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. The purpose of this study 1s to propose .that. the com-
mand nAnpoUocde &v nveldpate in Ephesians 5:18 means "be filled
in spirit" _and is .a part of Paul's instructions to the Ephe~
sian believers that they might know how to walk circumspectly.
This study also suggests .that these instructions reflect the
teaching of wisdom literature regarding living skillfully.
Furthermore, this interpretation suggests that Paul's direc-
tions in Ephesians 5:18 and 19 parallel the teaching of
Proverbs 23:31 in the LXX.

This study first examines the "control" view of the
filling of the Spirit in order to show.that both the exegeti-
cal and theological assumptions which underlie this view ap-
pear to lack support and therefore present certain problems.
Although this lack of support does not mean the "control" view
of nAnpo¥ole &v mvebpati is incorrect, it does provide reason
for the suggestion of another interpretation of this command.
This study also proposes to show that Paul's command to be
filled &v mvedbpatr and the "Spirit-filled" experiences which
Luke describes in Acts do not refer to the same activity.
Therefore, the meaning of nAnpoUcde &v nvebpate does not need
to correspond to the meaning of the "Spirit-filled" experi-
ences 1in Acts.

Next, this study shows that the teaching of wisdom
literature concerning right living provides a helpful back-
ground for the interpretation of nAnpofo8e &v nvelpat. and of
Ephesians 5:15-21. The correspondence between the teaching
and terms in wisdom literature and the teaching and terms in
Ephesians 5:18-21 points out that Paul's teaching in this sec-
tion of Ephesians reflects the teaching of wisdom literature
and should be interpreted in light of that teaching. In addi-
tion, this study suggests that "psalms," "hymns," and "spiritual
songs," in Ephesians 5:19, have the same didactic function as
in Colossians 3:16.

Finally, the study proposes that the verb nAnpolicie
means "be.filled" and that its contrast with ph pe8douec8e does
not preclude this meaning. It suggests that the preposition
¢v means "in" and indicates the sphere of the filling. It also
proposes that the noun nvedpatir refers to the human spirit as
the sphere of the filling. The study then suggests that this
filling happens by speaking to one another in psalms, hymns,
and spiritual .songs as the Ephesians sing and make music to the
Lord, give thanks to the Father, and submit to one another.
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INTRODUCTION

Need for This Study

"There is nothing the church needs more today than

"1

to be filled with the Spirit of God. "Being filled with

the Spirit" is a topic much discussed and debated today;
it is important . . . to study Paul's teaching caref‘ully.2
These two statements point out the need for this study.
Paul's brief command in his epistle to the Ephesians has
indeed brought about much discussion and debate concerning
both its interpretation and its consequent implications for
believers.

Many understand this command to be the basis of an
important doctrine regarding the filling of the Holy Spirit.
Wood, for example, in commenting on this verse writes, "The
theological implications of 'be filled' are crucial for a

3

biblical doctrine of the Holy Spirit." This doctrine is

1Anthony A. Hoekema, Holy Spirit Baptism (Grand
Rapids: Wm. B. Eerdman's Pub. Co., 1972), p. 79.

2John R. W. Stott, God's New Society The Message of
Ephesians, The Bible Speaks Today, ed. by J. A. Motyer and
John R. W. Stott (Downers Grove: InterVarsity Press, 1979),
p" 204.

3A. Skevington Wood, "Ephesians," in Vol. II of The
Expositor's Bible Commentary, ed. by Frank E. Gaebelein
(Grand Rapids: Zondervan Publishing House, 1978), p. 72.

1



2
viewed by many as being crucial to the believer's spiritual
life. Pentecost is representative of those as he writes,
"Of all the doctrines in the realm of the person and work
of the Holy Spirit there is none more important, as it
relates to the believer's Christian life, than that of the

1

filling of the Holy Spirit." It is thought by some,

perhaps many, that no field of doctrine relating to the
Holy Spirit is more vital to the Christian from the stand-
point of practical value than this one.z' The basis of this
doctrine is an interpretation of the command ninpobode &v
nvelipatte which occurs in Ephesians 5:18, which understands
Paul to be commanding the Ephesians to be filled or con-
trolled by the Holy Spirit.

However, there are those who interpret this com-
mand in a different way. They do not understand ninpoUode
to indicate "control" or &v to mean "by." Nor do they
think that nvelpe refers to the Holy Spirit. Rather, they
think that it refers to the human spirit., Lenski, for

example, writes that "our spirit is ever to be filled."3

1Ja Dwight Pentecost, The Divine Comforter (Chicago:
Moody Press, 1963), p. 154.

2Jjohn F. Walvoord, The Holy Spirit (Findlay: Dun=
ham Publishing Company, 1958), p. 189.

3R. C. H. Lenski, The Interpretation of St. Paul's
Epistles to the Galatians, Ephesians, and Philippians
(Minneapolis: Augsburg Publishing House, 1937), p. 619.




It follows that those who do not see a reference to the
Holy Spirit in this command do not see this verse as a
basis for a doctrine of the Holy Spirit.

The fact that there is disagreement as to the
interpretation and implication of ninpoUo8e &v nvelpate
does not mean that the doctrine of the filling of the
Holy Spirit is incorrect. But it does mean that there is

room for further consideration of this command.

Purpose of This- Study

The purpose of this study is to propose the inter-
pretation "be filled in spirit" for the command nAnpolcde
¢v mvebpatie. This proposed interpretation understands
this command to be a part of the instructions which Paul
gave to the Ephesians1,that they might know how to walk cir-
cumspectly. Furthermore, the suggested explanation also
considers the instructions of Paul in Ephesians 5:15-21, of
which ninpoUode &v nvedpate is a part, to reflect the teach-
ing of wisdom literature on living skillfully. In addition,
the proposged explanation of this command views the function
of hymnody in Ephesians 5:19 as corresponding to the

didactic function of music which Paul gives in Colossians

1This‘ study assumes that Paul wrote this epistle.
to the church in Ephesusg. For a recent discussion of the
destination of this epistle see David A. Black, "The
Peculiarities of Ephesians & the Ephesian Address," Grace
Theological Journal 1 (Spring 1981): 59-73.




4
3:16. Finally, the suggested interpretation understands
Paul's directions in Ephesians 5:18, 19 to parallel the
teaching of Proverbs 23:31 in the LXX. This study also
proposes that the filling occurs by speaking to one

another with psalms, hymns, and spiritual songs.

Procedure in This Study

In order to support this thesis the study will first
examine the common view of the filling of the Spirit in
order to point out that its interpretation and assumptions
give room for another explanation. Next it will point out
the occasion which prompted Paul to write nAnpolo8e é&v
nvebpatt and survey its context. Then it will compare the
experience which Paul commands in Ephesians 5:18 with the
Spirit-filled experiences which Luke describes in Acts.
Following this the study will show the similarities between
Paul's instructions in Ephesians 5:15-21 on walking circum-
spectly and the teaching of wisdom literature concerning
living skillfully. It will also point out the relationship
between the didactic function of music¢ which Paul gives in
Ephesians 5:19 and the didactic¢ role of hymnody which he
presents in Colossiang 3:16.

After this the study will offer an interpretation
of minpoUole é&v ﬁvsﬁuafu. " First it will suggest that the
meaning of the verb nAnpolode in Ephesians 5:18 is "be

filled" and that the contrast between puf pe8dounecSe olve



and ninpolode &v nvedpati does not preclude this meaning.
Then the study will suggest that the preposgition &v means
"in" and denotes the sphere of the filling in this verse.
Next, it will propose that the noun nvelpatr refers to
human spirit as the sphere of the filling in this context.
Finally, the study will suggest that the participial
clause AahoPviec Eavtoic duipolg ual Upvorg ual béavg
nvevpatiualg indicates the means and content of the
filling. It is the suggestion of this study that these
factors tcgether support "be filled in spirit" as a viable

interpretation of nAnpoUoc8e &v nveldpatr.



CHAPTER I

AN EXAMINATION OF THE "CONTROL" VIEW

OF THE FILLING OF THE SPIRIT.

Purgose

The purpose of this chapter is to examine the
widely held interpretation of the command, ninpoUo8e &v
nvedpatir, and its related doctrine of filling of the Holy
Spirit., This chapter will first survey the conclusions
of the view to provide a point of reference throughout
the study. The chapter will then point out assumptions
which underlie the conclusions. It will also identify
problems which exist with the assumptions. This 1s done

to show cause for considering another meaning for this

1The word "control" is used to describe this view
since the meaning and emphasis of being filled is being
controlled according to the view. See,; e.g. Lewis Sperry
Chafer, He That Is Spiritual (Findlay: Dunham Publishing
Co., n.d.), p. &4; Hoekema, Baptism, p. 87; René Pache,
The Person and Work of the Holy Spirit (Chicago: Moody
Press, 1954), p. 118; Pentecost, Comforter, p. 158; Charles
Caldwell Ryrie, The Holy Spirit (Chicago: Moody Press,
1965), p. 93; John R. W. Stott, Baptism and Fullness
(Downers Grove: InterVarsity Press, 1976), p. 57; Walvoord,
Holy Spirit, p. 195; Leon J. Wood, The Holy Spirit in the
0ld Testament (Grand Rapids: Zondervan Publishing House,
1976)s, p. 7T1. Some of these writers do not use the specific
term "control" but speak of the Spirit getting more of the
person or influencing the person. However, these terms
speak of control.
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command. This chapter, therefore; will give an examination
of both the interpretation and its related doctrine.

