 
they call a prolongation ~or the world, when the 
kingdom o~ God, which we pray may come, is directed 
towards the consummation of the world? OUr desire 
is to reign the sooner and to be no longer slaves. 
Even if there were nothing laid down in the prayer 
[the so-called Lord's praye~ about asking for the 

61 Hippolytus, Commentary on Genesis, Jerome, epist. 36 
ad Damasum, Num. 18. J.H. MacMahon & S.D.F. Salmond, Vol. I o~ 
Hippolytus, Bishop of Rome, Vol. 6 of Ante-Nicene Christian 
Library, op . cit. 

62 Tertullia~On the Prayer 9. Ernest Evans, Tertullian's 
Tract on the Prayer (London: Society for the Propogation of 
Christian Knowledge, 1953). 



coming of the kingdom, we should of our own 
initiative have uttered that sentiment while 
hastening towards the embracing of our hope • 
••• Yea, let thy kingdom come, 0 Lord, as 
speedily as may be, the hope of Christians, 
the confounding of the gentiles, the joy of 
angels, that for the sake of which we suffer 
affliction, ye~ rather, that for the sake of 
which we pray.b3 
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eyprian also considered this kingdom as one of the promises of 

God purchased for the believer by Christ at his death on Calvary. 

The Christian is to guard against losing this kingdom, which is 

what happened to the Jews when they left the true faith. 

We pray that our kingdom, which has been 
promised us by God, may come, which was acquired 
by the blood and passion of Christ; that we who 
first are His subjects in the world, may hereafter 
reign with Christ when He reigns, as He Himself 
promises •••• But there is need of continual 
prayer and supplication, that we fall not away from 
the heavenly kingdom, as the Jews, to whom this 
promise had first been given, fell away; even as 
the Lord sets forth and proves: ••• He shows that the 
Jews were previously children of the kingdom, so 
long as they continued also to be children of God; 
but after the name of Father ceased ~~ be recognized 
among them, the kingdom also ceased. 

Not only is the believer to pray that the kingdom might come, but 

is to eo ask that the kingdom of God should come quickly. bt65 

63 Ibid., 5. 

64 Cyprian, On the Lord's Prayer 13. E. Wallis, The Writings 
of Cyprian, Vol. X of The Ante-Nicene Fathers, op . cit. 

65 Ibid., 19. 
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Generally, this kingdom is connected with the resurrec

tion of the righteous and the second advent of Christ. Hippoly

tus quotes from Daniel, Isaiah, Christ and John to show that the 

kingdom takes place after the first resurrection of the righteous 

dead . 

Moreover, concerning the resurrection and 
the kingdom of the saints, Daniel says, ~And many 
of them that sleep in the dust of the earth shall 
arise, some to everlasting life, (and some to 
shame and everlasting contempt).n Esaias says, 
"The dead men shall arise, and they that are in 
their tomb shall awake; for the dew from thee is 
healing to them.llll The Lord says, nMany that day 
shall hear the voice of the Son of God, and they 
that hear shall live.n And the prophet says, 
"Awake, thou that sleepest, and arise from the 
dead, and Christ shall give thee light.~ And 
John says, nBlessed and holy is he that hath part 
in the first resurrection: on such the second 
death hath no power.~ For the second death is 
the lake of fire that burneth. And again the 
Lord says, "•Then shall the righteous shine forth 
as the sun shineth in his glory. tt And to the 
saints He will say, ncome, ye blessed of my 
Father, inherit the kingdom prepared for you from 
the foundation of the world."66 

Tertullian calls the resurrection the gate through which one 

enters the kingdom. This must necessarily precede the kingdom in 

order that the body may be made suitable for the kingdom. 

Not that we indeed claim the kingdom of God 
for the flesh: all we do is, to assert a resurrection 

66 Hippolytus, Christ and Antichrist 65. S.D.F. Salmond, 
The Extant Works and Fragments of HipEolytus, Vol. X of The Ante
Nicene Fathers, ed. A. Roberts and J. Donaldson (American Edition 
ed. A.C. Coxe; Grand Rapids: Wm. B. Eerdmans Publishing Co., re
printed 1951). 
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for the substance thereof, as the gate of the 
kingdom through which it is entered •••• The 
resurrection is first, and afterwards the king
dom. We say, therefore, that the flesh rises 
again, but that when changed it obtains the 
kingdom •••• ~For this corruptible~- and as he 
spake the apostle seemingly pointed to his own 
flesh - ••must put on incorruption, and this 
mortal must put on immortality,~ in order, in
deed, that it may be rendered a fit substance 
for the kingdom of God.b7 

In another place Tertullian states that ·~it will be after the 

resurrection for a thousand years.~68 It would then start after 

the first resurrection and would be a thousand years in duration. 

Origen agrees with the other writers of this period that 

the kingdom follows the resurrection. He follows much the same 

reasoning as Tertullian in that the body must be changed before 

it can enter into the kingdom. He speaks of this in commenting 

on the Song of Solomon 2:10. 

She the[Church] is told to arise, as though 
the consummation of the· age were already reached 
and the time of resurrection come. And, because 
this word of command forthwith seals the work of 
resurrection, she is invited into the kingdom, as 
being now, by virt~e of the resurrection, brighten 
and more splendid.b9 

Some of the writers believed that at the end of this king-

67 Tertullian, Against Marcion v. 10. 

68 Ibid., iii.24. 

69 Origen, The Song of Songs iii.l4. R.P. Lawson, Origen: 
The Song of Songs , Commentary and Homilies (Westminster, Maryland: 
The Newman Press, 1957) . 
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dom Christ would then turn over his kingdom to the Father. 

This event is mentioned two places in the writings of Origen. 

TWo things must happen before this can take place. First, 

christ must subdue all his enemies. 

Seeing, then, that such is the end, when 
all enemies will be subdued to Christ, when 
death-the last enemy-shall be destroyed, and 
when the kingdom shall be delivered up by Christ 
(to whom all things are subject) to God the 
Father.70 

Second, all sin must be taken out of the kingdom. 

