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Psalm 22 presents many historical, exegetical, and
interpretive difficulties. The interpretive difficulties
are increased by virtue of New Testament references to this
psalm. Psalm 22:1-22 and the Gospel accounts of Christ's
death contain much interrelated material. It was the pur-
pose of this thesis to examine these passages in order to
ascertain their proper interpretation.

Psalm 22 has, historically, been a favorite psalm in
the Church. FEarly Christian understanding of the psalm was
almost exclusively predictive. Attempts to orient this
psalm to a specifically Davidic setting were rare until the
Reformation. Calvin made a serious attempt to make such an
orientation with his typical=Messianic visew.

Jewish interpretation of Psalm 22 presents a less
uniform picture than that of the early Church. Interpreta-
tions of the psalm refer it to, among others, Esther, David,
and the nation Israel., The earliest extant Messianic refer-
ence is in the relatively late Pesigtha Rabbathi.

Exegetically Psalm 22 poses numerous problems., In
the first 22 verses textual, lexical, syntactical, and gram-
matical issues demanded the employment of a proper methodol=-
ogical framework. The most notable crux in Psalm 22 is found
in verse 17. There this writer concluded that retaining the
MT reading and understanding the pertinent phrase to refer
to a lion's attack upon an individual did not necessarily
result in an "incongruous figure.,"

In the New Testament references Christ's cry upon the
cross, "my God, my God why have you forsaken me?" is directly
from Psalm 22:2. Parallels may also be observed with refer-
ence to the mocking of the spectators and the casting of
lots for Christ's garments.

There are five main views suggested for Psalm 22:
(1) the wholly historical; (2) the personification of the
nation; (3) the idealized righteous sufferer; (4) the
typical-Messianic, and (5) the wholly predictive., This writ-
er prefers the typical~Messianic interpretation. Only this
one seems to do justice to the requirements of both the
Davidic setting and the New Testament data., Admittedly dif=-
ficulties remain, however, it is best to view the psalm as
an instance in which David out of his ocuwn experiences spoke
of the coming Messiah.
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INTRODUCTION

Nature Of This Study

Psalm 22 has historically been a favorite psalm of
the church., Christ's use of the opening words of Psalm 22
when on the cross coupled with the Gospel writers' citations
from it have insured for this psalm a place of special
importance., As such it has continued until today to be the
object of close scrutiny. Conseguently this writer proposes
to examine Psalm 22, particularly verses 1-22, from an exe-
getical and hermeneutical standpoint not only to gain a
better understanding of the psalm itself but also to ascer-
tain what contributions the Gospel accounts make to that
understanding. In the process of this examination it is to
be hoped that a proper exegetical and hermeneutical method-

ology will be demonstrated.

Method Of This Study

Contemporary 0ld Testament scholarship is charac-
terized by much discussion on the subject of methodology.,
The importance of this subject is not to be minimized. It
is true that one's method does indeed tend to dominate the

kind of results which it produces.1 It is thus appropriate

'Ronald €. Clements, One Hundred Years of 0ld Testa-
ment Interpretation (Philadelphia: The Westminster Press,
6

1976), p. 137.



preface this work with a brief discussion of both the au-
thor's presuppositions and the exact procedure of study to

be followed in this paper.

Presuppositions

The author readily acknowledges that his approach to
the biblical text is bounded by a firm belief in inspiration
with its necessary corollary inerrancy. That such a belief
will of necessity result in obscurantism or scholasticism
is not a general rule, and has not, hopefully, occurred in
this case. The author's approach to the text need not be
understood to imply a corresponding diffidence toward such
matters as linguistics, context, history, or contemporary
schalarship.1 This study is designed to show that that is
not a valid implication.

Furthermore the author's position relative to the
prevailing theological and philosophical ocutlook within most
of the scholarly world should be noted. It is the conten-
tion of this author that that outlook can best be described
as one in which the twin principles of Kantian criticism

and Kierkegaardian existentialism provide the basic

1This needs to be stressed in light of claims such
as Westermann's that, in contrast to the past, we now have
"come to see the importance of context in understanding both
the 0ld and New Testaments. We recognize that each passage
must be understood in terms of what precedes and follows it.
Any interpretation of an isolated statement which ignores
the context of that passage can no longer expect general
acceptance." Claus Westermann, The 0ld Testament and Jesus
Christ, trans. by Omar Kaste (Minneapolis: Augsburg




3
framework of thought. The adaptation of this kind of think-
ing will radically affect one's method of interpretation.
This will become readily apparent as we proceed in this
study. In contrast, the author affirms his belief in the
living God, Who is both transcendent and immanent, and Who
has spoken to man by the written Word, the Bible. Thus the
Bible's essential character is not that of a "witness" to a
revelation which has occurred in the past and which might
occur in the future, rather its very words are themselves
that revelation.1 Thus every word of Psalm 22 is revela-

tion; it is the Word of God.

Procedure

The procedure of this study is as follows. The first
chapter will consist of an examination of the history of the
interpretation of Psalm 22, In this chapter due notice will
be taken of the pertinent aspects of Jewish and Christian
exegesis of this psalm. This will include mention of recent
developments,

The second and third chapters will be primarily text-
ual and exegetical in nature. Psalm 22:1-22 and the Gospel
accounts which refer to Psalm 22 will be analyzed from a

grammatical~historical framework. This material will

Publishing House, 1968), pp. 12-13.

1For an example of the neo-orthodox view of Scripture
cf. Karl Barth, Church Dogmatics, Vel. I/1, trans. by G. T.
Thomson (Edinburgh: T. & T. Clark, 1936), pp. 114, 125,
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provide the necessary basis for the next chapter which will
consider the proper manner in which Psalm 22 and the Gospel
accounts should be harmonized and interpreted.

