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A key to understanding the meaning of TILO~EUW as it 
is used in John 2:23-24 is to trace its OT antecedents. 
Doing this may facilitate the scholar's understanding of 
how the OT concept of faith influenced John's meaning. 

An examination of the OT concept of faith reveals 
several key words used by the OT writers: 70~, ?VW, lbb, 
n1p, 7n~, and n~n. n~~ is the most general term to express 
trust, or placing confidence in someone or something. The 
object of this confidence is always determined by the con
text. Numerous examples of the objects of the verb are clari
fied by considering the usage of the prepositions ~, 7V and 
7~. Several shades of meaning of this general term (n~~) are 
traced through the OT, and examples given of each. 

Another key word (which the LXX almost always adopts 
for TILO~Euw) is the causative form of 7b~, as in its first 
occurrence in Genesis 15:6. A study of the importance of 
n~~ and 7b~ in the OT gives sufficient reason to believe 
that John as a NT writer was greatly influenced by his under
standing of these words while writing his Gospel. 

John had a limited vocabulary of 114 primary or basic 
words. ITLO~Euw appears often, and in the context of 2:23-24 
it must be noted that John employs other key words such as 
onuELOV and YLvwoxw. When his usage of these is understood 
in light of John's clear understanding of the deity of Christ 
(as shown in his accounts of Christ's explicit knowledge of 
the hearts of men), then his use of TILO~EUW in these verses 
is defined by the context. Furthermore, a study of the lan
guage employed by John reveals that nLO~Euw in both verses 
shows the kind of faith expressed. To assert that the object 
instead of the nature of the people's faith is the main issue 
is to misconstrue John's purpose. 

In order to deal fairly with the text of John 2:23-24, 
controversial considerations concerning the "consensus view" 
are addressed, and it is concluded that the meaning of nLo
~Euw must be confined to the context in which it is written. 
In this case the context and meaning of this word depend 
ultimately on the interpretation of Jesus Christ, and not 
on a characteristic usage by John. Christ knew that the 
multitude in 2:23 were not true believers; therefore, He 
would not entrust himself to them. 
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INTRODUCTION 

One day, as the writer was reading John 2:23-25, he 

noticed the fact that here was a group of people "believing 

in" Christ; yet, Christ would "not believe or entrust him-

self to them." The first question that came to the writer's 

mind was, "Why would Christ do such a thing to people who 

apparently meant business 'l.dth Him?" The seriousness of 

the fact that Christ would not commit himself to them led 

to the question, "What effect does this have on my life and 

on the lives of others who believe on Christ today?" The 

writer wanted to know the importance of these verses. 

One significance of John 2:23-24 is the light it 

sheds upon the TILOLEU~ verbal complex and in particular 

nLOLL~ in the NT. "Faith" and "belief" in modern English 

are two words whose meaning is most often rendered as 

"mental assent, trust, confidence, fidelity, allegiance to 

duty or person and loyalty." 1 

In the NT TILOLL~ is not separated from actions and 

life just as in the OT D)~b~ (faithfulness, firmness, stead-,. .... : 

fastness) indicated a committed or steady life. 2 T. Barrosse 

observes: 

1 see Webster's New Twentieth Century Dictionary, 2nd 
edition (1970), s.v. "faith" and "belief," pp. 169, 658. 

2 BDB, p. 53. 
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The usual formula for Christian faith (the disciples' 
faith) is "to believe in" (Gk. eis) Christ. By believ
ing in Christ a man becomes His disciple. Only by be
lieving in Him can a man have the eternal life that 
goes to His disciples (Jn. 6:29, 40). The various 
passages in which the expression occurs reveal the full 
meaning of this faith in Christ.l 

As this study progressed, it became evident to the 

writer that though this was the usual Christian formula, 

there was no unimpeachable guarantee that every time this 

formula was used the person was a true believer. It is the 

purpose of this thesis to gather all pertinent biblical 

data in John's revelational sequence so that an understand-

ing of John's use of nLOTEUW in John 2:23, 24 might be 

understood. 

1 T. Barrosse, "The Relationship of Love to Faith in 
St. John," TS 18:4 (1957): 539. 



CHAPTER I 

BIBLICAL BACKGROUND OF TILO"tEUW 

Meaning of the Hebrew Words 

The purpose of this chapter is to attempt a synthesis 

of the faith-concept in the OT to show how it may have in-

fluenced John's use of the word nLO"tEuw. There are several 

key words that may be examined to illuminate the OT concept 

of faith. Weiser says: 

In spite of the purely statistical insignificance of 
the use of~~~, the meaning of the stems niP, tn~, n~n, 
n~J, nbn which originally was very limited, expanded 
along the lines of ?~r;>~D in expression of the exclusive 
personal relation between man and God.l 

Some brief illustrations of a few of the Hebrew 

words used to convey the OT concept of faith can be seen in 

the following verses. For example, Psalm 33:20 says: ~.3W7~ 

~In IJ.:J:lbl :"!.31l'Y n'ln~t nn::Jn, "Our soul does wait for (n~n) 
... : ·: 'r - T' ·: • 

Jehovah, He is our help and our shield." Another key word 

that carries the idea of faith is found in Psalm 33:18: 

I'Tbnt b~tn~bt ~~~~~ t~ n1n~ I~'Y n~;:r, "Behold the eyes of 
.,. -: • T ••: •: T • ... 

Jehovah are upon them that fear him, for them that wait 

[tJ~?0~~?J in his steadfast love" (see also Pss. 18:3 and 

119:49). Genesis 49:18 provides another illustration of 

waiting upon the LORD as seen in the following: n1n~ ~n~IP 

1TDNT, s.v. "The Old Testament Concept" in: "nLO"tEuw, 
x-rA..," by Artur Weiser, 6:190. 
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~ny~~,~' "I have waited [,n,,p] for your salvation, 0 : .,. . 

Jehovah." There is also the idea of God being a refuge, 

another example of the faith concept seen in the OT; note 

2 Samuel 22:3, which says: ,~V,tqtl nnnn ,yttin ,O:"J.Jtl!J , ::J..?l tti7.:> 
T ~ •• ... 

,ytlb {iP, ,.J:lb ,::1 non~ ,,1:; , ii~~ 1 "God is my rock; I shall . . . ..... . ... . . . . 
take refuge [ilbil] in him. [He is] my shield, and the horn 

of my salvation, my high tower and my refuge [tJ,.Jb]; my 

saviour, you shall save me from violence." 

There are other key ideas that express the OT concept 

of faith, such as "setting confidence" 
< . 

(~~ij) 1n God (Prov. 

3:26); "relying" (1Vtll) upon God (2 Chr. 16:7, 8); and 11 stay--.,. 

ing" (1bb) themselves upon the God of Israel (Isa. 48:2). 

These are only a few of the words that give a picture of the 

attitude required by the Lord of his believing people in the 

OT. 

It is not the purpose of this writer to do a word 

study on the afore-mentioned Hebre\'1 words 1 but to outline 

two of these key words in their OT context to show how these 

may have influenced John in his Gospel. The first of these 

is n~J. Girdlestone comments: 

The most general word to express trust is n~J, to con
fide in, or lean upon. Here it is to be remarked that, 
though we are in the habit of speaking of faith and 
trust as the same thing, the Hebrew has two distinct 
words for them and so has the LXX. Whilst aman answers 
to TILOTEuw, to believe, or realise, bathach-;ito trust, 
is never so rendered, nor is the substantive derived 
from it ever rendered nCaTL~.l 

1Robert Girdlestone, Synonyms of the Old Testament 
(Grand Rapids: Wm. B. Eerdmans Pub. Co., 1976), p. 104. 



In dealing with the meaning of the word nl!l:l in the 

OT it should be noted (as with other words, so is it with 

this one) that the meaning can be determined only by its 

. t 1 usage ln con ext. However , this word has several shades 
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of meaning, some of which are: "feel secure," "to be firm," 

"to trust," "be confident, rely on." 2 Among these various 

shades of meaning the basic idea of nl!l:l is "to trust." 3 

This point may be seen in the following statement: "The 

basic idea would then have to do with firmness or solidity. 

Be that as it may, in Hebrew batah expresses that sense of 

wellbeing and security which results from having something 

or someone in whom to place confidence." 4 From this one can 

see that the basic idea of the word is an act of the volition 

in that the person totally rests or puts his faith in some-

thing or someone. The object of trust is determined by the 

context. 