The Saviour delivers the kingdom prepared 
and completed to the Father, a kingdom in which 
no sin is left at all, and which, therefore, is 
ready to accept the Father as its king.71 

2. The nature of the kingdom. Now for the first time is 

found two distinct and opposing viewpoints as to the nature of 

the kingdom. The great majority of the writers still held to a 

literal reign of Christ upon the earth. However, under the 

leadership of Origen, there now arose another school of thought 

which held to a heavenly kingdom of Christ and opposed any 

thought of an earthly kingdom. They considered an earthly kingdom 

70 Origen, De Principiis i. 6.1-2. F. Crombie, Origen De 
Principiis, Vol. IV of Ant e-Nicene Fathers, American Edi t ion, op .cit. 

71 Origen, Commentary on the Gospel of John i.37. A. 
Menzies, Origen's Commentary on the Gospel of John, Vol. X of The 
Ante-Nicene Fathers, American Edition, op . ci t . 
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Jewish and far beneath the dignity of Christianity. The views 

of those who believed in a literal kingdom will be given first, 

followed by the opposing view. 

Tertullian continued in the belief of the two earlier 

periods and held to a thousand year reign of Christ centered in 

the rebuilt city of Jerusalem. This is the city from heaven, 

the new Jerusalem spoken of by both the apostle John and the 

prophet Ezekiel. This is part of the reward given to the be

liever for that which he lacked during his life on the earth. 

But we do confess that a kingdom is 
promised to us upon the earth, although before 
heaven, only in another state of existance; in
asmuch as it will be after the resurrection for 
a thousand years in the divinely-built city of 
Jerusalem, "let down from heaven,'' which the 
apostle also calls 111tour mother from above," and 
while declaring that our ••• citizenship is in 
heaven, he predicates of it that it is really a 
city in heaven. This both Ezekiel had knowledge 
of, and the apostle John beheld •••• we say that 
this city has been provided by God for receiving 
the saints on their resurrection, and refreshing 
them with the abundance of all really spiritual 
blessings, as a recompense for those which in the 
world we have either despised or lost; since it 
is both just and God-worthy that His servants 
should have their joy in the place where they 
have also suffered affliction for His name's 
sake.72 

After this kingdom is over, then the earth will be destroyed and 

the kingdom of heaven will begin. 

72 Tertullian, Against Marcion iii.24. 
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Cyprian quotes many passages to show that Christ is 

the one who is to fulfill the promises given to David and that 

he is the one who is to sit upon the throne of David. This is 

the kingdom that was promised to David. Among these passages 

are I Samuel 7:5, 12-16; Isaiah 11:1-3; Psalm 132:11 and 

Revelation 5:1-5.73 This same belief was held by Tertullian.74 

The kingdom that is Christ's will be far greater than that of 

David. David's kingdom was only a small one but Christ's will 

be world wide. His power will be over all the people of the 

earth. Hippolytus based his belief of this on Daniel. 

~I saw in the night visions, and beheld 
one like the Son of man came with the clouds of 
heaven, and came to the Ancient of days, and was 
brought near before Him. And there was given to 
Him dominion, and glory, and a kingdom; all ~eople~ 
tribes, and languages shall serve Him." He LDanie~ 
showed all power given by the Father to the Son.75 

Opposed to the view that Christ will reign over the earth 

1s the brilliant Origen. With his basic method of interpreting 

Scripture being that of allegory it was only natural for him to 

apply this method to the passages dealing with the future kingdom 

of Christ. To him it was impossible for a future literal kingdom 

73 Tertullian, Testimonies Against the Jews ii. 11. 

74 Tertullian, Against Marcion iii.20. 

75 Hippolytus, Christ and Antichrist 26. 
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connected with the Jews to be established. Israel will be saved 

in the future but the kingdom has been lost forever. Israel has 

been given a ubill of divorcementu by God which nullifies the 

promises given to her by God.76 With their rejection and cruci

fixion of Christ, they had committed a crime which would deny 

them any fulfillment of these promises. 

we will go so far as to say that they [the 
Jews] will not be restored again. For they committed 
the most impious crimes of all, when they conspired 
against the Saviour of mankind.77 

Origen considered anyone who held to a literal kingdom on earth 

to be a shallow thinker and one who was Jewish in his interpre

tation of the Scriptures. He also thought that man's own 

fleshly wants helped promote the belief. 

Certain persons, then, refusing the labor 
of thinking, and adopting a superficial view of 
the letter of the law, and yielding rather in 
some measure to the indulgence of their own desires 
and lusts, ••• are of the opinion that the fulfill
ment of the promises of the future are to be looked 
for in bodily pleasures and luxury; and therefore 
they especially desire to have again; after the 
resurrection, ·such bodily structures as may never 
be without the power of eating and drinking and 
performing all the functions of flesh and blood, 
not following the Apostle Paul regarding the resur
rection of a spiritual body and consequently they 

76 Origen, Commentarl on Matthew xiv. 19. J. Patrick, 
Origen's Commentary on the Gospel of Matthew, Vol. X of Ante
Nicene Fathers, American Edition, op . ci t . 

77 Origen, Contra Celsum iv. 22. H. Chadwick, Origen: 
Contra Celsum (Cambridge: University Press, 1953). 
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say, that after the resurrection there will be 
marriages, and the begetting o£ children, imagining 
to themselves that the earthly city of Jerusalem is 
to be rebuilt, its foundation laid in precious 
stones, and sapphire, and chalcedony, and emerald, 
and sardonyx, and onyx, and chrysolite, and chryso
prase, and jacinth, and amethyst. Moreover, they 
think that the nations of other countries are to 
be given them as the ministers of their pleasures, 
whom they are to employ either as tillers o£ the 
field or builders of walls, and by whom their 
ruined and fallen city is again to be raised up; 
and they think that they are to receive the wealth 
of nations to live on and that they will have con
trol over their riches; ••• and many ••• scriptural 
illustrations are adduced by them, the meaning of 
which they do not perceive is to be taken figura
tively •••• they think they are to be kings and 
princes, like those earthly monarchs who now exist; 
chiefly, as it appears, on account of that expression 
in the Gospel: 111Have thou power over £ive cities.,. 
And to speak shortly, according to the manner of 
things in this li£e in all similar matters, do they 
desire the fulfillment of all things looked for in 
the promises, viz., that what now is should exist 
again. Such are the views of those who, while 
believing in Christ, understand the divine Scrip
ture in a sort of Jewish sense, drawing from them 
nothing worthy of the divine promise.75 

Some of Origen's opposition may have been caused by the extreme 

language of such writers as Irenaeus but it would be a natural 

outgrowth of his own method of interpretation. 