The final chapter will consist of a resume of conclu-

sions arrived at in this study.

Limitations of This Study

A word should be said concerning the extent of mate-
rial available on this topic. Primary and secondary sources
are voluminous. This is true not only with reference to the
historical aspects, but also with regard both to the study
of the Psalms1 and to the study of the hermeneutical issues
involved.2 Therefore in view of the amount of available
material and in view of the general purposes of a thesis of
this nature, this cannot be a definitive study. Condensa-
tion and abbreviation must occur. It is to be hoped, how=-
ever, that what is presented will be suggestive and will

succeed in grappling with the key issues as menticned above.

1See, for example, the extensive bibliography of
Catholic works on the Psalms from 1930 to 1970 in Paul-Emile
Langevin, Bibliographie Bibligue (Quebec: Les Presses de
1'Université Laval, 1972), pp. 147=75.

2¢f. Richard Longenecker, Biblical Exegesis in the
Apostolic Period (Grand Rapids: William B. Eerdmans Publish=-
ing Company, 1975), pp. 221-30.




CHAPTER I

THE HISTORY OF THE INTERPRETATION OF PSALM 22

Prolegomena

Frederic W. Farrar prefaced his Bampton Lectures of
1885 on the history of interpretation by stating:
History is a ray of that light of God. A great part of
the Bible is History, and all History, rightly under=-
stood, is also a Bible., 1Its lessons are God's divine
method of slowly exposing error and of guiding into
truth.l
Great value should be placed on the lessons of his=
tory. And for the biblical scholar this is especially true
relative to historical theology and the history of interpre-
tation. From the study of the history of interpretation of
the biblical text negative as well as positive lessons are
to be learned.
Negatively, with the benefit of an historical per=-
spective one may observe the rise and fall of numerous sys-—
tems of interpretation which have, in the course of time,

been shown to be erronecus.2 A notable example would be the

Alexandrian school of interpretation, the basic hermeneutical

1Frederic W, Farrar, History of Interpretation
(London: Macmillan and Co., 1886), p. xii.

2Ibid., p. xi, Farrar lists eight different inter-
pretative systems which he considers have been shown to be
erronecus by an historical perspective,




principles of which are held in general disfavor today.1

Thus it is to be hoped that a study of the past would assist
one in avoiding the errors of that past.

Definite positive material is also to be gleaned
from a study of the history of interpretation.2 At least
three reasons for this may be noted. First, the exegete who
observes the manner in which ancient interpreters understood
the text is observing the work of those who were that much
closer to the time of original authorship, and in some cases
were part of similar cultures and traditions from whence the
original came. Thus these interpreters may provide valuable
cultural, geographical, linguistic, and theological keys to
a proper understanding of the text. Second, in not a few
cases controversy has been a valuable catalyst for close,
detailed study of the text, from which greater clarity of
meaning has often resulted. Third, when Christ ascended and
began His session at the right hand of the Father He gave
gifts to the church (Eph. 4:8). These gifts include teach-
ers whose function is to instruct and edify the church (Eph.

4:11=-13). Thus to ignore the contributions which men such

1A brief discussion of the Alexandrian school's phil-
osophical background which will be of assistance in relating
their philosophy to their exegesis may be found in Robert M.
Grant, "Early Alexandrian Christianity," Church History, 40:
2 (June, 1971), 133-44,

2F0r another discussion of the positive benefits
which accrue from a knowledge of the histoery of interpreta-
tion see Milton S. Terry, Biblical Hermeneutics (rev. ed.;
New York: Eaton & Mains, 1911), p. 31.
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as these have made in the past not only is anti-historical
but also does despite unto the One who so gifted the church.
For the study of Psalm 22 the above considerations
are certainly applicable. The frequent use which the Gospel
writers made of this psalm relative to the crucifixion en-
sured for it an important place in early Christian thought,
especially in relationship to the Christian's controversies
with the Jews. It is important therefore that the early
Christian understanding of this psalm be considered. Jewish
interpretation of this psalm must also be noted, both polem-
ical and non-polemical interpretations. Other interpretive
traditions are also worthy of note, including that of Anti-
ochene exegesis and that of medieval and later Catholic exe=
gesis. A complete study of the history of interpretation
would alsc include a description of significant developments
of more recent vintage. To such considerations this chap-

ter is devoted.

Jewish Interpretations

Current Discussions
Any contemporary consideration of Jewish literature,
rabbinic or otherwise, is a task concerning which definite
caution is required. Not only is the size of the corpus of

available literature f’ormidable,1 but alse the interpretation

150 writes Anthony J., Saldarini, "'Form Criticism'
of Rabbinic Literature," Journal of Biblical Literature,

96:2 (June, 1977), 262.
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and evaluation of that literature is the subject of much de-
bate, discussion, and disagreement today. Vermes notes that
with regard to one's approach to Jeuwish exegesis there are
two possible methods to use. O0One method is to collect all
the pertinent material from every possible source, and,
without paying attention to chronological detail, construct
a synthesis of various interpretations. VYermes cites Ginz-

berg's Legends of the Jews as a classic example of the use

of this kind of method. The second method is to apply the
results of historical criticism to the development of exe-
getical traditions.1 From a scholarly standpoint the sec-—
ond method is, obviously, to be preferred.

However, it is in the application of such a method
to Jewish literature, especially to rabbinic literature,
that any semblance of scholarly consensus breaks down. Al-
though few of the sources are new it is not inappropriate
to speak of the "present chaotic state of Talmudic scholar-
ship."2 Consultation of the current literature guickly
reveals the sharp debates ongoing relative to the whole

guestion of methodulogy.3

1Geza Vermes, Scripture and Tradition in Judaism
(2nd ed.; Leiden: E. J. Brill, 1973), p. 1.