1TDOT, s.v. "nl!l~," by Alfred Jepsen, 2:88. Francis 
A. Schaeffer points out~that central to semantics is the idea 
that a word as a symbol has no meaning until content is put 
into it (The Church at the End of the 20th Century [Downers 
Grove: Intervarsity Press, 1974], p. 135). 

2TDOT, s.v. "nl!l~," 2:88. -- -... 
3BDB, p. 105. Artur Weiser gives an excellent dis

cussion of nl!l:l and TILOTEUW. According to him the OT concept 
of these words is used 57 times in a religious sense and 60 
times in a secular sense. TDNT, s.v. "nLOTEUW xTA..," 6:183. 

s.v. "nl!l:i!.," by John N. Oswalt, 1:101. 
-~ 



The Term nD:l with ~' 1~, or ~~ 

A good point to note was made in BDB concerning the 

preposition ~· When it is used with nl!l:l it means "to trust 

in." Numerous examples as to the object of the verb are 

given, such as God and persons as well as things. 1 Com-

menting further concerning nl!l:l with various prepositions, 

William Gesenius says nl!l:l means: 

to cast oneself or one's cares upon any one; comp. ~~ 
II~ Ps. 22,9.--with Prov. 11,28. Ps. 28,7i ~~ 2 K. 18, 
20~ 24; ~~ Ps. 4, 6. 31, 7. with dat. pleon. Jer. 7,4 
~~ I~WV ~1~~-~~ b~l ~n~~~ trust not for yourselves in 
lying"words . ; . Hiph: · fut. apoc. nl!l:l~ 1. to cause to 
trust, to persuade to trust. with~~ and IV, Is. 36, 2 .. -
15. Jer. 28, 15. 29, 31. · 
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Now that the various meanings of nl!l:l have been briefly 

outlined along with examples of the different usages of nl!l:l 

with the prepositions, its importance can be seen in the 

following sections. 

Pentateuchal Usage 

A careful study of the Pentateuchal usages of the 

root nl!l:l will reveal the fact that it is used only once in 

the verbal form meaning "trust" (Deut. 28:52), and several 

times in the noun form meaning "security"; for example, 

Leviticus 25:18i Genesis 34:25; Ezekiel 28:26; 34:25, 28; 

Proverbs 10:9; Hosea 2:20 and others. 3 

1 BDB, p. 105. See also KB, s.v. "n~f," p. 118, 
\vhere it is defined as "be reliant, trust." 

2GKC, p. 123. 

3BDB, p. 105. 
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n~~ in Genesis 34:25 points to the security felt by 

the inhabitants of the city who were killed because of taking 

1 their security for granted. Though the meaning of n~~ is 

not determined by this particular passage (as further examples 

in this paper will show), this context seems to indicate that 

it is something which is totally subjective. However, the 

rightness or wrongness of the choice to trust or feel secure 

seems to be shown by the context. In Genesis 34:25 the 

people seemingly had every right to feel secure in their 

city, but the context here indicates that they made the wrong 

choice in that it cost them their lives. 

Historical Usage and Understanding 

The trust concept in this section is important espe-

cially in relationship to God. The verb n~~ in 2 Kings 18:5 

has reference to Hezekiah, who is contrasted with the idola

trous kings . in that he "trusted in Jehovah." 2 This passage 

provides a key to the understanding of the OT concept of 

faith because the object of trust is most important. Such a 

1 TDOT, s.v. "n~~," 2:90. In another excellent dis
cussion on this idea o:f"'security, Hirsch says: "Two factors 
could have offered resistance to the progress of the enemy: 
the fortifications of theircities, which seemed strong in 
their own eyes, and more than this they had the protection of 
God." He then concludes: "Neither will help them, the former 
because they trusted in their fortified cities rather than the 
support of God and the latter because they had become unworthy 
of it by failing to be faithful to their duty." S. R. Hirsch, 
The Pentateuch, Vol. 5 second ed. (Gateshead: Judaica Press 
LTD, 1976) I p. 575. 

2charles John Ellicott, "I Kings-Esther," A Commentary 
of the Whole Bible, eds. H. D. M. Spence and J. S. Excell, 
Vol. 3 (Grand Rapids: Zondervan Pub. House, n.d.), p. 173. 



usage is not, however, confined to the historical sections 

of the OT, because this particular faith concept is found 

throughout both Old and New Testaments. 1 These usages of 
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n~J provide illustrations of the different shades of meaning 

that John as a NT writer would be able to utilize. The fact 

that John was influenced by OT Scriptures will be affirmed 

under the section "The Influence of the OT upon John." 

Poetical Usage 

n~J in the poetical literature as in Psalm 27:3 (0~ 

nl!)JIJ .,.J~ n~·l::J. m~~~r;> .,c~ o:n;>~-n~ .,~? ~1.,:-w? n~q?? .,c~ n~D,~> 

shows that the Psalmist is putting his "confidence" in God. 

This same terminology was used earlier of those putting their 

confidence in walls; however, here the Psalmist's thoughts 

are turned toward God. 2 An example of n~J in the poetical 

literature is in the familiar passage of Proverbs 3:5 which 

Jehovah with all your heart and lean not upon your own under-

standing." Most assuredly it is pointed out that "faith" in 

1one of the most helpful and excellent sources to be 
found on the subject of the OT concept of faith is in vol. 4 
of The Biblical Illustrator, edited by Joseph Excell (Grand 
Rapids: Baker Book House, n.d.), p. 295. They are deluded 
who say that the OT has nothing to say about faith and that 
faith is only emphasized in the NT. All one would have to 
do is compare Hebrews 11, where the author concludes, "These 
all died in faith." It was an OT concept also. 

2Mitchell Dahood, The Interpreter's Bible, Vol. 4 
(New York: Abingdon Press, 1939), p. 146. 
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this portion of Scripture means a reliance upon or a trust 

. . h f . 1 1n someone, as seen 1n t e orego1ng verse. 

Prophetical Usage 

The significance of trust, confidence and reliance 

can no doubt be seen throughout the OT; consequently, one 

will find that the various usages are present in the pro-

phetical writers as well. However, there are new shades of 

meanings not mentioned earlier. For example, the participle 

nt!:l:J could be translated "complacent," as b"~~~!'?~[l "~1il ?~"fo/~ 

h.,~ on? ~~:::1~ n"~))il h"~W~i "~:JP) llibW iil:J n"~nt!:l~ill 11.,~~, Amos 
·:., ... • - • •. -· · ... : : - ! . . : - : .. : 

6 1 
. . 2 

: , seems to suggest. Weiser presents significant data 

concerning the use of nt!:l:J; he says: "Even in later additions 

to the prophetic literature nt!:l~ has taken on the significance 
--r 

of a term of relationship, though sometimes one catches a 

weak echo of the original sense of a feeling of security." 3 

The Term lb~ 

The second of the key words to be discussed by the 

writer is lb~. Though there are several words that capture 

1Ibid., p. 799. Another short but good work to con
sult on trust as it is used in the poetical literature is 
DNTT, s.v. "Faith," edited by Colin Brown (Grand Rapids: 
Zondervan Publishing House, 1979), p. 589. Concerning faith 
this work states: "This lies in God's covenant fidelity, 
election and material goods." 

2Ellicott's Commentary on the Whole Bible, 3:173. 

3
TDNT, s.v. "IIt.a-re;uw," "nt!:l:J," 6:192. 
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the Hebrew concept of commitment, such as trust, hope, and 

refuge (cf. Meaning of the Hebrew Words, p. 3), for the pur

pose of this study 1DH is pre-eminent. It has been pointed .. .,. 
out that "where the word 1'~1?~0 itself is used, one can hardly 

fail to note its tendency to extend into the most comprehen-

sive possible sphere of application, just as n)~CH also 
T" ••• 

embraces the whole attitude of a life lived in faith, Hab. 