Origen believed that the kingdom would be established in 

heaven and not upon the earth. The believer must be taken off 

of the earth before the kingdom could begin. 

Perhaps it will shortly be said of us: 

78 Origen, De Principiis ii. 11.2. 
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.,Get out of the earth altogether.u And it will 
be good to obey the command, so that God may 
quickly show us the heavens in which is the king
dom of heaven as it is called.79 

The Jerusalem in which the believer is to dwell is not some 

city on earth but is that Jerusalem in heaven where the believer 

will one day go. An appeal is made to the Apostle Paul who mtsays 

there is a heavenly Jerusalem, and speaks of believers coming 

thither. n8o 

Origen has much to say concerning the kingdom of God 

which is within the individual but a discussion of this is not 

within the scope of this chapter. It will suffice, here, to 

show that he does use both the terms "kingdom of Godtf! and 

"kingdom of Christn in a present sense. 

It is evident that he who prays that ~r.the 
kingdom" of God should come prays with good reason 
that the kingdom of God should spring up and bear 
fruit and be perfected in him •••• And I think that 
by God's kingdom is meant the blessed state of the 
reason and the ordered condition of wise thoughts; 
while by Christ's kingdom is meant the words that 
go forth for the salvation of those who hear them 
and the works of righteousnesg and the other virtues 
which are being accomplished. 1 

79 Origen, Exhortation to Martyrdom 5. J.E. OUlton and 
H. Chadwich, Alexandrian Chris t ianity , Vol. II of The Library 
of Christian Classics, ed. J. Baillie, J.T. McNeill & H.P. Von 
Dusen {Philadelphia: The Westminster Press, 1956). 

80 Origen, Song of Songs, Prologue 4. 

81 Origen, On Prayer xxv. 1. Oulton and Chadwick, op. cit. 



223 

3. The blessings of the kingdom. Not as much is 

round on this aspect of the kingdom in this period as in the 

last. Less detail is given as the writers are content to state 

the blessedness of this period in generalities. Tertullian be

lieved that the blessings of this period were beyond human com

prehension. To show this he refers to Isaiah and Paul. 

So again in Isaiah, ~Ye shall eat of the 
good of the land,u the expression means the 
blessings which await the flesh when in the king
dom of God it shall be renewed, and made like the 
angels, and waiting to obtain the things "which 
neither eye hath seen, nor ear heard and

8
which 

have not entered into the heart of man." 2 

Cyprian speaks of the great pleasures and happiness which will 

be the lot of the believer. In this kingdom whose origin is 

from heaven there is no longer any fear of death and time is 

passed in the company of the righteous of the ages. 

What a pleasure is there in the heavenly 
kingdom, without fear of death; and how lofty and 
perpetual a- happiness with eternity of living! 
There the glorious company of the apostles - there 
the host of the rejoicing prophets - there the 
innumerable multitude of martyrs, crowned for the 
victory of their struggle and passion - there the 
triumphant virgins, who subdued the lust of the 
flesh and of the body by the strength of their con
tinency - there are merciful men rewarded, who by 
feeding and helping the poor have done the works 
of righteousness - who, keeping the Lord's precepts, 
have transferred their earthy patrimonies to the 
heavenly treasurers.b3 

82 Tertullian, On the Resurrection of the Flesh 26. P. 
Holmes, On the Resurrection of the Flesh , Vol. III of The Ante
Nicene Fathers, American Edition, op . cit. 

83 Cyprian, On Mortality 26. Wallis, op . cit. 
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~verything of evil will be kept out of this kingdom. This not 

onlY refers to things such as immorality, idolatry or drunken

ness but extends to quarrels and fightings among believers. In 

fact, the person who is at odds with his brother will be unable 

to enter the kingdom. 

The quarrelsome and disunited, and he who 
has not peace with his brethren, in accordance 
with what the blessed apostle and the Holy Scrip
ture testifies, even if he have been slain for the 
name of Christ, shall not be able to escape the 
crime of fraternal dissension, because, as it is 
written, n•He who hateth his brother is a murderer, u 

and no murderer attains to
8

the kingdom of heaven, 
nor does he live with God. 4 

Evidently there will be degrees of glory in this kingdom. 

At least, the teaching of Cyprian would lead to this conclusion. 

He talks about what is necessary in this life to qualify as one 

of the greatest in the kingdom. One must not only teach the 

truth but also practice it in his life to become great in the 

kingdom. 

All which things, most brave and faithful 
soldiers of Christ, you have suggested to your 
brethren, ful filling in deeds what ye have previ
ously taught in words, hereafter to be greatest in 
the kingdom of heaven, as the Lord promises and 
says, nwhosoever shall do and teach so shall b~ 
called the greatest in the kingdom of heaven. ~uts5 

84 Cyprian, On the Lord's Prayer 24. 

85 Cyprian, Epistle 76.6. Wallis, op. cit. 
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Tertullian thought that this is also seen in the time of the 

resurrection of the believer. He held that the resurrection 

of the believers was a process which took place during the time 

of the kingdom. It depended upon the merits of the believer as 

to the time of his resurrection. If he stood high in the mind 

of God then he would be resurrected at the beginning of the king

dom. If he had less merit, it would be some time during the king

dom that he would be resurrected. 

Of the heavenly kingdom this is the process: 
••• within which period [the thousand years] is com
pleted the resurrection of the saints, who rise 
sooner or later according to their deserts.86 

There will be no night or darkness in this kingdom as the 

believer "shall possess day alone, without the intervention of 

night.•t87 

Origen also predicates great blessing for the kingdom 

which he states will be established in heaven. He used the same 

verse as Tertullian to illustrate. the truth that these blessings 

will be greater than any known to man. 