It is not the writer's intention to indicate
agreement or disagreement with the particulars of the view
nor to criticize those who hold the "control" view; he is
responding to their position. Rather, it is to show that
the "control" view has enough problems to warrant considera-
tion of a different interpretation. Because this view 1is so
widespread, there are differences in some of its particu-
lars. However, there is enough general agreement among its

proponents that an examination of the view is possible.

The Interpretation of the Command

Interpretation of NAnpoiicde

Those who hold to the "control" view understand the
verb ninpolode in the command to mean "be filled" in the
sense of "be controlled."™ Pentecost writes, "If we would
understand what Paul is trying to teach us in Ephesians
5:18, in place of the word 'filling,;' or 'filled,' use the
word 'ccntr'olled.'"1 Stott notes that ninpolode indicates
2

"influence" so that to be filled is to be influenced.

Those who hold this view do not think that the verb nAinpdae

1Pentecost, Comforter, p. 158,

2John R. W. Stott, Baptism and Fullness (Downers
Grove: InterVarsity Press, 1976), p. 57.




itself means "control" but that ninpolode in this verse

does.

Interpretation of ’Ewv
This prepogition 1s understood to mean "with" or
"by" and to indicate agency. Those who have written on
this subject repeatedly use "with" or "by" in their

1

discussions on the verse. Chafer writes that "by" is the

more literal translaticn of the pr'eposition.-2 Pentecost

3 Most writers use

writes of being filled with the Spirit.
"with" and "by" interchangeably and understand the preposi-

tion to be pointing out nveldpatL. as the agent.

Interpretation of Nvelpatt
According to those who hold this view, nvedpati
refers to the Holy Spirit as the agent who does the filling.
Howard writes that nveUpati and the preposition év make
the Holy Spirit the agent of the filling.4 According to
Hoekema the thought of the command is: "Let the Holy Spirit

fill you."5 Walvoord refers to "filling" as being the

'The word "of" is also used but with the same
significance as "with" or "by."

2Chafer*, Spiritual, p. 43.

3Pentecost, Comforter, pp. 154=158.

4Richard E. Howard, Newness of Life (Grand Rapids:
Baker Book House, 1975), p. 157, n. 1.

5Hoekema, Baptism, p. 87.



work of the Holy Spir'it.1

Conclusion
The meaning, then, of this command, according to
the "control" view is: be controlled by the Spirit. The
verb ninpolode is understood to have the idea of "be con-
trolled"; the preposition &v means "by" and denotes
agency; the noun nvedpoti. refers to the Holy Spirit as
the agent who does the filling. The interpretation which

has produced this popular view is brief and simple.

An :Explanation of the Doctrine of the Filling

The above interpretation of this command has led
some to formulate a doctrine concerning the filling of the
Holy Spirit. According to this doctrine the filling of
the Spirit is viewed as necessary to growth in the
spiritual life. Because of the widespread appeal of this

teaching it will be helpful to explain the doctrine,

Definition of the Doctrine2
The filling which is commanded by Paul in Ephesians

5:18 is understood to mean being controlled by the Holy

1Walvoord, Holy Spirit, pp. 192-193.

2Not everyone mentioned in this section necessarily
holds to a fully developed doctrine of the filling of the
Holy Spirit; however, each does hold to the concept of
control,
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Spirit. Ryrie writes that "being filled with the Spirit

1 According to

is simply being controlled by the Spirit."
Wood, filling "means the control the Holy Spirit holds
over the life and behavior of the believer."2 Foulkes
writes that a believer ig filled when every part of his
life is permeated and controlled by the Holy Spirit.3
This control includes the believer's thoughts,; feelings,
words,; and actions.4
The proponents of this view say that the control

of a believer by the Spirit is similar to the control of a
drunken man by alcohol. This similarity is stated by
Walvoord who writes,

The. contrast with the state of intoxication is

obvious. Instead of constantly being in a state of

being drunk with wine, the entire faculties of the

body being subject to its power and influence,

the Christian should be constantly filled with the

Spirit.>
Wood writes, "The believer,; in being filled, is to be under
the control of the Spirit in a similar manner to which an

inebriated person ig under the control of drink."6

1Ryrie, Holy Spirit, p. 94.

2Leon Wood, The Holy Spirit in the 0ld Testament
(Grand Rapids: Zondervan Pub. House, 1976), p. T1.

3Foulkes, Ephesians; p. 152.

4Charles Hodge, A Commentary on the Epistle to the
Ephegians (New York: Robert. Carter Brothers, 1860), p. 302.

5Walvoord, Holy Spirit, p. 194.

SWood, Holy Spirit, p. 71.
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Virtually everyone who writes on the subject emphasizes
that the contrast between drunkenness and filling indicates
that control is in view in this verse.1
The one other factor which contributes to the

control idea is the apparent similarity between the filling
commanded in Ephesians and the accounts of filling described
in the Book of Acts.: Walvoord comments that:

Every reference to the filling of the Holy Spirit

indicates a spiritual condition on the part of the

person filled which is brought about. by the com-

plete control of the Spirit.2 (Italics added.)

Degcription of the View

A continuous experience

This filling 1s a continuous experience. Pentecost
writes, "Paul says; 'be filled' and in the original text he
uses the present tense which usually enmphasizes an enduring
or continuous action."3 Wood notes -that "the present tense
+ « + points to a continuous replenishment."4 It is not

some dramatic or decisive experience but a continuous

1Walvoord, Holy Spirit,; p. 192; Pentecost, Comforter,
p. 157; Ryrie, Holy Spirit, pp. 93-94; Wood, Holy Spirit,
pe T1s

2Walvoor'd, Holy Spirit, p. 192.

3Pentecost, Comforter, p. 155.

4WOod, Ephesians, p. 72.
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Il

appropriation. It is a continuous process which is re-

peated again and again in the experience of the believer'.2

Loane says that Christians ought to be filled as often as

3

the need may arise. Finally, Foulkes writes, "The

Christian is to leave hig life open to be filled con=

stantly and repeatedly by the divine Spirit."4

A commanded experience

All proponents agree that the filling of the Spirit
is a commanded experience because of the verb ninpoicde
which is in the imperative mood.5 Walvoord writes that
Christians are commanded to be filled with the Spirit.6
The Spirit-filled life is demanded in the Word.' Stott
comments, "'Be filled' is not a tentative suggestion, a

mild recommendation, a polite piece of advice. It is a

command which comes to us from Christ with all the

1Stott, Baptism and Fullness, p. 61.
2

Pentecost, Comforter, p. 155.

3Loane, Three Letters,.p. 65.
4

Foulkes, Ephesians, p. 152,

5Although the form ninpolo8e could be understood
as indicative mood it is always taken as imperative by the
proponents of the popular view. This writer is not aware
of any who take it as indicative.

6Walvoord, Holy Spirit, p. 194.

7Ryrie, Holy Spirit, p. 94.




13

1 Loane adds,

|"2

authority of one of his chosen disciples."
"The apostolic command is plain: 'be ye filled.
Howard writes that Paul admonishes the Ephesiang in a
direct imperative.3 It is not an optional experience but
an obligatory one.4 Christiansg are commanded to be filled
with the Holy Spir'it‘5 Wood says that "the imperative

makes it clear that this is a commmand . ."6

A comprehensive experience

Filling is a comprehensive experience. This means
that all believers are required to be filled. A1l Chris-
tians are called to this experience. According to Stott,
These words are written to the entire Christian com=-
munity and are universal in application. They are
addressed without exception to all the people of
God. '

Walvoord writes, "The work of the Holy Spirit in filling

the believer partakes of the special quality of being com=~

manded of every Christian."8 Loane says that "a spirit-

'Stott, Baptism and Fullness, p. 60.

2Loane, Three Letters, p. 68.

3Howard, Newness of Life, p. 164,
4

Stott, Baptism and Fullness, p. 60.

SWalvoord, Holy Spirit, p. 194.
6

Wood, Ephesians, p. 72.

7Stott, Baptism and Fullness, p. 60.

8Walvoord, Holy Spirit, p. 193.
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filled life is meant for the rank and file of all saints

in all ages."1

A conditional experience

Finally, "filling" is a conditional experience.
In order for a person to be filled, conditions must be met.
The conditions differ somewhat but most understand condi-
tions to be required for filling. Pentecost writes that

"2 He

"there are certain prerequisites to this filling.
then acknowledges that in the strictest sense there is one
condition for filling; conscious submission to the Spirit's
contr'ol.-3 Wood agrees and writes that the Spirit "seeks a
voluntary submission, so that He canh dominate in the
believer's life.“4

Ryrie agrees that the condition is obedience.-5
He then details what is meant by obedience. It involves a
dedicated life, an undefeated life,; and a dependent lif‘e.6

Chafer gives these three conditions different titles.