2:4. 111 Concerning the foregoing scope of data it can safely 

be concluded that n)~CH generally means faithfulness. 2 
T ·:; 

n~~n~ is used in several different ways, such as 

firmness, steadfastness, fidelity, trust, and steadiness. 3 

The importance of this word can be seen in the fact that the 

LXX almost always adopts nLOLEUW as the rendering for the 

causative form of lDH, as in Genesis 15:6 where it first 
-T 

4 occurs. The importance of this word and the nLOLEUW motif 

can be seen in the following: 

In Biblical and rabbinical literature, and hence in the 
Jewish conception, 11 faith 11 denotes . not belief in a dog
matic sense, but either (a) faithfulness (from the pas
sive form= 11 trusted 11 or "trustworthy, .. Deut. vii.9; 
Deut. xxxii.4: 11 a god of faithfulness" [emunah; 11 A. V. 
"truth"], Ps. xxxvi.6 [A. v~ 5]; Prov. xx.6, xxviii.20 
11 a man of faithfulness" [A. V. 11 a faithful man 11 ], Hosea 

1 TDNT, s.v. 11 The Old Testament Concept" in "nLOLEUW, 
KLA..," p. 190. For an excellent discussion of n:J':!CH see 
George J. Zemek, Jr., 11 Interpretive Challenges Relating to 
Habakkuk 2:4b, 11 GTJ 1:1 (Spring 1980): 43-69. 

2Girdlestone, Synonyms of the Old Testament, p. 102. 

3 See BDB, p. 53. 

4Girdlestone, Synonyms of the Old Testament, p. 103. 



11.22 [A. V. 20]: "I will even betroth thee unto me 
in faithfulness''; ... (b) confidence and trust in 
God, in His word, or in His messenger. . . . In this 
sense (trust in God) the Rabbis laud and insist on 
faith as highly meritorious (see classical passage on 
"amanah" in mek. Beshallah. 6 with reference to Ex. 
xiv.31); whereas lacking faith ("mehusare amanah." 
Mek., Beshallah, Shira, 2; comp. o/i.t.yon:t.a-rot. [="Men 
of little faith" = nJ1bK 'l~P] .1 

11 

It is also important to note that lb~n is sometimes used to 

refer to a person's relationship to God, perhaps showing that 

this relationship is carrying a special emphasis. 2 Jepsen 

notes: 

In all secular usages he'emin occurs in a negative con
text; there are too many men and relationships on which 
one cannot rely, and too many messages one cannot con
sider to be true. It is probably no accident that fre
quently [n~~] batach, "to trust," stands in parallelism 
to he'emin (Mic. 7:5; Job 39:11); batach is also used 
of a false security.3 

The significance of (bK can be seen in its use with 

the preposition n or ~. Turner says: 
: . 

The phrase "believing into" is, of course, a literal 
rendering of the Greek n:t.a-rEuw Et~. Again we have to 
note an unclassical expression. It may possibly be 
another .instance of the postclassical trend whereby 
the dative weakens and gives place to EL~ with the 
accusative. More likely, it is a Semitism. In Hebrew, 
"believe" is rendered by {'D~n followed by ~ or ~. 
~ would be rendered most naturally by the Greek dative. 

6:326. 

1 Jewish Ency clopedia, s.v. "Faith," by Kohler Kaufmann, 

2 
TOOT I s . v . " 1 ~ ~ I II 1 : 2 9 6 . 

3 Ibid. I p. 303. 



:J which some Hebraists declare to denote not simple 
"belief" but rather personal "trust," would more 
easily become Et~.l 
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After briefly reviewing the OT understanding of what 

is involved in true faith, from which background the NT writ-

ers had drawn, the words of J. 0. Buswell are most appropri-

ate: "The Scriptural meaning of faith must be studied from 

three different points of view: (1) faith as an act of be-

lieving, (2) faith as the substance of what we believe, and 

(3) faith as faithfulness." 2 

It is conceivable, then, as a result of this general 

study of the OT concept of faith, commitment, hope, and 

trust (words that embrace the whole OT idea of biblical 

faith) that one can now approach the NT with a clearer under-

standing of the OT background from which John in particular 

had drawn or by which he was influenced. 

The Influence of the OT upon John 

There is no doubt in light of the aforementioned 

information that John as a NT writer would be greatly influ-

enced by his understanding of the OT. The effects that the 

Hebrew text or the LXX would have on him would be pre-eminent 

in his thought process while writing his Gospel. John's 

dependence upon the OT can be seen in the following comments 

1william Turner, "Believing and Everlasting Life-
A Johannine Inquiry," Exp Tim 64 (November 1952): 51. 

2 J. 0. Buswell, 
Religion (Grand Rapids: 
p. 175. 

A S stematic Theola of the Christian 
Zondervan Publish1ng House, 1974 , 
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by C. K. Barrett: 

John regularly used the LXX, but . . • he was able to 
use, and on occasion did use the Hebrew. . • • To 
draw, however, from the small number of explicit quota
tions the conclusion that John had less interest in and 
a smaller knowledge of the Old Testament than the other 
evangelists would be a serious mistake. . Old Tes
tament themes, often crudely set forth in the earlier 
gospels, have thoroughly permeated John's thought, and 
appear, often without reference to particular passages 
of the Old Testament, again and again.l 

This contention hopefully has given the reader light 

on John's background regarding this particular study. How-

ever, in this writer's pursuit of finding out what place the 

OT played in the writing of John's Gospel, he has also been 

reminded of the care that should be taken when using linguis-

tics. Turner says: 

But there is a danger in the excitement of the linguis-
tic chase. . We may forget our ultimate purpose, 
which is accurate exegesis. The really important ques
tion regarding every word and phrase is not "where did 
it come from?" but "what does the writer mean by it?"2 

This statement is important in light of the fact that John's 

Gospel must be seen in its own context and his vocabulary 

must be ultimately interpreted in light of this context. 

1c. K. Barrett, The Gospel According to St. John (New 
York: The MacMillan Company, 1957), p. 24. 

2Turner, "Believiqg and Everlasting Life--A Johannine 
Inquiry," p. 52. 



CHAPTER II 

BELIEVE VOCABULARY IN JOHN'S GOSPEL 

Concerning the Gospel of John it has been stated 

that he has a limited vocabulary of 114 primary or basic 

words which he uses over and over. 1 Among these 114 words 

the verb n~a~Euw appears often,whereas the noun nLa~~~ 

does not occur at all. 2 

A key to the understanding of the subject of salva-

tion in John's Gospel involves the recognition of at least 

three key words. Tenney says, "When these three statements, 

concerning the words signs, believe, and life are put to

gether the author's key to the Gospel appears plainly." 3 

1 A. T. Robertson, A Grammar of the Greek New Testa-
ment in Light of Historical Research (Nashville: Broadman 
Press, 1934), pp. 133-34. 

2Ibid. For a simple classification of the uses of 
n~a~Euw in the fourth Gospel see J. Oliver Buswell: (a) 
Explicit,i.e. ethical content explicitly given by the con
text; (b) Positive: those uses in which the meaning seems 
clearly ethical, though the context is not quite explicit; 
(c) Doubtful: those in which either an ethical or non-ethical 
meaning may be understood; (d) Negative: those in which the 
immediate context requires no ethical interpretation (A 
Systematic Theology of the Christian Religion, One vol~ Pt. 
III [Grand Rapids: Zondervan Publishing House, 1974], p. 178). 

Rapids: 
32-33. 

3Merrill C. Tenney, John: The Gospel of Belief (Grand 
William B. Eerdmans Publishing Company, 1975), pp. 

14 
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The Importance of EnuECov 

The first of these words that will be briefly dis-

cussed is onuECov. Since the text of this thesis (John 2:23, 

24) begins with the fact that Christ performed many miracles 

(onuECa) , it is imperative then to touch upon the basic pur-

pose of miracles. It has been stated that John "knows and 

uses onuECov in the sense of sign, pointer, mark in such a 

way as to do justice to the formal character of the word." 1 

Hofius comments that "the basic meaning of semeion is a 

sign (as a rule, visually perceived, but occasionally also 

heard) by which one recognizes a particular person or thing, 

a confirmatory, corroborating authenticating mark or token." 2 

In light of this one would be compelled to ask what 

Christ was confirming, authenticating, corroborating, point-

ing to, etc. in his use of miracles. Dr. Whitcomb says that 

Christ performed miracles during his public ministry to 

"identify Himself as Israel's true Messiah and to confirm 

the revelation He was bringing to the nation (John 20:30, 

31; Acts 2:22) ." 3 

1TDNT, s.v. "onuEtov in the Johannine Writings," by 
Karl Heinrich Rengstorf, 7:243. 

2DNTT, s.v. "onuECov, 11 by Otfried Hofius, 2:626. 