For truly, when this black and beautiful 
one [the Church] comes to the heavenly Jerusalem 
and enters the vision of peace, she will see 
things many more and far more splendid than have 
been told her now. For she sees now as in a glass 

86 Tertullian, Against ~!cion iii.24. 

87 Cyprian, On the Lord's Prayer 36. 
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and in a dark manner; but then face to face, when 
she attains t o t he t hings tha t eye hath no t seen 
nor ear heard, neither hath it entered into the 
heart of man. And she will see t hen that what she 
heard while she wa~ still in her own country was 
not half of them.~~ 

Those who hold in contempt the shame attached to Christ while 

in this life, will have the privilege of reigning with Christ in 

this kingdom.89 However, he does not explain what is involved in 

this reigning and judging with Christ. Another apparent require

ment to reigning with Christ is martyrdom. This is what Christ 

meant when ·he asked his disciples if they were able to drink of 

the same cup which he did. 

For when those who are ambitious for greater 
honors desire to sit on the right and left of Jesus 
in his kingdom, the Lord says to them, "Can you 
drink of the cup that I drink?llt! By !if!cup" he means 
martyrdom •••• We learn, besides, that he who drinks 
of that cup that Jesus drank will sit and rule and 
judge with the King of Kings.90 

In this kingdom, everyone will have the same standards by which 

he will govern his life. This standard is based upon the ever

lasting gospel. 

In the kingdom of heaven all the saints 

88 Origen, Song of Songs ii.l. 

89 Origen, Exhortation to Martyrdom 37. 

90 Ibid., 28. 
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shall live according to the laws of the everlast
ing Gospel.91 

Unfortunately, he does not explain what these laws are. 

4. The ruler of the kingdom. No matter what their 

views on the kingdom may be, all the writers of this period 

denote Christ as the ruler of the kingdom. As Tertullian states 

it, Who is better able to fulfill the demands of the ruler of 

this kingdom than Christ? 

ttHe shall have dominion," says the 
Psalmist, "from sea to sea, and from the river 
unto the ends of the earth." To Christ alone 
was this given; whilst Solomon reigned over 
only the moderately - sized kingdom of Judah. 
"Yea, all kings shall fall down before Him." 
To whom shall all thus do homage, bu·t Christ?92 

This is one point on which Tertullian and Origen agree. Origen 

speaks often of Christ as king or of him reigning in his kingdom.93 

Conclusion 

From the material just presented a clear outline of the 

beliefs of the early fathers concerning the future kingdom of 

Christ can be discerned. Also, for the first time is found a 

91 Origen, De Principiis iv. 1.25. 

92 Tertullian, Against Marcion v.9. 

93 Origen, Commentary on Matthew i.30; xii.20. 
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definite view which is in opposition to the main stream of 

thought . 

1. The time of the kingdom. There is a general belief 

throughout all the periods investigated that Christ will some 

time in the future establish a kingdom in which he and the 

saints of God would reign. This is the hope of the believer 

and he. is to govern his life accordingly. Many were praying 

that this event might take place in the near future. The king

dom will be established after the resurrection of the righteous 

and those who give a length to the kingdom state that it will 

last for a thousand years. A few of the writers are very 

specific as to the time and place the kingdom between the first 

resurrection which concerns the righteous and the universal 

resurrection and judgment. At the end of the kingdom Christ will 

turn over the kingdom to God the Father. 

2. The nature of the kingdom, The great majority of the 

writers believed in a literal earthly kingdom which would be estab

lished by Christ. It would involve the rebuilding of the city of 

Jerusalem and all the righteous of all ages will join the Church 

in reigning with Christ. This will be the fulfillment of the 

promises made by God to Abraham and David. There was some oppo

sition to including the Jews in this kingdom. Men like Barnabas 

objected to the inclusion of the Jews and held that only the 

Church would be involved in the kingdom. Through the rejection 

of Christ the Jews had forfeited their right to the kingdom. 
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Towards the end of the period under study there arose 

a view in opposition to the majority view. This opposition 

was given great impetus by Origen as he was the first to put 

it into a definite form. He considered those who believed in 

a literal kingdom on earth rather Jewish in interpretation and 

easily satisfied with a superficial study of Scripture. The 

kingdom was not to be on the earth but in heaven. The Scrip

tures that seem to teach an earthly kingdom are to be allegor

ized. This is the start of the development of the view which 

was given final form by Augustine and which replaced the literal 

view as the predominant view of the church. 

3. The blessings of the kingdom. The blessings of this 

kingdom are indescribable and beyond the comprehension of man. 

It has not even entered into the mind of man the blessings God 

has prepared for him in the kingdom. The curse will be lifted 

from the earth and it will produce in great abundance. Some use 

rather extravagant language in describing this which helped 

raise opposition to the literal view. This lifting of the curse 

will extend to the animal kingdom and not only will they once 

again obey man but they will no longer be at war with one another. 

The saints of God will receive great glory and will reign with 

Christ over the kingdom. Some teach that there will be degrees 

of glory for the believer dependent upon his faithfulness while 

in this life. Tertullian seems to teach that the believers will 

have a difference in the time of their resurrection and entrance 
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into the kingdom depending upon their merit. There will be 

no evil in this kingdom and no darkness as Christ will be 

the light and will cast out all darkness. 

Origen agrees that the blessings of this kingdom are 

beyond the comprehension of man. However, as a result of his 

view of the nature of the kingdom, he limits these blessings 

to the spiritual sphere. He also speaks of the saints reigning 

and judging with Christ. 

4. The ruler of the kingdom. With one united voice all 

of the writers proclaim Christ as the ruler of this kingdom. 

He is the only one who is worthy of this great honor. 



Chapter VII 

Conclusion 

This last chapter will be devoted to a summary of the 

teaching of the Church Fathers on the various subjects dis

cussed in the previous chapters along with an attempt to 

analyize the reasons for the beliefs. Since little is known 

of most of the writers and of some nothing is known that would 

be helpful in this area, only general suggestions can be made 

in most instances. As an overall statement, which can be said 

to generally mark the position of the early Church Fathers in 

relation to their eschatological beliefs, one must agree with 

Ayer who states that they were definitely chiliastic in belief. 

Primitive Christianity was marked by 
great chiliastic enthusiasm, traces of which may 
be found in the New Testament. • •• This belief, 
in somewhat varying form, was one of the great 
ethical motives in apostolic and post-apostolic 
times.l 

The Church Fathers never divorced their doctrinal beliefs in 

eschatology from their practical life. As has been noted many 

times in this paper, the various doctrines were made the basis 

upon which a plea for practical Christianity was given. One 

could wish that this same emphasis were found in our present day 

1 J.C. Ayer, A Source Book for Ancient Church History . 
(New York: Charles Scribners ' Sons, 1952) p.25. 
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discussion of the subject. Too often the study of eschatology 

is used as an escape mechanism by which one tries to divorce 

himself from the necessity of responding to the demand of God 

for an ethical Christian life. 