2Ben Zion Wacholder, review of Development of a Leg-

end: Studies on the Traditions Concerning Yohanan ben Zak-
kai, by Jacob Neusner, in Journal of Biblical Literature,
1:1 (March, 1972), 124.

SCF. Saldarini's discussion of recent works in this
area in his "'Form Criticism' of Rabbinic Literature," pp.
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Throughout this literature the one fact which is not
debated is that there is a critical need for the whole of
the study of Jewish literature to be placed on a solid, his-
torical-critical Foundation.1 Perhaps the most noticeable
effect for biblical studies which would follow such an
achievement would be the caution it would introduce into
over=-enthusiastic attempts to elucidate the meaning of bib-
lical texts, primarily New Testament ones, by the use of
rabbinic parallels which are often divorced from their orig-
inal contexts. Such attempts have been labeled by Sandmel
as "parallelnmania."2 Especially criticized by Sandmel was

the massive Kommentar zum Neuwen Testament aus Talmud und

Midrasch by Strack and Billerbeck. According to Sandmel
this work has misled New Testament scholars devoid of rab-
rinic learning into arrogating unto themselves a competency

that they do not possess.3

1Thus Wacholder speaks of the "urgent need for basic
chronological, historical, and literary studies of early rab-
binic literature" in his review of Development of a Legend:
Studies on the Traditions Comncerning Yohanan ben Zakkai, p.
124, Cf. also the lengthy list of historical faults alleg-
edly feound in scholars! works on Pharasaic Judaism in Jacob
Neusner, The Rabbinic Traditions about the Pharisees Before
70, Part III (Leiden: E. J. Brill, 1971), pp. 364-66.

2"Parallelomania“ is defined by Sandmel as "that
extravagence among scholars which first overdoes the supposed
similarity in passages and then proceeds to describe source
and derivation as if implying literary connection flowing in
an inevitable or predetermined direction." Samuel Sandmel,
"Parallelomania," Journal of Biblical Literature, 81:1
(Mmarch, 1962), 1.

3Sandmel, "Parallelomania," p. 9. For an excellent
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Especially in light of the cautions which the above
considerations bring to the study of Jewish literature this
writer makes no pretensions concerning his expertise in this
field. Certainly to conduct a detailed form—-critical anal-
ysis of Jewish sources relative to Psalm 22 lies far heyond
the scope of this work. Nevertheless, since Psalm 22 is the
psalm under consideration and since this psalm has commonly
been understood as Messianic, the problems of source analysis
are somewhat mitigated. This is so because we are dealing
with a particular psalm, not an extended portion of Scrip=-
ture, a particular concept (Messianism), not a nebulous or
ill-defined idea, and, in addition, a popular psalm and con-
cept. Thus for this specific area of research there does
exist a significant amount of literature, literature which

more than the norm avoids the kind of errors mentioned above,.

Extant Sources
The extant sources of Jewish literature through the
rabbinic period are well summarized by Baukar.1 After dis-
cussing the Targums, Bowker divides the remaining literature
into pre-rabbinic, non-rabbinic, and classical rabbinic lit-

erature., The extant pre-rabbinic literature, which is

summary of Sandmel's objections see George Wesley Buchanan,
"The Use of Rabbinic Literature for New Testament Research,"
Biblical Theology Bulletin, 7:3 (July, 1977), 110-12.

1john Bowker, The Targums and Rabbinic Literaturs
(Cambridge: University Press, 1969), pp. 1-92.
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genserally well known, includes Philo, Pseudo~Philo, Josephus,
the letter of Aristeas, the Apocrypha and Pseudepigrapha,
and the Dead Sea Scrolls.1 Concerning non-rabbinic Judaism
the work of Goodenough has served to demonstrate that the
Pharisaic/rabbinic expression of Judaism should not be re=-
garded as the only interpretation of Judaism in existence in
the New Testament period.2 That this expression of Judaism
became in time the prevailing one does, houwever, contribute
to the fact that literature and material evidence on non-
rabbinic Judaism are decidedly scarce. Classical rabbinic
literature is represented primarily by the Mishnah, the
Tosefta, the Talmuds and the Midrashim.

Gbviously not all of the afeorementioned sources in-

clude material germane to Psalm 22 and its interpretation;

1Bouker lists these authors and sources, giving a
brief word of introductioen for each. In view of their well=-
known status he need not say any more. Bowker, The Targums
and Rabbinic Literature, pp. 29-35.

2Eduin R. Goeodenough, Jewish Symbols in the Greco-~-
Roman Pericd, 13 vols. (New York: Pantheon Books, 1953-68).
Goodenough's work, of unquestioned value for its collection
of material, has not escaped severe criticism for its inter-
pretation of that material., Thus Smith states "Goodenough's
theory falsifies the situatiomn by substituting a single,
antirabbinic, mystical Judaism for the enormous variety of
personal, doctrinal, political, and cultural divergencies
which the rabbimnic and other evidence reveals, and by sup-
posing a sharp division between rabbinic and antirabbinic
Judaism, whereas actually there seems to be a confused grada-
tion." Morton Smith, "Goodenough's Jewish Symbols in Retro-
spect," Journal of Biblical Literature, 86:1 (March, 1967),
65. Nevertheless Goodenough is certainly correct to stress
that rabbinic literature does not represent the total con~-
tent of Jewish thought. Bowker, The Targums and Rabbinic
Literature, p. 37.
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therefore, the remainder of this section will consider only
those sources which do contribute to our understanding of

Jewish interpretation of Psalm 22.