3John C. Whitcomb, Does God Want Christians to Per
form Miracles Today? (Winona Lake: BMH Books, 1979), p. 6. 
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Believing and the Fourth Gospel 

The second and most important of these key words as 

they relate to this thesis is nLOLEUW. In this section the 

writer will briefly examine several passages in John which 

deal with this verb. John uses this verb over ninety-eight 

times1 in his Gospel and in each case the verb is defined by 

its context. 2 It constitutes the theme of the whole book of 

John. 3 John 20:30, 31 says "Many other signs therefore 

Jesus did in the presence of his disciples which are not writ-

ten in this book; but these have been written that you might 

believe [nLOLEucrnLE] that Jesus is the Christ the Son of God; 

and believing [nLOLEUOVLE~J you might have life [~wnv] in 

his name." Further examples of John's use of "believe" can 

be seen in the following; John 3:18 states: o nLOLEUWV EL~ 

aULOV ou XPLVELaL 0 6E ~n TILOLEUWV n6n XEXPLLaL, OLL ~n 

TIETILOLEUXEV EL~ Lb ovo~a LOU ~OVOYEVOU~ utou LOU -3EOU." 

Notice that the construction here is used of salvation. The 

1w. F. Moulton and A. S. Geden, A Concordance to the 
Greek Testament, Reprint of 3rd edition, revised by H. K. 
Moulton (Edinburgh: T. & T. Clark, 1950) 1 pp. 806-07. 

2see p. 5 footnote 1, Francis A. Schaeffer. 

3Merrill C. Tenney, New Testament Survey (Grand 
Rapids: William B. Eerdmans Publishing Company, 1961) 1 p. 
193. Tenney also says: "Concerning the key words in John 
nLOLEUW is the most important. It occurs ninety-eight times 
in the Gospel and denotes a concept of major importance." He 
also gives an excellent discussion of the fact that nLOLEUW 
is used in eight different constructions. This is one of the 
most helpful sources dealing with John's usage of the word 
"nLOLEuw." (Tenney, "The Growth of Belief," BSac, 132 [19751: 
343-45. --
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one who believes in him [6 n~cr~Euwv EL~ au~ov] is not judged; 

but the one who does not believe [~n n~cr~Euwv] is judged 

already because he has not believed in the name [~n n£nLcr

~£uu£v EL~ ~6 ovo~a] of the only begotten Son of God. Con-

cerning this verse Lenski says, "Both substantivized parti-

ciples are durative as in v. 15 and 16; continuous believing 

marking the one man, continuous non-believing the other." 1 

It should be noted that John uses other constructions 

in speaking of saving faith. For example, (3:15) "that all 

' believing in him [o nt..cr~EUWV £V au~{j)) might have eternal life," 

"and many believed [Ent.cr-r£ucrav] because of his word"; (6:47) 

"Truly, truly I say to you, the one believing [o n~cr~Euwv] 

has eternal life." John says of the Jews in 8:31, "·E~£Y£V 

o~v o ·I~crou~ npo~ n£nt..cr~£uxo~a~ au~w 'Iou&t.aou~, ·Eav u~EC~ 

E:v ~<4) ~6yc.v ~<4) E;~<j), a~~aw~ ~a8~-raC ~ou E:cr:rE:"; here it should 

be noted that true discipleship is characterized by contin-

uing in the word of Christ. In 8:3lff is an example of 

John's using the verb n~cr"t£UW of those who did not continue 

with Christ; in fact, by the end of the chapter (v. 59) 

"they took up stones to cast at him." Concerning this verse 

Maclaren comments: 

So John would show us that there is a kind of accep
tance which may be real, and may be the basis of 
something much better hereafter, but which, if it 
does not grow, rots and disappears; and he would draw 
a broad line of distinction between that and the other 

1R. C. H. Lenski, The Interpretation of St. John's 
Gospel (Minneapolis: Augsburg Publishing House, 1943), p. 
267. 
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mental act, far deeper, more wholesome, more lasting 1 and vital, which he designates as 'believing on Him.' 

In the above example, one must conclude that the Johannine 

concept of "believing" is much more than giving a mental 

assent to the claims of Christ. But, as John would demon-

strate, it is followed by a positive response toward Christ. 

A final example of this Johannine concept of saving faith 

can be seen in John 9:38 where John writes: 6 68 E~n, rr~cr-

... 
~E6w, K6p~E xa~ npocrEx6vncrEv aO~~ ("and he answered, 'Lord! 

I believe'; and he worshipped him"). Here true belief is 

manifested through worship of Christ. Barnes calls this 

"the overflowing expression of gratitude and faith." 2 The 

force of this man's response can be summarized in the words 

of Lenski, who says, "His act is a definition of his word." 3 

In light of these verses it is imperative for one to 

conclude that John is not confined linguistically to the use 

of only one construction to show true saving faith in his 

Gospel. Daniel c. Arichea has made some generalizations 

which are helpful in this present study: 

"Believe" with someone or something as object in most 
cases in John's Gospel, the object of believe is clearly 
mentioned in the text. The object may be divided into 

1Alexander Maclaren, Exposition of Holy Scripture: 
Gospel of St. John, vol. 7 (Grand Rapids: William B. Eerdmans 
Publishing Company, 1959), p. 331. 

2Albert Barnes, Notes on the New Testament Luke and 
John, edited by Robert Frew (Grand Raplds: Baker Book House, 
1980)' p. 284. 

3Lenski, St. John's Gospel, p. 705. 
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two general classes: (1) believing in something, and 
(2) believing in someone.l 

Warfield says, "To believe is a technical term to express 

reliance on Christ for salvation." 2 An example of what 

Warfield is saying can be seen in Ephesians 1:13, where Paul 

writes, "In whom you also having heard the word of truth, 

the gospel of your salvation, having also believed [~ xa~ 

n~cr~Eucrav~E~] you were sealed with the Holy Spirit of Pro-

mise." Though Christ is not mentioned in this verse, the 

participle n~cr~Eucrav~E~, "having believed," is sufficiently 

defined by the context. Warfield comments, "It would seem 

then, that they were called 'believers,' those who had 

turned to Christ in trusting reliance (ot n~cr~Eucrav~E~) ." 3 

The present writer has briefly examined several of 

the ninety-eight passages where TILO~Euw is used in the Book 

of John to demonstrate that each context must be carefully 

considered before any conclusions can be made concerning 

the meaning of TILO~Euw in this Gospel. 

1oaniel C. Arichea, Jr., "Translating 'Believe' in 
the Gospel of John," BT 30:2 (April 1979): · 205. 

2B. B. Warfield, Biblical and Theological Studies, 
edited by s. G. Craig (Philadelphia: The Presbyterian and 
Reformed Publishing Company, 1968), p. 440. 

3Ibid. 
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The Importance of y~vwaxw and Its Relation 

To the Interpretation of John's Gospel 

John's usage of y~vwaxw has been discovered to be a 

key in the correct interpretation of John 2:23, 24. It is 

essential, then, to note something of its importance and its 

relationship to the overall interpretation of the passage, 

in addition to the two key words already studied. Turner 

says: 

It should be noticed that in many ways the verb pis
teuo and ginosko (to have divine insight) in St. John's 
gospel are synonymous, although Jesus who is said to 
'know' God is never said to 'believe' in Him. However, 
to 'believe' (1142) and to 'know' (173) are used in the 
same context. Clearly the words are synonymous in a 
passage like this: 'they have known ... that I came 
from Thee and they have believed that Thou didst send 
me' (173). Faith is a deep insight, sure and divine 
knowledge. 1 

If Turner's assessment is true, then the knowledge that 

Christ had of the true attitude of the hearts of those who 

believed on Him in John 2:23 is of major importance and should 

not be disregarded. The true interpretation of this verse 

must be seen from the divine perspective. 

The importance of y~vwaxw again can be seen in the 

following statement by Aaffney: 

Some instances of the figurative use of seeing: In 3:13, 
"We speak of what we know (ho oidamen) and bear witness 
to what we have seen (ho heorakamen) ," suggests that 
eidenai and horan, knowing and seeing, are here alter
native expressions for the receiving of revelation. In 
17:7, "Henceforth you know (ginoskete) Him and have 
seen (heorakete) Him" draws a similar parallel between 

1Nigel Turner, Christian Words (Edinburgh: T. & T. 
Clark, 1981), p. 157. 
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ginoskein and horan as denoting knowledge of the Father. 
The Isaian passage in 12:40 links zoein with horan in 
much the same way.l 

John has given the course of his Gospel by showing, 

among many of Christ's supernatural powers, the power of 

explicit knowledge of the human heart. When people came into 

the presence of Christ He could reveal the thoughts and in-

tents of their hearts. The Nathanael episode in John 1:43-51, 

where Christ revealed an unequivocal knowledge of Nathanael, 

is an example. Nathanael asked, "no&Ev UE yt.vwcrxEt.G." 