It is quite evident that the Church Fathers believed 

that they were carrying on the doctrines taught by the Apostles 

of the New Testament. Some even try to trace it from the Apostle 

John through Papias down to their own time. Thus the beliefs 

that they put forth were nothing new or startling but only those 

which had been~ught before with various refinements depending 

upon the ability of the writer. The only group that would not 

fit into this pattern is the Alexandrian School which developed 

towards the end of the period under consideration. This indicates 

that for at least the first three centuries of the Christian Church 

it was believed that the Bible definitely taught a chiliastic, or 

to use a present day term, premillennial, system of doctrine in 

the field of eschatology. It took the combined genius of Origen 

and Augustine before the tide was turned toward the non-chiliastic 

position. 

The Great Tribulation 

For the great majority of the writers the Great Tribula

tion period or the last days was still in the future. Only one 

writer thought that he was living in the last days and that was 

the writer of the Epistle of Barnabas. He also used the days of 
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creation as a means of deter.ming the end of the age. Each day 

of creation stood for a thousand year period and at the end of 

six thousand years this age would come to a close. He consid

ered himself to be living in the last days of the age. Two 

other writers used basically the same chronological scheme as 

this writer but neither one of them thought they were living in 

the last days. Irenaeus uses the same method but to him the 

time of great tribulation was still future. Hippolytus put the 

end of the age five hundred years after the death of Christ and 

warns against believing that the last days were already here. 

He states that the hindering force of the Roman Empire had not 

yet been taken out of the way so it was impossible for this time 

period to have begun. Tertullian also gives certain events 

which must happen before one could say he was living in the last 

days. 

Not much is said by these writers as to the length of 

this period. It is not even mentioned among the earlier writers. 

In the Epistle of Barnabas it is stated that the time will be 

shortened but no clue as to its length is given. Justin uses 

the phrase time, times and half a time but does not say how long 

this period is. According to Irenaeus the Antichrist reigns in 

absolute control over the earth for three and a half years. If 

the usual starting point is given to this event, which is the 

middle of the tribulation period, then the length of the period 

would be seven years. Hippolytus is the only writer who gives 
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any definite teaching on this point. He clearly states that the 

length of the last half of the tribulation period is three and a 

half years. This would make the length of the whole period 

seven years. 

The Church Fathers believed that the Church would be on 

earth during the tribulation period. This is seen in the earliest 

writers and there is nothing in the other writers to contradict 

this. They speak of the persecution of the Church by the Antichrist 

and of the Church being on earth at the second advent of Christ. 

Two writers mention the translation of the Church but one, 

Irenaeus, does not tell when it will take place and the other, 

Origen, places it at the second advent of Christ. They did not 

seem to realize that part of the blessed hope of the Church was the 

escape from the wrath to come. The passages where the Apostles 

Paul and John teach this truth are neglected by these writers. 

Perhaps the extreme persecution which the Christians received dur

ing the first three centuries conditioned them to believe that 

they would go through the tribulation. They may have been unable 

to imagine a persecution much more severe than that which they 

were undergoing. Along with this was an incorrect interpretation 

of the symbolism of the book of Revelation which helped reinforce 

this belief. For example, Hippolytus held that the woman of 

Revelation 12 represented the Church. But since Christ comes 

from the woman and not the woman from Christ the woman must repre

sent the nation Israel. Otherwise, the symbolism is just the 
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reverse of the true facts of history. Of course, the Church 

was not the only group upon the earth during this period. The 

Jews and Gentiles are also participants in this time of trouble. 

The tribulation period was to be a time of false prophets 

and lawlessness. During this time the Antichrist would appear 

and persecute the Church. This was the basic belief of all the 

writers investigated. There was, however, a slight progression 

from one group to another. In the second period this was broad

ened to include the idea of a judgment upon the nations of the 

earth. Irenaeus also held that this was the time of the salvation 

of the Jews. The only exception was the tribe of Dan out of whom 

no one would be saved as punishment for being the tribe of the 

Antichrist. Origen also believed in the salvation of the Jews at 

this time and that the gospel would be preached to every nation 

on earth. Hippolytus added to the judgments of the tribulation 

the judgment on Babylon and Cyprian believed it was a time of God's 

judgment upon the world. The later writers also included the two 

witnesses of Revelation 11 in this period. 

As can be readily seen, there is agreement on the main 

features concerning the tribulation period. There are not two or 

three different viewpoints struggling for recognition but one 

view with various details being added as a fuller treatment of the 

subject was given. 

The Antichrist 
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The Antichrist is an evil personage who will arise 

during the tribulation period. All agree that he will arise 

out of the ten kingdom form of the Roman Empire mentioned by 

Daniel and Revelation. The earlier writers appeal only to the 

book of Daniel for proof of this but the later writers use 

both Daniel and Revelation. The writer of the Letter of 

Barnabas held that he was a Roman Emperor and scholars have 

written many pages trying to prove which one he had in mind. 

At best, however, it will have to remain rather indefinite with 

Vespasian, Domitian and Nero having their supporters. This is 

in keeping with the view of the writer of the Letter of 

Barnabas that he was living in the tribulation period. The 

other writers put the rise of the Antichrist future to their 

own time. Irenaeus and Hippolytus believed that he would come 

from the tribe of Dan and therefore he would be a Jew. Ter

tullian taught that the Roman Empire was the restraining force 

which kept the Antichrist from appearing. Origen also mentions 

this restraining force but he does not identify it. Hippolytus 

makes a very interesting identification of the ten kingdoms. 

He says they represent ten democracies. Irenaeus states that 

the Antichrist rises to supreme power after he puts down three 

other rulers while Hippolytus states that he overthrows all the 

remaining rulers symbolized by the ten horns. 