Psalm 22 And The Sources

The Targums

Relative to Targqumic studies the bulk of the avail-
able material today both with regard to sources and critical
studies concerns the Targums to the Pentateuch and the Proph-
ets.! The Hagiographa, unlike the Pentateuch and the Proph-
ets, was not part of the regular synagogue liturgy. Thus
there did not arise an official Targum to the Hagiographa
bearing the stamp of approval and authority. Nevertheless
we do possess Targums, in basically Palestinian Aramaic, to
all the Hagiographa except Ezra-Nehemiah and Daniel.2

The discovery of Aramaic fragments and Targums at

Qumran not only have continued to create renewed interest

in Targumic studies, but have also ended debate on the

TLe péaut speaks of his hope that the discovery of
fragments of a Targum to Job at Qumran will hasten the appear-
ance of a critical edition of the Targum to the Hagiographa.
Le Déaut, "The Current State of Targumic Studies,"™ Biblical
Theology Bulletin, 4:1 (February, 1974), p. 17. Sperber's
edition does not contain Psalms, Proverbs, and Job, nor does
he attempt to produce a critical edition of the remaining
Hagiographa. Cf., Alexander Sperber, ed., The Bible in Ara-
maic, Vol, IV A: The Hagiographa (Leiden: E. J. Brill,
T968), p. viii.

ZMartin McNamara, Targum and Testament (Shannon,
Ireland: Irish University Press, 1972), p. 209,
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existence of written Targums at this early date.1 This is
of significance for the Targum on Psalms because certain
information indicates that possibly this Targum was extant
at an early date.2 However, it must be noted that the pre-
cise dating of this Targum has not yet been ascertained and
that, in general, extant Targums to the Hagiographa are re-

garded as originating not before the Talmudic period.3

The Targum on Psalm 22

As previously indicated Sperber's The Bible in Ara-

maic does not contain the Targum on Psalms.4 Thus for Psalm

22 the "Migraoth Gedoloth" must be used.”

1Le Déaut, "The Current State of Targumic Studies,"
p. 5. The Targums discovered at Qumran include 11QTgJdob,
4QTgLev, and 4QTgJob. The former has been published in
J. P. M. van der Ploeg and A. S. van der Woude, Le Targum
‘de Job de la Grotte XI de Qumrén (Leiden: E. J, Brill, 1971).

2Shabbath 115a speaks of an extant Targum to Job
contemporary with Gamaliel I (the Gamaliel of Acts 5:34ff).
It is also assumed that the Targum to Job and the Targum to
Psalms had a common origin. Cf. Samson H. Levey, The Messi-
ah: An Aramaic Interpretation (Cincinnati: Hebrew Union
College-Jewish Institute of Religion, 1974), p. 159. How=-
ever, is this Targum the same as the extant one? Freedman
says no. H. Freedman, Shabbath, Vol., 1I, in Hebrew~English
Edition of the Babylonian Talmud, ed. by I. Epstein (new ed.;
London: The Soncino Press, 19725, n. c.(1) on 115a.

3McNamara, Targum and Testament, p. 209.

4Cf‘. above p. 12, n. 1.

8 , Vol, V (reprinted; New York: Pardes
Publishing House Inc., 1951). This text, based on medieval
editiens, is not a critical text. Houwever in the absence of
such it must be used.
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The Targum on this psalm does not cause significant
interpretive difficulty because it is a very literal render-
ing of the Hebrew text. Occasionally there are explanatory
words added to the Hebreuw tsxt1 but these do not materially
alter the meaning of that text, nor do they in any way con-
tribute to a specifically Messianic understanding of the
Psalmist's lament.

The concluding section of the psalm (vv. 28-32)
clearly describes messianic/eschatological times and such a
description is not altered by the Targum. There would be
no polemic or apologetic reason, anyway, for the Targum to
give an alternative explanation of this portion of the text
inasmuch as a common theme running throughout Jewish thought
was the redemption of the world by the piety and righteous=-
ness of "deliverers" and "saints."2

The Targum on Psalm 22 does not refer this psalm to
a personal Messiah. Apart frem any considerationm of whether
the subject matter of Psalm 22 would be appropriate for a
Messianic interpretation, the Targum, by not making this
interpretation, followed the clear pattern of the Targum to

the Hagiographa. That pattern is one of not being too

1F'or example on verse 5b, 7IM"22 is added sc that
the Targum reads "they hoped on your word"; on verse 7a WHNn
is added so that the Targum reads "but I am a weak worm."

23059ph Klausner, The Neséianic Idea in Israel,
trans. from the third Hebreu ed. by W. F, Stinespring (Lon-
don: George Allen and Unwin Ltd., 1956), p. 522.




15
liberal in attributing Messianic intentiens to the biblical
text. For instance, Psalm 2 and 110 are not rendered Mes=-

sianically in the Targum.1

The suffering Messiah in the Targums

The suffering recorded in the lament of Psalm 22 and
the use of this lament by Christ on the cross brings up the
whole subject of the suffering Messiah in Jewish literature.
On this subject the literature is literally immense. It
would not be appropriate nor practical to conduct a detailed
survey of this literature at this time.2 However, it might
be beneficial to note the manner in which the Targums deal
with two passages of definite significance on the issue of
the suffering Messiah: Zechariah 9:9-10 and Isaiah 52:13~

53:12.

1Levey, The Messiah: An_ Aramaic Interpretation, p.
141. Psalm 110 1s specifically referred to David by the
Targum, and Psalm 2 lacks the usual strong Messianic tone of
those Targums which are Messianic.