Another demonstration of the unequivocal knowledge of Christ 

is in the narrative concerning the Samaritan woman, who con-

eludes her long dialogue with the Lord (4:5-38) by saying, 

"6EU1:"E C6El:"E Civ&pwnov OG ErnEV UOL nciv-ca oaa EnoCncra UTht. 

o5-c6G ta-ct.v 6 Xpt.cr-c6G'' (v. 29). The present writer will 

later demonstrabe that the omniscience of Christ is a key 

to the interpretation of John 2:23, 24. 

The last word the writer will briefly discuss in this 

section is nCo-coG. It was noted earlier that one of John's 

key words in his Gospel was TILOl:"EUW. However, the word nCo-co~ 

is also used in John 20:27 once with the alpha privative 

(ant.cr-coG) meaning unbelieving, mistrustful or not trusting
2 

and once noting what Christ wanted Thomas to do in relation 

1J. Aaffney, "Believing and Knowing in the Fourth 
Gospel," TS 26 (1965): 217-18. 

2H. G. Liddell and Robert Scott, A Greek-English 
Lexicon, Revised by H. s. Jones (Oxford: At the Clarendon 
Press, 1968), p. 1408. 



to Him, that is, "Don't be unbelieving (an:La-ro~) but be-

lieving (n:Ca-ro~) ." ·An:La-ro~ can also mean "without trust 

or confidence." 1 Thomas wanted to see Christ before he 

would believe. Lange comments, 11 Religious belief which 
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demands the support of sensuous perception runs the risk of 

making an entire loss of faith." 2 The truth of this state-

ment may be seen in light of the belief of those who saw 

the signs which Christ did and their response to them in 

John 2:23. 

1TDNT, s. v. "IILan:uw K-r.A..," 6:204. 

2John Peter Lange, John (Grand Rapids: Zondervan 
Publishing House, n.d.), p.~. 



CHAPTER III 

CONTEXTUAL ANALYSIS OF JOHN 2:23-25 

Implications or traditions have it that the Gospel 

of John was written because many of those who were close to 

John desired to see in writing what they heard from the 

apostles' lips. 1 It is pointed out that "the Gospel is not 

specifically polemical, or supplementary, or didactic even 

though the author elsewhere does speak out against Ebionitic 

and Docetic error (comp. 1 John 2:22, 4:2) and the false 

claims of the disciples of the Baptist (cf. Acts 19:3ff) ." 2 

The Larger Context of John 

In John 20:30, 31 the declaration of the author's 

intention is made clear. These verses are broken into two 

main categories: (1) Jesus performed many signs which are 

not recorded in this book, and (2) those that are recorded 

are recorded for a definite purpose. John knew more than 

1 B. F. Westcott, The Gospel According to St. John 
(Grand Rapids: Wm. B. Eerdmans Pub. Co., 1950), p. xxxv. 

2Ibid., p. 40. See Guthrie, who adds several dif
ferent possible reasons John wrote his Gospel: the theories 
that he aimed to supersede the Synoptic Gospels, wrote 
against unbelieving Jews, was combating Gnosticism, was pre
senting a Hellenized Christianity, was correcting a Baptist 
cult, was pursuing ecclesiastical polemic aimed to correct 
Church eschatology, or aimed to preserve a tradition suitable 
for liturgical use. Donald Guthrie, New Testament Intro
duction (Downers Grove: Inter-Varsity Press, 1970), pp. 
274-82. 

23 
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1 he wrote, and what he did write had a definite purpose. In 

order to answer the chief question of this paper--why would 

Christ not believe those people who professed belief in Him--

the present writer will now turn his attention to the main 

text under consideration. 

The Immediate Context of John 2:23-25 

The immediate context of John 2:23-25 is centered 

around Christ's ministry during the cleansing of the Temple 

at Jerusalem. Two key events surrounding this context are 

the miracles which Christ did with the response of the people 

involved, and the Nicodemus episode, which some see as a 

2 vital link to the negative response of the people. Westcott 

says, "Christ's dealing with the people generally. In this 

brief passage the false faith of the people is contrasted 

with the perfect insight of Christ." 3 Concerning these two 

key events, Eerdman summarizes this section by pointing out: 

The former shows the absolute unbelief of the rulers, 
and the true faith of the disciple, the latter pictures 
a ruler whose faith is only the incipient, imperfect 
belief of those who accept Christ as a worker of 

1Merrill C. Tenney, John: The Gospel of Belief, 
p. 28. Tenney writes concerning the outstanding words used 
in John: these are believe, signs, and life. He considers 
"believe" to be the pivot of Johannine thought. Gromacki 
agrees with Tenney concerning John's purpose; however, he 
adds, "John's purposes are both apologetic and evangelistic" 
(Robert G. Gromacki, New Testament Survey, p. 134). 

2see Kiyoshi Tsuchido, "The Composition of the Nico
demus Episode," BSac 1:1 (November 1965): 92. 

3westcott, The Gospel according to St. John, p. 44. 
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miracles; but as he is sincere his faith deepens. Christ 
does reveal himself to him, and the ruler becomes also 
the disciple.l 

Concerning this same context Lenski notes: 

The brief glimpse of the effect of the first public 
activity of Jesus presented in vv. 23-25 rounds out the 
preceding account of the Cleansing of the Temple and 
forms a transition to the conversation with Nicodemus, 
furnishing us with historical background and general 
attitude of Jesus.2 

Though this paper is not dealing primarily with the 

Nicodemus episode (John 3:lff), it is crucial to the under-

standing of verses 23-24 in this writer's estimate. An inter-

esting observation can be made from Kiyoshi Tsuchido's arti

cle3 in which he discusses the composition of John 2:23-3:21. 

Much of this article deals with the original order of the 

verses. The author refutes the conclusion of Schnackenburg, 

whose whole argument was that there was no meaningful sequence 

to the episodes recounted in these verses. Tsuchido con-

eludes on the basis of his analysis that "the whole composi-

tion of John 2:23-3:21 was composed as a sequence by the 

evangelist himself and reflects the evangelist's 'Sitz im 

Leben. I "
4 

The proposition that verses 23-25 were a transition 

to the Nicodemus episode poses no problem to one reading 

1 Eerdman, The Gospel according to St. John, p. 44. 

2Lenski, St. John's Gospel, pp. 222-23. 

3Tsuchido, "The Composition of the Nicodemus-Episode," 
pp. 91-103. 

4Ibid. 
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the original text. It has been clearly stated: 

There was one man, however, whose interest in Jesus 
was of a sort which set him apart from most of the 
people in Jerusalem. In the original text there were 
no chapter divisions or versification and in addition 
there is the word "but" (de) which ties 3:1 to 
2:25 ..•. 1 

Eerdman agrees with this conclusion when he says, "These 

verses [23-25] form the link between the preceding and the 

following striking narratives." 2 Godet calls this section 

a "preamble," 3 i.e. this is the 11 general picture of the 

activity of the Lord at Jerusalem, following after His under

taking in the temple." 4 

Now that the immediate context of John 2:23-3:21 

has been succinctly set forth, the writer will now elucidate 

the text in the following section. 

A Textual, Grammatic and Exegetical 

Study of John 2:23-25 

The Character of the Multitude and Response 

It has been pointed out that these verses (23-25) 

form a transition to the Nicodemus episode. The difference 

between his attitude and the attitude of the multitude will 

1Homer A. Kent, Jr., Light in the Darkness: Studies 
in the Gospel of John (Winona Lake: BMH Books, 1974), p. 55. 

2Eerdman, Gospel of John, p. 34. 

3Frederick Louis Godet, Con~entary on the Gospel of 
John, with an Historical and Critical Introduction, trans
lated by Timothy Dwight (Grand Rapids: Zondervan Publishing 
House, 1970), p. 371. 

4Ibid. 
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be seen. John writes in 2:23: 

Robinson points out that 11 the use of 6£ in expla-

natory parenthesis is seen in Jo. 3:19 {'And this is,' etc.); 

19:23 {'Now the coat,' etc.). For w~ 6£ ('and when,' 'so 

when') in John see 2:9, 23." 1 So when He was at Jerusalem 

during the Passover at the feast many (nOAAOL) believed. 