One writer in each period made an attempt to identify 

the Antichrist. Reference has been made in the preceding 
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paragraph to the Letter of Barnabas which identifies the Anti

christ with a Roman Emperor. Unfortunately he does not give 

any definite clues as to the one he had in mind. The other two 

writers do not actually attempt to identify him as they attempt 

to determine the name he will use when he does appear. The 

suggested names are all based upon the number of the Antichrist 

which is 666. Thus, they attempt to find a name whose numerical 

equivalent would be 666. Evidently there were a few who thought 

the number of the Antichrist was 616 and Irenaeus takes time to 

show that this is a false interpretation and that the true 

number was 666. Irenaeus considered this attempt at finding the 

name of the Antichrist a rather hazardous task but he produces 

three names as possibilities. They are Evanthas, Lateinos and 

Teitan or Titan with the last one having his preference. He 

cautions that no definite decision can be made nor is it necessary 

to know the name of the Antichrist before he actually appears. 

Hippolytus discusses the same three names put forth by Irenaeus 

but he prefers Latinus. However, he also cautions against being 

dogmatic on the subject and admits that no one can be certain. 

Little is aaid about the work of the Antichrist by the 

earliest writers. In fact, only in the Letter of Barnabas is this 

aspect of the subject considered. Here is found a general outline 

of the work of the Antichrist. He is to control the whole world 

but this is not his own power as it has been given to him by God. 

He is to set himself up as Christ and perform great works. The 
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later writers agree with this general outline and add many 

details to it. His rule is characterized by unrighteousness and 

he is guilty of blasphemy against God. He destroys all other 

forms of idolatry so that he may be the sole object of worship. 

He will be a great deceiver of the people of the earth because 

God will cause all those who have rejected Christ to accept the 

message of the beast. The Jews will be restored to their own 

land by him so that they might also worship him. Help is given 

in this ambitious undertaking by a false prophet. This prophet 

receives his power from Satan and it is he who makes the image 

of the Antichrist and causes the mark of the Antichrist to be put 

on the people of the earth. Without this mark no one will be able 

to buy or sell. The most infamous work of the Antichrist apart 

from claiming to be God will be his persecution of the saints of 

God. In this task he will be joined by the unbelieving Jews. 

The one beneficial thing that he will accomplish is the destruc

tion of Babylon. Cyprian believed that Antiochus Epiphanes was a 

historical example of what the future Antichrist was to be like 

in character and action. 

The Antichrist is to be overthrown at the second advent of 

Christ. Christ is the one whom Daniel symbolized as the stone 

cut without hands which crushed all the empires of the earth be

neath it. The Antichrist is brought from his position of power 

and cast into hell. His kingdom is taken from him and given to 

Christ and the saints of God. Then comes a time of rest and peace 
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upon the earth with the inauguration of Christ's kingdom. 

Irenaeus also connects the binding of Satan with the overthrow 

of the Antichrist and the establishment of the kingdom of God. 

The Second Advent 

From the time of Justin onward, the writers take great 

care to show that the Scriptures teach two advents of Christ. 

The first one was in dishonor and humility while the second 

advent will be in great glory and power. The earliest writers 

teach a second advent but do not contrast it with the first as 

do the later writers. Irenaeus showed how the Jews had refUsed 

to believe their own prophets who taught the truth of the two 

advents of Christ. He quotes from the Old Testament prophets 

and the Apostle Paul for Scriptural proof of the two advents. 

In this line of thought Irenaeus is followed by Tertullian, Cyprian 

and Origen. Origen includes among those who do not understand the 

Scriptural teaching concerning the two advents all those who have 

not believed in Christ. 

The writers believed that Christ's return would take place 

in the near future. The exact time would be unknown and there

fore the believer was to live in constant expectation of this 

advent. He was to cast aside the things of the world and be 

found a faithful servant waiting for the return of his master. 

This uncertainty concerning the time of the second advent is seen 

even in the writings of those who date the end of the age. Towards 
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the end of the tribulation period signs would appear which will 

be a warning that the time of the second advent is close at 

hand. While the events of the tribulation itself will be a sign 

that the advent is near the most mentioned sign is that or the 

two witnesses of Revelation 11. When these two men appear upon 

the scene then the time is very near. Irenaeus also likens the 

time right before the second advent to a time in which the con

ditions in the world will be the same as they were in the days of 

Noah and Lot. All through the writers, it can be seen that there 

was an eager desire for the second advent to take place as soon 

as possible. Doner is correct when he speaks or the universality 

of this truth among the early writers. 

All were at one; men or the Johannine 
school, as Polycarp and Papias - of the Pauline, 
as Ignatius and Clement of Rome - of the Petrine, 
as Barnabas- of that or James, as Hermas ••• all 
were at one as to the fact that a return or Christ 
was to be expected.2 

Very little is said about any participants who would 

accompany Christ at his second advent. or the earliest writers 

only the writer or the Didache has anything to say on this aspect 

of the second advent. He connects the second advent with the 

resurrection of the righteous and has Christ returning with all 

2 I.A. Doner, Vol. I of The Person of Christ. trans. 
by W.L. Alexander. (Edinburgh: T. & T. Clark, 1861) p. 143 
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his saints. Since the Church is also on the earth at the 

second advent the saints who come with Christ are evidently 

those who have died. They are resurrected and accompany Christ 

on his return to theearth. Only one other writer mentions this 

possibility and that is Cyprian. He, too, seems to teach that 

those believers who have seen death will be resurrected and join 

Christ in his second advent. None of the other writers treat 

this subject with more than a passing glance and they limit their 

reference to Christ and the angels. 

As one progresses from the earliest writers to the later 

ones, there increase in number the events that are connected 

with the second advent. The earliest writers mention the reward

ing of the believer, his final redemption, and the judging of the 

Antichrist and the unbeliever. In the Letter to Barnabas there 

is also mentioned the fact that the sun, moon and stars are 

changed. Just what is meant by this the author does not say. 

Perhaps since Christ is now the light of the world there is no 

longer any need for the present use of these bodies of light. In 

the second group of writers the themes of reward and judgment are 

again considered with more detail being added. The believer must 

give an account of what he has done for the Lord and then is re

warded. Death is finally destroyed and no longer has any power 

over the believer. Everlasting punishment is the lot of the un

believer and the Antichrist has all his power taken from him and 

his body is burned with fire. Justin taught that the Jews would 
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be restored to their land and that it would be redistributed 

to them by Christ. Involved in this would be the repentance 

of the Jews and their acceptance of Christ as the Messiah. 