According to him, the conditions are: "Quench not the

1Loane, Three Letters, p. 68.

2Pentecost, Comforter, p. 159.
3Ibid,
4

Wood, Holy Spirit, p. 71.

5Ryrie, Holy Spirit, p. 95.
6

Ibidl’ ppc 95"101:
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Spirit" (1 Thess. 5:19), "Grieve not the Spirit" (Eph.

4:30), and "Walk in the Spirit" (Gal, 5:16).1

Loane degcribes the condition differently. He

writes,

The one essential condition is that of an empty
vessel, cleansed,; ready,; and walting to be filled,
for how can a vessel be filled with His Spirit while
it is choked and soiled with the refuse of sin.

Although the conditions are different, they are related
and must be met before filling can be experienced. When

they are met, the Spirit's control follows.3

A consequential experience

When a person is filled with the Holy Spirit, cer-
tain results or consequences will follow. Some see the
participles in the following verses as denoting the

results.4 These verses give a description of the normal

B

results of such a filling. Wood writes, "The outcome

of being filled with the Spirit is described in a series

6

of four participles,"” and the actg depicted by these

1Chafer, Spiritual, pp. 82-172.

2Loane, Three Letters, p. 68.

3Ryrie, Holy Spirit, p. 101,

4E.g., speaking, singing and making melody, giving
thanks, submitting.

5Chaf‘er*, Spiritual, p. 63.

6Wood, Ephesians, p. 72.
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1 These men

participles are evidences of being filled.
are representative of those who find the results in the
cotitext of 5:18.

Others go outside the context for the results.
Walveoord, for instance, finds at least seven results in
different passagess2 Ryrie lists four consequences which
"may properly be classed as direct consequences of being
filled or controlled by the Spirit."3 These are found in
three different contexts., Pentecost also lists results
that are found in other locations.

Pache sees only one result. According to him,
"The principal aim and therefore result of the Spirit's
fulness is that God may be glorified in the believers'

5

lives."

Distinctiveness of Filling

Distinct from indwelling

Filling is not indwelling. While it is closely

related to the indwelling of the Holy Spirit, a clear dis-

'Hoekema, Baptism, p. 84.

2Walvoord, Holy Spirit,. pp. 219=224.

3Ryrie, Holy Spirit, pp. 101=104.
4

Pentecost, Comforter, pp. 162=164.

SPache, Holy Spirit, p. 135.
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tinction exists.1 Filling refers to a continuous process
which is repeated again and again in the experience of the
believer‘.2 Chafer puts it this way; "The Christian has
been . . . indwelt . . . by the Spirit: He must be getting
(being kept) filled by the Spirit."” Ryrie writes, "The
most distinguishing feature of filling is that it is a
repeated exper‘iences"4

All believers are indwelt; only some are filled.5
Wood writes,
Even a rebellious Christian-~-if truly a Christian-=-
is indwelt, for when a person once becomes a child
of God, the Spirit never leaves him. Filling, however,
speaks of the extent of control which the abiding
Spirit has over the person.
The Christian does not get more of the Spirit; the Spirit

gets more of the Chr"istian.7

Distinct from sealing

Filling is also distinct from sealing. Stott

explains; ". . .« although all believers are 'sealed,' not

"Wood, Holy Spirit, p. 71.
2

Pentecost, Comforter, p. 155.

3Chafer, Spiritual, p. 53.

“Ryrie, Holy Spirit, p. 94.

SWalvoord, Holy Spirit, p. 194.
6

Wood, Holy Spirit, p. 71.

7Chaf‘er, Spiritual, p. 44.
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all believers remain 'filled,' for the sealing is past and

finished, while the filling is (or should be) present and

nl

continuous. According to Loane; "The seal of the Spirit

and the fulness of the Spirit are quite distinct both in
2

doctrine and in experience." Indwelling and sealing are

completed experiences while filling is continuous.

Distinct from baptism

Finally, (according to the common view) filling
is not the same experience as baptism. This is true for
two reasons. First, baptism is not a continuous experi-
ence. 1t is experienced only once whereas filling is
repeated. Ryrie writes that the distinguishing feature
of filling is that it is a repeated experience which is
not true of baptism.3

Second, baptism is not a commanded experience.
Nowhere in Scripture is the believer commanded to be bap-
tized. Stott writes,

No apostolic¢ sermon or letter commands an appeal to
be baptized with the Spirit. Indeed, all seven New
Testament references to baptism with the Spirit are

in the indicative,é‘ « +; None is an exhortation
in the imperative.

1Stott, Baptism and Fullness, p. 61.

2Loane, Three Letters, p. 65.

3Ryrie, Holy Spirit, p. 94.
4

Stott, Baptism and Fullness, p. 50.
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Since, according to this view, the two experiences are
different, it is possible for a Spirit-baptized believer

not to be filled.

Conclusion
The doctrine of the filling of the Holy Spirit,
according to the "control" view, has its origin in the
command minpoUeo¥e &v nvedpat. which appears in Ephesians
5:18. According to this view, "be filled," in essence,
means "be controlled," because of its contrast with
un peddoneode and its similarity with the filling

accounts recorded in Acts. This view teaches that

believers are commanded to be constantly controlled by

the Spirit in order to live a mature gpiritual life. This
filling is experienced when ceéertain prescribed conditions
are met. It also brings about certain results. Although
filling is related to the indwelling, sealing, and baptism
of the Spirit, it remains distinct from them in that it is
a commanded and continuoug experience. The following
statement by Walvoord sums it up well.

The filling of the Holy Spirit has been shown to be

the ministry accomplished in the believer fully
yiélded to His control. The universal responsibility
on the part of Christians to be filled with the

Spirit was found to be substantiated by explicit com-
mand of the Scriptures. It was demonstrated that it

is possgible for any Christian to be filled continuously
with the Spirit, the repeated experience of the early
Christians being an illustration. The filling of the
Holy Spirit in every respect stands in sharp contrast
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to the ministries of regeneration, indwelling,; seal-

ing, and baptism, which are accomplished once and for
all at the time of salvation.

An Examination of the Interpretation

The purpose of this section is to examine the
command, nAinpoUode &v nvedpati, in light of the assumptions
which underlie it. A study of the literature about the
doctrine reveals that certain conclusions in the interpre-
tation are based upon assumptions. Other conclusions are
stated apart from any assumption or reason. The interpre-
tation and its conclusions will be examined in light of
their assumptions or lack of them.

The assumptions of the control view may be valid
and the interpretation may be correct. However, since
some interpret this command differently than those who hold
to the "control" view, the "control" interpretation
warrants ex‘amination‘2 Consequently, the intent of this

section is to examine the "control" interpretation and to

1Walvoord, Holy Spirit, p. 195.

2see; e.g., T. K. Abbott, The Epistles to the
Ephesians and to the Colossians, in The International
Critical Commentary, ed. by 8. R. Driver, A. Plummer, C. A.
Biggs (Edinburgh: T. & T. Clark, 1897),; pp. 160=162;
Lenski, Ephesians, pp. 617-619; Henry Barclay Swete, The
Holy Spirit in the New Testament (London: Macmillan & Co.,
1910), p. 241; Brooke Foss Westcott, Saint Paul's Epistle
to the Ephesians (London: Macmillan & Co., Ltd., 1910),
p. 81. See also J. Armitage Robinson, St. Paul's Epistle
to the Ephesians (London: James Clarke & Co. Ltd., n.d.),
pp. 203-204 for a helpful discussion on the interpretation.
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point out the possibility of other conclusions relating to

the interpretation of nAnpoUocle &v nvelpatui,

An Examination of the Exegetical Assumpftions
Which Underlie the Popular Interpretation
of MAnpolode 'Ev llvedpate

Examination of the meaning of ninpolode

It is concluded by those who hold the "control"
interpretation of this command that nAnpololde signifies
"control:" This sense for ninpolode is based on the
assumption that the contrast between uf) pe8donecSe war-
rants it. Ryrie explains the contrast in this way:

A drunken person is controlled by the liquor which
he has consumed. Because of this he thinks and acts
in ways normally unnatural to him. Likewise, the
man who is Spirit«filled is controlled, and he too
acts in ways that are unnatural to him,

Pentecost states it in this way:

So the Apostle brings this contrast to teach us that,
as a man may yield himself to control by alcoholic
beverage and find that it produces a new walk, a

new talk, a new speech, and a new manner of life, so
the one who presents himself to control by the Holy
Spirit of God finds that the Spirit provides a new
walk, a new speech or talk, and a new manner of
life.?

No other support is offered; the meaning "control" appears

"Ryrie, Holy Spirit, pp. 93-94.