It was during the Passover Feast at Jerusalem that 

Christ revealed himself to an untold number of people. Godet 

comments, "The pronoun rtOAAOL, many, denotes nothing more 

than individuals." 2 John 2:23 reveals the fact that they 

"believed" (EnLcr-rEucra.v) in His name, indicating they had 

faith. Thomas M1itelaw cites some strong evidence concern-

ing the nature of their faith: 

Unlike the rulers who rejected Christ's messianic 
pretensions, these accepted them not at first deci
sively or even firmly, perhaps doubtfully and hesitant
ly, but still honestly and sincerely. If milk faith 
it was still faith; imperfect or immature faith 
(Westcott) ; hardly to characterize as unbelief in the 
form of belief .••• 3 

Agreeing perhaps with Whitelaw, Archea states: 

A very common expre-ssion in John's Gospel is "believe 
in" (literally "believe into"--Greek pisteuein eis). 
Except in two cases (12:44 and 14:1, where the object 
of belief is God) , the object of belief in these 

1 Robertson, A Grammar of the Greek New Testament, 
p. 25. 

2 Godet, The Gospel of John, p. 371. 

3Thomas Whitelaw, The Gospel of St. John (New York: 
E. P. Dutton and Company, 1888), p. 62. 
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expressions is Jesus himself. In three instances (1.12, 
2.23, 3.18) we find the expression "believe in the 
name," but it is quite clear from the context that 
"name" in these verses refers to Jesus Himself • 1 

The problem then is not the object of the multitude's faith 

but rather the kind of faith that they expressed towards 

Christ. The present writer does not agree with Whitelaw's 

conclusion that the people's faith was genuine. Part of the 

support cited by Whitelaw is obviously misconstrued (cf. 

Westcott, who holds the position that the people exercised 

false faith2). One of the best summations concerning the 

Johannine concept of faith was stated by Albert Rabil, Jr.: 

Faith is not belief in ceremonies (sacrificing beasts, 
keeping the sabbath, choice of meats, outward garments), 
but belief in God's Son. But belief in God's Son is 
shown in the way one behaves. "It is not sufficient to 
have accepted my commandments, unless a man retain them 
in mind. And it is not enough to remember them, except 
they be kept."3 

Tenney, in dealing with nLo~Euw Et~, concludes that 

this construction 

implies a definite committal to a person, usually the 
person of Christ, and also in three instances occurs 
with -co ovoua., or "name." To believe "in His name" 
seems to imply acceptance of the messianic mission, 
and does not indicate a wholehearted committal . . 
The preposition shows the direction or object of faith 
which usually is genuine.4 

1o. C. Archea, "Translating 'Believe' in the Gospel 
of John," BT, 30:2 (April 1979): 206. 

2 Westcott, The Gospel of Job~, p. 13. 

3Albert Rabil, Jr., "Erasmus' Paraphrase of the 
Gospel of John," CH, 48 (June 1979): 154. 

4Merrill C. Tenney, "Topics from the Gospel of John," 
BSac 132 (October 1975): 344. 
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Yet Hawthorne varies in his position on this same phrase, 

stating, "Thus Ttl.OL'EUE vv d.!;;; -co ovo].La. au-coD would not be 

simply to accept His claim, by intellectual assent, but to 

acknowledge that claim by yielding allegiance."1 

It has been stated with substantial evidence that the 

evangelist clearly teaches that the gift of everlasting life 

is bestowed upon those who believe "into" or "unto" the Lord. 

This is the literal rendering of the Greek Ttl.OL'EUW EL!;.
2 

Again, the words used by Calvin to describe the context of 

this verse give a great summation of verse 24. He notes, 

"There was indeed some result of the signs in that many 

believed in Christ and in His name so as to profess their 

readiness to follow His teachings--for •name• is used here 

for authority." 3 However, in showing what this faith was, 

he says, 

It was also a cold belief, a persuasion empty of any 
serious attitude of heart ..• so when the Evangelist 
says that those men believed, I do not take it as a 
pretended and non-existent faith, but that they in some 
way constrained to enlist on Christ's side: and yet 
that it was not a true and genuine faith is shown by 
Christ excluding them from the number of those whose 
conviction could be relied on. 4 

One does not have to look far for the answer concerning 

1 Gerald F. Hawthorne, "The Concept of Faith 1n the 
Fourth Gospel," BSac 116 (April 1959): 122. 

2Turner, "Believing and Everlasting Life--A Johannine 
Inquiry," p. 51. 

3John Calvin, The Gospel according 
trans. by T. H. L. Parker (Grand Rapids: 
Publishing Company, n.d.), pp. 57-58. 

4
Ibid. 

to St. John 1-10, 
Wm. B. Eerdmans 
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the cause of faith by the people in the phrase 5Ewpouv LEb 

. _, - .,. , 
aULOU La Gn~ELa a ETIOLEL. Concerning this Rudolf Bultmann 

comments, "The very fact that many people have been brought 

to faith by the miracles is an indication that such faith 

is of doubtful value." 1 For a fuller discussion concerning 

signs, refer to the previous chapter. Godet, in viewing 

this verse, simply states, "The faith of the people was not 

true faith in that it rested upon the external fact of 

Christ•s miracles." 2 Each of the above statements has much 

to say concerning the miracles which the multitudes saw; 

therefore, any conclusion as to the real nature of their 

faith must include some discussion on the purpose of miracles. 

Consequently, it can be shown that this was not saving faith. 

Phillip Hook gives an excellent discussion concerning saving 

faith; he says: 

There seem to be three erroneous approaches to saving 
faith on the theological front today. One, while seek
ing to emphasize the importance of faith, is unwilling 
to define its object. This may take two forms, the 
liberal who really believes in ultimate goodness or 
human reason, or the nee-orthodox who cannot allow for 
propositional truth in relation to the object of faith. 
The second approach finds faith in the gospel alone an 
"easy believism" and seeks to add something to faith in 
order to accomplish salvation. Third, the contemporary 
Arminian view holds that faith accomplishes salvation 
only if it continues; thus, to depart from faith or to 

1Rudolf Bultmann, The Gospel according to John, trans
lated by G. R. Beasley (Philadelphia: Westminster Press, 
1971) 1 P• 131. 

2 Godet, The Gospel of John, p. 371. Barclay comments, 
"To John the supreme th1ng about the miracles of Jesus was 
that they told men something about the nature and character 
of God" (William Barclay, The Gospel of John, Vol. 1, revised 
ed. [Philadelphia: Westminster Press, 1971], p. 119. 
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fail to continue to believe is to be severed from Christ. 
Each of these views seems to miss part of the teaching 
of Scripture concerning faith.l 

In light of the above article, one must conclude that it is 

important, when the term 11 faith" is used, to examine the type 

of faith it is, since not all views of saving faith are the 

same. The present writer will now briefly examine Christ's 

response to the multitude. 

Christ Withholds Himself from the Multitude 

The fact that the multitude had not made a genuine 

commitment of faith can be seen in verse 24. The present 

writer believes that when the text of John 2:24 is properly 

understood, a clear comprehension of the concept of biblical 

faith will be ascertained. John writes, au~o~ og 'Incrou~ 

In this verse John, by his use of au~o~ 6E 'Incrou~, is show-

ing a contrast between what the multitude believed and what 

Jesus believed concerning their faith. Lenski notes: 

au~o~ ~0 6 'Incrou~ intensifies the subject; yet it does 
not mean "Jesus himself," which would wrongly contrast 
him with others, but means "Jesus on his part," con
trasting his action with the other action just reported, 
with adversative 6~, "however," pointing this out. The 
contrast lies between £nLcr~Eucrav in v. 23 and oux £nLcr
~gugv au~ov (some prefer au~ov, R. 476): they "trusted," 
he "was not entrusting himself."2 

Barrett, agreeing with the finding of Lenski, says au~o~ is 

probably not due to the influence of the redundant Aramaic 

1H. Phillip Hook, "A Biblical Definition of Saving 
Faith," BSac 121 (482) (April 1964): 134. 

2Lenski, St. John's Gospel, p. 224. 
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pronoun ~In; it emphasizes the contrast between the two uses 

f - 1 0 Til.O"t"EUEl.V. 