Christ will now establish his kingdom. To all of this, the 

later writers contribute a few more details. Hippolytus believed 

that every one who did not acknowledge Christ as Lord in this life 

will be forced to acknowledge him as judge at this time. To the 

judgment of the unbeliever and the Antichrist, Cyprian adds the 

judgment of the devil. Christ now realizes his position of being 

head over all things. Origen emphasized the union of the believer 

with Christ and that all things will then be perfected. In con

trast to the other writers, Origen taught a universal judgment of 

both believer and unbeliever in connection with the second advent. 

The other writers put the universal judgment of all unbelievers 

at a later time. 

The Resurrection 

The resurrection is the most extensively treated subject 

in the field of eschatology treated by the early Church Fathers. 

From the first writer to the last it is assumed to be a truth 

essential to the Christian Faith. The earliest writers never 

attempted to prove that a resurrection would take place. They 

assumed that all true Christians believed this fact. All that is 

found are strong condemnations of those who would even dare suggest 

that there would not be a future resurrection of the body. Start-
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ing with Justin, more of an attempt was made to prove that 

Scripture taught such a doctrine and that it was not beyond 

reason. Justin based his belief in the resurrection on the 

omnipotence of God. No matter what happened to the body at 

death, the power of God is sufficient to raise it again at the 

resurrection. In the final analysis, the resurrection is no 

greater miracle than that of birth and if one is possible so is 

the other. Tatian uses this same argument but bases it not upon 

the omnipotence of God but upon his soverignty. He also intro

duces the idea that the resurrection is necessary for the judg

ment of the individual. Athenagoras held that the resurrection 

was necessary for the future union of the body and soul. God 

created man to be a permanent being in order that man might 

witness God's great majesty and wisdom. This would be possible 

only through the resurrection. Irenaeus uses the argument of 

Christ in the gospel of John that God is the God of the living 

and not of the dead and this necessitates a resurrection. The 

latest writers assume that their readers are instructed in this 

doctrine. Both the Old and New Testaments are used to prove that 

the Scriptures plainly teach the resurrection. Christ is consid

ered the first-fruits and the guarantee of the resurrection of 

the believer. Tertullian calls the resurrection "the prime 

article of the ~aithn and states that it is inconceivable that 

God would abandon any of his creation to destruction. Since death 

is a term used only of the body it is only the body that is invol-
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ved in the resurrection. The things that will be done after 

the resurrection will require a physical body and therefore 

the resurrection is necessary. Cyprian used this doctrine to 

exhort the believer not to sorrow over death but to have faith 

in the promises of Christ. Death is not the end for him but he 

can look forward to a most glorious resurrection. 

Generally speaking, the writers considered in this paper 

are mainly concerned with the resurrection of the righteous. In 

fact, this is the only resurrection definitely mentioned by the 

earliest writers. However, in their treatment of the judgment 

of the unbeliever they assume his resurrection. Starting with 

Justin, however, there is a definite teaching concerning two 

resurrections, one of the believer and one of the unbeliever. 

These two resurrections are separated by a definite period of 

time. Justin states that Christ's earthly kingdom takes place 

between the two. This same teaching is definitely found in 

Justin, Irenaeus and Tertullian. Hippolytus is not as clear in 

this respect but he does speak of the resurrection of the right

eous as the first resurrection. This infers that there is 

another resurrection of the unrighteous. This belief in two 

resurrections is a distinguishing mark of those who believe in 

a future kingdom of Christ upon the earth. 

We have to say that wherever twp resur
rections are spoken of in Scripture and in the 
Fathers, a kingdom of glory on earth is also 
implied, before the universal judgment and the 
creation of the new world •••• Thus it is implied 
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The nature of the resurrection is first described simply 

as one of the physical body like that of Christ's. This belief 

in the resurrection of the physical body is seen in all the 

writers but the later writers felt compelled to explain its 

nature in more detail. The resurrected body will be a perfect 

body without a single defect. Theophilus illustrates it by 

reference to a potter remoulding a vessel in which there are 

flaws. Through the resurrection God will remove all defects 

from our bodies. One reason for Christ's healing ministry on 

earth was to show that he had this power. No matter what happened 

to the body at or since death, all its parts were to b.e once again 

united. This was to be done by the same power that created the 

body in the first place. However, there were to be certain changes 

in the resurrection body. Most writers took Christ's teaching con

cerning the absence of marriage quite literally although some such 

as Cyprian showed this meant that there would be no sensual desire. 

Contrary to some writers Clement of Alexandria correctly taught 

that this body would not require nourishment. The greatest change 

mentioned by all was the putting on of immortality and incorrup

tion. In fact the later writers tended to emphasize this change 

3 G.V. Lechler, Vol. I of The Apostolic and Post-Apostolic 
Times. (Edinburgh: T & T Clark, 1886) pp. 338-39. 
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more than any others. What died a natural body was to be 

raised a spiritual body. The change to immortality and incor

ruption made the body fit to enter the kingdom of God and with 

this in mind Tertullian calls the resurrection ~the gate of the 

kingdom of God.M He also believed that the age of a person at 

his death would also be his age at the resurrection. Origen in

sisted that the resurrected body would not desire pleasures like 

those sought in this present world. All those who taught this 

interpreted the Scriptures in a Jewish sense. The body is the 

tabernacle of the soul and the soul needs a body suited to its 

present environment. Thus, through the resurrection and the 

putting on of incorruptibility the body becomes a fit tabernacle 

for the soul. Origen speaks of immortality and incorruptibility 

as the clothing of the body. He also believed that there would 

be different degrees of glory in the resurrection depending upon 

the life lived on earth. Irenaeus had somewhat the same idea but 

he held that the difference would be seen in the time of the resur

rection. The more deserving being resurrected early in the king

dom, the less deserving later. One other great event connected 

with the resurrection was the final victory of the believer over 

his great enemy death. 

All the writers except one emphasized that only the 

physical body was involved in death and therefore the resurrection. 

The one exception was Tatian. He held that this was true for the 

believer but not for the unbeliever. He believed that the soul in 
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itself was not immortal and that it must know the truth or die. 

Therefore, the soul of the unbeliever as well as his body ex

periences death. 