2Pentecost, Comforter, p. 158.
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to come solely from the contrast.1

Other writers, however, understand a different area

of contrast such as that of exhilaration or excitement.2

Hendriksen writes,

The Ephesians are urged to geek a higher, far better,
source of exhilaration. Instead of getting drunk
let them be filled. Instead of getting drunk on
wine let them be filled with the Spirit.

Moule says that the filling of the Spirit "will tend to that

sacred exhilaration, . . . , of which wine-drinking could

4

produce only a horrible parody." Wood comments that "the

Spirit does produce a genuine exhilaration others wvainly
seek from alcohol.“5

Still others see the contrast as showing that

1Pentecost attempts to show that the verb means "to
move™; but he is unclear and does not give any sources of
references to support that meaning; see Comforter, pp. 157=
158. In his class notes on Ephesians 5:18 (p., 30) he states
that ninpdw means "to take possession of," cf. Acts 5:3;
John 16:6; but again does not give any sources to support
that meaning.

2These writers do not hold to the control interpre~
tation at this point; they do agree that &v means "with" or
"by" and that nvedpart refers to the Holy Spirit as the
agent of the filling.

3William Hendriksen, Ephesians (Grand Rapids:
Baker Book House, 1967), p. 239.

4H‘ Ce G. Moule, The Epistle to the Ephesians, in
The Cambridge Bible for Schools and Colleges, ed., by J. J.
S. Perowine (Cambridge: At the University Press, 1902),
P 136,

5Wood, Ephesians, p. 72. See also Foulkesy
Ephesians, p. 151,
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filling indicates satisfaction. Bruce understands the
contrast to be doing this. He writes, "Instead of seeking
such satisfaction as some expect to find through wine«
bibbing, he means, let your fulness be that which the Holy

1

Spirit produces." Westcott, in commenting on ninpololde

writes, "Let your utmogt capacities be rightly sa:tisfied."2
These other ideas as to the point intended by: the
contrast between ph pedvonegde and ninpoliocde point out the
problem associated with the assumption that the contrast is
indicating control by both wine and the Spirit. The problem
is this: there are different assumptions as to the
intended point of the contrast. Consequently, there are
different conclusions as to what "be filled" means. This
does not mean that "be controlled" is not the indication of
nAnpolode, but it does mean that this sense is not obvious
to all, and that "be controlled" may be incorrect. There-

fore, both the contrast and the meaning of "be filled"

require more consideration.

Examination of the meaning of &v

It is concluded by those who follow the popular

interpretation of this command that the preposition &v

1F. F. Bruce, The Epistle to the Ephesians (01ld
Tappan: Fleming H. Revell Co., 1961), p. 110.

2Westcott, Ephesians, p. 81.
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means "with" or "by," thereby denoting nvelpat. as the
agent who does the filling. Although this meaning for é&v
is certainly possible in this verse, the meaning "in"
indicating the sphere of the filling is also quite pos-
sible. This possibility is seldom addressed. Pentecost
does mention the possibility of &v indicating sphere, but
he opts for it being instrumental without giving a reason.1
Griffith Thomas writes that é&v indicates that the Spirit
is the sphere in which, or the agent by whom, believers
are filled; however, he does not say which is in view in

this verse.2

The majority of writers do not mention that
the preposition is, in fact, é&v and therefore, offer no
reason for taking it to mean "with" or "by." It appears
that since nAnpolicde is taken as "be controlled" and
nvedpetL as referring to the Holy Spirit, &v is understood
as logically meaning "with" or "by" and pointing to
nvevpatt as the agent.

However, there are writers who realize that &v may
well mean "in" indicating sphere in this verse. Wood

writes that, "'With the Spirit' is actually 'in spirit.'"3

'J. Dwight Pentecost, Unpublished class notes for
the course 306 Epistle to the Ephesians, Dallas Theologi-
cal Seminary, Spring, 1967, p. 30.

2§. H. Griffith Thomas, The Holy Spirit of God (5th
ed.; Grand Rapids: Wm. B. Eerdmans Publishing Co., 1964),
p. 278.

3

Wood, Ephesians, p. T72.
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Westcott in writing that "év nvelpot. is opposed to &y
gapul" indicates that he understands the preposition to be

T Others mention that to have &v as

indicating sphere,
instrumental in construction with the passive nAnpoiode
would be an unusual construction. Consequently, Eadie
writes, "'Ev, therefore, may denote the element, as fre-
guently, and not the instrument‘"2
Because of thisg some writers attempt to assign a

dual meaning to &v. Ellicott writes, "There would seem to
have been an intentional inclusiveness in the use of this
prepp.y + » « ¢ the Spirit is not the bare instrument by
which, but that in which and by which the true Christian is
fully filled." Hendriksen suggests that the view that é&v
"was selected in order to convey the fact that the Holy
Spirit is not only the agent by whom believers are filled

but also the One in whom they are filled must not be lightly

dismissed."4

1Westcbtt, Ephesians, p. 81.

2John Eadie, Commentary on the Epistle to the
Ephesians (Edinburgh: " T. & T. Clark, 1883; reprint ed.,
Grand Rapids: Zondervan Publishing House, n.d.), p. 398.

3Charles J. Ellicott, St. Paul's Epistle to the
Ephesians with a Critical & Grammatical Commentary & a
Revised Translation (London: Longmans, Green & Co., 1884),
p: 128,

4Hendr‘iksen, Ephesians, p. 289, n. 144. Abbott
writes, concerning the possibility of &v indicating these
two ideas, "This seems an impossible combination, or rather
confusion of two distinct ideas"; Ephesians, p. 162.




26

The fact is that the preposition &v in this command
could mean "in" and could indicate the sphere of the filla
ing. Since some do understand &v to mean "in," further
study concerning its meaning and use in the construction
¢v mvedpetr in this verse seems to be required. The conclu-
sion that it means "with" or "by" may be correct, but it
warrants investigation especially since no support is of-
fered. Also, since the meaning "by" would be unusual in this

construction, additional consideration is indicated.

Examination of the identity of nvedpartti

According to the proponents of the "control" view,
there is no doubt that the noun anvelpati refers to the Holy
Spirit, This appears to be a foregone conclusion., Although
it may correctly refer to the Holy Spirit, the possibility
that it might refer to human spirit seems to have gone
unnoticed. Ryrie does acknowledge that nvelpert might refer
to human spirit,; but he does so when commenting on nvedpati

in Galatians 5:16. He writes that "pn. is not man's

'spiritual part,' . . . nor is pneumati 'after a spiritual
manner,' . . . it is the Holy Spirit of God."1 Since this

verse contains one of the conditions for being filled with

the Spirit2 his statement most likely applies to nvedparte

'Ryrie, Holy Spirit, p. 100.
2

Ibid., pp. 94-101.
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in Ephesians 5:18 also. Others apparently overlook this
possibility or consider it so unlikely that they do not
discuss it.
Other writers, however, do not see nvelpotL as
referring to the Holy Spirit to be a foregone conclusion.
Wood acknowledges that "the Greek text does not indicate

L Foulkes adds that

whether the Holy Spirit is intended."
there is a "certaln strangeness about the construction in
the Greek here that has led the RV to give the alternative
translation in the margin, 'be fiiled in spir'it.'"2 Wood
and Foulkes, while recognizing that "Holy Spirit" is not
demanded by the text, do opt for it in this verse.

Some understand nvelpatL as definitely referring to
the human spirit. According to Lenski, "Qur spirit is ever

3

to be filled." (Italics added.) Swete writes that "their

spirits were filled with the wine of God" as the compen-

sation for abstaining from being filled with normal wine.z+

"Wood, Ephesians, p. 72.
2Foulkes, Ephesians, p. 151.

3R. C. H. Lenski, An Interpretation of Paul's
Epistles to the Galatians,; Ephesiansg & Philippians (Minne-
apolis: Augsburg Pub. House, 1937), p. 619.

4Henr'y Barclay Swete, The Holy Spirit in the New
Testament (London: Macmillan & Co., 1910; reprint ed.,
Grand Rapids: Baker Book House, 1976), p. 241.
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Westcott understands aveUpatt to refer to man's "highest
f‘aculty."1

The other conclusion regarding avelpott is that it
is the agent of the filling. This conclusion appears to
come from the conclusion that &v is employed in this com=
mand to denote agency. Another reason may be that since
ninpolode describes the act of filling, someone must do the
filling. The Holy Spirit is that Someone. Foulkes says
this by asking this question: "How can the Christian be
filled . . . but by the Holy Spirit of God?"2

However, mnvevpatt could refer to the sphere of the
filling., Wood, who thinks that nvelpar. refers to the Holy
Spirit, mentions that some regard nvelpati as being the
sphere in which the filling occurs.3 Robinson writes that
nvedpatL may refer to man's higher sphere.4 Others see
5

nvebpatL as referring to sphere as well as instrument.

Although nvelUpatL may refer to the Holy Spirit as

1Westcott, Ephesians, p. 81,

2Foulkes, Ephesians, p. 152.