In the context of verse 24 several words may be em-

ployed to exegete the meaning of ETILO"t"EUEV in this verse. 

Christ would not commit, entrust, believe or trust himself 

to the multitude. Calvin says: 

The Evangelist means rather, in my opinion, that they 
were not regarded by Christ as genuine disciples but 
despised as light and trifling. This passage should be 
observed carefully; not all who profess to be Christ's 
are such in His estimation.2 

The simple fact of what John is saying in this verse is 

pointed out by Alford, who states, "They entered into no 

spiritual relation with Him, and He in consequence into none 

with them. 113 This is what the present writer will later 

refer to as the 11 COnsensus view, .. which holds that the multi-

tude was never saved (true disciples) . They were 11 enamored 

of the miracles Jesus performed, and thus led to believe on 

H . ..4 lm. 

Hendriksen, whose view has become of major importance 

in this paper, says: 

Many trusted in his name; i.e., because of the manner in 
which his power was displayed they accepted him as a 

1c. K. Barrett, The Gospel according to St. John, 2nd 
ed. (Philadelphia: Westm1nster Press, 1978), p. 202. 

2calvin, The Gospel according to St. John, p. 58. 

3 Henry Alford, The Greek Testament, revised by Everett 
F. Harrison, Vol. 1: The Four Gospels (Chicago: Moody Press, 
1968) 1 P• 711. 

4 ·Herman A. Hoyt, The New Birth (Findlay: Dunham Pub-
lishing Company, 1961), p. 13. 
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great prophet and perhaps even the messiah. This, how
ever, is not the same as saying that they surrendered 
their ~earts to him. Not all faith is saving faith (cf. 
6:26). 

It was noted earlier what "saving faith" is not. 2 Here are 

some elements of saving faith as presented by H. Phillip 

Hook: 

In attempting to define faith it would be well to start 
by analyzing the elements that compose such a faith. 
There seem to be at least three elements clearly set 
forth in Scripture. The first of these is knowledge and 
assent to that knowledge. A second element is trust or 
dependence which appropriates the knowledge to one's 
self. The final element is the product of faith, thus 
demonstrating its reality. These three in proper rela
tionship are of considerable value in understanding the 
whole. 3 

Bultmann, commenting concerning genuine faith, says: 

Genuine faith must not be confused with a seeming faith 
that is aroused by Jesus' "signs" . such faith may 
be a first step toward him, but has yet to prove itself 
as genuine faith. As "hearing 11 the word must be supple
mented by 11 keeping" it; so g.eriuirie faith ' can be called 
"keeping" the1.wor.d (8:51; 14:23; 15:20; 17:6) or as 
"abiding in the word" (8:31 tr.) .4 

There must also be a special recognition given in the text 

to ot.'O. -r6. Robertson points out, "It i~ always the cause 

h . . ' , ,,5 t at 1s g1ven by 6t.a -ro. The strongest evidence in 2:24 

1william Hendriksen, New Testament Commentary: The 
Gospel according to John (Grand Rapids: Baker Book House, 
1976) 1 P• 127 • 

2 See pp. 31-32. 

3Hook, "A Biblical Definition of Saving Faith," p. 135. 

4 R. Bultmann, Theology of the New Testament, Vol. 1, 
translated by Kendrick Grabel (New York: Charles Scribner's 
Sons, 19 3 5) , p. 7 3 . 

s Robertson, A Grammar of the Greek New Testament, p. 
1071. 
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which demonstrates that this was not genuine faith can be 

seen in the fact that John does not leave his reader to guess 

why Christ responded negatively to the multitude. John's 

explanation is that Christ literally knew "all things" 

(n<hrra~) . Westcott says, "This knowledge is elsewhere attri-

buted to Jehovah (Jer. xvii.lO, xx.l2). It was immediate (of 

Himself), universal (all men) ." 1 Tenney notes that Christ 

"knew their hearts and could evaluate their faith exactly." 2 

This can be further elucidated by Johnson, who writes: 

The words concerning Jesus' knowledge of men are a strong 
statement indirectly of His Messiahship and divine Son
ship. In the Old Testament it is written, "Then hear 
thou in heaven, thy dwelling place, and forgive, and do, 
and give to every man according to his ways, whose heart 
thou knowest (FOR THOU, EVEN THOU ONLY, KNOWEST THE 
HEARTS OF ALL THE CHILDREN OF MAN) 11 (1 Kings 8:39). 
These words are part of Solomon's prayer at the dedica
tion of the temple, and they are words that refer to 
God. John, however, attributes the same knowledge to 
Jesus Christ, the knowledge that Solomon says belongs 
only to God (cf. 1:48). It is a magnificent claim to 
deity for the Son.3 

This knmvledge could be seen again ~n verse 25 where John 

writes, xa\ oTL ou XPECav crxEv rva TL~ uapTupnan TIEPL ToO 

seen in this verse that Christ had "not only the special, 

miraculous, physiognomic knowledge, but also the general 

1B. F. Westcott, The Gospel of St. John (Grand Rapids: 
Wm. B. Eerdmans Pub. Co., 1964), p. 45. 

2 Tenney, John: The Gospel of Belief, p. 85. 

3s. Lewis Johnson, Jr., "The Gospel of John--John 
2:23-3:3," BBB 11 (January 24, 1982): 2. 
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knowledge of the constitution of human nature (John iii} ."1 

Christ could look into the hearts of men, and, as Hendriksen 

so well states, "concerning any particular person, for his 

own penetrating eyes were able to look into the very depths 

of that person's heart; take, as an example, Nicodemus." 2 

Controversial Considerations 

The writer feels that anyone seriously studying John 

2:23-25 must give a careful yet cautious consideration to 

the article by Zane C. Hodges on this passage. 3 Perhaps his 

is the most stimulating and challenging argument against the 

"consensus view" 4discovered in the development of this paper. 

The present writer feels that it is imperative for the exe-

gete to consider as well as understand the arguments posed 

by Hodges. It is also this writer's purpose to demonstrate 

how these arguments fall short and are inconsistent in light 

of Scripture. 

The first area that must be examined concerns "be-

lieving in His name" (EL~ ~o ovo~a auTOU). This phrase is 

first found in John 1:12, a "familiar salvation passage." 5 

p. 119. 

1 See Lange, Commentary on the Holy Scriptures: John, 

2Hendriksen, John, p. 128. 

3see p. 32. 

4zane C. Hodges, "Problem Passages in the Gospel of 
John Part 2: Untrustworthy Believers--John 2:23-25," BSac 
135: 538 (1978): 140. 

5Ibid. 
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Hodges suggests that if John used this phrase one time, the 

second use must be viewed the same as in the first, since 

John indicates nothing to prepare the reader to understand 

2:23 differently from 1:12. Hodges continues by showing 

that the "consensus view" of 2:23 is damaged by the fact 

that John 3:18 expressly affirms that the grounds of man's 

condemnation are to be found in the fact that "he hath not 

believed in the name (~n ITEITLO~EUXEV ELb ~6 ovo~a) of the 

only begotten Son of God." 1 

Hodges' concluding argument is based upon the fact 

that he felt John was not confined linguistically by the 

form of the expression, i.e. John did not have to say that 

"many believed in His name" and at the same time be of the 

opinion that these were still under condemnation. This 

conclusion is based upon "John's thematic statement in 20:31 

where he declares, ~au~a 68 y8ypan~aL tva nLa~Euan~E o~L 

·rnaoub EO~LV 6 XpLO~Ob 6 utob ~OU 8EOU, xa\ tva TILO~EUOV~Eb 

The above argument seems to fall short in light of 

the overwhelming evidence. J. Swetnam says: 

Jn 8,31 offers a challenge to the ingenuity of commen
tators. The verse portrays Jesus as speaking npob ~oub 
ITEITLO~EUKO~ab au~~ •rouoaCoub• But then the subsequent 
dialogue has these Jews apparently attacking Jesus ver
bally (v. 33) and Jesus saying that these same Jews are 
trying to kill him (v. 37) and that they do not believe 
him (v. 46). Further, v. 31 stands adjacent to v. 30, 
which contains the phrase ITOAAOL EITLO~EUaav ELb au~ou. 

1 rbid. 