Many examples were used by the various writers to illus

trate the resurrection. The most popular were the seasons of 

the year, the dying of a seed sown in the ground and its result

ant fruit and day and night. Some writers also used the different 

phases of the moon and the sickness of the body and its regaining 

of health. One story found throughout the period is that of the 

Phoenix bird. For some reason this story of ancient mythology 

had a strong attraction for the Church Fathers. 

The Kingdom 

Generally speaking the establishment of Christ's kingdom 

was connected with the resurrection of the righteous. This was 

true regardless of the writer's view concerning the nature of 

the kingdom. Some also connected it with the second advent of 

Christ but it was more frequently mentioned in relation to the 

resurrection. The exact time of its establishment could not be 

determined but it was regarded as an event in the not too distant 

future. Justin puts the kingdom between the resurrection of the 

righteous and the final universal resurrection and judgment of 

the unrighteous. This kingdom is to last for a period of a 

thousand years. He is followed in this by Irenaeus, Hippolytus 

and Tertullian. Tertullian called the resurrection the gate of 

--~----- -
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the kingdom. 

The earlier writers had little to say concerning the 

nature of this kingdom. They limited themselves to statements 

such as ~the saints would reign with Christ~ over the earth. 

This is enough to show that they believed that this kingdom would 

be a literal kingdom upon the earth. The writer of the Epistle 

of Barnabas excluded the Jews from this kingdom. Because they 

had rejected Christ, the kingdom had been taken away from them. 

In order to hold this belief he was forced to allegorize many 

parts of the Old Testament. The middle group of writers consid

ered the nature of the kingdom in detail. It was a literal king

dom on earth which would even include Jews if they would turn to 

God. The center of this kingdom would be the rebuilt city of 

Jerusalem from which Christ would reign. This was the new Jeru

salem which John saw coming down out of heaven in the book of 

Revelation. All the people and nations of the world would be 

subject to the rule of Christ. At last the promises made by God 

to Abraham and David would be fulfilled. Justin held that one 

had to have this view of the kingdom to be considered a truly 

orthodox Christian. Whether or not this was the commonly held 

view of the church in general can not be determined but it does 

point up the fact that this view was widely held during this 

period. 

kingdom. 

Only one writer seems to be opposed to this view of the 

Athenagoras seems to stress that the life after death 

is to be lived in heaven not on earth. It is in the later writers 



249 

that real opposition to the prevailing view of the kingdom 

developed. The School of Alexandria under the leadership of 

Origen was the center of this opposition. However, it must be 

pointed out, that the majority of people still held to a literal 

kingdom on earth. Eventually, the view espoused by Origen became 

the dominant view, but that was never true in the period under 

discussion. In this point Harnack agrees. 

But in the second century such Christians 
[those against a literal kingdom] were still in 
the minority in the Church. It was only in the 
course of the third century that chiliasm was 
almost completely ousted in the East. This was 
the result of the Montanistic controversy and 
the Alexandrian theology. In the West, however, 
it was only threatened. • •. In the West, on the 
contrary, the millennial hopes retaine

4
d their 

vigour during the whole third century. 

Origen believed in the future salvation of the Jews but not in a 

restored kingdom. Only those who did not wish to be bothered with 

the strain of thinking would indulge in such a Jewish interpretation 

of the Scriptures. The kingdom is a heavenly one and the Jerusalem 

spoken of by the prophets a city in heaven. Many things helped 

Origen to this conclusion concerning the nature of the kingdom. 

The extreme language used by many in connection with the literal 

kingdom would offend his sense of delicacy. Also the fact that 

various schismatic groups held to the literal view of the kingdom 

4 Adolph Harnack, Vol. II of History of Dogma. trans. by 
Neil Buchanan (Boston: Little, Brown and Company, 1903) p. 300. 

---- -·-
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would tend to draw him away from it. The whole emphasis of 

Alexandrian Theology was on the deeper spiritual meaning of 

the Christian Faith and it reacted against anything that seemed 

to be merely the satisfaction of carnal desires. The most im

portant factor, however, was the hermeneutic principle used by 

Origen in his interpretation of Scripture. He rejected the 

literal meaning of Scripture as being worthless and always hunted 

for the mystical or spiritual sense of Scripture. In keeping with 

this principle he would naturally reject the very bases upon the 

literal view of the kingdom is founded. 

The greatest amount of detail concerning the blessings of 

the kingdom is found in the writers of the middle period. The 

other writers are more general in their statements. Papias and 

Irenaeus use rather fanciful and exaggerated language in discuss

ing this subject. Generally speaking, all the writers believed 

that the human mind could not conceive of the great blessings laid 

in store by God for the righteous. It was to be the time of the 

glorification of the believer. A time of great rejoicing and 

blessing upon the earth. Jerusalem was to be rebuilt and glorified. 

Christ, a righteous ruler was to control all the earth. The earth, 

itself, was to be restored to its original condition and produce 

fruit in great abundance. A corresponding change would be seen in 

the animal creation where the law of survival of the fittest would 

no longer be in force. Peace would characterize all. There would 

be no night or darkness and evil would be conspicuous by its 



251 

absence. The righteous would have fellowship with the angels 

and other spiritual beings. Clement of Alexandria~ Irenaeus~ 

Cyprian and Tertullian believed that there would be degrees of 

glory based upon the life of service on earth. 

Summary 

Down through the Church Fathers considered in this paper 

runs a central core of teaching. Although it may vary slightly 

from one writer to another~ it remains essentially the same. 

This is true until the time of Origen. These men believed that 

what they taught had come to them from New Testament times 

through the disciples of the Apostles. Thus~ they were only 

teaching what had been generally taught by the church from the 

very beginning. That is why Justin could make the belief in a 

literal kingdom on earth a test of orthodoxy. This teaching stood 

without a serious challenge until the rise of the Alexandrian 

School and the ascendancy of Origen. The core of this teaching~ 

or to use a modern term~ the wkerygma~w was the following: a 

future time of tribulation with the rise of the Antichrist followed 

by the second advent of Christ; at the same time the resurre~tion 

of the righteous took place which prepared them for entrance into 

the kingdom; the kingdom of Christ on earth then was established 

which would last for a thousand years; this would be followed by 

the universal resurrection and judgment. The different writers 

elaborated on various aspects of these points as their inclinations 

led them. However~ these remain the basic points of the eschatol

ogy of the early Church Fathers. 
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