3WOod, Ephesians, p. T4.

4J. Armitage Robinson, St. Paul's Epistle to the

Ephesians (2nd ed., London: James Clarke & Co. Ltd., n.d.),
P 203.

5Henr'y Alford, "The Epistle to the Ephesians," in
The Greek Testament, Vol. III (Chicago: Moody Press, 1958),
p. 134; Ellicott, Ephesians, p. 128; Hendriksen, Ephesians,
p. 239, n. 144,
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the agent of the filling, that conclusion may be disputed.
Some writers acknowledge that nvedparr could refer to human
spirit as the sphere of the filling and then quickly reject
that possibility; many without explanation or reason.

Others conclude that nvedpate does, in fact, refer to human
spirit as the sphere. This disagreement points out the need

for further work concerning the identity of nvedpaoter.

Examination of its similarity to the accounts in Acts

Those who hold the "control" interpretation of
ainpoUole &v mvedpatir teach that the experience commanded
by Paul in this verse is the same experience as that
described in Acts by Luke as "filled with the Spirit" and
"full of the Spirit.," The accounts in Acts provide
examples of the Spirit«filled believer, and the command in
Ephesians gives the precept to be Spirit«-filled.1 Loane

writes,

The Pentecostal pattern is clear: they were filled
(Acts 2:4)., The Apgstolic command is plain: be ye
filled (Eph. 5:18),°¢

Most writers consider the accounts of people being "filled
with" and "full of" the Spirit as virtually identical

states.3 Other writers interpret the Ephesians' command

1Chaf‘er', Spiritual, p. 43.

2Loane, Three Letters, p. 68.

3See Walvoord, Holy Spirit, pp. 192-195. Hoekema
does make a distinction in the accounts in Acts, but he
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in light of the Acts' accounts. Hendriksen, for example,
gives as a reason for nvedpatt in Ephesians 5:18 referring
to the Holy Spirit "the expression 'filled with' or 'full
of'! the pneuma, when the reference is to the Holy Spirit,
ig very common in Scr'iptur*e‘"1 He then lists references in
Acts where the expressions occur,

Since the nature of the accounts described in Acts
is discussed in detail later, only one further point should
be noted now. Those who think that the experiences in Acts
and Ephesians are the same either overlook the fact that
three different Greek constructions are used to describe
the experiences2 or they assume that these differences are
insignificant., Also they apparently overlook differences in
circumstances relating to the accounts in Acts, compared
with those relating to the command in Ephesians. These
differences are sufficient to warrant more study regarding

the nature of the experiences.

Conclusion

It has been shown that the "control" interpretation

of ninpoUo8e &v nvedpate is not without questions. Some of

treats all accounts as being the same basic experience; see
Baptism, pp. 81-84.

1Hendriksen, Ephesians; p. 239.

2These three constructions will be given later in
the study.
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the conclusions are based upon problematic assumptions.
Conclusions are unsupported. This does not mean that the
"control" interpretation is incorrect but that it can be
questioned. The questions and problems related to the
popular interpretation do point out a need for further work

concerning the meaning of this command.

An Examination of the Theological Assumptions
Relating to the Doctrine

Those who have formulated a doctrine regarding the
filling of the Holy Spirit on the basis of their interpre-
tation of nAnpoUolde &v nvedpatL also make certain assump-
tions relating to that doctrine. Because of the importance
attached to that doctrine, these assumptions must also be
examined, Therefore, in this section the importance, the
nature, the conditions, and the consequences of the filling

will be examined.

Importance of filling

The proponents of this view assume that the doctrine
of the filling of the Holy Spirit is a crucial one because
it relates to the believer's spiritual life. Ryrie writes
that Spirit filling "i1s necessary to growth in the spiritual

life."! Chafer writes, "A Christian to be spiritual must be

1Ryr'ie, Holy Spirit, p. 93.
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filled and kept filled by the Spirit."1 According to Hoekema,
"fulness is the most important key to victorious Christian
living and to a radiant Christian witness."2 Filling is
that experience which separates the spiritual believer from
the carnal one according to advocates of this view.3

There is no support offered regarding the impor-
tance of this doctrine. Ryrie states that since the verb in
the command in Ephesians 5:18 is imperative, the Spirit-
filled 1life is thereby demanded in the WOrd.4 Walvoord
simply writes that, "a careful study of the nature of the

filling of the Holy Spirit will reveal that it is the

source of all vital spiritual experience in the life of the
5

Christian"; he gives no specific support. Others make

similar unsupported assertions.6

Nature of filling

The advocates of this view assume that the filling

1Chafer, Spiritual, p. 43.

2Hoekema, Baptism, p. 79.

3Pentecost, Comforter, p. 154.

4Ryrie, Holy Spirit, p. 94. Pentecost in Holy
Spirit, p. 155, offers the same support. There is no doubt
that the imperative nAinpoiloc$e demands filling; but it does
not indicate that 1t is a most important doctrine.

5Walvoord, Holy Spirit, p. 189.
6

See Hoekema, Baptism; p. 79.
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of the Holy Spirit is a spiritual method to be employed
regularly as the means by which a person grows spiritually.
Concerning its regularity Pentecost writes that filling is
"a continuous process which 1s repeated again and again in

L According to Stott,

the experience of the child of God."
filling is to be a "continuous appr*opr'iation."2

Concerning the relation of filling to growth Ryrie
writes, "Maturity involves two things-~time and continued
control by the Holy Spirit."> Walvoord puts it this way:
"What physical health is to the growth of the physical
body, the fullness of the Spirit is to spiritual growth."4
Hoekema's statement summarizes this assumption well, "We
must all continually and growingly be filled with the
Spirit."?

Once again no support is provided. No Scripture is

cited for the claim that spiritual maturity comes from

continually being filled with the Spirit. Reference is made

1Pentecost, Holy Spirit, p. -155.

2Stott, Baptism, p. 61. Both Stott and Pentecost, as
do others, base this assumption on the present tense of
nanpodocle., While the present may denote continuous action,
understanding "filling" to be spiritual method for growth
which is to be continually experienced remains an assumption.

3Ryrie, Holy Spirit, p. 93.

4Walvoor'd, Holy Spirit, p. 191.

5Hoekema, Baptism, p. 84,
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by some to the filling of believers as described in Acts,1
but not as support for this assumption.2 1t appears that

the relationship between filling and maturity is simply

assumed.

Purpcse of filling

Closely related to the nature of the filling is the
purpose of the filling. It is assumed by those who hold to
the popular concept of filling that the purpose of filling
is to enable believers to live the Christian life. Pente-
cost writes that the Spirit "moves the one who is filled
into a new course of action, and produces a new kind of

3

life." This "new kind of life" is the Christian or

spiritual life. Again no support is presented.

Conditions for filling

According to those who hold this view the filling

of the Spirit occurs when certain conditions or prere-~

4

quisites are met. Whether or not the filling takes place

is dependent upon the desire of the individual believer; he

TThe filling experiénces described in Acts will be
discussed later in the study.

2See Pentecost, Holy Spirit, p. 156 and Chafer,
Spiritual, p. 42.

3pentecost, Holy Spirit, p. 158,

4Ryrie, Holy Spirit, p. 101 and see also Pentecost,
Holy Spirit, p. 159.




35
must submit himself to the control of the Holy Spirit, and
it is assumed that he is able to do so.

The actual conditions vary somewhat: Chafer lists
three which Walvoord describes as a "divinely inspired out-
line of the conditions for the filling of the Holy Spir'it."1
These conditions are: "Quench not the Spirit" (1 Thess.
5:19), "Grieve not the Holy Spirit" (Eph. 4:30), and "Walk
in the Spirit" (Gal. 5:16). Ryrie gives obedience as the
simple condition for filling and understands the above
conditions as an explanation of obedience.2 Hoekema, on the
other hand, understands filling to follow three different
conditions for he writes, '"Nothing but continued prayerful-
ness, continued spiritual discipline, and constant watch-
fulness will enable a believer to keep on being filled with
the Spirit."3 Although the conditions vary, they are con-
sidered to be part of the doctrine of filling.

Little support is offered to show that these condi-
tions are prerequisites to filling. Certain passages are

referred to as describing life in the fulness of the

WWalvoord, Holy Spirit, p. 192. Ryrie in Holy Spirit,
p. 95, writes that there is no other outline on the condi-
tions for the filling of the Spirit which is more Scrip-
tural.

2Ryrie, Holy Spirit, p. 95.

3Hoekema, Baptism, p. 86. Hoekema also writes that
yieldedness is the only way to be filled; Baptism, p. 87.
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Spirit but no attempt is made to show that these passages

1 1n fact, the verses in which the

provide the conditions.
conditions appear are found in contexts teaching other than
the filling of the Spirit.Z

Fulfilling the conditions also presents difficul-
ties. According to definition, a believer cannot be
spiritual unless he is filled by the Holy Spir'it,3 However,
to be filled and therefore spiritual, he must fulfil cer-
tain conditions which only a spiritual person can satisfy.
In other words, the conditions for filling are spiritual
conditions. According to the doctrine, the conditions for
filling could be met only after the filling.