2Ibid. 
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Elsewhere in John's Gospel this phrase is usually found 
in juxtaposition with reference to Jews who are violently 
opposed to Jesus. . . . If the participle nEnLcr~Eux6~a~ 
in Jn 8,31 is interpreted as meaning those who had be
lieved but who now believe no longer, the apparent con
flicts with the context are resolved. The difficulties 
about the lack of faith (v. 46), the accusation of a 
desire to kill (v. 37), all fall into place.l 

The above article indicates that nLO~EUW must be considered 

in its context and not according to the linguistic argument 

as stated above by Hodges. 

The second argumeht postulated by Hodges concerns 

"faith and signs." He comments: 

Commentators are prone to point out that the believers 
in John 2:23 were induced to eKercise faith on the basis 
of the many signs, or miracles, Jesus was doing. From 
this it is commonly inferred that the faith described 
here was inadequate to regenerate precisely because of 
this basis. But this conclusion is as false to Johannine 
thought as is the effort to construe nLa~EUELV EL~ ovo~a 
in a non-regenerating sense. 

This becomes obvious when it is considered how the 
signs function within the purpose of John's . Gospel as a 
whole. . . . So far was John from disowning a faith 
based on signs that he actually included them in his book 
to elicit belief on the part of his readership! It is 
plain, therefore, that no case can be constructed from 
the Gos pel of John that a faith resting on signs is 
ineffectual or unregenerating . . • signs function as 
aids to faith ... those who exercise faith apart from 
actually seeing these signs are deserving of special 
commendation [e.g., 20:28] .2 

The present writer feels that Hodges has presented an unbib-

lical argument concerning the purpose of signs and John's 

use of an~ECa in salvation. For the present writer's posi-

tion concerning the purpose of signs, see page 15. It has 

been stated that "John sought to lead his reader to a 

1 James Swetnam, "The Meaning of nEnl.a~Euu6~a~ in John 
8,31, II Bib 61 (1980): 106. 

2Hodges, "Problem Passages in the Gospel of John Part 
2: Untrustworthy Believers--John 2:23-25," p. 142. 
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settled faith on the basis of actual signs." 1 But it can 

be shown that Hodges' argument reveals glaring inconsisten-

cies. Concerning the signs he states, "All such faith Jesus 

accepts as real faith. There is absolutely no suggestion 

that He does not." 2 However, in the present context one 

must confess that Hodges' argument weakens in light of the 

fact that the faith of the multitude is not accepted by the 

Lord since He was not entrusting Himself to them. 

Hodges has observed with no credence that Hendriksen's 

observations are questionable3 by stating: 

Unfortunately, such remarks show only too clearly how 
a preconceived opinion can distort the treatment of a 
text. In light of the Johannine usage of nLOTEUELV 
ELG TO ovo~a auTou, ... there are surely no grounds 
whatever for postulating that the faith described in 
2:23 involved an acceptance of Jesus "as a great pro
phet" and only "perhaps" as the messiah. Even more 
gratuitous is the observation that this faith di2 not 
involve the surrender of their hearts to Christ. 

Though the passage does not say anything concerning "a great 

prophet" or "the Messiah," a careful observation of the life 

and times of the Hessiah does reveal that this can be the 

meaning of the passage. MacGregor well notes, 11 They believed 

Jesus to be what he professed to be, namely, the Messiah, as 

they witness (day by day--the word is emphatically present 

1 Tenney, John: The Gospel of Belief, p. 32. 

2 Hodges, "Problem Passages in the Gospel of John Part 
2: Untrustworthy Believers--John 2:23-25," p. 143. 

3see pages 32-33 where Hendriksen's view is cited. 

4 Hodges, "Problem Passages in the Gospel of John Part 
2: Untrustworthy Believers--John 2:23-25," pp. 141, 142. 
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tense) the signs which he performed."! Therefore, in light 

of this testimony one can observe that Hendriksen's view is 

consistent with what Christ has declared Himself to be in 

John 4:25-29, which states, "A.EYEL a.trr<i)·n yuvn, otoa. o-rt. 

o A.a.A.wv ao t. . . ~Ti-rt. o6T6~ tcr-rt.v o Xpt.cr-r6~." Concern-

ing this verse Tenney says, 11 Her language implies that 

there was no doubt in her mind."
2 

Yet, in this passage 

there is no indication that Christ or John condemned the 

Samaritan woman for accepting Jesus as the Messiah. 

Hodges seems quite willing to violate his own prin-

ciple, having , no grounds '.for postulating his view. This is 

revealed by his statement: 

It is frequently overlooked that an important sub
theme in the Gospel of John is the subject of inti
macy with the Lord Jesus. The full flowering of this 
significant motif is found, of course, in the so
called Upper Room Discourse (John 13-17) .3 

The question that comes to the present writer's mind is, if 

John was intimate with Christ and he was writing that "men 

might believe that Jesus is the Christ," why then could he 

not report what Christ knew and felt concerning the faith 

of the people? On this subject Alford writes: 

1 G. H. C. MacGregor, The Gospel of John, in the Moffatt 
New Testament Commentary, edited by James Moffatt (London : 
Hodder and Stoughton, 1928), p. 65. 

2 
Tenney, John: The Gospel of Belief, p. 96. 

3 Hodges, "Problem Passages in the Gospel of John Part 
2: Untrustworthy Believers--John 2:23-25, 11 p. 143. 
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The fact of this being narrated shows that it made an 
impression on the Evangelist, and led him perhaps first 
to the conclusion which he here expresses, and which 
higher knowledge enabled him afterwards to place, as he 
here does, on its rig·ht ground--His knowing what was in 
man. 1 

This conclusion captures a truer reflection of one who had 

"intimacy with Christ." 

A final inconsistency in the premise of Hodges is 

seen in the fact that he makes the same mistake he accused 

Hendriksen of earlier when he comments: 

Looking with supernatural discernment into their hearts, 
Jesus did not regard them as truly prepared--just then 
at least--for friendship with Himself.2 

There is no basis for Hodges to make the statements cited 

above. There is nothing at all in these verses which sug-

gests that Christ did not regard them as truly prepared for 

friendship with Himself. It seems clear that John is show-

ing the divinity of Christ by verse 24. Barrett comments: 

In Jewish literature knowledge of what is in man belongs 
to God (Mekhilta Exod. 16:32 (Vb~l §6): There is no man 
who knows what is in his neighbor's heart, no li~Jn ?W 
IJ?J) . This knowledge is however possessed by the super
natural being Metatron (3 Enoch ll) .3 

1 Henry Alford, The New Testament for English Readers, 
Vol. 1 (London: Deighton Bell and Company, 1872), p. 479. 

2 Hodges, "Problem Passages in the Gospel of John Part 
2: Untrustworthy Believers--John 2:23-25," p. 148. 

3Barrett, The Gospel According to St. John, 2nd ed. 
(Philadelphia: Westminster Press, 1978), p. 202. See also 
the discussion of this concept on pp. 34-35. 



CONCLUSION 

The writer has demonstrated that any interpretation 

of nLO~Euw in John 2:23-24 must rest heavily upon the response 

of the Lord. It is the desire of this author in light of 

the evidences presented that one will not dogmatically use 

grammatical constructions or linguistics as absolutes in 

themselves. On the other hand, it should be remembered that 

a word as a symbol has no meaning until content is put into 

it. 

Any final conclusion regarding verses 23 and 24 must 

be interpreted in light of the immediate context. John has 

presented Christ as one who walked among men with complete 

knowledge of them. The deity of Christ has been confirmed 

in John's mind (John 1:1). Calvin says, "These verses 23-25 

seem to teach that, not all who profess to be Christ's are 

such in His estimation. Only those disciples approved by 

Christ are His." 1 The passage states that the people believed 

in Jesus' name, and to some they appeared to exercise genuine 

saving faith. However, in light of the previous information 

it is shown that a closer study of the passage reveals that 

the faith of the people rested totally in the miracles (not 

a proper vehicle for genuine faith) without a commitment to 

Christ. 

1calvin, The Gospel according to John, pp. 58-59. 

41 



42 

TILOTEUW, limited and defined in the context of John 

2:23-24, can be interpreted as Christ not believing in their 

believing, not trusting in their trusting, or not having 

faith in their faith. The Johannine concept of "faith" is 

not facts to be kept in mind, but a definite commitment to 

the person of Christ. From this context one must conclude 

that the multitude were fascinated by what they saw rather 

than transformed by a personal trust in Christ. This present 

writer concludes, then, that no genuine faith in the hearts 

of the people brings a likewise negative response from God. 
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