2For a Jewish perspective on the subject the reader
may consult, among the many possibilities, Klausner, The
Messianic Idea in Israel, pp. 405-07, 483-501; S. R. Driver
and A. Neubauer, The Fifty—~Third Chapter of Isaiah According
to the Jewish Interpreters, 2 vols. (reprinted; Neuw York:
Ktav Publishing House, Inc., 1969); or, by the non-Jew
G. F. Moore, Judaism in the First Centuries of the Christian
Era: The Age of the Tannaim (hereinafter referred to as
Judaism), VYol., II (Cambridge: Harvard University Press,
1927), pp. 323ff. These alsoc make reference to the much
controverted subject of a second Messiah, an Ephraimite Mes=-
siah ben Joseph.
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Zechariah 9:9-10.--This passage speaks of Zion's

king coming unto her "humble, and mounted on a donkey." Mat-
thew 21:4=5 clearly applies this passage to Jesus Christ's
final entry into Jerusalem. Rabbinic literature is not with-
out instances of a Messianic application of this verse.1
However, the Targum to Zechariah 9:9-10 renders the Hebreuw
very literally, with no specific Messianic interpretation
whatsoever., Levey notes that this fact supports the idea
that the humble, suffering, and dying Messiah was not accept-

able to the Jewish mind.2

Isaiah 52:13~53:12.,-=With this passage of Scripture

one is considering the most celebrated of the so-called
"servant songs" in the book of Isaiah. In the words of
Loewe "the body of technical modern scholarship that has been

brought to bear on this and the related passages is enormous."3

1Cf. Berakoth 56b: "If one sees an ass in a dream,

he may hope for salvation, as it says, Behold thy King cometh
unto thee; he is triumphant and victorious, lowly and riding
upon an ass." A brief summary of rabbinic literature on this
passage may be found in Alfred Edersheim, The Life and Times
of Jesus the Messiah, VYol. II (8th ed.; New York: Longmans,
Green, and Co., 1899), p. 736. Cf. also Moore, Judaism, II,
334-35,

2stey, The Messiah: An Aramaic Interpretation, p.

100.

3Raphael Loewe, "Prolegomenen," in Vol. II of The
Fifty-Third Chapter of Isaiah According te the Jewish Tnter=-
reters, S. R., Driver and A. Neubauer (reprinted; New York:
Ktav Publishing House, Inc., 1969), p. 2. Appropriate his-
torical surveys of the pertinent literature may be found ei-
ther in H. H., Rowley, The Servant of the Lord: and other
Essays on the 0ld Testament (2nd ed.; Oxford: Basil
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The Targum of Jonathan on Isaiah 53 in its present
form is no older than the fifth century A.D., although its
text was fixed long bef‘ore.1 Jeremias aptly demonstrates
that the history of oral tradition underlying the text ante-
dates the Christian era.2 The nature of this Targum is
highly periphrastic.3 Although the Servant is clearly iden-
tified with the l"lessiah,4 the ascriptions of suffering to
Him are transferred either to the nation of Israel or to the
Gentiles.5 At only two points do traces of the original

sufferings of the Servant remain.6 Apart from these traces

Blackwell, 1965), pp. 3=60; or in C. R. North, The Suffering
Servant in Deutero-Isaiah (2nd ed.; London: Oxford Univer-
sity Press, 1956)., Also, an excellent bibliography may be
found in Otto Eissfeldt, The 0ld Testament: An Intreduction,
trans. by Peter R. Ackroyd (New York: Harper and Row, Pub-
lishers, 1965), pp. 330=32, 756=57.

13. Jeremias, "nalc @eol," Theological Dictionary of
the New Testament, Vol. V, ed., by Gerhard fFriedrich, trans.
and ed. by Geoffrey W. Bromiley (Grand Rapids: Wm. B. Eerd-
mans Publishing Company, 1967), p. 692,

2

Ibid.

3CF., throughout, James R. Battenfield, "A Transla-
tion and Inductive Philological Commentary on Isaiah 52:13-
53:12 from the Targum of Jonathan" (unpublished paper, Grace
Theological Seminary, 1973).

“at 52:13 XMW, is added following "7T2¥. On the
significance of this addition see Battenfield, "A Transla-
tion and Inductive Philological Commentary on Isaiah 52:13-
53:12 from the Targum of Jonathan," pp. 1=2.

5F. F. Bruce, The Books and the Parchments (3rd ed.;
Westwood, NJ: Fleming. H. Revell Company, 1963), p. 145,

®53:3: "He will be despised 77012% 7%, and 53:12:
"He gave up his soul unto death" 717°W5I XN12% 027, Jere-
mias, "nmolg Beol," p. 695, n. 302.
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the Servant of Isaiah 52:13-53:12 is reworked into an agres-—
sive, proud, and exalted Messiah, the champion of Israel over
the Gentiles. 1In interpreting the text in such a manner the
Targum obviously betrays an anti-Christian polemic. That
the Targum retained a Messianic interpretation of this pas-
sage demonstrates the well established Messianic tradition
behind the passage. Nevertheless the demands that Christian
interpretation of Isaiah 53 placed upon Jewish apologetics
are strikingly apparent from this Targum, For the Jeus
have here employed a method in which the biblical text has
been altered and reworked in an highly periphrastic manner
in order te harmonize with their theological position. This
method by which the Targum interpreted the text of Isaiah
52:13~53:12 illustrates the kind of method that the student
of Jewish interpretation should look for when evaluating

Jewish literature of the Christianm era.

The Dead Sea Scrolls

Direct information

Direct and explicit information from the discoveries
at Qumran relative to Psalm 22 and its interpretation has
not been found. No scroll containing the Hebrew text of
Psalm 22 has been discovered.1 A commentary, or pesher, on

Psalm 22 also has not been found. Specific interpretive

Tee. 3. A Sanders, The Psalms Scroll of Qumrén Cave
11, Vol. IV of Discoveries ipn the Judean Desert of Jordan,
{Oxford: Clarendon Press, 1965), P. 5.