For example; obedience, according to Ryrie, is the
one basic condition for filling.4 But obedience is cer-
tainly a characteristic of a spiritual person. Therefore,

a person would need to be spiritual in order to meet the
condition necessary to become spiritual. Obedience is,
therefore, both the condition and a consequence of being

filled. The same criticism applies to the other conditions.

1See Hoekema, Baptism, pp. 87=«90.

2Ryrie in Holy Spirit, p. 95, when commenting on
the condition found in 1 Thess., 5:19 admits that contex-
tually and exegetically it has to do with another subject.

3Chafer, Holy Spirit, p. 43.
4

Ryrie, Holy Spirit, p. 95.
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Results of filling

It is assumed by those who hold to the doctrine of
filling that there are certain experiential results of
being filled. Ryrie writes that, "being Spirit~filled
results in the experiential realization of the ministries

1 He then lists four other ministries which

of the Spirit."
result from filling: Christlike character (Gal. 5:22«23),
worship and praise (Eph. 5:19-20), submissiveness (Eph.
5:21), and service (John 7:37-39). According to Walvoord,
there are at least seven results;2 Stott sees four whole~
some results which are all moral qualities;3 Pache sees
only o.ne.3
It 1s obvious that there is not agreement as to the
results of the filling., This illustrates the problem

relating to this assumption. There is agreement that

filling produces results, but there is no agreement as to

1Ryrie, Holy Spirit, p. 101. See also Walvoord,

2Walvoord, Holy Spirit, p. 219. The results which
Walvoord gives are: progressive sanctification, teaching,
guidance, assurance, worship, prayer, and service. Of
these only worship (Eph. 5:18<20) is found in the context
of the command. See Chafer, Spiritual, pp. 45-67, for
seven similar yet different results.

3Stott, Baptism, pp. 55~«59. The four are: speak-
ing to one another, singing and making melody, giving
thanks, and submitting. All of these appear in the imme-
diate context of Eph. 5:18. See also Stott, New Society,
pp. 205-208.

4

Pache, Holy Spirit, p. 135.
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what the results are. Also; most of the results are found
in contexts other than Ephesians 5:18. These contexts deal

with subjects other than the command to be filled.

Conclugion

An examination of the assumptions which underlie
the doctrine of the filling of the Holy Spirit has pointed
out two things. There is little or no substantial support
for basic assumptions relating to the importance, nature,
and purpose of filling. Secondly, there is lack of agree-~
ment among proponents concerning the specifiic assumptions
relating to conditions and results of filling. This is
not to say that these assumptions are incorrect but that
lack of specific support and failure to agree on important
particulars warrants additional study regarding the inter-
pretation of ninpoUode é&v nvedpati since such interpreta=-

tion is foundational to the derived doctrine of filling.

Conclusion

The purpose of this chapter was to both explain
and examine the popular view of the filling of the Spirit,
which includes the interpretation of nAnpolode &v nvelpate
and the doctrine which comes from the interpretation. It
was demonstrated that both the interpretation and resultant

doctrine are based upon assumptions which have questions
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and problems. For some parts of the interpretation no
support is given. The indication of nAnpolode as "con-
trol," the meaning of &v being "with" or "by," the identi-
fication of nvedpote as the Holy Spirit who is the agent
of the filling are not without problems. Likewise,
assumptions underlying the doctrine of filling have dif-
ficulties; there is no evidence for its supposed importance,
nature, or purpose. Evidence for and agreement in its
conditions and consequences are missing. This chapter
shows that there is room for the suggestion of another

interpretation for the command ninpoUo8e &v nvedpate.



CHAPTER II

THE OCCASION OF THE COMMAND

PUPEOSQ

The previous chapter showed that there is room for
proposing another interpretation of ninpoUolde &v nvedpate.
Consequently, this chapter begins the development of that
interpretation by suggesting and surveying the occasion
which caused Paul to write the command. Since epistles
are "occasional" documents, their occasion should be con-

1 There-

sidered before any part of them is interpreted.
fore, the occasion of nAnpoUo8e &v mnvedpati should be
determined and elucidated before the interpretation itself
in order to interpret it in light of its occasion.

This study suggests that the situation which
prompted Paul to write the command was his concern that his
readers walk accurately (5:15). Paul first expresses this

concern at the beginning of the hortatory section of the

Epistle (4:1). At that point in his epistle Paul exhorts

1"Occasional" means that the epistles arise out of
and were intended for a specific occasion. For a discus-
sion of the occasional nature of the epistles see Gordon D.
Fee and Douglas Stuart, How To Read the Bible for All Its
Worth (Grand Rapids: Zondervan Publishing House, 1981),

s ——

pp. 45-46.

40
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the Ephesians to walk worthy of their calling. He then
develops this concern in the following verses until he

L His concern for an

issues the command to walk accurately.
accurate walk is the theme of the paragraph (5:15«21) in
which nAnpoUele &v nvelpate occurs.2 The remainder of the
paragraph is a prescription for walking carefully. [OAnpoUade
gv mvedpetL is a part of the prescription,

The purpose of this chapter is to give an explana-
tion of the section preceding nhnpoUogSe &v nvedpate (15=17).
This explanation is necesgary since it provides the backw~

ground for the suggested interpretation of nAnpolole Ev

nvelpatu.

Survey of 5:15=17

The Command to Walk Circumspectly
Paul begins this paragraph (15«17) by enjoining

his readers to see nig &upiPic napunaretts.B The paragraph

1Paul uses the word "walk" four other times in this
section (4:17; 5:2, 8).

2This paragraph division appears to be the generally
accepted one; see Foulkes, Ephesians, p. 41; Hendriksen,
Ephesians, p. 237; Loane, Three Letters, p. 60; Moule,
Ephesians, p. 38; Westcott, Ephesians, p. LXVIII. Some
writers see the paragraph ending with verse twenty; see
Robert H. Gundry, A Survey of the New Testament (revised
ed., Grand Rapids: Zondervan Publishing House, 1981),
p. 297.

3Ther'e is a word order variant involving the adverb
dupLBiic. It occurs both before and after nii¢; meaning "see
carefully how you walk" or "see how carefully you walk."
The question concerns whether &upiLBdc modifies PBAénete or
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begins with the inferential conjunction oUv which indicates
that the command to walk circumspectly resumes the thought
of reproving the unfruitful works of darkness (vs. 11).1

Because the Ephesians were to rebuke these works of dark-

ness it was necessary for them to walk carefully.

The meaning of walking circumspectly

The verb nepunaetéw is a prominent word in this
epistle,2 and it denotes the theme of the "practical®
section of Ephesians (4:1-—--6:24).3 It also points out.

Paul's emphasis in this paragraph (15-21). The verb means

nepinatelte, A good defense can be made for both. Older
writers such as Alford, Abbott, Ellicott, and Eadie opt for
the latter view that it modifies nepiLnatelte while modern
ones such as Barth; Hendriksen, Foulkes choose the former
view. The order ndic &upLBiic is preferred in this study
because it appears that the walking and not the seeing
demands exactness., For a defense of the other view see
Foulkes, Ephesians, p. 149. Either way, however, correct
Christian conduct is being emphasized by Paul,

1For the resumptive use of oUv see H. E. Dana and
Julius R. Mantey, A Manual Grammar of the Greek New Testaw
ment (New York: The Macmillan Co., 1927), p. 253. For
more discussion of its use in this verse see Ellicott,
Ephesians, p. 127; Hodge, Ephesians, p. 298; Robinson,
Ephesians, p. 202; Wood, Ephesians, p. 71. For the posi-
tion that the thought goes back to verse eight see Bruce,
Ephesians, p. 109.

2Tt occurs in 2:2, 10; 4:1, 17 (twice); 5:2, 8, 15.
This is more than in any other of Paul's epistles.

3Péu1 begins this section with the exhortation to
"walk worthy" and then develops this theme throughout the
section.
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to "pass one's life"1 and indicates a way of life or mode

of conduct.2 It refers to behavior in the sense of general

3 Barth says that this verb means "to fol-

4

moral conduct.

low a prescribed way." This would imply that there was a

right way for the Ephesians to walk and, consequently, they

were to be careful to walk in that way.

5

"Circumspectly" is the adverb &wpuBic’ which means

10

"with exactness" or "carefully. It also means "accu-

rately.“7 Simpson translates it "War'ily."8 Here it means

1Nigel Turner, Christian Words (Nashville: Thomas
Nelson Publishers, 1981), p. 42.

2

Mitton, Ephesians, p. 82.

3Robinson, Ephesians,; p. 153; Theological Diction-
ary of the New Testament, s.v. "navéw," by Heinrich Seese=
mann, 5:944., (Hereafter cited as TDNT.) '

4Maf-cus Barth, Ephesians 4«6, AB (Garden City:
Doubleday & Company, Inc., 1974), p. 427.