19
references to this psalm in commentaries on other books, such
as the pesher to Habakkuk, are absent.'I Furthermore, other
non=-biblical works, like the Zadokite Document, the Manual
of Discipline, or the Order of the Congregation, do not pro-
vide assistance in determining the community's understanding

of Psalm 22.%2

Interpretive methodology

However, despite these factors, the Qumran documents
are not entirely devoid of material which, in a more indi-
rect manner, does relate to Psalm 22. Perhaps the most sig=-
nificant material concerns the method of interpretation em-
ployed at Qumran., Numerous studies have been made concern-—
ing this subiject and the interested reader should consult
them for detailed information.3 Nevertheless it may be
briefly neted that the general method of Qumran interpreta-
tion as revealed, for instance, in the pesher to Habakkuk
is one in which the biblical text is understood to describe

the community's perilous circumstances and thus provide

1For 1QpHab see John C, Trever, Scrolls from Qumran
Cave 1 (reprinted; Jerusalem: The Albright Institute of
Archaeological Research and The Shrine of the Book, 1974),
pp. 149-63.

2For standard English translations of these works
see Theodor H. Gaster, The Dead Sea Scriptures (rev. ed.;
Garden City, NY: Doubleday & Company, 1nc., 1964).

38eginning with William H. Brounlee, "Biblical Inter-
pretation among the Sectaries of the Dead Sea Scrolls," The
Biblical Archaeologist, 14:3 (September, 1951), 54-~76,
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instruction as to how they should liue.1 0f related inter-
est are the Messianic references in the Qumran literature,
particularly as found in 4§ Iestimonia.2 These references,
along with other 0ld Testament quotations, indicate a meth-
od of dealing with Scripture which although it often con-
trasts with early Christian methods of gquotation and inter-
pretation,3 should nevertheless be considered in any discus-
sion of the New Testament's use of the 0ld. For instance,
close similarity may be observed between the way 0ld Testa-
ment passages are strung together in 4Q Testimonia and the

composite citations of the New Testament.4

The Hodayot
Mention should also be made of the Thanksgiving

Hymns, the Hodayot.5 These psalms were found in two parts

1F. F. Bruce, Second Thoughts on the Dead Sea Scrolls
(Grand Rapids: Wm. B. Eerdmans Publishing Company, 1956),
p. 70.

240 Testimonia published in John M. Allegro, Qumran
Cave 4, VYol. V of Discoveries in the Judean Desert of Jor-
dan (Oxford: Clarendon Press, 1968), pp. 57=60. Cf. also
idem, "Further Messianic References in Qumran Literature,"
Journal of Biblical Literature, 75:3 (September, 1956), 174~
87; and R. E. Brown, "The Messianism of Qumran," The Catho-
lic Biblical Quarterly, 19:1 (January, 1957), 53-82.

3Cf. F. F. Bruce, Biblical Exegesis in the Qumran
Texts (Grand Rapids: Um. B. Eerdmans Publishing Company,
1959;, po 730

4Joseph A. Fitzmyer, Essays on the Semitic Back-
ground of the New Testament (London: Geoffrey Chapman,
1971), p. 85.

®The Hodayot (1QH) published in D. Barthélemy and
J. T. Milik, Qumran Cave I, Vol. I of Discoveries in the
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in Cave One near Khirbet Qumran. The main object of these
compositions was simply to create original poetry, in the
course of which all available means were used. This includ-
ed a liberal use of the 0ld Testament, especially the
Psalms. Psalm 22 was obviously well known to the community.
Its portrayals of misery were well suited to the purposes
of the hymnist. Thus specific phrases from Psalm 22 are
found in the Hodayot.1 However, this does not mean that the
Hodayot preovide significant assistance regarding an histori-
cal interpretation of Psalm 22. Psalm 22 was used because
of its appropriate subject matter. However, no interpreta-

tion of it in its original context was given.

Summary

Thus, in summary, it may be said that the Qumran
literature demonstrates that the community was familiar with
Psalm 22, used it, identified with it, but did not leave for
us material whereby an histerical-exegetical understanding

of the psalm would be appreciably furthered.

Judesan Desert (Oxford: Clarenden Press, 1955), pp. 136~43.
For defimitive treatments of 1QH see either Svend Holm-
Nielsen, Hodayot: Psalms from Qumran (Aarhaus, Denmark:
Universitets—-forlaget, 1960); or Menahem Mansoor, The
Thanksgiving Hymns (Grand Rapids: Wm. B. Eerdmans, 1961).

18?. Mansoor, The Thanksgivino Hymns, p. 216; and
J. de Waard, A Comparitive Study of the 0ld Testament Text
in the Dead Sea Scrolls and in the New Testament (Leiden:
£E. J. Brill, 1965), pp. 62=63.
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Other non=rabbinic sources

Josephus and Philo

Other significant non-~rabbinic sources of Jewish
thought include the writings of Josephus and Philo. However,
the nature of their writings is such that occasions for use
or interpretation of Psalm 22 were minimal.1 As a result,
consulting the appropriate indices of their works under ei-
ther Psalm 22 or related topics yields nothing of signifi-

cance relative to the interpretation of Psalm 22.2

Apocrypha and Psesudepigrapha

The large number of works represented by the Apocry-
pha and Pseudepigrapha preclude any attempt at an introduc~
tion to each separate work. Standard works as those of

Eissf‘eldt3 or Hanson4 will provide the interested reader

1Jusephus' extant works are primarily apologetic
for his own conduct during the Jewish War or for his own
understanding of Judaism; or they are historical in nature.
Philo's extant biblical works deal almost exclusively with
the Pentateuch.

2H. St. J. Thackeray and R, Marcus, trans., Jose=-
phus, in the Loeb Classical Library (London: William Heine-
mann, 1926), p. 4243 and F. H. Colson and G. H. Whitaker,
trans., Philo, in the Loeb Classical Library (Cambridge:
Harvard University Press, 1929), p. xxxiv.

3
571-637.

“paul D. Hanson, The Dawn of Apocalyptic (Philadel-
phia: The Westminster Press, 1975). The most convenient
English translations of this literature may be found in
R. H. Charles, ed., The Apocrypha and Pseudepigrapha of the
0ld Testament, 2 vols. (Oxford: Clarendon Press, 1813).

Eissfeldt, The 0ld Testament: An Introduction, pp.
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with sufficient introductory information.
Although several different literary genres are repre-
sented by this body of literature, including historical,
novelistic, didactic, devetional, epistolary, and apocalyp-
tic,1 material germane to the purposes of this study is de=
cidedly limited. Insofar as this writer was able to deter-
mine Psalm 22 is not expounded or discussed in any of these
works. Neither are there to be found significantly helpful
allusions to Psalm 22 within this corpus of literature. The
most pertinent material contained therein is that which re-
veals the method of proephetic interpretation which devel-
oped within apocalyptic literature. £Essentially this was a
method in which every word and phrase of Scripture was inter=-
preted by an atomistic exegesis, which exegesis
interprets sentences, clauses, phrases, and even single
words, independently of the context or the historical
occasion, as divine oracles; combines them with other
similarly detached utterances; and makes large use of
analogy of expression, often by purely verbal associa-
tion.2

Thus this method of interpretation which was to become so

characteristic of later rabbipic Judaism, began to assume

developed form within apocalyptic literature.

1Bruce M. Metzger, "Introduction to the Apocrypha,"
in The Oxford Annotated Apocrypha (New York: Oxford Univer-
sity Press, 1973), p. Xi.

2Moore, Judaism, I, 248, For further discussion of
method of interpretation in apocalyptiec literature see
D. S. Russell, The Method and Message of Jewish Apsocalyptic
(Philadelphias ~The Westminster Press, 1964), pp. 178=-202.
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Goodenough's collection
Among Goodenough's assorted collection of evidence
amassed from tombs, synagogues, coins, charms and other
artifacts, is one reference to Psalm 22, 1In the largest
single charm which he knew of from the Coptic is contained
the following phrase (God being addressed):

I summon thee by thy honored names,
Adonai, Eloi, Elema Sabaktani.’

The references to the cry of Christ upon the cross

in Elema Sabaktani is quite clear, It is regarded by Good=-

enough as a corruption by "™Christian magicians" in what he
basically regarded as a Jewish exorcism.2 It is significant
only for the witness which it bears to the impact Christ's

cry left upon His disciples.

Rabbinic literature

Strack-Billerbeck's summary

Within the vast corpus of extant rabbinic literature
are a few pertinent references to Psalm 22 or to closely re=-
lated matters. Perhaps the best and most concise summary of
rabbinic literature and Psalm 22 is that of Strack-Biller-
beck. In this particular case their summary is of increased

value because it is an extended excursus upon John 19:24

'1Gocdenough, Jewish Symbols in the Greco-Roman Peri-
od, 1I, 180.

21bid. Cf. also the discussion of the reliability
of evidence Goodenough amassed from spells and amulets in
Smith, "Goodenough's Jewish Symbols in Retrospect," p. 68.
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wherein they do not, in an indiscriminate fashion, merely

adduce rabbinic parallels to the New Testament text, but

they discuss and evaluate the historical significance of

those rabbinic passages which they cite. Thus, because of

its

value, the general summary statement that Strack-

Billerbeck make regarding Psalm 22 and ancient rabbinic lit-

erature deserves consideration:

Mmt, 35ff.; Mk, 34; Joh 19, 24; Hebr 2, 12
beweisen, dass Ps 22 in der christlichen Gemeinde von
Anfang an auf Christus gedeutet worden ist. Dagegsen
findet sich in dem dlteren jlidischen Schrifttum kein
Beleg fiur die Deutung des 22, Psalms auf den Messias.
Zwar werden die Schlussverse des Psalms (Vers 27ff) im
Targum u., Midrasch im allgemein messianisch~eschatolog=-
ischen Sinn gefasst, aber der Person des Messias ge-
schieht dabei nirgends Erwdhnung. Erst in der P®sigtha
Rabbathi tritt eine Beziehung unsres Psalms auf den
Messias hervor, u. zwar in den Kap. 34-37, Doch gerade
dieses Stlick ist so jungen Datums (Anfang des 10.
Jahrh.s), dass sich daraus keine Schliisse auf die
Auffassung der dlteren Zeit ziehen lassen. Aus der
Mitte des 2. u. aus dem Anfang des 4. Jahrh.s kennen wir
eine Deutung des Psalms auf David. Eine Reihe von
Autoritdten des 3. Jahrh.s sieht das leidende Israel als
Subjekt des Psalms an. Die meist rezipierte Annahme
geht dahin, dass David den 22. Psalm im heiligen Geist,
d. h. als Prophetie verfasst habe mit Bezug auf Esther.
Wie alt diese Meinung ist, l#dsst sich nicht feststellen.
Sie begegnet zuerst bei den um 150 n. Chr. lebsnden
Tannaiten R. J®huda u. R. N8chemja. Beide legen den 17.
Vers bereits in so gekinstelter Weise auf Esther aus,
dass man erkennt, dass die grossen allgemeinen Grund-
ziige dieser Deutung in jener Zeit langst bekannt gewesen
sein miissen.1

From this summary a number of pertinent facts should

bhe noted.

Zum

1Hermann L. Strack and Paul Billerbeck, Kommentar
Neuen Testament aus Talmud und Midrasch, zweiter Band

(Munchen: C. H. Beck'sche Verlagsbuchhandlung, 1924), pe.