5This adverb is used by Paul elsewhere only in 1
Thess. 5:2 where he writes that the Thessalonians know
"accurately" about the coming of the day of the Lord.

®Walter Bauer, William F. Arndt & Wilbur Gingrich,
A Greek English Lexicon of the New Testament and Other
Early Christian Literature, rev. & aug. by F. Wilbur Ging-
rich & Frederick W, Danker (Chicago: The University of
Chicago Press, 1979), p. 33. (Hereafter cited as BAGD.)

TG. Abbott Smith, A Manual Greek Lexicon of the New

Testament (Edinburgh: T. & T. Clark, 1921), p. 18. (Here=~
after cited as AS.)

8E. K. Simpson & F. F., Bruce, Commentary on the
Epistles to the Ephesians & Colossians, New International
Commentary on the New Testament, ed. by F, F. Bruce (Grand
Rapids: Wm. B. Eerdmans Publishing Co., 1957), p. 123.




4l
that the Ephesians are to take very special care about their
conduct in view of the precarious conditions surrounding

them.

The method of walking circumspectly

Paul then states the way for his readers to walk
circumspectly. He gives the negative, then the positive
aspect of such a walk. Negatively, they must not walk as
fools. "Fools" is a translation of the adjective &oogolL

n' Moulton and Milligan

which means "unwise, foolisgh.
render this word as "unskilled" in their translation of a
third century A.D. literary wor'k.2 Loane suggests that
toogoL describes those who walk as though they do not even

know the basic purpose of 1ife.3

Paul is saying that the
Ephesians cannot walk carefully if they are unwise.

He then gives the posgitive aspect of walking care-~
fully. They are to walk wisely. "Wise" is the adjective

goyol which denotes mental excellence in the highest and

fullest sense, expressing an attitude as well asg an act of

1BAGD, p. 116, This word occurs only here in the
New Testament.

2James Hope Moulton & George Milligan, The Vocabu-
lary of the Greek Testament (London: Hodder & Stoughton,
1930), p. 85.

3Loane, Three Letters, p. 62. For a similar de-
scription of "walking as fools" see Hendriksen, Ephesians,
pe 237,
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1 This word appears to mean more than just theo-

the mind.
retical wisdom in this verse since it defines walking care-
fully. It means not Jjust knowledge but knowledge that
directs behavior. Lenski writes, "To be wise is more than
to know; it means to use, apply, and thus to get the most
out of knowledge in our walking or in the management of our
life."2 According to Loane, they were to walk as men with

3

a proper sense of regponsible conduct. Paul informs his

readers that knowledge is essential to their behavior.

The manner of walking wisely

Paul now specifies a way in which his readers can
walk wisely. They can walk wigely by "redeeming the

time.»"4 The phrase &Eayopaldpevor 10V waLpév may be under-

5

stood as making the most of every opportunity,” or buying

1George Ricker Berry, A Dictionary of New Testament
Greek Synonyms (Grand Rapids: Zondervan Publishing House,
1979), p. 19

2Lenski, Ephesians, p. 614. See Mitton, Ephesians,
p. 187, for a like description of "walking as wise."

3

Loane, Three Letters, p. 62.

4This interpretatiorn understands the participle
EEayopalbuevoL to be modal,

5This translation and meaning is suggested by A.
Skevington Wood, Ephesians, p. 71 and C. Leslie Mitton,
Ephesians, p. 187. The exact nmeaning of the middle voice
in this verse is admittedly difficult, For further discus-
sion, see BAGD, p. 271 and Hodge, Ephesians, pp. 299-300.



46
up the opportunity.1 The Ephesians are to make the best
possible use of all circumstances. Paul does not elaborate
on the specifics of making the most of every opportunity;
he evidently assumes that his readers understand what he
means. He uses the same expression in Colossians (4:5)
regarding behavior among unbelievers and that may be his
emphasis here. (Foulkes suggests that Paul is here refer-
ring to turning others from darkness to life.)2 However,

3 Whatever the phrase may mean

this 1is Jjust a suggestion.
specifically, it means generally that the Ephesians should
make prudent uge of their time. Bruce concurs: "The
present opportunity for Christian life and work might not
last much longer; Christians should therefore use it to
the full while they could."4
The reason for redeeming the time is because the
days are evil. "Evil" is the adjective mnovnpal which means

5

"evil" in an ethical or moral sense. The word stresses

1Foulkes, Ephesians, p. 150.

21pid,

3Hendriksen, Ephesians, pp. 237-238, suggests that
it refers to showing by means of their life and conduct
the power and glory of the gospel, thus exposing evil,
abounding in good works, obtaining assurance of salvation
for themselves, strengthening the fellowship, winning
the neighbor for Christ, and through it all glorifying God.

4Bruce, Ephesians, p. -109. See alsc Foulkes,
Ephesians, p. 150; Loane, Three Letters, p. 62.

5BAGD, p. 691; Wood, Ephesians, p. 71.
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1 According to Lenski,

2

the "positive activity of evil."
the adjective means "vicilously actively wicked." West-
cott writes that the "season for action is brief and pre-
carious and pPeCiOUS."3 - He who walks wisely is one who

realizes that the days are evil and that he must make the

most of the time,.

The Command to Understand the Will of the Lord
Paul now commands his readers not to be unwise but
to understand the will of the Lord (vs. 16). This verse
begins with the prepositional phrase 8itd& tolto which con-

4 The thought is: On account

nects it to verse fifteen.
of this, i.e., the need to walk carefully, do not be
unwise but understand what is the Lord's will. These

instructions are necessary because of the preciseness

1Ri'chard Chenevix Trench, Synonyms of the New Testa=-
ment (reprint ed., Grand Rapids: Wm. B. Eerdmans Pub-
lishing Co., 1969), p. 316; Berry, Synonyms, p. 22,

2Lenski, Ephesians, p. 615.
3Westcott, Ephesians, p. 81.

4It is possible that the antecedent of the preposi=
tional phrase 8.& ToUto could be the causal clause at
Hpépar novnpal elowv. This is the view of Lenski and some
older commentators. However, most of the commentators; such
as Ellicott, Eadie, Alford, Hodge, Abbott, and Wood take
the antecedent to be the summons in verse fifteen. The
reason for this choice is that it seems better to refer it
to the main idea of walking rather than to the subordinate
idea which was mentioned only. to support £EayopaldpevoL tdV
watpbdv. However, the importance of the following statement
is unaffected regardless of the antecedent.
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required in his readers' walk,
Paul first admonishes his readers not to be

unwise.1 The word "unwise" is #ypovec which means "fool=~

2 3

ish, ignorant," It also means "senseless." According to

4

Foulkes, it suggests "moral stupidity in action." Eadie

writes, "The epithet characterizes a man who does not use

||5

his rational powers. Paul is saying that men must not

be ignorant of the pressing need to walk carefully.
Instead of becoming foolish they are to understand
what is the will of the Lord. This is the opposite of

6

foolishness. The imperative is ocvvlete~ which means "to

understand or comprehend or gain an insight into some=
thing."7 It describes that critical wisdom which can
assess and evaluate every course of action which presents

8

itself. It denotes an intellectual gr'aspi9 Wood writes,

Toreek: pn YCveodSe HGgpovec.

2BAGD, p. 127.

3DNTT, s.v. "Wisdom, Folly, Philosophy," by J.
Goetzmann, 3:1023.

hFoulkes, Ephesians, p. 150.

SEadie, Ephesians, p. 394.

6The imperative is preferred to the participle which
is found in some manuscripts. Since the imperative is pres-
ent tense, the action is to be continuous.

"BAGD, p. 790.

8yilliam Barclay, More New Testament Words (New
York: Harper & Brothers, 1958), p. 155.

9Barth, Ephesians, p. 579.
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To "understand™ is to give the mind to something so
as to get hold of it. It implies that an effort has
to be made: so it has the sense of try to grasp.
The Ephesians were to grasp the Lord's will for their

lives in order that they would be able to walk carefully.

The knowledge of His will is essential to correct conduct.

The Connection of the Command to

the Preceding Context

The preceding part of this chapter showed that the
occasion which caused Paul to write ninpoUo8e &v nvelpate
was his concern that his readers walk accurately. The pre-
vious part also pointed out that Paul followed his command
to walk accurately with instructions for walking properly
(15-17). The purpose of this section is to show the rela-
tion between nAnpolicde &v nveldpatit and the preceding

instructions (15~17).2

The Use of the Conjunction nal
Paul joins verse eighteen to verse seventeen with
the conjunction uali The purpose of conjunctions such as
wel is to connect words, clauses, sentences, or paragraphs

3

together. ConJjunctions are used in this capacity to

1Wood, Ephesians, p. T1.

©The use of the conjunction ual indicates that
verse eighteen is joined to verse seventeen.