574.
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First, over against the early Church's understanding
of Psalm 22 one finds that in ancient Jewish literature there
is no Beleg, "proof, documentation, example," for the inter-
pretation of Psalm 22 of the Messiah. Strack-Billerbeck
note that, to be sure, the Targum and Midrash give verses 28
and following a universal Messianic-eschatological signifi-
cation but that the Person of the Messiah is not mentioned
at all,

Second, the first clear case in extant rabbinic lit-
erature of the application of Psalm 22 to the Messiah is in
Pesiqtha Rabbathi.1 However, as Strack-Billerbeck note,
this source is of such a recent date (assigned by them to
the beginning of the tenth centuryz) that from this no con-
clusion may be drawn as to the interpretation current much
earlier. It is unfortunate, however, that even today Chris-

tian scholars often use a source like Pesigtha Rabbathi

1Santala cites the following relevant portion of
Pesigtha Rabbathi, wherein the patriarchs are supposedly
speaking to the Messiah: "thou art greater than we, because
thou hast carried the sins of our children . . . thou hast
become a reproach of men (Ps. 22:6) and thou has [sic] des-
cended to the darkness; thou hast done all this for the sins
of our children.," Risto Santala, "The Suffering Messiah and
Isaiah 53 in the Light of Rabbinic Literature,® The Spring-
fielder, 39:4 (March, 1976), 181.

2Pesiqtha Rabbathi is a medieval Midrash on the fes-
tivals of the year. Daniel Sperber notes that most modern
scheolars regard this as a Palestinian work of the sixth or
seventh century. Idem, "Pesikta Rabbati," in vol. 13 of
Encyclopedia Judaica, ed. by Cecil Roth (New York: The Mac-
millan Company, 1971), pp. 335-=36.
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without due regard to genuine historical criticism.1

Third, prevelant interpretations from the second to
the fourth centuries A.D. assign the subject of Psalm 22 to,
variously, David, suffering Israel, or Esther. An interpre-
tation, in this time period, of the psalm to David is knoun.
R succession of third century authorities regard suffering
Israel as the subject. But the most received postulation
was that David, as a prophet, wrote with reference to Esther.
Strack-Billerbeck make the impeortant point, however, that
expositions of this psalm to Esther by R. Jehuda and R, Ne-
chemia are so artificial that the real, primary interpreta-
tion of Psalm 22 must have been known.

The preceding aptly summarizes the main features of
rabbinic interpretation of Psalm 22. Some additional refer-
ences will be noted below. However, at this point, it would
not be amiss to add a further word of caution relative to
the significance of material like this for the determining
of the knowledge and practice of the Jews at the time of

Christ, Delitzsch, in Messianic Prophecies in Historical

Succession, appropriately peoints out that in Mark 12:35-37,

concerning the identity of David's son, Jesus is arguing e
concessis with the Jews. He applies Psalm 110 to Himself.

Yet, in the Talmud and Midrash this psalm is continually

1Santala is one who is not careful at this point.
Idem, "The Suffering Messiah and Isaiah 53 in the Light of
Rabbinic Literature," p. 181,
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applied to Abraham, not teo the Messiah.1

Additional references
Although the main features of rabbinic interpreta-
tion of Psalm 22 have been clearly sketched, the following

references will serve to complete the picture.

Pesahim 117a.=--The Babylonian Talmudic tractate

Pesahim contains the following pertinent discussion:

Bur Rabbis taught: As for all the songs and praises
to which David gave utterance in the Book of Psalms,
R. Eliezer said: He spoke them in reference to himself;
R. Joshua said: He spoke them with reference to the
[Jewish] community; while the Sages maintain: Soms
refer to the community, while others refer to himself.
[Thus:] those which are couched in the singular bear
upcn himself, while those which are couched in the plu=-
ral allude to the community.

Sanhedrin 98b,--In this tractate, traditionally as-

signed to somewhere early in the third century A.D., the
rabbinic schools are describing the Messiah by various names
and word-plays upon those names. One of the descriptions
is:
The Rabbis said: His name is "the leper scholar," as it
is written, surely he hath borne our griefs, and carried

our sorrows: yet we did esteem him a leper, smittemn of
God and afflicted.?

1Franz Delitzsch, Messianic Prophecies in Histori-
cal Succession, trans, by Samuel I, Curtiss (New York:
Charles Scribner's Sons, 1891), p. 90.

?The Hebrew y133 in Isaiah 53:4 is from yil which
literally means to "touch, reach, strike," F. Brouwn, 5. R.
Driver, and C. A. Briggs, eds., A Hebrew and English Lexicon
of the 0l1d Testament (hereinafter referred to as Lexicon),
TOxford: Clarendon Press, 1972), p. 619.
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The significance of this description for the Jewish doctrine
of the Messiah is not entirely clear, but G. F. Moore's dis-
cussion of the passage is not to be ignored. He contends
that in cases like this the application goes no further than
the quotation., All that may be legitimately inferred from
this passage and others like it is that it was commonly be-
lieved that the suffering of the righteocus and their will=-
ingness to die was accepted by God as an atomement for Isra-

. 1
el's sins.

Midrash Tehillim.,=-=-0n the basis of internal evidence

some scholars have concluded that the Midrash on Psalms uas
compiled as late as the ninth century. However, most of the
material in this Midrash goes back to the Talmudic pariod.2
Characteristic of the Midrash on Psalm 22 is the application
of it to Esther and her circumstances. At other points in
this Midrash application is made to David or te the nation
Israel. The pervasive homiletical character of Nidrésh
Tehillim makes analysis of it difficult and conclusions rela=-
tive to the history of Jewish interpretation that might be
drawn from this source must be extremely guarded.

T