3A. T. Robertson, A Grammar of the Greek New Testa-

ment in Light of Historical Research (Nashville: Broadman
Press, 1934), p. 1177.
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express the interrelation between the two elements united.1
Since the different conjunctions denote different relation-
ships,; and since the same conjunction can point out dif-
ferent relationships, it is important to determine the
precise function of the conjunction. Concerning this
importance, Dana and Mantey write,

A correct understanding of the uses and meanings of
Greek conjunctions is of fundamental importance for
New Testament interpretation. The turning point or
direction of _a thought is usually indicated by a
conjunctions

Therefore, it is imperative to determine the function of
A} & -
nav in verse eighteen.

Kat is by far the most frequent of all the con-

3

junctions in the New Testament. It connects in a loosely

defined manner which may be the reason for its repeated

5

useiq The primary force of wolL is addition. Conse=

quently, the simple copulative use is the most popular'.6

1William Douglas Chamberlain, An Exegetical Grammar
of the Greek New Testament (New York: The Macmillan Co.,
1941), p. 148,

2H. E. Dana & Julius R. Mantey, A Manual Grammar of
the Greek New Testament (New York: The Macmillan Co.,
1927), pp. 239=«240.

3Robertson, Grammar, p. 1180; Dana & Mantey,
Grammar, p. 249.

4
p. 1180.

Chamberlain, Grammar, p. 149; Robertson, Grammar,

5J. D. Denniston, The Greek Particles, 2nd ed.,
(Oxford: At the University Press, 1934), p. 289.

6Robertson, Grammar, p. 1182.
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The Significance of the Conjunction ual

According to Robertson, wol has three main uses
which appear in the New Testament as well as 1in all Greek.1
They are the adjunctive use ("also"),2 the ascensive use
("even"), and the connective use ("and"). Other gram-
marians list only two meanings, connective and adjunctive,
but include the ascensive meaning under adjunctive.3 Some
writers suggest two additional classifications; adversative

4

and emphatic., However, it 1is possible to include these

two uses under the connective use since both uses are
attempts to describe the relation between the additional

and the antecedent statements. Therefore, the relationship
which verse eighteen has with verse seventeen 1s either con-
nective, adjunctive, or ascensive and must be determined

by the context.5

1Rober'tson, Grammar, pp. 1180-1183. See also
Chamberlain, Grammar, pp. 149~150; Alexander Buttman, A
Grammar of the New Testament Greek (Andover: Warren F.
Draper, 1891), p. 361.

2Rober'tson thinks that this is possibly the origi-
nal use; see Grammar, p. 1180.

3G. B, Winer, A Treatise on the Grammar of New
Testament Greek, 3rd ed., revised, trans. by W. F. Moulton
(Edinburgh: T, & T. Clark, 1882), p. 543; Friederich Blass,
Grammar of New Testament Greek, 2nd ed., rev. & gnl., trans.
by Henry St. John Thackeray (London: Macmillan & Co. Ltd.,
1905), p. 261; Blass uses the terms copulative and adjunc-
tive,

4Dana & Mantey, Grammar, pp. 250~251.

5See Dana & Mantey, Grammar, p. 250 and Robertson,
Grammar, p. 1181.
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The epexegetical use of wal

This study proposes that wel indicates a connective
relationship between these two verses which is explanatory.
Robertson refers to this use as the epexegetic or explica=
tive use.  Winer writes that xal as used in this verse
gives a "more exact definition."2 Arndt and Gingrich note
that wal is "oft. explicative; i.e., a word or clause is
connected by means of a ual w. another word or clause, for
the purpose of explaining what goes before it.“3 Therefore,
waL indicates that Paul intends verse eighteen to further

explain verse seventeen,

The significance of the epexegetical wal

Paul uses xol in this manner to make the transi-
tion from a general counsel to a particular instance.
Barth writes, "The Greek conjunction wai which stands at
the beginning of this sentence most frequently means
'and,' but it can also indicate the transition from some-

thing general to a particular instance."4 Ellicott notes

1Robertson, Grammar, p. 11871.

2Winer-, Grammar, p. 545.

3BAGD, p. 393.

4Barth, Ephesians 4«6, p. 580. Although wel most
frequently means "and" the epexegetical use is neither
unusual nor uncommon, In addition to the grammars cited
this use is discussed in F. Blass & A, Debrunner, A Greek
Grammar of the New Testament and Other Early Christian
Literature, trans. & ed. by Robert W. Funk (Chicago: The
University of Chicago Press, 1961), p. 228; Buttman,
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that wal is used here "to append the special to the
?1 According to Salmond it is used here "to add a

2

general .

special designation to a general inclusive statement.”
Consequently, the injunction which follows walL becomes
climactic.® Because of its use in this verse (18), it is

reasonable to translate wal "in par’ti-culari"4

The support for the epexegetical naL

One reason for understanding ual as epexegetical is
contextual, Paul uses three negative-positive statements
to instruct his readers regarding walking accurately. The

first two statements emphasize the necessity of knowledge

Grammar, p. 363; James Hope Moulton,; A Grammar of New Testa-
ment Greek, Vol. III, Syntax, by Nigel Turner (Edinburgh:

T. & T. Clark, 1963), p. 335; Herbert Weir Smyth, Greek
Grammar (Cambridge: Harvard University Press, 1966), p.
650. In fact, it appears that Paul uses ual in the same

way earlier in Ephesians (2:8). Consequently, the verse
should read; "For by grace are you saved through faith; and,
in particular, this is not of yourselves, it is the gift of

God."™ He may have also used ol epexegetically in 6:19
causing that verse to read: '"and, in particular, for me."

This use is illustrated in Luke 3:18; John 1:16; Romans 13:
11; 1 Corinthians 2:2.

'Ellicott, Ephesians, p. 128.

2s. D. F. Salmond, "Ephesians," in Vol. 3 of The
Expositor's Greek Testament, ed. by W. Robertson Nicoll
(reprint ed., Grand Rapids: Wm. B. Eerdmans Pub. Co.,
1967), p. 362.

3Eadie, Ephesians, p. 394.

qBarth, Ephesians 4-6, p. 580. Moulton, Grammar,
p. 335, suggests "that is" as a translation; Winer, Gram=-
mar, p. 545, suggests "namely."
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for a proper walk: "Do not walk as unwise but as wise,"
and "Be not foolish but understand what is the will of the
Lord." The third statement, ph peddoneade . . ., , does not
continue in the same direction; since it does not refer to
knowledge in the specific way which the other statements
do. Rather,; it appears that the last statement clarifies
the preceding one.1

The structure of this section (15-18) also sup-
ports the explanatory use of xal. The second statement,
uh ylveoSe dppoveg 1is joined to the initial command of
this section, BAénete . . . GupiPiic niic nepinatelte, by the
prepositional phrase, 8Ld toUto. This construction indi-
cates that the following negative-positive statement, u}
ylveole . . . &ANa guviete . . . , further qualifies the
command to walk accurately. However, the xal which joins
QB peddouecde . . . to the foregoing verse shows that the
third statement further qualifies ph yYCveoSe . . . &AAE

gvviete . . . rather than the injunction to walk accurately.

Conclusion

According to this use of wal these verses (17-18)
would read: Be not foolish but understand what is the will

of the Lord; in particular, be not drunk with wine but be

'Even if the epexegetical structure is rejected, a
strong parallel remains between the contrasting statements
which indicates the relationship of the last statement to
walking accurately.
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filled é&v nvedpati. The prohibition, un peddounegde oﬁv?,
refers to a particular case of foolishness to be avoided.1
Similarly, the antedote; ninpoUo8e &v nvedpatr, refers to
a specific avenue to understanding the will of the Lor'd.2

Accordingly, then, the injunction ninpoUole é&v
nvevpatLr is the final element in Paul's instructions to his
readers regarding walking properly. 1t is contrasted to
being drunk and refers to a means of understanding the will
of the Lord. In order to walk correctly the Ephesians must
not walk as unwise but as wise. In addition, they must
not become foolish but need to understand what is the will
of the Lord. A particular area of foolishness to be

shunned is drunkenness and a specific way of discerning

the Lord's will to be followed is being filled &v mvedpatti.

Conclusion

This chapter has proposed that Paul's concern over
the conduct of his readers caused him to command them to
walk circumspectly (5:15). His desire that they walk cir-
cumspectly was related to Paul's overall concern that the
Ephesians would walk worthy of their calling (4:1). Paul
followed his injunction to walk accurately by giving

instructions to his readers that they might walk in this

1Salmond, "Ephesians," p. 362; Foulkes, Ephesians,
p. 150.

2Hendriksen, Ephesians, p. 238.
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manner (5:15-18). This command, nAnpolode év nvedpati, 1is
part of these instructions.

The survey of the teaching preceding nxhpoﬁdse Ev
nvedpaty (5:15-17) pointed out that Paul considered knowl-
edge to be prerequisite to proper conduct. He described
correct behavior with terms which reflect knowledge. Paul
told his readers to walk wisely, not unwisely; he exhorted

them to understand the will of the Lord, not to be foolish.

Paul wrote that an accurate walk came out of wisdom and
understanding. Ignorance and foolishness militates
against proper behavior.
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